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IMMOACHUTEJIBHAS 3AITUCKA
K YYEBHOMY IIOCOBHIO 11O JUCHUIIJIMHE
«DODUJIOCODPU S »

Tonvko pazym, HayKa, 6013 U COBECHb 6036bIULAIOM UeI06eKA.
Abaii Kynanbaes

QDunocogun o0nozo cmonemusn —
IMO 30Paswlii CMbICT CeOYIOULe20 6eKd.
I'enpu Yopn buuep

Moii noevlit meneghon usymumenen, Mot KOMnovlomep uyoecen,
Ho, I'ocnoou, Kyoa sce nodesanuce mou mozzu?
Haponnast myapocts

Lenv oannozo yueénozo nocodus — O3HAKOMUTH CTYACHTOB W Maruc-
TPAHTOB C HCTOPUYCCKHUMH (POpPMaMHU OCHOBHBIX  MHPOBO33PCHUCCKHX H
METOOJIOTHUECKUX (QYHKIMH ¢(uiocopun. DTH 3HAHHUS JOIDKHBI CIIOCOO-
CTBOBaTh (OPMHPOBAHUIO COBPEMEHHOTO TYMAaHHCTHYECKOTO MHPOBO33pe-
HUsSI ¥ TIOJTHOIICHHOTO T'PaXKJIaHWHA B YCIOBHSX yu@pogozo obmectsa. Cpenu
MHPOBO33pPCHUECKUX (PYHKIMI HEOOXOOUMO AaKIEHTHPOBAaTh BHUMAaHHE Ha
T'YMaHUCTHUYECKOH, COIMATbHO-aKCUOJOTHYECKOH, KYyJIBTYPHO-BOCIHUTATENb-
HOW, oTpa)kaTelbHO-nH(pOpMarinoHHOW. Cpenu METOIOIOTHUSCKAX — HA 3BPH-
CTHUYECKOH, KOOPJAMHUPYIOIIEH, UHTETPUPYIOIIEH, JTOTMKO-THOCEOJIOrHYeCKOMH,
nporHoctuueckord. CoBpeMeHHas Qrioco(usi BEIpaOaTHIBACT HOBBIC METOJIO-
JIOTUYECKUE TIOAXOABI, CPENH KOTOPBIX COOTBETCTBYIOIIEE MECTO 3aHUMAeT
KOMIIETEHTHOCTHBIM TIOAXO/I.

CymiecTByeT MHOYKECTBO OIPENEICHAN MMOHATHS «KOMIETCHITN». B oTede-
CTBEHHOU MpAKTHKE HAOJIOMAeTCs MHTErpalysl CYIICCTBYIOIIMX IMOIXOI0B K
MMOHUMAHHUIO MPO(ECCHOHANBHBIX KOMIIETCHIIUN, YTO OOYCIOBICHO (YHKIIHU-
OHHPOBAHUEM OOJBIIOrO YHCIA TPAHCHAIIMOHAIBHBIX KOMITAHWH, TTPUMEHSIO-
IUX 3apyOeKHBIC TEXHOJOTHH YIPABICHHS, a TAKKE 3aBEPIICHUECM Mepexoa
npodeccrnoHaIbHOT0 00pa30BaHMsS OT OICHKU 3HAHWH, YMEHHWI M HaBBIKOB K
OIICHKE KOMIIETEHIIUH.

Komnemenmmnocmuutii IOIXO MPEATIONATACT IPUOPUTETHYIO OPUCHTAIIHIO
Ha Ienu o0pa3oBaHUs: 00y4aeMOCTb, CAMOOIPEIeNICHHE, CaMOAKTyalIH3aIHIo,
COIMAJTU3AINI0 U PAa3BUTUC WHIUBUYaTBHOCTH, aIalITHBHOCTh, TOTOBHOCTh K
mepeMeHaM, KPpeaTuBHOCTh, HHUITMATHBHOCTh B IPUMEHEHUH HOBOBBEICHUH H
uHHOBaIMi. CHCTEeMOOOPa3yOIKUM (PaKTOPOM ITaHHBIX PUOPUTETOB SBIISCTCS
¢unocodcko-cHHTETHYECKOE oOoOmaromee MupoBuaeHue. [Ipenmaraemoe
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y4eOHOe MoCcoOHe SIBISICTCS paspabomKou MemoOuKu U3yueHus npeomema ¢
BKIIOUEHUEM INEMEHMOE KOMNEMEHMHOCIMHO20 N0OX00d C COOMEEMCmMeyiowen
aoanmayuet Kk 00ujetl memMamuke U CoOePAHCaAHUI0 Kypcd.

AKTHBHBIMH MeTOAaMU (HOPMHUPOBAHUS KOMIIETEHIIMI SIBIISIFOTCS COBpe-
MCHHBIC HHHOBAIIMOHHBIC O6p3.30BaTeHBHBIC TEXHOJIOTUH.

Lugpposvie mexnonozuu — 0HO W3 BEINYAWIINX JIOCTHIKEHUH YeoBeue-
CKOM MBICJIH, OTKPBIBAIOIIEE IUPOKUE MEPCIEKTUBBI PA3BUTHS YEJI0BEUECKOI0
M MCKYCCTBEHHOTO MHTe/IekTa. Ho BMecTe ¢ TeM, OHM OrpaHHYHBAIOT MBIII-
JICHHUE YeJIOBEKA OMPEIACICHHBIMH MO3HABATEIBHBIMU PAMKAMH, MEHTATbHBIMH
CTPYKTYypPaMH, «IIpaBUJIaMHU UTPbD». BbIX0A M3 3aMKHYTOro Kpyra nuppoBoi
MPEAONPEACICHHOCTH BUIUTCS BO BKJIFOYCHUH B MHTEJUICKTYaIbHBIH apceHan
YeJIOBEKa UHBIX TEXHOJIOTUH MBILIUICHUS — (UI0COPCKUX.

Byayuiee SKOHOMHYECKOTO W COLUAIBHO-MOJUTHYECKOrO OIarononydns
o0IecTBa BO MHOTOM 3aBHCHUT OT HAJIM4YUs KBaTH(DUIUPOBAHHBIX KaJpOB,
(opMHpOBaHUE KOTOPBIX OCYIIECTBISIETCS Yepe3 MOJJACPKKY M aKTHBHOE CTa-
HOBJICHUE HABBIKOB M YMEHHUH, B KOTOPBIX K HAYYHBIM U TEXHHUUYECKUM 3HAHUSM
J00aBIACTCS KIIOUEBOW DIEMEHT — eymanumaphsiil. KiatodeBass pons B ryma-
HUTAPHON MOATOTOBKE CIEIHATUCTOB MPUHAIICKUT, KAK U3BECTHO, (HHIOCO-
(buH, COLMOIOrHH, MOJTUTOJIIOTUH, TICUXOJIOTUHU, FOPUCTIPY/ICHIIMH, IKOHOMHUKE.

CoBpeMeHHasl KOHIETIIUS BBICIIET0 00pa30BaHMsI U MaruCcTPaTyphl 0a3upy-
€TCsI Ha IPU3HAHUY OCHOBHBIX T'yMaHUCTHUYECKUX IIEHHOCTEH, U MPEXKJIe BCETo,
CBOOOJIBI M IOCTOMHCTBA KaKI0H THYHOCTH, €€ €CTECTBEHHBIX, HEOTHEMIEMBIX
NpaB, Ha TPU3HAHUY B KAYECTBE BBICIICH [IECHHOCTH — KU3HH YeJOBEKa, MaKCH-
MaJbHO KOM(OPTHOH U 6e30macHoil. B ycnoBusax yugposuszayuu crpeMiacHune K
HAXOXK/ICHUIO OTBETOB Ha 3TH KOPCHHBIC BOIPOCHI YCHIINBACTCS.

B pesynbrare MpoOLECCOB 63AUMOGIUIHUSL KOMNLIOMEPUAYUU U DUIOCO-
¢huu, KOMIBIOTEpHAsE aKTUBHOCTH (computing itself) mpusHaeTcs B kadecTBe
(akropa 0oOHOBIEHHUs npeameTa Gpuiocoduu Mo BO3ACHCTBUEM TAKUX HOBBIX
ﬂBHeHHﬁ, KaK I/ICKYCCTBCHHBIﬁ WHTCIJICKT, pO6OTI)I, HUCKYCCTBCHHAA KU3Hb.
31ech MoTy4YaeM HOBBIC OTBETBHI Ha BOMPOCHI O MPHPOJAE WHTEIICKTa, B TOM
YHCIIe, O IPABOMEPHOCTH PACCMOTPEHHUS YEIOBEYSCKOT0 MHTEIIEKTa KaK KOM-
MBIOTEPA, COCTOSIIETO U3 HEPBHBIX BOJIOKOH, O PEAIbHOCTH BHUPTYaJIbHBIX CO3-
JIAHW, O BO3MOXXHOCTH CYMTATh MM HET KUBBIMH KOMITBIOTEPHBIC CO3IaHUS,
MOCKOJIbKY OHHM BOCHPOHM3BOST C€O0sl, MEPEeMEIAIOTCsI OTHOCHUTEIBHO CBOEIO
OKPYXKEHHsI U MOTPEOISIOT €ro pecypchl; OTBETHl Ha HOBBIC BO3MOXKHOCTHU B
HCTOJIKOBAaHUM CYUIHOCTH I[MBHJIN3allMK, B TIOHUMaHUU MPUPOBI Mporpecca,
0 BO3MOXHOCTH OUSUMATILHOU/KOMNLIOMEPHOU Quiocoguu W SMUACTEMOIOTHH
CXOIHOTO C YEJIOBEKOM aBTOMAaTa M MHOTOE€ JIPYTO€.

Kak u3BecTHO, (HHIOCOPCKOE MBIILICHUE JAaeT PAa3IMYHbIE U JIAXKe MPOTH-
BOIIOJIOXKHBIE OTBETHI HA BOMPOC O CYIIHOCTH cyinero. OIHAKO UCTOPUYECKH
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OHM HE OTMEHSIOT M HE MOTYT OTMEHHUTH JPYT Jpyra, XOTs CO31al0T BUIH-
MOCTBH B3aMMHOI'0 «IpeopoiieHus». OTCroja HanpalBaeTcs: BbIBOJ, UYTO Oud-
JO2UYHOCTL  (PUNOCOPCKO20 MbluLIenuss MOXKET OTpPaXkaTh IapaJoKCalbHYIO
TIPUPOAY CYUHOCHU CYUe2o.

CrnocoOHa 1M KOMIIBIOTEpHAs TEXHUKA MOCTUraTh ATy MapajoKCabHOCTh
U OTKPBIBAIOT JIN I/IH(bOpMaLlI/IOHHI)Ie TEXHOJIOI'MHU HOBBIC METOABI ITIOCTUIKCHU A
CYIIIHOCTH aOCOJFOTHOTO U MPHUPOIbI AUAJIOTUYHOCTH (prstocoduun?

Ilocmanoexa 6onpocoe u peuienue paoa yuedHsIX 3a0ay 6 Kaloue 0CMblc-
Nenusa henomena yugposuzayuu cocmaenalOm HAyYHYI0 HOGU3HY npeona-
2aemoz0 Kypca, yeip KOmopozo 3aKai04uaemca 6 03HAKOMIEeHUU CHYOeHN08
U MAUCMPAHMO8 C OCHO8AMU (PUNOCOPCKO20 3HAHUA & YCI08UAX PA3-
euearoueiica 4emeepmoili NPOMbIUIIEHHOU Peeonioyuu U uugpposuzayuu
obuecmea, KaKk pe3yiomamos I60NI0UUL Yel06eUecKoll Kyabmypovl U UUEU-
auzayuu.

[Ipu n3ydeHNN TaHHOTO TOCOOMS CTYACHTHI M MaruCTPAHTHI JOJDKHBI 00pa-
maTh BHUMaHWE Ha OOIIYI0 CTPYKTYPY IOCTPOEHHUS TTOCOOHs, HAalleJIeHHYIO Ha
OOMICTIPHHATYIO 3alagHyI0 METOOMKY BOCXOXKJIEHHUS OT OOIIEr0 K YacTHOMY.
OOpaTHBIN MyTHh TO3HAHUS — WHIYKTHUBHBIH, PEalin30BaH B ITPAKTHYCCKHIX
3aJlaHusX, B BOIIpocax JJIsl caMonoAroToBku u B 3aganusx ais CPC. Kparkuii
TEOPETHYCCKHUA MaTepHall K JIEKIHIM IpeiiaraeMoi pa3paboTKH MOCTPOCH C
Y4eTOM EAMHCTBA 00IEePHI0COPCKOr0 ¥ KOHKPETHOTO HAyYHOT'O 3HAHUSI.

BaxHO OTMETHTB, YTO TpenaraeMblii me3aypyc NOHAMUl OTpa)kaeT He
TOJIBKO KJIaCCHYECKHUH 0a30BbIi HAOOP KATErOpHil U MOHSTHI, HO U TE€ OIpese-
JIeHHst, 6e3 KOTOPhIX HEBO3MOXKHO OIHMCAHUE Pa3BEPTHIBAIOIIETOCS TU(PPOBOro
oOIecTBa M BIUSTHUSI HOBBIX TEXHOJIOTMI Ha MHPOBO33PEHYECKOE MPOCTPaH-
CTBO oOywarommxcs. boinee Toro, HEOOXOAMMO TOHUMATh, YTO ¢huocodus
uH@Opmayuu paccMaTPUBACTCS B KOHTEKCTE ucmopuu uiocogpuu 1 CBs3bl-
BaeTCsl C U3MEHEHHEM ITyOOKUX TpaJHIMN B [IE€JIOM, U3BECTHBIX KaK TIATOHU-
yeckasi, KAHTHAHCKasl U JICHOHHIIe-PacCesIOBCKasl.

[Ipennaraemoe nocoOue IOHKHO CPOPMUPOBATH YCTOHYMBBIN HHTEpEC K
¢dunocopckum mpobieMaM ¥ METOaM IpH JasbHeieM o0y4YeHHHU, B MpakK-
TUYECKON paboTe W IKU3HEACATEIBLHOCTH B YCIIOBHSAX Pa3BUBAOLICIHCS wugh-
posuzayuu odoujecmea. Ilocobue paccUMTaHO Ha CTYICHTOB OYHOU (OPMBI
o0ydeHus, a Takyke MOXKET OBITh MCIOIB30BAaHO IIPH CAMOCTOATEIHFHOM 00yue-
HUH.

[Tocobue BBIACPKAHO B TUCKYPCE COBPEMEHHBIX HHHOBAIIMOHHBIX TCUCHH,
Pa3HOYpPOBHEBEIX 00pPa30BAaTEIBHBIX INPOTpPaMM, IeNeBbIX aupdepeHuanuit
00pa30oBaTENbHBIX YUYPEKJACHUH, pacIIMpEeHHs] BapUaTHBHOCTU COACPIKAHUS
o0Opa3oBaHUSI.



[Ipn moaroToBke MocoOWs WCHONB30BAHBEI MHOTOUUCIICHHBIE CTaTHCTH-
yeckne W o(uIumanbHble JaHHBIE, NPEACTaBICHHBIE B VIHTEpHETE, HaydHBIE
CTaTbu, JOKJAJbI, JEKIUH, TIOCOOUS M MaTepuajbl IPyruX aBTOPOB, a TaKKe
JUYHBIN TPO(eCCHOHATBHBIN ONBIT B KAUeCTBE WiIeHa peAakiuonHoro Cosera
ObmectBenHoro @onga «Kocranail aliMarbIHBIH 3USJIBI a3aMaTTap KOFaMbD»
10 M3/1aHUI0 Y4eOHOI M HAyYHO-METOINYECKON JIMTepaTyphl U YJIeHa HAy4HO-
9KCHEepTHOH Tpynmsl Accambien Hapoaa Kazaxcrana.

ABTOp-COCTaBHTE/Ib BbIpaxkaeT 0/1aroJapHOCTh BCeM, YbH HAEH MOJY-
YHJIM BO3MOKHOCTH PAa3BUTHA B HOBOM TBOPYECKOM pycJie.



ITPOI'PAMMA KYPCA

IIpepexBu3nTbl: CTYICHTHl AOJKHBI 00JIaAaTh HABBIKAMH KPUTHYECKOTO
MBIIUICHUS, CAMOCTOSITEIBHONH pabOThl ¢ MCTOYHMKAMM, NPOBOJUTH MEXKUC-
LIUTUTMHAPHBIE CBSI3U.

MocTpekBU3NTHI: 3HAHUS MO JUCHUIUIMHE «DUIOCODUS» MOTYT HCHONb-
30BaThCs B CMEKHBIX JUCHUIUTMHAX TYMaHUTAPHOTO TpoduIIs.

Xapaxmepucmuxa yyeOHOU OUCYUNTUHDL.

Ha3znauenue yueonoil Oucyuniunpl 3aKI0YaETCS B TOM, YTOOBI CHOCO0-
CTBOBaTh BBIPA0OTKE y OyAyHmIMX CIEIHAIUCTOB AJCKBAaTHBIX MHPOBO33PEH-
YECKUX OPUEHTHPOB B COBPEMEHHOM CJIO’KHOM, HEJIMHEHHO pa3BUBAIOILEMCS,
JUHAMUYHOM YuUpposom MUpE.

Lenv uzyuenun oucyuniunol:

@unocodus sABISETCS MHPOBO33PEHUECKOH METONOJIOrMUYecKoil 0a30i
I'yMaHUTapHOH MOATOTOBKH MOJIOABIX CIELUAIUCTOB. [IJIsi COBPEMEHHOTO CIie-
LMAJIMCTA OYEHb BA)KHO MMETh COOTBETCTBYIOIEE CBOEMY BPEMEHH MHPOBO3-
3pEHYECKOe OTHOLICHHE K Mpo0IeMaM CMbICIa YEIOBEUECKOTO OBITHS, a TaKxkKe
K M3YYCHUIO CIICHUAJIBHBIX HAYK, I'/I€ HeO6XOHI/IMO BBIJACJICHUE TYMAaHUCTHUYC-
CKOHM COCTaBIISIFOILCH OOLIeHAYYHBIX ITapanurM.

Ilenb naHHOTO Kypca — MO3HAKOMHUTH CTYJICHTOB C OCHOBHBIMH MHPOBO3-
3pEHYECKUMH ¥ METOJOJIOTHYECKUMH (PYyHKIUSAMHU (PUITOCODHH.

3aoauu usyuenua oucyunaunol:

— 3HaTh OCHOBHBIE dTalbl Pa3BUTHs (unocopuu, e€ pa3IMuHbIX LIKOI M
HaIpaBJICHNH, COBPEMEHHOE COCTOSIHHE;

— JIOCTYITHO M COIEPXKATEIbHO M3JaraTh MpoOJeMbl COLMATIBHON (HII0CO-
(un, Kacaromuecst pa3INYHbIX CTOPOH Pa3BUTHS OOIIECTBA;

— OCBOHUTH (yHIaMEHTAJIBHBIA KATETOPHATHHBINA U METOIOIOTHUSCKHAN arl-
napat Guiaocopuu B e€ OCHOBHBIX TCOPCTHUCCKHUX pa3/Ieiiax;

— HMeTh IPEACTaBICHHE 00 OCHOBHBIX NPHHIMIAX M 3aKOHAX MO3HAHMUS,
3aKOHOMEPHOCTSX OOILECTBEHHON XHU3HH, pobdieMax ¢uiocodckoii aH-
TPOMNOJIOTUU U (PYyHIAMEHTAJBHBIX IEHHOCTSX, B TOM YHCIIE, C YYETOM
YCIIOBUH yudposoco o0IIecTBa;

— YMETb CBS3BIBATh CHCTEMY I'YMaHHUCTHUYECKHX LIEHHOCTEH C OOIIeHayy-
HBIMH MapagurMaMy, ¢ U3y4EeHHEM CIEUANbHBIX HayK, @ TAKXKE CO CBO-
MU IPOECCHOHAIBHBIMU HHTEPECaMHU.

Memooonozua:

B mpouecce npenopaBaHus M M3yueHHs CTYINCHTaMHU Kypca ¢uiiocopun
MIPUMEHSIOTCSI OCHOBHBIE (prioco(CKre METObI M IPHUHIHUIIBI, KOTOPbIE BKYIIE
C TEXHOJIOTHSAMU YuUDposbix GOPM 00YUECHUS UTPAIOT IGPUCULECKYIO U AKCUO-
Jl02u¥ecKyio poiib B aKTax MO3HAHUS:
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METOJI BOCXOX/ICHUSI OT a0CTPAKTHOT'O K KOHKPETHOMY;
MeTo UI0COPCKON KOMIApaTHBUCTUK,

TIPUHIUII €IMHCTBA UCTOPUYECKOTO U JIOTHYECKOrO;
METOJl BOCXOXKJICHHSI OT OOIIETro K YaCTHOMY;

METOJ] BOCXOXKJICHUSI OT YaCTHOI'O K 00IIeMYy;
JUAJICKTUIECKHHA METOJ;

CHUCTEMHBIHN METOM.

(DI/IJIOCO(I)CKHG METO/BI U MPUHIMIIBI MOTYT OBITH BUPTYaJIbHO PACIINPEHEI
COBPEMEHHBIMH KOMIIBIOTEpHBIMHM HpuiiokeHusMu XXI Beka, cpeacTBamu
U(POBBIX TYMaHUTAPHBIX HAYK, T.e. METOJIAMH BU3yallM3al[UH, aITOPUTMH3H-
pOBaHUs, IPOrPAaMMHUPOBAHUS, MOACTHPOBAHNSI, KOMOMHUPOBAHNS U TU3AHHA.

—_—

ok W

© %o

12.

13.
14.
15.
16.
17.

Coaep:xkanue TUCHUTIIUHBI
TemaTu4eckmii JIaH Kypca

Hcmopus ¢punocogpuu
®dunocodusi, KpyT ee IpodIIeM U poIlb B IIUPPOBOM OOIIECTBE.
Hcropuueckne Tubl GuiaocoCcTBOBAHUS B KOHTEKCTE KYJIBTYPBI: ()eHO-
MeH ¢unocodun B BOCTOUHOM KYyJIbTYypE.
Ounocodust B aHTUIHON KYIBTYpe.
®enomen punocoduu B CpeHEBEKOBON KYJIBTYpE.
Apabo-mycynbmaHcKkas GriIocopusi B KOHTEKCTE HCIaMCKOW Cpe/IHeBe-
KOBOH KYJIBTYPBI.
Odunocodus B Kynsrype Peneccanca n Pedopmarnmm.
3anagHoeBporneiickas ¢punocodus B kyiasrype HoBoro BpemeHu.
3amanHOeBpomnelickas grmnocodus B KynpType XIX B.
Pycckas ¢unocodust B KOHTEKCTEe poccHiCcKol KyiabTypbl XIX — Hau.
XX BB.

. @enomeH ¢umocopuu B Ka3aXxCKoil KyIbType.
11.

3anagnas guiaocopuss B KOHTEKCTe MHPOPMAIIMOHHON KyJIbTyphl XX —
Hay. XXI BB.

Teopus ¢punocoghuu
dunocodekoe monnmanue mupa. Pusocopus ObiTHs. BupryansHas pe-
AJBHOCTb.
Marepust kak (yHIaMeHTaJIbHas MpodieMa PUI0CoOPHH.
[Tpobsema co3HaHMS ¥ MCKYCCTBEHHOT'O MHTEIUIEKTa B (PUIIOCODHH.
@®opMBI 1 METOBI HAYYHOTO NTO3HAHMSL.
JuajekTuka u ee anprepHaTuBbl. CHHEPreTHKa.
O6mectBo. OcHoBBI (usocodekoro ananuza. Ounocodus nnppooro
oOrmecTBa.
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18. ®utocodckuii aHaIN3 TPUPOJIBL.
19. [Ipobsema uenoBeka B Gpuiocoduu.

20. KyapTypa ¥ qUBHIIM3ALIHSL.
21. ConmanbHoe nporuozupoBanue. Ounocodus r100adbHBIX U HEO- TIIO-

0aJIbHBIX TIPOOIIEM.
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KOHHOENIUA KOMIIETEHTHOCTHOI'O IIOAXOAA
K U3YYEHUIO JUCHUIIIMHBI «®PHJITIOCODU A»

Komnemenmnocmp — ycToiunBas ClIoOCOOHOCTD YEJIOBEKA K JIESTEIBHOCTH
CO 3HaHHEM JieJ1a, KOTOpast CKJIaJbIBaeTCA U3 INTyOOKOro IOHMMaHHUA CYIecTBa
BBIMOJIHSAEMBIX 33734 M pa3peraeMbix rnpoodsieM. KoMmneTeHuu MOXKHO Tmpen-
CTaBUTh B BHJE LIECTU TPYMNIL OOINEKYJIbTYPHBIC; MO3HABATEIBHBIC, TBOpYE-
CKHE; COIMAJIbHO-TICUXOJIOTHYECKHE; MpodeccnoHalbHbIe, IIN(POBLIE.

Qunocoua SBIASETCI MHUPOBO33PEHUCCKONH U METOHOIOTHUECKOW 0a3oit
I'yMaHUTapHOH MOATOTOBKM MOJIOJBIX CHENMAIUCTOB. [IJ1s crienmannucta O4eHb
Ba)KHO MMETb COOTBETCTBYIOIIEE CBOEMY BPEMEHH MHUPOBO33PEHUECKOE OTHO-
LIeHHWEe K MpoO0JieMaM CMBICIA YeJIOBEYEeCKOro OBITHS, a TakKe K HM3YUYECHUIO
CIEIMABHBIX HAaYK, I'7le HEOOXOMMO BBIJICJICHHE I'YMaHUCTHYECKOH COCTaBIISA-
omIei OOIIEHAYYHBIX MapaiTM.

Llenv Komnemenmuocmnozo0 nOOX00a X M3yUCHUIO TUCIUIIINHBI — BBIpa-
00TKa CTPATErMYecKOro HampaBiIeHUs, HanOoJee aJeKBATHBIX COBPEMEHHOMY
COCTOSIHUIO OBITHS 3HaHPII>i, yMeHHﬁ, HAaBBIKOB U IPUEMOB aJalliTalluu Y€JIOBEKa
K IIpUpoJie, OOIIECTBY U Yupo6oli PeanbHOCTH.

Lenb naHHBIX pEKOMEHJAAIUI — BBIPAOOTAaTh TEOPETHUYECKHE M IpPAKTHYeE-
CKHE HaBBIKM M YMEHHS PadOTHI CTYACHTOB C OCHOBHBIMH MHPOBO33pEHYE-
CKHMH ¥ METOAOJIOTHYSCKUMHA (PYHKIUAMH QHUIOCODUN.

1. Oébwexynomypuvie komnemenyuu (OK). Ha ocHOBe TiTyOOKOTO MHUPO-
BO33PEHYECKOTO OCO3HAHUSA 0a30BBIX HEHHOCTEH MHUPOBOM KyJIBTYpBI CTYICHT
JIOJDKEH YMETh ONHMpaThcsi Ha HUX B CBOEM JIMYHOCTHOM M OOIIEKYJBTYPHOM
Pa3BUTUU; 3HATh U IOHUMATb 3aKOHbL PA3GUMUA NPUPOOLL, 0OWecmea U Mbllid-
JleHuss 1 yMETh ONEePHPOBATH STUMH 3HAHUSIMH B NMPO(ECCHOHAIBHOM AesATEIb-
HOCTH; 3aHMMaTh AKTHBHYIO T'PakJaHCKYIO MO3WIUIO, YMETh BOCHPHUHUMATD,
00001aTh W aHATU3UPOBATH HH(OPMAITHIO, CTABUTH IETTN M BRIOMPATh MyTH HX
JOCTH)KEHUSI; 00J1a1aTh KYJIBTYPOH MOBEICHHsI, KOOIIepaliy B OyAyIIeM ¢ KOJI-
JeraMu Ha padoTe, B KOJUIEKTHBE, TaK U B C€Mbe, BKIIOUAs UHDOPMAYUOHHYIO
9mMuKy; BIIQJAETh HABBIKAMH NMPO(ECCHOHAIBHOTO OOLICHHWS Ha WHOCTPAHHOM
SI3BIKE; BEACHUS 3I0pPOBOT0 00pa3a >KM3HHM, 3aHATHH (QU3HMUECKON KYJIBTYypOH U
CTIOPTOM.

2. Ilo3nasamenwvnvie komnemenyuu (OIIK). Vicxons n3 oOMEKyIbTYPHBIX
nmapaaurm u BI)Ipa6OTaHHI)IX Ha UX OCHOBC KOMHCTGHHHﬁ, CTYACHTBI JOJI>)KHBIL
3HaTh OCHOBHBIE ATAIbI pa3BUTUA (puiocoduu, € pa3TMIHbIX IIKOJ M HAIPaB-
JICHWH; JOCTYIIHO M COAEPIKATENbHO U3J1araTh MpoOJIeMbl COITHAIBHON (HIIOCO-
¢buu, Kacarouuecs pa3IMIHbIX CTOPOH Pa3BUTHS OOIIECTBA; OCBOUTH 0a30BBIi
(yHIaMEHTATBHBIA KaTErOpHalbHBI M METOMOJOTHYECKHUil ammapar Quio-
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couu B €€ OCHOBHBIX TEOPETHYECKHX pasJesiaX; UMETh IpeJcTaBlIeHne 00
OCHOBHBIX NPUHIMNAX U 3aKOHAX MO3HAHUS, 3aKOHOMEPHOCTSIX 00IIECTBEHHOMH
KU3HH, TpobeMax (Guiocopckoll aHTPOIOJIOTHH M (PYHIAMEHTAIBHBIX IICH-
HOCTSIX; YMETh CBSI3BIBaTh CHCTEMY I'YMaHHCTHYECKHX LIEHHOCTEil ¢ oOmeHa-
YYHBIMHU IapagurMaMu, ¢ U3y4YCHUCM CIICHUAJIBHBIX U CMEXKHBIX HAYK, a TAKXKE
CO CBOMMU ITPO(eCCHOHAIBHBIMI HHTEPECAMHU.

Bce 310 MOXKeT crocoOCTBOBATH COXPAHEHHWIO YEJIOBEUSCKOH WHIMBHLY-
aJBHOCTH B OTHOLICHUSIX C yugposvim MupoMm. bomee Toro, y cyOnexra, ore-
pupyIoIero OOJIBIINMH JaHHBIMH, (DOPMUPYETCSI B 3HAYMTEIBHON CTEICHH
WHOM THUI MBIIUICHHS, B OCHOBE KOTOPOTO JIEKHT KOJTHMYECTBO M KOPPEISLIUS
pa3HoOOpa3HbIX MacCHBOB WH(OpPMAaILMH, a UCMUHA OTCTYNaeT Ha BTOPOIi
IIJ1aH, YCTyMas MECTO CChUIKaM Ha ()OPMbI KOJIMYECTBEHHOI'O TOJITBEPIKIACHUS
nan orpunanus. OJHAKO KOJMYECTBO HE MOXKET BBIPA3UTh BCIO CIECHUPHKY
KagecTBa OOBEKTa, €0 CYWHOCMb, A CBSI3BIBAHHE B CHUCTEMY 0O01bUUX OaH-
HbIX MOXKET CO3JaTh JIOKHOE BIEYATICHHE O CYIIHOCTH. [y OpHUEHTAlHH B
Mupe 00BeKkTOB HeoOxoanMa (HUIocodus, Kak METOH TMOCTHIKCHHS CYIIHOCTH
CyLIEro.

3. Teopueckue komnemenyuu (TK). Ha ocHOBe 3aKOHOB, TPHUHIMIIOB,
KaTeropui JAMAJeKTHKH U JAPYTUX (QyHIaMEHTAJIBHBIX CHCTEMHBIX 3aKOHOB
¢unocopun, odydarommecs: MODKHBI BBIPAOOTATH CIIOCOOHOCTH OTBICKWBATH
NPUYHMHBI T€X WIM WHBIX SBICHUH, HAXOAUTh HEU3BECTHBIC CBSI3H M3BECTHBIX
SBJICHUI M BEJIMYMH, HOBBIE MOAXONBI K HM3BECTHBIM IIpOOIEMaM, BBISBISATH
BO3MOXHOCTHU MPAKTHYCCKOI'0O MPUMECHCHUA SaKOHOMepHOCTeﬁ U3BCCTHBLIX OHC-
IUIIJIMH B HCTPAAUIUMOHHBIX CUTyallUAX, a TAaKKEC YMCHHUE BBLIABJIATH OCHOB-
HBIe TPOTHUBOPEUYMs] B M3y4aeMBIX BOIIPOCAxX M 3ajadax, CIIOCOOHOCTH pemarb
«HECTaHJAPTHBIE» 3a7a4H, B TOM YHCJIEC — U3 O0JIaCTel, BHEIIHE JANCKUX OT
WCXOJHOH TUCHUILIMHBI, CHOCOOHOCTh CTABUTH HOBBIC 3aJa4d M IPOOJIEMBI,
pa3BUBaTh T'OTOBHOCTH K CAMOPA3BHTHIO, CaMOpPEaJIN3allMH, UCIIOIb30BaHHIO
TBOPYECKOTO MOTEHI[HAa B MPOCTPAHCTBE TIIO0ATBHOU yuUpposol KOMMYHHU-
Kaluu Onaronapst 6upmyaibHomy TBOPYECTBY.

4. Couyuansno-ncuxonozuueckue komnemenyuu (CIIK). Ha ocHoBe 3Ha-
HUs BCceOOIIero 3aKOHAa EIMHCTBA JIOTMYECKOTO M MCTOPHYECKOTO, €IUHCTBA
OUOJIOrMYECKOr0 U COLIMAIBHOIO B YEJIOBEKE, CTYICHTHI JOJDKHBI BBIPAOOTaTh
CIIOCOOHOCTH CJICIOBAaTh HOPMaM IIPHHSTOrO B OOIIECTBE COLMAJILHOTO IMOBE-
JICHUS, YMEHUE BHJIETh M IIOHUMAaTh MUp Kak eouHoe yeioe, 0CO3HaBaTh CBOE
MECTO B HEM, BKJIOHYasi CIOCOOHOCTH IieJierojlaranus, BbIOOpa CPeACTB JUIs
JOCTVO)KEHUS TIOCTaBJIEHHOH IIENTM U UX IJIaHOMEPHOTO IIPUMEHEHHS; CII0C0o0-
HOCTB IPUHSITHS PEIICHUH, B YCIOBUSAX KOHCTPYHUPOBAHMS HOBOU UCKYCCMBEH-
HOUl peanbHocmu TOJ BIUSIHUEM big data, OT KOTOPBIX YeJOBEK 3aBHCHT BCE B

14



OoJiblIel CTENEHU, ¥ KOTOPBIC MPEBPAILAIOT €ro CO3HAHUE B KOMNLIOMEPHYIO
CUMYIISIIHIO.

5. Hugposvie komnemenyuu (IK). 1ludppoBrie KOMIETSHIIUNA BXOIST B
coctaB UKT-koMneTeHIIMI KaK JOMOJHUTEIbHBIC KOMIIOHCHTBI B YacTH yMe-
HAW W HaBBIKOB 00pabOTKM MU(ppOBOH MHPOpMAIH, HaBHIKOB padboTsr ¢ ITK
n CTaHAapTHBIM O(I)I/ICHI:IM IMporpaMMHbIM 06ecnequMeM, a TaKXC 3HaHUA
TEXHOJIOTUH MHPOPMAIMOHHON aHAIMTUKK, TAK)KEe YMEHHUI co3/1aBaTh nudpo-
BOI KOHTEHT, HABBIKOB (JOPMHUPOBAHUS IUPPOBOTO COTPYAHUUYECTBA, CETEBOI'O
9TUKeTa, 0OMeHa, mudpoBoi Oe3omacHOCTH. L[MppoBbIE KOMIIOHEHTHI ICISIT
Ha: 0a30BbIe, MPOABUHYTHIC U crielnaibHble. Ha BceMupHOM SKOHOMHYECKOM
(dopyme cpenu 6a30BbIX npodeccroHanbHbIX HaBbIKOB 2020 roa Ha3BaHbI Ko2-
HUMU6HAsi TAOKOCTh, KPEATUBHOCTH, JIOTHYECKOE M MAaTEMATHYECKOE PACCyIK-
NCHUE, uyscmeumenpHocms K mpodiaemam (problem sensitivity), Bu3yanusarus,
AKTUBHOE BOCIIPHUATHE U KPUMUUECKOE MblUlLIeHUe, CAMOKOHTPOIb U 2MOYUO-
HAbHBII UHMeLIeKm, YMEHIE KOOPAMHUPOBATh U 00y4aTh JPyTrHX.

OnHako KU3HB B HH(POBOM OOIIECTBE NOKA3BIBACT, YTO JUIsl OOJIBIIMHCTBA
pabounx MecT TpeOyIoTCsS pa3Hble KOMOWHAIIMKW HAaBBIKOB. [lomMmMo «owcecm-
rkux» Haewvikosy (hard skills), rme ompenessOUUM SBISIETCS MPEACKa3yeMOCTh
KOHTEKCTa U (HOPMANIbHOM KBaTH(DUKALKUU, KOTOPHIM MOXKHO HAYYHTh U KOTO-
pBIE JIErKO MPOAEMOHCTPUPOBATh U U3MEPUTH, PA0OTOAATENN YACTO 0OECIOKO-
CHBI HAJMYHEM Yy TEPCOHAIa KOMIICTCHIHMA, HEOOXOMMMBIX JJIS BBITIOJHCHUS
3a/lady B HEOMPECJICHHON Cpelie B HETOYHOH MOCTAHOBKE, a TAK)Ke CIIOCOOHO-
CTSIMM K aJIaliTallii B MEHSIOLIEHCS cpelie ¥ K TIOCTOSTHHOMY pa3BUTHIO. «Msie-
Kue Hasvikuy (soft skills), K KOTOPEIM OTHOCSITCS 3MOIIMOHATBHBIN WHTEIICKT,
yIpaBJeHUE BPEMEHEM MW JIMIACPCTBO, CBsI3aHbI He ¢ yMeHHeM 3()(eKTHBHO
BBICTPAMBATh B3aMMOOTHOIICHUS] C KOJUIEraMH, KIHCHTAMH U TapTHEPaMH.
Jlyist pa3BUTHS MSITKMX HABBIKOB Ba)KHA OCHOBA B BHUJIC TaK HAa3bIBAEMBIX Menmd-
KoMnemeHyuil, K KOTOPIM OTHOCSTCS 0CO3HAHHOCTH CBOMX MBICIICH M OMOIIHH,
OMIMATHsI, THOKOCTh MOBEICHHS, KPEaTUBHOCTh, HMHTErPAJIbHOE MBIIIJICHHUE,
TOJICPAHTHOCTb K pas3jindusiM, BHUMATCIBHOCTb, MCKPECHHOCTH U aAYTCHTUY-
HOCTh B KOMMYHHKalusiX. Takue HaBBIKM HEOOXOIMMBI Kak B OU3HEC-cpele,
TaK U B HOBCC}IHQBHOﬁ JKU3HU.

Bce, 4TO BBIXOAHMT 32 paMKH KOHKPETHOTO CYXKICHHS, HaOopa TOTOBBIX
OTBETOB U YK€ CTaHJAPTHBIX KeHCOB, TPeOyeT ummezpamugnoco Mviuiie-
Hus. YMEHHE PacCMOTPETh MPOOJIEMBI C PA3IUYHBIX MOYEK 3peHus, TyMaTh B
HECKOJIBKMX TPOEKIUSIX, BUACTh HE TOJIBKO OYEBUIHBIC (PAKTHI, HO U PACKPbI-
BaTh Memagu3uky eewell, OMUPAsCh Ha BOOOpaxkeHHEe — 3TO Ta 0a3a, KOTopas
BaXXHA B YUDPOGOM MHPE, B KOTOPOM MPUXOIUTCS YUUMbIEANb HENPOSHO3U-
pyemoe: W3MEHUHBOCTH (volatile), HeompeneneHHOCT (uncertain), CIOKHOCTH
(complex) u nporuBopednBoCTh (ambiguous).
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6. Ilpogpeccuonanvnvie xomnemenyuu (I1K). IlpodeccronanbHas Kom-
METeHIU — 3TO HWHTETpaJibHAasl XapaKTepPUCTHKA JEJNOBBIX M JUYHOCTHBIX
KayecTB OyJyIlero crenuagucTa, OTpakalollas YpPOBEHb 3HAHMUH, YMEHHH
W OIIBIT, TIOCTATOYHBIC JUISl OCYIIECTBICHMS LENH JAaHHOTO POjAa AESTEIbHO-
CTHU, a TaK¥XKC €ro HpaBCTBCHHYIO IO3UIIUIO. HOCKOHBKy JaHHas1 KOMIICTCHIIHA
JIOJKHA OBITh MTOTOM U MEPHJIOM KOMIIETEHIIUH OYyIyIIEero CIeHalnucTa B ero
MIPAKTHYECKON NESITEIBbHOCTH, 3/1€Ch CIEAyeT OOpaTUTh BHHMaHHE Ha Toy0o-
KHe, KPUTUYECKHE 3HAHMS KaK JUCLUIUIMH, ONpEIesieMbIX MpodeccHoHa b-
HOW JEATEIbHOCTHIO, TaK U «CMEXHBIX» MTHCIUIUIMH; CIOCOOHOCTH aHaJln3a
OCHOBHBIX MPOTHUBOPEUYMUIl, BOSHUKAIOUINX B paMKax MpPOQpecCHOHAIBHON Ies-
TEIBHOCTH, BKIIIOYAS NPOSHO3UPOGAHIEe BO3SMOKHBIX KOH(IMKTOB, a TaKKe Ha
MIPAKTUYECKUE YMEHUS MEOPUECKo20 peuieHus PealbHbIX IPAKTUUECKUX 3a/1a4
JeITETBbHOCTH W TIOCTAHOBKH HOBBIX 3a/1a4, CPEAHM KOTOPBIX — (popMuUpoBaHHe
MHOTO TUMA UASHTUYHOCTH NMPO(ECCHOHATBHOTO CyObeKTa, I7Ie CAMOKOHTPOJIb
U CaMOAMCLMIIIMHA OIPENEAI0TCS Pa3BUTHEM YUPPOBbIX TEXHOIOTHH.

JesTensHOCTE B pamMKax (OPMHUPYEMBIX KOMIETEHIUH, 10 OOJBIIOMY
CUYCTYy, HCBO3MOXXHA oe3 TECOPECTHYCCKUX MMO3HAHUU U MPAKTUYCCKNX HABBIKOB
«HAYKH HAyK» — ¢uiocopum, yeM u onpexpeinsiercs ee (yHIaMEHTaIbHOE
TIOJIO’KEHHE B Ipoliecce 00pa3oBaHusI.

7. B 2015 r. B yncno npoBepsieMbIX KOMIIETEHTHOCTEH J0OaBIICHA 27100415~
Haa komnemenmnocms (global competence), KoTopast moApa3yMeBaeT HaJH-
4yye y 4eJIOBEKa 3HaHWH, yCTAHOBOK, YMEHUH U HAaBBIKOB, IO3BOJISIOIINX:

— paccMaTpuBaTh MPOOJEMBI C PA3JINYHBIX MO3UIUN — JIOKAJIBHBIX, TJIO-

0aJIbHBIX, MEXKKYJIBTYPHBIX;

— TIOHMMAaTh M YBaXKaTh KAPTHHY MHUPA, TOUKY 3PEHUS APYTUX JIO/ICH;

— yYacTBOBaThb B OTKPHITOM U 3((PEKTUBHOM B3aNMOACHCTBHH C IPEACTa-

BUTEISIMHU Pa3IUYHBIX KYJIBTYD;
— TIpHiIaraTh yCHUIHS ISl 0OeCIeueHHsI KOJUIEKTUBHOTO OJIaromoydnst 1
YCTOMYMBOIO pa3BUTHUSL.
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COLEPXAHUE PA3JIEJIOB JUCIIUITJIMHBI
PA3JIEJI 1. UCTOPUA ®NJIOCODPUUN

1. @unocogpus, kpye ee npoonem u ponv 6 yughposom oduiecmee.

[Nonsitne MupoBo33penus. Mecto ¢unocopun B mporecce GOpMHPOBAHUS
MHPOBO33pCHUS. VICTOpHYECKHE THITBI MUPOBO33PEHUS: MU, pPeIUTHs, QHIO-
cotusi. OcHOBHOH Bompoc ¢uiaocoduu ¥ BapHaHThl €ro pPEIICHHs] B pa3HBIX
¢unocodckux cucremax. JlmamekTuka u Mertadu3mKa Kak METONIBI TO3HAHWS,
UX UCTOpUYECKasi 00YCIOBICHHOCTh. AJIBTEPHATHUBBI AUAICKTUKN: COPUCTHUKA,
IKIJICKTHKA, JOTMAaTHKa, PEISATHBHU3M, CHHepreTnka. Pons ¢umocoduun B mud-
POBOM MUpe.

2. Hcmopuueckue munsl punocopcmeosanus 6 KOHmeKcme Kyabmypbl:
thenomen unocogpuu ¢ eocmounoii Kynomype. KoHuentyaibHbIE U TEKCTY-
anbHbIe ocHOBaHUs (uiocopun [pesneit Munuu u Kuras, tpaaunun u coBpe-
MEHHOCTb.

3. @unocous 6 ammuunou Kyromype. IIpobiema mnepuonu3alvk U
HNCTOYHHUKOB aHTHYHOW (uiocodun. I'pedecknii momuc u rpedeckas (Gpuioco-
¢bus: pokJIeHHE «BCEX MO3THEHITNX TUTIOB» (uitocopcTBOBaHUA. PanHerpeye-
ckast Harypduiocodus. Panec. ['epakaut. [Tudarop u ero ydenue o 4yuciax.
VYuenne o mepBoHadaiax Mupa. KOCMONIOTH3M W OHTOIIOTH3M IpEBHETpeUe-
ckoil dunocopuu: snearsl U JleMokpuT. ATOMUCTHYECKOE yueHHe JlemokpuTa.
Cooductsl u Cokpart o yenoBeke. YueHue Cokpara 0 JUAICKTHKE KaK JHAJOTE.
VYuenue [lmaToHa o0 uaesX W €ro CBsA3b C yueHHeM O rocymapctse. [lmaTon
u yugposuszayus. lpeanusm n MaTepuain3M B JpeBHETrpeueckoil punocopum.
[lepBas cuctemarm3anus (GUIOCOPCKOTO M HAYYHOTO 3HAHUA: APHUCTOTETH H
NePUNIAaTeTUKH. YueHHe ApPUCTOTeNsl 0 Marepuu u (hopMe Kak OCHOBHBIX IIPH-
9ypHAX OBITHSA. DJUIMHUCTHYCCKAsS (QUIOCO(US: KUPCHAWKHA CTOWKH, SIHUKY-
peHibl, KHHUKH.

4. ®enomen Qunocoguu 6 cpeonesexoson Kyapmype. OCHOBHBIE HTAIlbI
U HaNpaBJICHHUS pPa3BUTHS CPEIHEBEKOBOH 3amaJHOEBPONEHcKoil (¢umoco-
¢un. Ilarpuctuka m cxonmactuka. [IpoOiiema B3aMMOOTHOLICHHS pasyma M
Bepsl. OCHOBHBIC TMPHHIUIBI XPUCTHAHCKOTO MHUPOBO33PEHHUS: KPEAIHOHH3M,
AHTPONOLUCHTPU3M, MNPOBUACHIHAIU3M U ICXATOJOTHU3M. Yuenue ABFyCTI/IHa
Aspenns. Yuenue Pompr AxkBuHCKOro. Criop o0 yHuBepcanusx. Peanusm u
HOMHUHAJIN3M. YUeHHe O JBONCTBEHHOCTH UCTUHBI MOH-Pymiaa.

5. Apabo-mycynemanckasa unocoua ¢ xKonmexcme uciamckoil cpeo-
Heeexoeoll Kynvmypel. VicTounnknu (popmupoBaHus (GUIOCOPHH MyCyTbMaH-
ckoro BocToka. DkoHOMHUYECKOE M KYJBTYpHOE pa3BUTHE Bu3aHTHU W cTpaH
ommxHeTo BocTOKa B 310Xy paHHETrO CpelHEBEKOBBSI. BO3HWKHOBEHHE W pac-
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MpocTpaHeHne uciama. MycylbMaHCKas cxojacTHka (Kaiam). MyTa3uiInThI
U MyTaKaJJIMMBbI, UCIIOJb30BaHHE MUMU UIEH aHTUYHOW (uiocoduu mis mos-
KPEIUICHHS] HCIaMCKUX JOTMaTOB, YTO 3aJI0’KMJI0 OCHOBBI JIJISl BOSHUKHOBEHUS
¢danscada.

VYHuBepcanusMm, SHIUKIONEAN3M, ITAHTEU3M, IEPUIIATETU3M apabos3bIYHON
¢unocodun (hanscada): anb-Kunau, ans-bupynu, anp-l'azanu, ans-Papadu,
Nou-Cuna, UOH-Pymia. ApaOckuii peHeccaHC — Mpeareda eBpOMEHCKOro
peHeccaHca.

6. @unocogusn 6 kKyromype Peneccanca u Pegpopmayuu. Xapaxrtep-
HbIE 4epThl o10XH Bo3pokaenus u ux orpaxkenue B Quiocopuun. Crenuduka
MIOCTAHOBKM MPOOJIEMBI JTHYHOCTH U HYEJIOBEUECKOH HWHAMBUIYAJIBHOCTH Y
ryMaHucToB Bo3poxaenus. CTaHOBICHHE HOBOW KOCMOJIOTHH, (QHIOCO(CKHIMA
mantensM: H. Kyzanckwmii, [Ix. bpyno, H. Komepuuk. ®@unocodus n uckyc-
cTBO: oOpetenne mHAUBHUAYyanpHOCTH ([lanTe, Ilerpapka, Jleonapmo na Buxun
u ap.). @unocodus mcropun, GUIOCOPHS MOTUTHKH, COIHAIBHBIC YTOIHH
(Mwupanmona, Makuasemmn, T. Mop, Kamnanena).

7. 3anaonoesponeiickaa Qunocoua ¢ kKyromype Hoeozo epemenu.
Crneun¢uka noustuii «HoBoe Bpemsi» n «HOBOeBpomeiickas Quiaocodus».
Omnocodus u HaygHas peponrorust X VI — XVII BB. DMIupu3M, pallioHAIA3M
U CeHCyanu3M (ydeHue o MeToje HaydHoro nozHanus ®. bakona, P. [lekapra,
JUx. Jlokka). Yuenne Cnunosel. Yuenue . JleiiOnuna — uctokn ¢uinocopun
nHPOPMAIUH.

[Ipobnema uenoseka B ¢uiocodun smoxu IIpocsemenus. Teopust «ecte-
CTBEHHBIX IIpaB YeJIoBeKa» u «obmectBeHHoro gorosopa» (T. [066c, Jx. JIokK,
XK.K. Pycco, M. Bonbrep). Mexanuctnuecknii marepuanuim X VIII B.

8. 3anaonoesponeiickasn unocogusa ¢ kyremype XIX eexa. OTpaxenue
B HeMmeukoi guinocodun konna XVIII — cepenunbt XIX BB. peBOIIONHOHHO-
JIEMOKPAaTHYECKUX TEHJASHIMH 3amagHoi EBpombl 3TOro mepuoja: akTHBHO-
JCATCIIbHOCTHBIC KOHICIIIIUHU YCJIOBCKA, ITIOHATHC CBO6OZ[I)I KaK yCJIOBUA 6bITl/Iﬂ
yenoBeka U obmecta. «KonepHukaHckuit» nepeBopot B ¢uiocoduu, cosep-
menHblit M. Kantom. Yuenne Kanta o cyobexTe nmo3Hanus. OCHOBHBIE T0JIO-
xernust Gprnocodpun duxre u llemnunra. dunocodekuit cunres lerens, naeu
ucropusMa u guajiektuku. JI. deitepdbax o puaocoduu OyayIero. AHTPOIIOIIO-
rUYecKkuil Matepuann3Mm u rymannsm JI. @eiiepbaxa. K. Mapkc u @. DHremnsc:
MaTEepPHAINCTHYECKOE TOHMMAHNE UCTOPUH U TNATEKTHKA IIPUPOJIBL.

9. Pycckaa ¢punocousa 6 komnmexcme poccuiickoii Kyavmypor XIX —
nau. XX 6. OCHOBHBIE YePTHI PYCCKOH (rocodun, ee OTINIHE OT BOCTOUHON
u 3amanHo# ritocopun. Pycckoe Ilpocsemenue 18 Beka. CliaBIHODMIBCTBO H
3amagHrdecTBO. OCHOBHBIC YepTHl HpaBcTBeHHOH (inocodun B.C. ConoBrena.
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Pycckuii «xocmuszm» (H.®. denopos, B.M. Bepuaackuii, K.3. lluoakoBckui,
AJL. UYwmxesckuit). Pycckas nurtepatypa u pasButue (uiocodckod MbIciu
19 Beka (H.B. I'orons, ®.M. Jlocroesckuii, JI.H. Toncroi). H. bepases: nny-
HOCTB, TBOpYecTBO, cBoOona. K.H. JleonTheB, BceMUpHBII 3aKOH TpeX CTaaui
pasButus obmecTBa. B.B. Pozanos, meradusuka i1ro0Bu.

10. ®enomen unocoguu 6 xkazaxcrkou Kyavmype. CounaibHo-PrIocod-
CKHE aCMeKThl MOJUTUKO-TIPABOBBIX B3MISANOB jAesATenei Kazaxckoro xaHcTa
XVII-XVIII BB. CoruajibHO-TONUTHYECKHE, HCTOPUYECKHE U TYMaHUCTH-
yeckue B3msABl Meicautened Kaszaxcrana (C. Apoxynsl, M. Talimanymnsl,
M. Vremucyisl). Pycckuii geMokpaTtu3m u (GOPMHUPOBAHUE CBOOOTOMBICIUS H
PEBOJIIOIIMOHHOTO JIEMOKpaTu3Ma B kKazaxckom IIpocBemenun (Y. BanuxaHos,
W. Anteiacapun, A. Kynan6ae). ComumanbHO-(HIOCO(PCKHE W ITHKO-TyMa-
HUCTHYECKHE B3IVl OOIIECTBEHHO-TIONUTHUECKNX JAesATENeH, nucarene u
mo3ToB Kazaxcrana konma XI1X — nmepBoii monoBuabl X X Beka (A. BykeiixaHos,
A. baiitypcsiaoB, M. Hlymaros, C. TopaiireipoB, M. Illoxkait). @umocodckoe
tBopuecTBO Illakapmma KymaitGepaueBa. @mrocodhus B TpaguIusix U Kylb-
Type HaponoB Kaszaxcrana. Pazsutne pumocodpcknx naeit 8 Kazaxcrane B XX-
XXI BB.

11. 3anaonaa ¢hunocopun 6 Kommexcme uUHGOPMAUUOHHOU KyTbMYPbL
XX — nau. XXI ¢s.

Kpurnueckuil nepecMoTp MPUHIUIIOB U TPAAUIHNA KiIaccuieckol (uioco-
¢uKM B HOBBIX OOIIECTBEHHO-TIOJUTHUECKUX YCIOBHAX Hadaja XX B. OcHOB-
Hble (puitocodekue HanpasineHus. Mppaunonanusm. Ouitocodust Mo3suTHBU3MA!
5 BoaH mnosutuBu3Ma. CrueHTU3M. [IO3UTUBUCTCKOE OCMBICIEHUE CYIHOCTH
¢uocopun, HayKH, METOJOIOTHYECKUX MPOOIEM eCTeCTBO3HAHUS U I'yMaHH-
TapUCTUKU. AHTPOIOJIOTMYECKOE HAIpaBICHUE: ICHUXOAaHAIN3, (PEHOMEHOIIO-
TUsl, SK3UCTEHIUATN3M, T€PMEHEBTUKA, CTPYKTYPAIU3M, IOCTCTPYKTYpaIu3M,
nekoHcTpykTHBH3M. [TocTmonepuusm. dunocodust s3pika. Penurnosno-guio-
cockre TeueHHs: HEOTOMHU3M, NEepCOHAIM3M, MaHuciamusm. dopmupoBanue
HOBOT'O HamnpasjcHus B pusocobuu — yupposas guiocopus.
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MATEPHAJI K JTEKIIUAM
PA3JIEJI I. UICTOPUSA ®ONJIOCODPUN

Ilenv usyuenusn paszdena: popmuposanue 3I601I0OUUOHHOZ0 63271104 Ha
Obimue uoeil u movluiienue, a MaKice 6blPadomKa HAGLIKOE COOMBENCMEYI0-
el emy Memooo102un U 00U eKyIbmypHOil KOMREMEeHYUU CReYUATUCO8.

Tema 1. ®dunocodus, Kpyr ee npodaem u
poJb B 1M(ppPOBOM MuUpe

Lenv 3anamus: 0003nauump uUccied06amenbckoe u nPoodiemMHoe noJje
npeomema «@Dunocouny, ykazamov He0OXO00UMbBLIL YPOEEHL KOMREHMIEHH-
Hocmu 015 MEoOPUecKoil, nPOOYKMUGHOI padomul é noje npoodiem 0aHHO20
npeomema. Komnemenmnocmmuulit n00x00 Kak 4acmo Mupo6o33peHus.

Knirouesvie cnosa: gunocous, smuxa, scmemura, eHOCeON02US, AHMPONO-
Jn02ust, yugposas Guaiocodus, Mupo8o33perue, MU, uio3ousm, OUaIeKmuKd,
Memaguzuka, MOHU3M, OYAAU3M, NIOPATUIM, Mamepus, udes, cyovekm, 00b-
eKm, 00beKMUBHbIU UOeAnU3M, CYOLEKMUBHBIU UOeaNU3M, CONUNCUIM, CKeNMU-
YU3M U AZHOCMUYU3M, cyOcmpam, cyOCmaHyus..

Ilnan Jekuun:

1. MupoBo3s3penue. Mcropudeckre TUIIBI MUPOBO33penus. [Ipenmer duito-
codum.

2. Kareropun, cTpykrypa ¢puiaocopuu Kak CHCTEMBI.

3. ®yukumu dunocopum.

4. OcHoBHOI1 Bompoc ¢umocopuu. Mertapusnka u nuanextuka. [IpemHa-
3HaueHue PUIOCOPHH.

5. Pounb ¢unocoduu B yugposom mupe.

Kpartkoe conep:xkanue

Eme 3agonro no Bo3HMKHOBeHHs (unocoduu 0T HAXOAMIM OTBET Ha
Ba)KHEWITNE BOIPOCH B Mudoiornun u penurud. [loaTomy mnpaBmiibHe#d ObLI10
OBl Ha3BaTh 3TU BOIPOCH HE YUCTO PHIOCOYCKUMH, & MUPOBO33PEHUECKIMH.
VY ¢unocodun cBoii, cnenupuuecKkuil Moaxoa K pemeHnio GyHIaMeHTaIbHbBIX
npobneM. Mupoeos3penue — 3mo cioxcHoe obOpazoeanue, 00veouHaulee
IEMEHMbl 0OWeCMEEHHO20 U UHOUBUOYATIBHOZ0 CO3HAHUA. B cTpyKType
MHUPOBO33PEHHUS MOYKHO BBIJICINTH YETHIPE OCHOBHBIX KOMITOHEHTA:
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1) Ilo3naBaTeabHBbIi KOMIOHEHT. ba3zupyercs Ha 0000IIEHHBIX 3HA- HAAX
— IIOBCEJIHEBHBIX, NMPO(ECCHOHAIBHBIX, HAy4YHbIX U T.J. OH mpeacras-
JI1eT KOHKPETHO-HAYYHYI0 U YHUBEPCAJIbHYIO KAPTUHY MHpa, CUCTEMa-
THU3MPYIOUIME U 0000MIaloNNe pe3yabTaThl HHIMBHAYAIBHOIO U 00IIe-
CTBEHHOr'0 MO3HAHUS, CTHJIM MBILIUICHHUS! TOTO MJIM WHOTO COOOIIECTBa,
Hapo/a WU AMOXH.

2) LleHHOCTHO-HOPMATUBHBINH KOMIOHEHT. BkirouaeT B cebs IIEHHOCTH,
uzeansl, yOeKIeHUsI, BEPOBAHUS, HOPMbI, TUPEKTHBHbIC ICUCTBUS H T.[I.
L[eHHOCTB — 3TO CBOMCTBO KaKOTO-TO IIPEIMETA, SABICHUS YAOBICTBOPATH
MOTPEOHOCTH, KEeTaHUs JIofiel. B cucTeMy MEeHHOCTEH ueoBeKa BXOAST
MpeNCTaBICHUS O 100pe W 37e, CYacThe M HECUacThe, LETN U CMBICIE
*Ku3HU. Hampumep: *U3Hb — 3TO TIIaBHAs IICHHOCTH YelloBeKa; Oe3omac-
HOCTH YeNIOBEKa — ATO TOKe OOJNBIIasi IEHHOCTh. HOPMBI SBISIIOTCS TeM
CPEInCcCTBOM, KOTOPOE CONMMIKAST IIEHHOCTHO3HAYMMOE JIJTs YeJIOBEKa C ero
MPaKTHYECKAM TTOBEICHUCM.

3) DMOIMOHAJIBLHO-BOJI€BOIi KOMIOHEHT. /{711 TOro 4TOOBI 3HAHMWS, IIEH-
HOCTH W HOPMBI pPEaM30BBIBAIACH B MPAKTHYECKUX MOCTYIMKAaX U JCH-
CTBHUSIX, HCOOXOAMMO MX SMOIMOHAIEHO-BOJIEBOE OCBOCHIE, TIPEBparlie-
HUE B JTUYHBIC B3TIISIBI, YOCKICHNS, BEpOBaHUS, a TakKe BBHIPabOTKa
TICUXOJIOTHYECKON YCTAaHOBKH Ha TOTOBHOCTH JICHCTBOBATh.

4) IpakTnyecknii KOMIIOHEHT. MUPOBO33pEHHE — ITO HE TPOCTO 0000MIIe-
HUE 3HaHUs, IIEHHOCTH, YOeXIEeHUs, YCTAaHOBKH, a peajbHas TOTOBHOCTh
YeJIOBeKa K OINpEJeICHHOMY THITY IOBEIEHHS B KOHKPETHBIX 00CTOS-
tenscTBax. OTClOfa, MUPOGO33peHUE ecmb COBOKYHNHOCHIL 632714008,
OUEeHOK, HOPM U YCMAHOGOK, ONPEOeAIOUUX OMHOWEHUE UeN06eKaA K
MUpY U GbICHIYRAIOWUX 6 KAYECHI8e OPUCHIMUPOE U PeZYIANOPOs e20
noeeoenus.

ITo xapaxTepy ¢opmupoBaHus M crocody (GyHKIMOHUPOBAHHS MOKHO
BBIJCIUTh JKU3HEHHO-TIPAKTUYECKUH M TEOPETHUECKUH YPOBHM MHPOBO3-
3peHusd. KuznenHo-npakmuueckuil ypoeéens MUPOBO33PEHHUS CKIIAIBIBACTCS
CTUXMUHO M 0asupyercsi Ha 37APaBOM CMBbICIE, OOUIMPHOM M MHOT0OOpazHOM
MOBCETHEBHOM OIbITE. ICTOpHYECKHE THIIBI MHPOBO33pEHHS: MHUQOIOTHs,
penurus, punocodus.

Mugp — mo ocobvlii 6ud muposos3penus, cneyuguueckoe o0opazHoe
npeocmaejieHue 0 AGJIEHUAX NPUPOObL U KOJLIEKMUBHOU Hcu3Hu. MUpoBO3-
3peHYeCKHe KOHCTPYKIIUHU, BKIIOYASCh B KYJIBTOBYIO CHCTEMY, IMPHOOPETAIOT
XapakTep 6epoyueHus.

OcHoBHas1 PyHKIUSI PEJTUTHH COCTOUT B TOM, YTOObI IOMOYb YeJI0BEKY
NMpeo10eBaTh UCTOPHYECKH H3MEHYHBBIE, NMpeXoAsiue, OTHOCUTEIbHbIE
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acmeKkThl ero ObITHS M BO3BBICHTH 4YeJIOBEKa /I0 4Yero-To adcol0THOro,
BEYHOIO0.

QDunocogusa HOCUT HE TOJIBKO AYXOBHO-TIPAKTHUECKHH, HO U meopemuue-
ckutl xapaxmep. Ha cmeny o6pasy u cuMBoiry npuxoguT Jloroc — pasym. @wuio-
codust U 3apOXKIAETCS KaK IONBITKA PEIIUTh OCHOBHBIE MHPOBO33PEHYECKHUE
poOJIeMBbl CPeNCTBAMHU Pa3yMa, T.€. MBILIJICHUS, OIMPAOLIETOCsS Ha ITOHSATHUS
U CY)KACHHS, CBA3BIBAIOIINECS IPYT C APYTOM IO ONPEACICHHBIM JIOTHYECKUM
3aKOHaM. B oTiin4me OT penmurno3HOro MUPOBO33PEHNUS C €r0 IIPEHMYIECTBEH-
HBIM BHHMAaHHEM K BOIIPOCAM OTHOLICHHS YeJOBEKa K IMPEBOCXOISIIUM €ro
CHJIaM W cylectBaM, (uiocodus BeIHECIAa Ha MEPBBI MJIaH WHTEIICKTYallb-
HBIC aCIIeKThl MHPOBO33PEHHUS, OTPa3UB HApaACTAIOIIyI0 B OOLIECTBE MOTPEO-
HOCTb B IIOHUMAaHUHU MHPA U YEJIOBEKA C IMO3ULHUIT 3HAHUSL.

HUrak, Ha 3ape cBOero cTaHoBiIeHHs Gunocodus BrICTyHaeT Kak Gpopma pas-
pBIBa ¢ MH(OJIOTMUECKUM CaMOCO3HAaHNEM, KaK 3HaHHE, OCHOBAaHHOE Ha JIOTOCe,
JIafoleM OTBET Ha BOIPOC: YTO €CTh 3TOT MHp, KAKOBA €ro JACHCTBHUTEIbHAS
CYLTHOCTb, KaK OIpPEeIseTCs TO, U3 KOTOPOro BO3HUKAET BCE.

Tepmun «punocodpus» B mepeBojie ¢ TpeuecKoro si3plka O3Ha4YaeT JI0OOBb
Kk myzapoctu (phileo — nro6imro, sophia — mynpocts). CioBo «duiocod» Brep-
BbIe YNOTpeOMs rpedeckuii MaremMatuk u Mbicautens [ludarop (ok. 580-500
IT. 0 H.3.) 10 OTHOWICHMIO K JIIOJSIM, CTPEMSIINMCS K MHTEIICKTYalbHOMY
3HAHUIO W NpPaBUIBHOMY 00pa3y »Ku3HHU. McTojkoBaHWEe M 3aKpelieHHE B
eBPOIIEHCKOI KynbType TepMuHa «(puiocopus» cps3aHo ¢ uMmeHeM [lnarowa.
[lepBoHauaapHO TOHATHE «PHIIOCO(US» YIOTPEOIAIOCH B 00JEC HIUPOKOM
3HAQUYEHUH — HTOT TEPMHUH O3HA4all COBOKYITHOCTb TEOPETHYECKHUX 3HAHHM,
HAKOIUUICHHBIX 4YeJoBe4eCTBOM. L[eHHOCTh MYJpOCTH ycMarpuBaiach B TOM,
YTO OHA TI03BOJIsIJIA BBIHOCHUTH IMPAKTHYECKUE PELICHHUs, CIYKUIa PyKOBOI-
CTBOM YEJIOBEYECKOT0 IIOBEACHH B 00pasa XKHU3HH.

dunocodus yHnacmenoBansa oT MUDOJOTHMHM W PEIMTHH MX MHPOBO33DPEH-
YeCKUIl XapaKTep M CXEMbl, TO €CTh BCIO COBOKYIHOCTH BOIIPOCOB O IIPOHC-
XOXKACHHH MHUpa B IIEJOM, O €ro CTPOCHHH, O IPOUCXOXKICHUH YeJOBEKa U
ero MOJIOKEHHH B Mupe W T.1. OHa yHacleloBajla TakKe Bech 00BbEM IO3H-
THUBHOT'O 3HAHHs, KOTOPOE Ha MPOTSIKEHUH THICSUYESNCTHH HAKOMMIO YeJoBe-
yecTBO. OHAKO pPEIICHHE MHPOBO33PEHUYECKHX IPOOJIEM B 3apokiaromieiics
¢bunocopun MpOUCXOANIO C MO3ULUI pazyma. Durocoghus — 3TO TEOpeTHe-
CKH c(HhOpMYJIINPOBAHHOE MUPOBO33pPeHHEe KaK CHCTEeMa OOIINX TEOPETHUECKHX
B3MUIAJJOB Ha MHpP B LIEJIOM, HA MECTO B HEM YeJIOBEeKa, CIoco0 YSICHEHUs paz-
JMUYHBIX (OPM OTHOIICHHS 4YeIOBEKa K MHpY, YeJOBeKa K 4enoBeKy. Pduiio-
cousi — 3T0 Hayka 00 yHHBePCAJbHBIX MPUHIUNAX U 3aKOHAX PAa3BUTHS
MHPa, MaTepPHAJBLHOT0 M TYXOBHOTO OBITHSI.
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Cmpykmypa ¢unocogpuu xax cucmemovl: onmonozusi — yueHue o OBbITHH;
2HOCeoN02Us — yUIEHUE O TO3HAHWH, conmaibHas (uiocodus; coyuorocus —
yueHue 00 OOIIEeCTBE; aHmponoiocus — y4eHUE O UYEIIOBEKE; JI02UKa — yueHHe
0 3aKOHaX MPABHUIIBHOTO MBIIIICHUS; 9MUKA — yYEHUE O MOpPaJi, HPaBCTBEH-
HOCTH; 2cmemuKka — yIeHHE 0 PEKPACHOM.

Dynxkyuu puaocoguu: MHUPOBO33PEHUECKAs,, THOCEONOIMUYEcKas, METO-
JIOJIOTUYECKast, JOTHYecKas, aKCHOJIOTHYecKas (LEHHOCTHAs), 3BPHCTHYECKAs,
MPOTHOCTUUECKAsA, HJCOJOrHYecKas, MpaKcHoJorudeckas (JIesTeIbHOCTHAs),
KPUTHYECKAS.

Ocnosnoii eéonpoc @unocoguu: Borpoc 00 OTHOUIEHUW MBIIUICHHUS K
ObITHIO, CO3HAHUSI K Marepud. lImeeT aBe CTOPOHBI: OHTOJIOTHYECKAas — YTO
MEPBUYHO: MaTEPHs MIJIM CO3HAHUE? THOCEOJOrnuecKasl — Mo3HaBaeM JU MUP?
CoOTBETCTBEHHO, OTBEYAst HA 3TH BOIPOCHI, puiiocodus pa3aeiniiach Ha Mare-
PHAIINCTOB, M/ICATHCTOB, HA THOCTUKOB M arHOCTHKOB.

Ponv gunocopuu ¢ uyugposom mupe. lloustue «bpunocodus wuHPOp-
Malu» YK€ UMEET CerOJHS JISTUTUMHBIH CTaTyc, OJHAKO OIPEICIICHUEe ero
COJIEp’KaHUsI OCTAETCsl HEPEIIEHHOW 70 KoHIa mpooieMoit. OTcroga MHOT000-
pasue HauMEHOBAaHUH TOW HOBOI c(ephl, cped KOTOPBIX CIIENYET BBIJCIUTH,
mo muEeHuto npod. JI.B. CkBoproBa, nouaTne «kudeppuiaocopus». Bmecte ¢
TEM 3aKOHOMEPHO BO3ZHUKAET BOIIPOC, a HE U3MEHSETCS JIM MpeaMeT (GpHII0co-
¢uu mox BO3/AEHCTBHEM TAaKMX HOBBIX SIBJICHWH, KaK MCKYCCTBEHHBIH WHTEIN-
JIEKT, POOOTHI, UCKYCCTBEHHAs XKM3HB? Bbimarommecs (Grrocodbl MPOIIOro
WHTEepecoBamuch nmpobimemamn nHopmaruku: Tomac ['000c yTBepxkman, 4To
YEJIOBEUECKUH pasyM — 3T0 (opMa MaHHUIYIHPOBAHMS 3HAKAMH (3TYy TOUKY
3peHus M CEerojHs 3allUINA0T HEKOTOPBIE HCCIEAOBATENM HCKYCCTBEHHOIO
MHTENNeKTa); PeHe JlekapT MpesIoKuiI TECT JUTsl BBISCHEHUS PA3IUIHs MEKIY
YEJIOBEKOM M MAUIMHOW, NPEABOCXUTUBIINN U3BECTHBIA TecT ThropuHra; bias
[Mackane u T'ordpun JIeOHUIT IMETH CKIOHHOCTH K MaTeMaTHKE U CO37aJIH
cdyeTHble MamuHEL. Eme JlameTpu ompernensn genoBeka Kak MamuHy. UYto xe
mo3Bossuio  (ustocopam (HOpMYITHPOBATH MOJOOHBIM 00pa3oM mpolbiemy, He
UMesI COBPEMEHHBIX COBEPIICHHBIX KOMIBIOTEPOB C MX HEOI'PAHHYIECHHBIMU
JIOTUYECKUMHU BO3MOXKHOCTSIMU?

OTBeT HampamuBaeTcs caMm coboil: puaocodus, Kak MeTOd MOCTHKEHUS
CYUIHOCTH cyluero, 00/agaeT HeKHMMH YHUKAJIbHBIMU BO3MOKHOCTSIMH,
KOTOpbIe MOKHO 0XapaKTEePU30BATh KAK yMO3peHHe, T.e. BUIeHUE Pealib-
HOCTH He 3peHHeM KaK TAKOBBIM, 4 MHTEJNJIeKTOM. JTO M eCTh TOT «Tpe-
THIl 1J1a3», KOTOPBLIM 00J1a1210T BeJinkue Gpuiaocodsl.

BoszHukaeT Bompoc: moueMy co3/1aHUE MOITHBIX KOMITBIOTEPOB C UX HEOTpa-
HUYEHHBIMH BO3MOYXHOCTSIMH M HCIIOJIb30BAHUE ITHX BO3MOXHOCTEW IpUMe-
HUTEJIBHO K (PHIIOCO(MHH HE TOPOXKIAAET HOBYIO IIIESy BEIUKHX (HiI0codoB?
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Buaumo, dunocodekoe MplmeHne odagaer Takol cnennruKon, KOTOpyro He
MOXET «HEePEKPBITh» HU OJUH cylepkoMmbioTep. «Tpetunit rmas» ¢uiocopun
HAalleJIeH Ha TO KOHEYHOE OCHOBAaHHWE, HA KOTOPOE OMHUPAIOTCSI BCE BUBI YaCT-
HOT'O 3HAHUSI.

MOXHO JIM 3aJI0KUTh B HPOrpamMMy KOMIIbIOTEpa 3HAaHHE a0COIIOTHOro?
Ecnin HUMKakoe cOBEpIICHCTBOBAHNE KOMITBIOTEPHON TEXHUKHU U IIPOTrPAMMHOI0
ee oOecrieueHNs He CO31aeT BO3MOXKHOCTH IOCTaBHTH U PEIINTH IPOOIEeMY
OTHOCHUTEJIBHOTO M a0COJIIOTHOTO, TO TOIJa KOMIIBIOTEp HE CMOXET CO3/aTh
HOBOTO (MIOCO(PCKOro 3HAHWA. B pamMkax maHHOW MPOOIEMBI CErOTHS UIYT
«TOpsTYMe TUCKYCCHH.

BesycnoBHO, mporecchl B3aWMOBIUSHUS KOMITBIOTEpU3alun U Gritocopun
HaOUpaloT CUIy W pacmupsior chepy cBoero nedctBus. Tak, JI. ®mopunm
oTMedaeT (pakT BO3HUKHOBEHHUSI MHOTOUMCIICHHBIX TEPMUHOB /I 0003HAYCHUS
HOBOTO TIOJNISI WCCIENOBaHWA: Kubep-¢puiaocodus, nurutainpHas (umocodus,
KomIbloTepHas Quiocodus, dunocodus undpopmaruku, uiaocodus Hckyc-
CTBEHHOI'0 WHTEJUICKTA, DIUCTEMOJIOTHSI CXOJHOTO C YEJIOBEKOM aBTOMAra, HO
HauboJiee MOJXO/SIIMM OH TMoJlaraeT TepMuH «huiaocodus HHPOPMALTUY.

Hcropuyeckuii aHaiau3 CBUAETENBCTBYET B 1OJIB3Y (mitocopun mHbopma-
MU TI0 IBYM OCHOBAaHHAM: a) prtocodust HHGOpMaIIUU SABISIETCA OTPakeHUEM
nyxa uH(opManHoHHOro obmecTBa; 0) ¢uinocopus nHGOpMaUKU BO3SHHUKAET
KaK OCMBICJICHHE HMCKYCCTBEHHOIO WHTEJUICKTa, KOMIIBIOTEPHOW O3THKH, a
TaKX€ KaK MCXaHU3M BHEAPCHUA HHq)OpMaHHOHHI)IX METOJIO0B B TpaaWIIUOH-
Hble obOnactu (uinocodpcekoro 3Hanus. dunocodus nHGOpMANNK OTBEUAEeT HA
MAacCOBBIH 3aIIpoC BpPeMEHH, 00elasi OTKPBITh HOBBIE CMBICIBI M IIPEONOJIETh
LMBWIM3AIIMOHHBII KPU3UC, CBSA3aHHBIM C BBISIBICHHEM (YHIaMEHTAJIbHBIX
IPOTHBOPEUYHl TEXHOLECHTPU3MA.

Henb3st 3a0bIBaTh, YTO NpoOrpecc HayKu HeceT B cede Kak IO3UTHBHBIE,
KOHCTPYKTHBHBIC, TAK M HETATUBHBIC, ICCTPYKTUBHBIC CIICNCTBHA. B 9TOM 1po-
TUBOPEUYHH IIporpecca pokaaetes guiocogckas pegprexcus. IIpUMESHUTEIBHO
K HH(POPMAIMOHHOMY OOILIECTBY, KJIIOUEBOE 3HA4YEHHE IpHOOpeTaeT Kiacc
SBJICHUH, CHMBOJIATOB, KOTOPbIE B CBOCH COBOKYITHOCTH 0OpasyloT uHgpopma-
yuonuyto kyaomypy. OTBET Ha Kito4eBble Guiocodckue BOIPOChl, 1 0COOCHHO
Ha BOIPOC, KaK MOYKHO IPOXYKTHBHO BJIMATH Ha CBOOOZY, CErOJHS BO3MOXKEH
TOJIBKO B KOOMEPALNU ¢ HHPOPMAITHOHHOH KYJIBTYPOi.

Buigoowr: 1. IlpenmeTtom puiocoduu ABISIOTCS YHUBEPCAIbHBIC, BCEOOIINE
3aKOHBI M NPHHIMIIBI ObITHs; 2. Duitocodus uccieayer mpodiaemy cyOcTaH-
LMY MHUPa KaK MIPUYUHBI U CYITHOCTH €€ (POPM, CHCTEM H NPOLECCOB ITPUPOJIBI,
obmectBa u co3HaHms; 3. ComepkaHHeM KaTeropuil (QrIocOGUU SBISIOTCS
yHHUBEpCaJIbHbIE, CyIIHOCTHbIE CBA3H ObITH; 4. Duiocodpus sBisieTcss METO-
JIOJIOTHEl Hay4HOTO MO3HAHMS — CIIOCOOOM OCBOCHHSI MUpPa Ha OCHOBE YHH-
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BEPCAJBbHBIX TPUHIUIOB M 3aKOHOB, TEOPETHYSCKUM OCHOBAHHEM CHHTE3a
YACTHOHAYYHBIX 3HAHUH B HAyYHYIO KapTHHY MHUpa. 5. «BbIUHCIUTENBHBIN
MIOBOPOT» B TYMaHHUTAPHBIX HayKax U (GHIOCOPHH — ITO CIIOCOO OBICTpEee OTpe-
arupoBaTh Ha Bce Oojiee BO3PACTAIOUIMK 3alpoc OT MH(OPMAIIMOHHON IUBHU-
Jin3aguu Ha UCHUCIISACMYIO IMOJUIKPAHHOCTb U JUHAMUYCCKYIO0 BU3YyaJIM3alluio0
¢unocodckoil KapTUHBI MHUpa. «AHAJIOrOBbIeY» cTaTHueckue Quiaocodcekne
KapTHHBI MUpPa, CO3JIaBaBHINECA PAHBIIEC BEJIMKMUMU MAaCTECpaMH C ITOMOLIBIO UX
CO6CTBCHHBIX HECMIOBTOPUMBIX HHTECJICKTYAJIBHBIX KPAaCOK, TCHEPb AOIIOJIHA-
HOTCA HI/I(prBBIMI/I JAUHAMHUYCCKUMU KapTHUHaMU.

q)I/IHOCO(I)I/IH CO CBOUM Cl'IeI_H/I(I)I/I‘-IeCKI/IM THUIIOM MBbBIIIJICHUA Aa€T TaKHE
pelIeHHs, KOTOpble 00PETaroT XapaKTep BEUHBIX MCTHH, HECYIINX B cede Bce
TPH W3MEPEHHUs BPEMEHHM — IPOLIIOe, HACTOSIlee W BO3MOXKHOE Oymyluiee.
MHuoroobpasue KomnviomepHvix peuieHuil, Te€ MOJIEIH, KOTOpble HTpaioT (yH-
JaMEHTAJIBHYIO POJIb B PEaTH3alui KOHKPETHBIX HAayYHBIX OTKPBITHH, MOTYT
POAYLHPOBATE JIONOJIHUTEIbHBIC HIUTIOCTPALMH K OTKPBITHAM (ritocodcekoit
MBICIH, He omMmenss ux. Punocodus HHPOPMALIMU paccMaTPUBACTCS B KOHTEK-
cTe UcToprH GUIOCO(UY H CBSA3BIBACTCS C M3MEHEHHEM IIyOOKHX TPaJAHLUil B
LIETIOM, M3BECTHBIX KaK IUIATOHWYECKas, KaHTHAHCKas W JIeHOHUIIe-paccesoB-
CKasl.
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Bonpocs! 1151 CAMOKOHTPOJISI:

[Toyemy u xorma Bo3Hukaet duiocodusn? Uro obiiero Mexay QGpuioco-
¢ueit 1 Mudom, n uTo ux oraumdaet? Kak ocymecTBiseTcss B3auMOACH-
CTBUE HAY4YHOTO M (UIOCOPCKOTr0o 3HAHUS B PA3BUTHU JAYXOBHOH Kyib-
Typbl 001ecTBa?

[Touemy nmenHo ['peninst cTana poguHON 3amaTHOCBPOTICHCKOMN (PHII0CO-
¢bun?

HazoBute ocHOBHBIE HCTOpHUECKUE (DOPMBI MaTepHaIN3Ma U HIeaTn3Ma
U YKQKHUTE PAa3INYUs MEKY HUMHU.

MO’KHO 71 a0CONIOTHO NMPOTHUBONOCTABIATE (POPMATBHO-IOTMUECKUI 1
JUAIEeKTUYECKUH METOABI TIO3HAHUS?

Opanmysckuit aBrop 18 Beka mucan: «Uro takoe duiocod? Ito yeno-
BEK, KOTOPBIH 3aKOHaM NMPOTHBOMOCTABISAET MPUPOLY, OObIYasIM — pas-
yM, OOIIENPUHSTHIM B3IJIs1aM — COBECTh U TIpejipaccyikaM — COOCTBEH-
Hoe MHeHHe». Kak BbI MOHMMaeTe 3TH cyxaeHus? He omacen nm ams



rocyJlapcTBa M OOIIECTBa YEIOBEK, KOTOPHIN «3aKOHaM IPOTHBOIIOCTAB-
nset npupony»? (OTBedas, monpoOyHTe ydecTb, Te BpeMeHa, KOTJa TO
OBLIO HAIIMCAHO, TAK U COBPEMEHHOCTB).

Cornacusl 1 B ¢ u3BectHBEIM adopusmom @pancya Jlapomdyko, 9To
«®Dunocodpusi TOPKECTBYET HAJl TOPECTSIMH MPOLLIOTro U OyIyIIero, HO
TOpPEeCTH HACTOSIIEr0 TOPXKECTBYIOT Hax ¢uinocodpuein»? ITonbitaiiTech
OTIPOBEPTHYTH 3TO.

[Touemy mporeccsl B3aMMOBIIUSIHUSL KoMnbiomepuzayuu n puiiocopun
HAOWUPAIOT CHITY U PacHIMpSIOT cepy CBOero MeHCTBHUSA A0 YPOBHS (H-
nocoun uHGopManuu? MoXKeT JIM NPOSICHUTH MPUPOILY OBITHS, NaTh
OTBET Ha KIII0YEBOH Borpoc ¢punocopun?

Ha Bam B3risa, sBasercs nu uxngopmayus GyHIaMEHTAIbHBIM IIOHS-
THEM, ONPEIEISIONIMM 1 BhIpa)KaIOIIMM BCE KaTerOpHH U MOHSTHH, Ha-
quHas OT OBITHS, 3HAHUS, KU3HU, Pa3yMHOCTH, J00pa 1 371a U T.1.7
[Toyemy B camoM nousituu «Digital Philosophy» 3a0keH KOHPIUKT MH-
POBO33pPEHUYECKUX YCTAaHOBOK, CBSI3AHHBIH C KJIACCHYECKOH MpoOIIemMoit
«JTII00BH K MYJIPOCTH», KOTOPYIO MOXKET HCIBITHIBATH TOJBKO YEJIOBEK,
HO HUKaK HE MaluHa?
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Tema 2. UcTtopuyeckue Tunsl pujocopcTBoBaHUA B KOHTEKCTE
KYJbTYPBI: (heHOMEH pu10ocopun B BOCTOUHOIH KYJIbTYype

Ilenv 3anamusa: evipadomamv UHMEZPAILHLII 632140 HA npeomem 0.1
NPAGUNbHOU OPUEHMUPOGKU 6 NOJIE €20 NPOodemM; 66eCHU 6 UCMOPUYECKUT
npoyecc 3apoxicoeHus npeomMema u nepevlx CIyneHell e2o pa3eumus.

Knrouesvie cnosa: Beovi, unoyusm, 6y00usm, 04caunusm, KOHGYYUAHCMEO,
daocusm, mouszm, 6ceobujas n0b606b, necu3M, 039H-0YOOUIM, MUCIUYUIM,
penueus, xonuzm, bpaxman, Amman, xapma, cancapa, oxapma, 60comepuy-
HbLL Nymb CRAcenusl, 1o2a, HUPEaHd, 6apHbl, OPAXMAHLL, KUAMPUU, 6AUULbU,
wyopul, Henpukacaemvle, Jlao, J[3-, unb u sH, Nimb NEPEOINEMEHMOE, 2YMAH-
HOCMb  (JiCeHb), pumyaru3upoO8aHHblll dSMUKem (Npasuia «iuy), Y310Hb-Y3bl
(«cosepuieHnblil MYJICY), Hedesnue (V-691), eCmecmeeH bl Yel08eK.

Ilnan Jexknum:

1. OOGmue 4epThl APEBHEBOCTOYHBIX (HHUIOCOPCKUX CHCTEM, UX CBS3b C pe-
JUTHEN ¥ MUCTHIIU3MOM.

2. ®unocodus dpeuero Kuras: KoHQYIIHAHCTBO, TAOCHU3M, JIETH3M, MO-
U3M U JIp.

3. @unocodus [pesneit Uunun: 6paxmMaHusm, JoKkaitHU3M, OyannsM, ¢u-
nocodus Horwy, Balimemuka, HarapamkyHa, gokasita, aJukKuKa 1 JIp.

KpaTkoe conep:xanue

Oduocodust 3apoauiack B ctpanax JlpesHero Bocroka: Jpesueit Munuu
u [pesuem Kutae B cepeaune 1-ro ThicsiyeneTHsi JO HOBOHM 3pbl. A Hayalo
pa3BuTHs eBporeiickoil (punocopun ObuT0 MosoxkeHo B Jpesreit I'penun B V-
IV BB. 510 H.5.

KuTraiickuii Tun ¢punocodpersopanus. CaMooco3HaHUE YETOBEKOM cels 1
mupa Ha BocToke HaunMHaeTcs, Kak U Be3/e, — ¢ MU(OIOTUU, KOTOPast BBICTY-
naet Kak npeaduinocopckuil aTan pasBuTusi Kyiabrypbl. B Kurtae passutue
npenduinocodcko-MupoIOrnIECKUX MPEACTABICHUH MMPOCIEKUBACTCS BILIOTH
no XVIII B. 10 H.3. ¥ TPOXOIUT IIECTh ITAIMOB IMOKA HE BOZHUKAIOT (HUI0CO]-
ckue cuctembl Kondpynwms, JIao-13s1 1 1pyrux.

Omnocoekas Tpaguusa BocxoauT K VI B. 10 H.3., KOTHAa MOSBISIOTCS
padotrsr Kondyuust (551-479 no u.3.), UkyH-HH (IMTEparTypHbIil ICeBO-
HuM) i Oy-13e1 (ratuHM3upoBaHHOE UM — Kondpyuwmii), «Yuurens KyHay.
OcHoBuble uaen KoHdynuns u31I0KeHBI B ero kiaccuueckoil padore «JlyHb
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[Oii». LlenTpanbHoli, cuctemooOpasyromield naeeid yuenuss Kondymus BbeicTy-
MAeT J#CHHb WIW T'yMaHHOCTb, YeNIOBEKOtoOue. JKoHb HEIb3s TPAKTOBATH Kak
POMaHTHYECKOE 4YBCTBO MM Kak Jito00Bb K bory. lna Koudynus ocons — 3to
MoKa3aTeab UCTUHHO YEJIOBEYECKOTO B UEIOBEKE, €CTECTBEHHOE, HHCTUHKTHB-
HOE YYyBCTBO, 00OTAIIEHHOE KYNBTYpOi. /KoHb pacKpbIBaeTCs Yyepe3 KaTeropuu
€510, 9TO O3HAYaCT MBHUIIM30BAHHOE, TOYTHTEIHHOE OTHOILICHHE K CBOUM POJIH-
TEJISIM, OU — CMBICII KOTOPOTO — B PAaclpOCTPaHEHHH TAKOT'O OTHOLICHUS W Ha
POBECHHMKOB U APYTHX OKPYXAIOIMINX, YxcyH (IPEJaHHOCTB) — CyTh KOTOPOH B
LMBUJIM30BAHHOM OTHOIICHHWHU K BBIIIECTOSIIIUM — MPABUTEISIM, UMIIEPATOPY,
COOCTBEHHOH CTpaHe.

Kon¢yumii npuaasan OoJblIoe 3HAUYCHHE TOBEJCHYECKHMM HOpPMaM, depes
KOTOPbIE JIOJKHBI ObUIM OBITH PEaM30BaHbl 3TH OTHOIIEHHSA. OHU TOXE BXO-
JVIIM B CMBICIT KaTerOPHH JicoHb. TaKOBBI KaTeropuu ju (puryain, oOpsibl,
LIEPEMOHHH), C TIOMOIIBIO KOTOPBIX JIFOJI BBIPAXKAIOT CBOM YYyBCTBA U u (JIONT,
CIIPaBEIINBOCTE), XaPAaKTEPU3YIOUINI NPAKTUKY BBIPAKCHUS ITMBHIN30BAH-
HBIX 9yBCTB B IIPAaBUJIBHOE BPEMs U B IIPaBUIIBHOM MecTe. HakoHerll, KoHIenTy-
aJBHBIM B CTPYKTYPE J#COHb BBICTYTIAET KAaTETOPHS YY370Hb-1Y3bl («COBEPIICHHBIH
MY>K»), BOIUTOIIAIONINI B ce0e COBEPIICHCTBO BOCIUTAHUS YyBCTB. JKonb — He
BpPOXK/IEHHOE 3HAHHE, a BO3HMKAET Ha MPAKTHKE .4, C TIOMOIIBIO MO3HAHUS U
KYJIbTUBUPOBAHHUSI U.

Crparernueckast nenp yuenust Konpynus — He TOJIBKO BOCIUTaHHE COBEP-
IIEHHOH JMYHOCTH, HO M YCOBEPIICHCTBOBAHUE YIPABJICHUS TOCYAAPCTBOM,
YTO CBS3aHO C HPABCTBEHHBIMHM KaueCTBAMU YIPABISIOMIECTO, XOTS, CIEAYS
tpagunuu, Kordynuit mpusHaeT kynsT HeOa. Dtmueckas koHuenus Kougy-
LKs ONMUpaeTcsl Ha MPUHIHUN B3auMHOCTH: «He nemait mronmsM Toro, dero He
JKelaemb cede, M TOTAa B TOCYAapCTBE U B CeMbe K Tebe He OyyT YyBCTBOBAThH
BPaX/IbI». 3HAYUTEIHPHOE MECTO B 3TOM KOHLEMIIMH 3aHUMACT NPAGULO (30710~
moti cepedunsly. JIIOMN NOIKHBI BEIOPATh CEPEIMHY MEX/y OCTOPOXKHOCTBIO U
CIeP’KaHHOCTBIO, N30erast M3MUITHEH OCTOPOKHOCTH M M3IUIITHEH HecaepKaH-
HOCTH.

JKonb Kak 4enoBeKoto0re, paccMaTpUBAETCsl HE KaK CBOMCTBO BCEX JIIOJIEH,
a JHIb Jrojei «onaropoaubix». Kondyuuii uccnemnoBal oCHOBaHUS JIEICHUS
Jofiell Ha «HU3KUX» U «OnaroponHeix». biaropoactBo BMecTe ¢ doreom U
CNpaseonrusocmyio JIOIKHBI BBHICTYIIATh PETYJISTOpaMH OOIIECTBEHHBIX OTHO-
mieHui. YeloBek, COBEPIICHCTBYS ce0sl, MOXKET COBEPIICHCTBOBAThH COLMAIb-
HBIE OTHOILICHUS.

Urak, xoHpynmancTBo — ¢unocopusi oOIECTBEHHOIO yCTPOHCTBA, 3/pa-
BOT'O CMBICJIA M MTPAKTHYECKUX 3HAHHII.

CornacHO KOHIICTIIIHH JPYTOTO BEIAAIONIETOCS KUTaickoro ¢uiocoda Jlao-
361 (¢ kuT. Crapsiii Mnaznenen, Mynpsiii Crapell, TpagHIIMOHHO MTOYHTAETCS
kak OoxecTBO — omuH u3 Tpéx Uumcteix. CormacHo nereHjae, Marb HocHIa
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ero B yTpo0Oe HECKOJIBKO JIecaTKOB JieT (81 rox), u Ha CBET OH MOSBHIICS M3 €&
Oeapa. Y HOBOPOXKJICHHOTO OBUIM CEJbIe BOJIOCHI, OT YE€ro OH HAOMHHAJ CTa-
pHUKa) Ta0CU3M MHTEPECyeTCs MHTYUTHBHOM MYIPOCTBIO, YeM PALlMOHAJIBHBIM
3HAaHWEM, NMOJ00HO MHAYM3MY M Oynamsmy. Jlaockl paccMaTpuBaIOT JOTHYe-
CKO€ MBIIIJICHHE KaK COCTaBHYIO YacCTh MCKYCCTBEHHOT'O MUpa JIOACH, HapsIay
¢ OOIIECTBEHHBIM ATHKETOM M HOpMaM# Mopaii. OHM cOCpeoTOUNIN BHUMA-
HHE Ha CO3EpIIaHHe /Npupoosi, CTPEMSCH YIOBHTH ceolicmea /lao. BeipaboTas
HAy4YHBII [0 CBOEMY CYIIECTBY MOJAXOJ, JA0Chl CUJIBHO HE JOBEPSIN aHAJIUTH-
YECKOMY METOJly, YTO HE M03BOJIMIIO UM CO3AaTh MOAJMHHBIC HAYYHbBIE TEOPHH.

OcHoBomOJIATalOMIMMK ~ KateropusmMu  ¢unocodpuu  paocusmMa  BBICTY-
natT «/Jao» u «/Jo». C onHON cTOpOHBI, «/I» — ecTb TO, 4yTO MUTaeT «/Jao»,
JIeNIaeT €ro BO3MOKHBIM (BapHaHT M3 IPOTHBONOJIOXKHOCTH: «Jlao» muTaer
«o», «lao» — GesrpanuvHo, «/I»» — omnpeneneHo). DTo HeKas yYHHBEpCalb-
Has CuJa, IPUHIIMII, C MIOMOIIBIO KOTOPOro «/lao» — Kak myTh Belmeil, MOXeT
cocTosAThes. «/lao — mycTo, HO B IPUMEHEHUH HeucueprnaeMoy. Jlao BhICTyMaeT
MIPaoTIIOM Bcex Belei. Borpoc o mpuunnax mnosieinenus [ao mpu 3ToM He CTa-
Butcsa. [lao HeBbIpazuMo cioBamMu. B HeM Hawano Heba u 3emuu. Taiina [lao
JOCTYIHA TOJBKO TE€M, KTO JIMIIEH CTPACTU. DTO TAK¥KE METOJH, C MOMOILBIO
KOTOPOTO MOXHO NMPaKTUKOBATH M COOTBETCTBOBATH «Jlao». «1»» — mpuHImm,
croco0 ObITHS. DTO U BO3MOXKHOCTH IPABUIBHOTO HAKOIUICHUS «KHU3HEHHOMN
sHeprum» — Lu. «JI»» — HCKYCCTBO INPaBHJIBHO PacCIOPSAUTHCS (OKU3HEH-
HOM »Hepruei», NpaBUWIbHOE IOBEACHHE. «J13» BBIXOAUT 3a paMKH 31pa-
BOT'O CMBICNIA, MMOOYXAasi YeJOoBeKa BHICBOOOXKAATH JKU3HCHHYIO CHIIy W3 IYT
noBceaHeBHOCTH. K moHsATHIO «/[9» O6MM3K0 maocckoe yueHue o0 V-6, Hees-
HUMY, 9TO O3HAYAET HEeNPeOHAMEPEHHYIO0 AKMUSHOCTIb.

Omnocodekast KOHIENIUSA OBITHS Y KUTaWCKUX MBICITHUTENEH, KaK OHA TIPe-
cTaBieHa B «Kuuze nepemeny, UICXOINIIA U3 TOTO, YTO MUP LIEJIOCTEH, €IUH, OH
MIPENCTaBISAET cO00M OECKOHEUHBIH mpolece cTaHOBJIeHH. Kutalickas MBICIb
Jake HE CTaBMJIa BOIPOC O MO3HAHUHU MEPBOCYIIETO caMoro mo cebe, BHE H
HE3aBUCHMO OT IIO3HAIONIEro CyObekTa. 3ajada CBOAMIACH K EIMHOOBITHIO C
MHUPOM, JOCTI)KEHHIO rapMoHHM ¢ KocMOCOM, MpPOHMKHOBEHHIO B MOMJIMH-
HYI0 peajbHOCTh HeObiTnst uepes ObiTHe. HeObiTHE — HeodopmuBIIeecs ObITHE,
KOTOPOE MOJKHO ITOCTHYb uepe3 ObITHe, nMeromniee GopmMy, OHH MEPEXOIAT APYyT
B Jipyra u Jpyr 0e3 zpyra He CyllecTBYIOT. M3 3Toro cienyer oTHOCHUTEINb-
HOCTB J100Opa M 371a, IBM)KEHUS U TOKOSI, )KM3HHM M CMEPTH, BepXa W HHU3A U T.JI.
B ocHOBe Bcero NpuUHUMIBI UHb U AH, TAE UHb — TEMHOE, TACCUBHOE HAyao, a
sH — HOCUTENb aKTHUBHOCTHU, OCBEINAIOUIUI MyTh MO3HAHUS Belied. Mue u sn
HE CyIIECTBYIOT ApYT 0e3 Apyra, UX B3aHMMOJCHCTBHE — OCHOBA XKM3HH. Uepe-
JIOBAaHME UHb U AH U €CTh MYTh 0ao, U ATOT MYyTh MPOXKUBAIOT Bce Bemu. Ecnu
UMb W AH TICPECTAHYT B3aUMOJEIICTBOBATh, TO HACTYIHUT BCEOOIIMI YMasoK.
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Takum 00pa3om, B OCHOBE IEJIOCTHOCTH MHUPA, yXa U Teja, YeIOBeKa U IpH-
POJBI ICKUT CYIIHOCTHOE €AMHCTBO UHb U AH.

IIpencraBiaenue o aBuxkeHun Jlao Kak O MOCIEIOBATEIBHOCTH B3aUMOIEH-
CTBHSI HPOTHBOIIOJIOKHOCTEH TOCIYXKHIJIO OCHOBaHMEM IS JIBYX OdOCCKUX
npasua nogedenus. Eciu xodemb JOOUTHCSA YEro-To, CIEAYeT HadaTh ¢ MPOTH-
BOMOJIOKHOTO. BOT Kak 06 3TOM roBopui JIao-1136:

«Jlnst TOrO, 4TOOBI YTO-TO YMEHBIINUTH, OE3YCIOBHO, €TI0 CIEAyeT BHaJae
YBCIIUYUTD.

s Toro, 9TOOBI YTO-TO 0CTIa0UTh, OE3yCIOBHO, CIEAYET CHaYaja YCUIHTh.

Jtst TOoro, 4TOOBI YTO-TO HU3BEPTHYTH, OE3YCIOBHO, CIIEAYET CHavaa Mmpe-
BO3HECTH.

Jliist TOTO, 9YTOOBI UTO-TO B3ATh, CHa4asa, 0€3yCIOBHO, CICAYeT AaTh.

OTO0 Ha3bIBAa€TCs YTOHUCHHON MYAPOCTBION.

C npyroit CTOpPOHBI, €CIM MBI XOTUM COXPAaHUTh YTO-THUOO, TO JIOJKHBI
JOIYCTUTH B HEM HEUTO MY IPOTHBOIOJIOKHOE:

«Bynb corbeH, 1 ocTaHEeNIbCs MPSIMBIM.

Byzap mycT, 1 OCTaHEIIbCS MOJIHBIM.

By M3HOIIEH, 1 OCTAHEIIBCS HOBBIM.

[ousiTust 0obpa v 31a COOTHOCSATCS TaKXKe, KaK UHb U 5H.

CornacHo Ja0CCKOMY HMOHATHIO NEpEeMeH, JI000e U3MEHEHHE paccMaTpHBa-
€Tcs HE KakK pe3yJibTaT BO3ACHCTBUS KAKOW-TO BHELIHEH CHJIbI, a KaK MPOsBIIE-
HUE 6HYMPEHHEe NPUcywell 6cem 6ewam CKJIOHHOCMU USMEHAMbCA. JIBUKEHUs
Jlao He HaBsA3aHBI €My W3BHE, OHU IPOUCXOAST eCMmecmeeHHO U CHOHMAHHO.
CHoHTaHHOCTh — 3TO HPUHOUN JecTBus Jao, a MOCKOIBKY YEIOBEUECKOe
MIOBE/ICHHUE JIOJKHO CiietoBaTh Jlao, TO M HAIIM MOCTYIKH TOXE JOJKHBI OBITH
CIIOHTaHHBIMH, YTO O3HAYACT AOBEPATH CBOCEMY MHTYWUTUBHOMY BOCHPUATUIO,
HE HapylIasi TApMOHUH C OKPY>KCHHEM.

Bb1600b1: KoH(pynHaHCTBO OT/AAET MPENNOYTEeHHE BCEMY DPallMOHAIBHOMY,
MYJKCKOMY, aKTUBHOMY M JOMMHUpYoIeMY. J[aocu3m ke, HalpoTUB, MPEATIO-
YUTAET JKEHCKOE, MHUCTHYECKOEe M TojariauBoe. st KUTalcKoro Tuma ¢uio-
cocTBOBaHMS BaXHBI O00Pa3HOCTb, METa()OPUYHOCTH M HWHTYHUTHBHOCTB.
HGHOCTHOCTB MOCTUTACTCA TOJIBKO HHTYUTHUBHO U BbIPAXa€TCsA CUMBOJIMYECKU,
MOCTHUKEHHUE €€ €CTh PEe3yJIbTaT CI0KHOIO B3aWMOACHCTBHS YyBCTB, pasyMa U
BOJIH.

B nenom ¢unocodekast mpicib Kutasi HanpaBiieHa Ha MO3HAHHUE YEIIOBEKaA,
OTHOIICHHUS YEJIOBEKA M YEJIOBEKa, YEIOBEKAa W IOCyNapcTBa, aHaJIN3 MOpallb-
HBIX TpPHUHILHUIOB CeMbH M rocynapctBa. OCHOBHasi MHTEHLUS BOCTOYHOW
MBICITH — (DOPMUPOBAHUE NPOCEEMIEHHO20 Yes08eKd, KOTOPBIA ObI MOI' IIpo-
HUKHYTh B CYIIHOCTh Y€JIOBEKa HE C IOMOIIbBI0 HAayKH, a HEMOCPEICTBEHHO
nHTYyUTHBHO. [lnst BocToka He CTONBKO HayKa, CKOJBKO PEITUTHO3HO-(HIIO-
co(ckasi MbICIIb CIIOCOOHA OTKPBITH CYIIHOCTH uenoBeka. s 9ToW KyJnbTyp-
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HOW TpaJUIUU HayKa BBICTYIACT HCOOXOIUMBIM OpyAreM (pyHKIIMOHUPOBAHUS
LIUBUJIN3AIMN, OHA YCHUJIMUBAET TEXHOJIOTHYECKHE BO3MOYKHOCTH 4YEJIOBEKa,
HO OeccunbHa B oOmactu Mopanu. [lomoOHash HampaBIeHHOCTH (QIIIOCO(CKOM
MBICTHU sBIIsieTcst oOtmedt mist Kuras, Uaauu u, BuamMo, Bcero BocToka.

KoHdpynnaHcTBO ¥ 1a0CH3M B CBOCH OCHOBE HE HCKIIIOYAIOT APYT Apyra,
a B3amMOZoNoNHAI0T. OHU TO-pa3HOMY pemalT MPOOIEeMBl TapMOHU3AIHH
KOCMOCa, HO TI0 CBOEH CyTH HAaIpaBJIEHbl Ha COBEPIIEHCTBOBAHHUE JYXOBHOTO
mupa audHoctu. Kuraiickas duiocodckast MbICIb CO3HATENBHO HE TONLIA MO
MyTH CO3MaHUS IMAUPUYECKO2O 3HAHUS B HOBOEBPOICHCKOM CMBICIIE CIIOBA,
CIIPaBEIJIUBO TOJarasi, 4TO HEJIb3s YCHIIUBATh (PU3UYCCKUEC M TEXHOJIOTHYC-
CKHE BO3MOYKHOCTH 4YeJIoBeKa, He (pOpMHUPYs JOCTATOUHO BBICOKHI MOPaJIbHO-
STUYECKUH yPOBEHB, COCPEIOTOUYNB CBOE BHHMAaHHE Ha PealbHBIX MpolieMax
4yesloBeKa U COLUyMa.

Wnnuiickuii Tun ¢uaocodcerroBanns. J[pesHennauiickas mpeapuioco-
(U UCTOPUIECKU BOCXOAWT K 3-2 THICAYEICTHSAM OO H.3. M IPOCTUPACTCS IO
3-4 Beka H.5. BHyTpu 3TOr0 nepuosa BbIACHSIOTCS Psifi CAMOCTOSITEIBHBIX MO/~
TIEPHUOJIOB: BEAUYCCKUH, KOTOPBI AMUICS 10 6-5 BB. 10 H.3., HOCICBEINYCCKHUH,
JUTUBIIHICS 10 3-2 BB. 10 H.3. U nepuox pumocopuu cyTp (1o 3-4 BB. H.D.).

Wunniickas Gprtocodus OepeT CBOE HAYANIO0 OT CBSAMICHHBIX KHHT, Ha3bIBae-
MbIX Bemamu. Benbl (C CaHCKp. «BHJICHUE» HIIM «3HAHHE») OepyT CBOE HA4alo
MPUOTU3UTEIBHO C CEPEIHHBI BTOPOTO THICAUYECNETHS 0 HAIIEW IPHI, BHICTY-
MalT SIAPOM KYJIBTYPHBIX TpPaJUIMN BEIUWKOW CTpaHbI, JaBllled MUPY Takue
MaMsTHUKH KYJIBTYpbl, Kak «PurBenma», «YmaHumangel», «ApTxamactrpay,
«MaxabxapaTay, MOCITy KUBIIHE OCHOBOH BIHSTEIBHBIX (QUIOCOPCKUX CHCTEM
Nuann.

TpanuunoHHO BCS BeAMUYECKas JUTEpaTypa ACTUTCS HA YEThIpE T'PYIIBL
Camxutsl, bpaxmansl; Apanbsky, Ynanumanael. Haubomnee npeBHUMU Bennye-
CKUMU MCTOYHHKAMH BBICTYIAIOT CAMXUMbl, COCTOSIIIAE U3 YEThIpeX COOpPHH-
KOB TMMHOB, TOTJIa KaK OCTaJbHbIE BBHICTYMAIOT CBOETO POAA KOMMEHTApUIMHU
k HUM. Hamnbonee dpunocopckum u3 Bcex vacteit Bex sBusrores Vnanuwaoo.

VYrnaHumaasl OCMBICIMBAIOT TPUPOAY U CMBICH >KEPTBONPUHOIIECHUN, TeX
ABJICHUH, KOTOpbIE OTHOCATCS K YenoBeky u bory, BepBele fenaeTcs NONbITKA
MPOHUKHYTH B TIYOWHHBIE OCHOBaHUS MHKPOKOCMa, HA3BIBAEMOTO «aTMaHOM
U MaKpokKocMma, o0o3Hawaemoro tepmMuHOM «bpaxmany. «bpaxman» umeet
MHOXKECTBO 3HA4YCHUH, ¢ HUM cBs3aHa Quiocodus Opaxmanusma. bpaxman —
9TO BBICIIIEE TIEPBOHAYAIIO, a0COIOT, BceoOmas cyOCTaHIINs, OH BHE ITPOCTPaH-
CTBa U BPEMEHH, BHE MPUUYMHHO-CIEACTBEHHBIX OTHOLIEHUH. Bee, uTo ecTh B
MHUpe, cBsA3aHO ¢ bpaxmaHoM. Bue Bpaxmana HeT HUYero, B HEM, Kak B 3apo-
JBIIIE, 3aKIIFOYCHO Oyaymiee ObITHS.

B Vnanumanax bpaxmaH — MakpoKOCMOC CBSI3aH ¢ aTMaHOM — MHUKPOKOC-
MocoM. bpaxman u ATMaH, BBICIIEE W JUYHOE, SAUHBI. ATMaH («IyIIa» mpo-
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HCXOAMT OT KOPHS «as» — JbIIATh) — JYXOBHAsl TICHXHYECKasi CyOCTaHIHMS.
JpIxaHue nepenaeT Ty CIOXKHYIO CBsI3b, KOTOpas CyHIECTBYET MEXKJY MaTe-
pUaJIbHBIM M ueanbHbiM. C HUM CBsI3aHA JKU3Hb, 0€3 JIbIXaHHUSl HET JKU3HU.
ATMaH B VYmaHWIIaAax BBINOJHSET pPOJIb CyOBEKTHMBHOTO Hauaja, Mpel-
CTaeT Kak JesTelbHas CYIIHOCTh MHpa. [lo3HaTh 0COOEHHOCTH B3aMMOCBS3ZH
aTMaHa — YeJIoBeKa — MUKPOKOCMOC ¢ aTMaHOM — bpaxMaHOM — CyThIO OBITHS,
3HAQUMT TO3HATh TalHy denoBeka M ObITHs. YUeTOBEK NOCTHUTaeT CHAacEeHUs
No3HaHHeM bpaxmaHa U elMHEHUEM C HUM.

HUHayuw3m — 3TO ceMeMcTBO pPa3sHOPOAHBIX TpaJWLMi, NPUHUMAIOLIUX
aBTOpPHUTET Beo. HAyn3M ecTh COBOKYITHOCTh TPEX TIIIaBHBIX TEUEHHIl: OHO
npuraét ocoboe 3HAYEHHE JIMYHOMY TBOPIy HJIM OOTY, BTOpPOE — aKIIEHTH-
pyeT BHHUMAaHHE Ha MMIEPCOHAJIBHOM AOCOINIIOTE, TPEThE — OCHOBBIBACTCSA HA
TTIOPATUCTUYHOCTH U HEaOCONIOTHOCTH. MHIIyU3M Henb3sl Ha3BaTh HU (HIIO-
coduel, HA peluTHeH B TIOJTHOM CMBICJIE 3TOTO CJIOBA. DTO CKOpee CIOKHBIA H
0O0JIBLION COIMAJIEHO-PEIUTUO3HbBII OpraHu3M, OTpakalolMi pa3HooOpa3Hbie
reorpaUecKue, pacoBble, JMHTBUCTHUECKHE W KYJIBTyPHBIE OCOOCHHOCTH
OTPOMHOTO MOJTYOCTPOBA.

OcHoOBHasl Macca MHIUNIEB BOCIPUHSIA YYEHHE MHJyU3Ma HE U3 YNIaHU-
maj, a U3 MOMYJISIPHBIX CKa3aHWM, COCTABUBIINX OTPOMHBIN 3M0C WHAMNCKOU
Mudonornu. Oaun U3 3mocoB — «Maxabxapara», KOTOpbIH conepkuT «bxara-
Barruta» (boxectBenHas mecHp). «[HuTa» mpencraBiseT coboit Oecemy Oora
Kpumnaa u Boutenss ApmxyHbl. Kpuwimna HacTaBIsSeT B TOM, YTO MHOXKECTBO
BELIEW U SIBICHHUH, OKPY>KAIOIUX HAC, — TO JHIIb PA3IUYHBIE BOIJIOIICHUS
OJIHOW M TOM e BhICILIEH peasibHOCTH, KOTOpasi Ha3bIlBaeTcst bpaxmar, v TIOHU-
MaeTcs KakK dyuid, VIM BHYTPEHHSS CYLIHOCTh Belled. PasinyHble acrexTs
BoXeCTBEHHOr0 NOMYYHMIIM HMEHA PA3IUYHBIX NOYUTAEMBIX HWHIYHCTAMH
ooxectB. IlposiBienne bpaxmana B jaylie yenoBeka HasbiBaeTcss ATMaH (CM.
Yrnanumiasr).

OcCHOBHOH CI0KET MH(OIOTUHN UHAYH3Ma — COTBOPCHHE MHUPa CaMOIIOKEPT-
BoBaHueM bora, npespallieHus: B XKEPTBEHHOE, CBSILEHHOE, Koraa bor crano-
BUTCSI MHPOM, KOTOpBIH B MTOre cHoBa cTaHoBHTCsA borom. CosmparenbHas
JesTeNbHOCTh bora HocuT Ha3BaHue sauna. bpaxman — Benukuil mar, mpespa-
maeT ceds B MHpP C MOMOIIBI0O Marm4ecKOW CO3MIATENBHOW CHIIBI — Matid. 3a
MHOTHE CTOJICTHSI Matiss U3 CHJIbI 00XKECTBEHHOTO Mara TpaHc(pOopMHpoBaiach
B TICHXOJIOTHUECKOE COCTOSIHHE UeJIOBEKa, YApPOBAHHOTO 00XKECTBEHHOH HTPOH.
Maiisi He 3HaYUT, YTO MHUP €CTh UILIIO3US, 3TO, CKOPEE, HILTI030PHOE OTOXKIECT-
BJICHHE HAIIMX MOHSTHH C PEalbHOCTBIO, MOJJOOHOE OTOXIECTBICHUIO KapThl
C MECTHOCTBIO. MIHIyHCTBI CUMTAIOT BCE (POPMBI MPOSBICHUSAMH H3MEHUIHBOMN
Matiu, HeTIPEePBHIBHO U3MEHSIOICHCS O/ BO3JICHCTBUEM PUTMUYHOMN 11151, JIBU-
JKylLIed cuioi KoTopoil siBisieTcst kapma. Kapma o3HauaeT akTUBHOE ACHCTBUE,
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MpUBOJsIIee B ABMKEHUE BceneHHylo, Bce 4acTH KOTOPON TMHAMHUUYECKH CBS-
3aHBI IPYT C APYTOM.

Ha ncuxonornyeckoM ypoBHE CIIOBO Kapmd, TaK ke, KaK U Matis, TONY4nIio
HOBYIO TPaKTOBKY: J0 T€X IOp, TIOKa MBI BHJUM B MHpPE MHOT000Opa3ue mpen-
METOB U SIBJICHUH, HAXOJACH MO YapaMM Malii U TyMas, YTO MBI CyIIECTBYeM
OTAEIBHO OT OKPYJKalollled Hac cpeibl M MOXKEM JeHCTBOBAaTH CBOOOJHO, MBI
CKOBBIBaeM cebs kapMmoit. [[is Toro 9T00BI OCBOOOAUTHCS OT Hap Mailu, OCBO-
OOIUTHCS OT y3 KapMbl, HYy’KHO OCO3HATH YEI0CHOCHb U 2apMOHUI0, TAPSIIIAE
B IPUpPOAE, BKJIIOYAsl U HAC CAMHX, U JIEHCTBOBATh B COOTBETCTBUHU C ATHM,
0co3Hamp, YTO BCE YYBCTBEHHO BOCHPUHHMMAEMbIE BEUIH CYTh INPOSBICHUS
OJHOW M TOH K€ PEaJbHOCTH. DTO O3Ha4aeT MPOYyBCTBOBATH BCEM CBOHMM
CYIIECTBOM, YTO BCE €CTh bpaxmaH. DTO ollyIieHHe Ha3bIBACTCS MOKWA, NN
0ce0b0dCcOeHUe.

WHAyncTel BUIAT MHOXECTBO IyTEH OCBOOOKICHUS C IOMOIIBIO Pa3sind-
HBIX MOHATHH, PUTYaJOB U AYXOBHBIX JUCIHUIUIMH, MOPOH MPOTHBOPEUAIINX
apyr apyry. Uagyncra 3To He OECIOKOWT, OH 3HAET, YTO bpaxMmaH JIeXHUT BHE
HNOHATHH M 00pa30oB. DTO 0OBACHAET BHICOKYIO TEPIHUMOCTh W BOCIPUUMYH-
BOCTb MHJIyHU3Ma K Pa3IUYHBIM BIHSHUSAM.

Bboraroe mHaniickoe BoOOpakeHNE MOPOAMIIO THICSIH OOKECTB, UMEIOMINX
OecuuciIeHHbIC BOIUIONICHUS U agamapul. Tpu Hanbosee MOmyJspHBIX OOXke-
cTtBa — Bumny-xpanurens, 1lluBa-cosunarens-paspymurens u boxxectBenHas
Mats (IllaxTtn). lIuBa, onuuerBopsis MOTHOTY bpaxmaHna, mpuoGperaeTr UMs
MaxemBapa, Benukuii ['ocnonus, o1HO U3 3HaMEHUTHIX Bomuomienuii — Hara-
panxa, Kopons TaHIes, B puTME TaHLA KOTOPOTO IIYJIbCUPYET OECKOHEUHOE
neixanue BcenenHoi. Buinmny mmeer MHOro oONMYHM, OJHO M3 KOTOPBIX —
Kpumna n3 «bxaraBatruta», €ro poiib 3aKJIIOUYEeHa B COXpaHeHUM Bcenen-
Ho#. IllakTH, BoxecTBenHass Matp, BomjomaeT MHOrooOpasue CBOMX IPOSiB-
JICHNH, KEHCKOe HavaJo, KEHCKyIo sHepruio Bcemennoif. IllakTu BeIcTymaer
B poiM KeHbl BuimiHy, uX n300pakeHHS, OBYX CTPACTHO OOHMMAIOIIHMXCS
00XKeCTB, MOXKHO BHJIETh B XpaMaX. B oTim4ue oT 3amajHbIX PeIUTud, HHIY-
W3M HUKOTZA He 0moenss OyX om mead, TO3TOMY UHAYUCT HE CTPEMHUTCS KOH-
TPOJIMPOBATH JKEJIAHUS Tesla IPU MOMOIIU CO3HATEIbHON BOJIM, HO BUIUT CBOIO
LeJIb B OCO3HAHUU cebs, CBOETO CyIIECTBAa — Tena M Ayxa. lak, B cpeduese-
K08OM maumpu3zme TYTh K MPOCBETICHUIO JIGKHUT Uepe3 MOrpykKeHHe B Iepe-
KUBAHUS 4Y6CMEEHHOU N1006U, KOTIA «KAXKIBIH BOILIOMIaeT B cebe o0omx»
(@poTHYECKUH MHUCTHUIIM3M), B COOTBETCTBUHM C TEKCTOM YmHaHumaja. boruHu
n300pakaloTCst HEe B OOJIMKE CBSTHIX JICBCTBCHHHUII, @ B CIICHAX CTPACTHBIX 00b-
SITUWA OLIEJIOMJISIIOILEN KPacOThl.

Tak, Bce OokecTBa MHAYH3Ma, 110 CBOEMY CYLIECTBY, OJJUHAKOBBI, BCE OHU
CYTb NPOSIBIICHNS HEMOCTIKUMOro bpaxmaHa.
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JlskaliHU3M (CaHCKD. «nobedumenvby) — NPEBHSSI TXAPMHUCCKAs PEIIUTHS,
nosiBUBIIasics B Muann npubmmsutensHo B [X-VI Bekax 1o H.3. — ompuyaem
cessmocmyb Beo, pemiaroniee BIusHUE O0roB Ha cyb0bI JitoaeH u T.11. OcHoBaTe-
JieM yueHus cuuTaercs kwatpuil Jxxuna Maxapupa.

LenTpanpHoil mMpobaeMoil JkaifHU3Ma BBICTYMAeT JUYHOCTH, €€ MECTO B
MUpO3JaHuH. J[PKalfHHCTBI cTapajuch OCBOOOIUTH OT CTpajaHUil HE TOJBKO
TEJECHOE, HO W JyXOBHOE B 4enoBeke. JKalfHM3M IIen Mo myTH, OJIM3KOMY K
OpaxmMaHU3MYy, iore, OyAan3My, IpU BceX UX paznnyusx. OCBOOOXKIeHHE TyXa
JUKAHU3M CBSI3BIBAET C JEMCTBHEM 3aKOHA KapMbl, KOTOPBIN PETYINPYET CBS3b
WHJUBUYaJIbHON Ay ¢ mpuponoi. CyImHOCTh JIMYHOCTH ABOSKA: OHA OJIHO-
BPEMEHHO M MaTepuasnbHa, U JyXoBHA. VX cBA3BIBAET kapma, KOTOpasl Tpak-
TyeTCs KaK TOHKas MaTepHs, COEAMHSIONIas MaTepUaJbHOE U JyXOBHOE B
yenioBeke. J[yXoBHOE B 4elOBEKE MOXET PyKOBOJUTh MaTE€PHAJIbHBIM, yIpPaB-
74Tk UM. JlyIma MoXeT 0CBOOOJUTHCS OT BIUSHUS KapMbI B pE3yIbTaTe Onarux
Jell U ackemuueckoeo nogedenus. llenb 4eIOBEYECKOro CYIICCTBOBAHMUS —
ocBoOoXxaeHue ot kapmbl. CB0OO/a, KOTOpasi BEIET K COBEPIICHHOMY 3HAHMIO,
JIOCTHUTAETCs uepe3 mpomuecc ouuwyenus. OUUIICHHE — CyTh peaTu3allid Ha
MpaKTHKe 00ETOB HEHACHIINSI, COBEPIICHHMS IIPaBEAHbIX Jeil. JInuHoe cniacenue
BO3MOXKHO TIPH COOIOICHUH THYECKUX HOPM, TAKMX KaK HETPUYMHEHHS 371a
JKUBBIM CYILECTBAM (axumca), OTCTpaHEHHs] OT MHPCKOrO Oorarcrtsa, coOiito-
JICHUS OIpENCNICHHBIX HOpPM moBeaeHHs. Jlro0as KHU3HB, AaKe HACEKOMOTO,
cBsilieHHa. J>KallHUCTBI HE MOTYT 3aHMMAThCs 3eMJIe/ieIneM, 4TOObl He IMpH-
YUHUTH BPEJ PACTCHHSIM, Pa3)KUTaTh OTOHb, YIOTPEOISTh B MUILY MsSICO, THTh
aJKOTOJIb M T.J. 3ajJiada — IOMOUb YEJIOBEKY CIACTHCh, HATH BEYHOE OJaKEeH-
CTBO.

Bynauiickasi peuruno3Ho-puiaocodckas KOHICIINSI BO3HUKIA B 6-5 Be-
Kax 0 H.3. B otiaudne ot uHIyn3ma, yuyeHue Oynau3mMa BOCXOJUT K YeJIOBEKY,
Cuaaxaprxe n3 poma I'ayrambl, Tak HasbIBaeMOMY ucmopuueckomy byooe,
KOTOPBIM IIOCTUT IpPaBUJIbHBIA JKU3HEHHBIM IyTh B pPE3yJbTaTe IMPOCBETIIC-
Hus (mpoOy>XJeHHs), 4YTO M O3Ha4aeT cioBo bynna. Ecnm wanywsm ypenser
BHUMaHHE MHU(OIOTUU M PUTYyally, TO OyIAM3M HHTEPECYETCsI NCHXOJIOTHEH.
Lenb Bynasl He B TOM, 4TOOBI yJOBJIETBOPSTH JIOJICKOE JIFOOOMBITCTBO OTHO-
CUTEIILHO MPOUCXOKJICHHUSI MUPA, TIPUPOJIBI OOKECTBEHHOT'O HAYala, a yYenoge-
yeckas JHcu3Hb, HATIOHEHHAS CTPaJaHUSIMH U pa3odapoBaHusmMu. [loatomy ero
ydeHHue ObUTo He MeTaU3NYeCKnM, a CKopee — TepaneBTruueckuM. OH yKkasain
MPUYUHY CTpaJaHUil M CHOCO0 MX TPEOAOJICHHS, MUCIONb3Ysl TPaAUIMOHHBIE
MOHATHUS — Mailsl, kapMa, HUpBaHa M T.I., JaB UM HOBOE HcToskoBaHue. [locie
cMepTu bynnsl B Oynausme yTBEpAMIINCH JBE OCHOBHBIE ITKOIBI — MaxasHa
W XWHasgHa. XWHasHA, 4TO o3HauaeT «Manas KomecHuma» — opTomokcalib-
Hasl IIKOJa, IpUIEp)KHUBaomiasics OyKBaJIbHOTO HCTOJIKOBAHMS HACTABICHUH
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Bynnsl. Maxasina, «Benukast KonecHunay, xapakrtepusyercsi Oosiee T'MOKHM
MIOAXOOM, TJIE IyX YUCHHsS BajKHEe, YeM OyKBa.

Yuenue o Yemwipex bnazopoonvix ucmunax byoowi. Illepsas ucmuna
YTBEPXKIAET, YTO OCHOBHOW XapaKTEPHCTHUKOW UEIOBEYECKOTO CYIIECTBOBAHMS
ABISIETCS CTpaJjaHUEe M pa30uyapoBaHHE, KOTOPOE KOPCHHUTCS B HAIIeM HEXkKe-
JIAHWM MPU3HATh, YTO BCE BOKPYT HAC HE BEUHO. Bmopas ucmuna pa3bscHSIET
NpUYMHY CcTpajaHuil. Mpl mblTaeMcs pa3ienuTbh BOCIPUHMMAEMBbI MUpP Ha
OTJETIbHBIE CaMOCTOSTEIbHbIE YaCTH BOIJIOTUTH TEKyuue (GOpMBI peasibHO-
CTH B (DMKCHPOBAHHBIX KAaTETOPUSAX MBIIJICHUSA. B pe3ynprare Hac mocTuraer
pazouapoBaHue 3a pa3ouyapoBaHHUEM, TIOMAJaeM B KPYT, B KOTOPOM JIt000e Jei-
CTBHE MOPOXKJAeT JasibHelee JeHCTBHUE, a OTBET Ha JI000H BONPOC — HOBBIC
BOIIPOCHL. DTOT MOPOUYHBINA KPYT HA3bIBAETCS cancapd, KPYTOBOPOT POXKICHHUN
U CMEpTeH, NBIKYIIEH CHIIOW KOTOPOTO SIBJISIETCS Kapmd, HeTIpeK palaroniasics
LIETIOYKA TIPUYHH U CIEACTBUH. Tpembs ucmuna MOKa3bIBaeT, KAK MOXKHO Ipe-
KpaTUTh CTpajiaHusi. MOXHO AOCTHYb HUPGAHbI — TIOITHOIO OCBOOOXAEHUS OT
caHcapbl M KapMbl, OCBOOOXK/ICHHE OT MEPEBOIUIOMICHNUH, YTO O3HAYaeT CTaTh
Bynnoit, npobynuthcs. Yemeepmas ucmuna ykasblBaeT CpeiCTBO H30aBJe-
HUS OT cTpajaHuil — BOCbMEpUYHBIH MyTh CaMOCOBEPIIEHCTBOBAHUS, KOTO-
PBIH BEET K COCTOSHHIO 06)y00080Cmu: TIEPBHIC JBa IIara MMEIOT OTHOIICHUE
K IPaBUJIBHOMY BHJICHHIO M MCTHHHOMY 3HAHHIO, NPABHJIBHOMY TOHHMMAaHUIO
YEJIOBEUECKOH JKM3HM, €Ile YeThIpe IIara MMEIOT OTHOLICHHE K MPaBHIBHOMY
JefcTBUIO, BKIIIOYas MpaBuia ciefnoBanus Cpedunnomy I[lymu, TIOCIEAHHUE Ba
mara MpUBOAAT K NMPaBHIIBHOMY OCO3HAHMIO M MPABHUIBHOM MEIUTALMH, YTO
COCTaBJISIET BBICUIYIO KOHEUHYIO 11eib [yTH.

Bynnusm HCXOIUT U3 pagencmea écex nooell 8 cmpadanuu, a TOTOMY U B
npaBe n30aBJIEHUS OT 3TUX CTpaJaHUi. B ocHOBe NeXUT maes nepegonnowuye-
Husa orcuswix cyujecms. CMepTh )KUBOTO CYII[ECTBA B HEH HE O3HA4YaeT MOJIHOTO
WCUE3HOBEHHUS, a TPEACTABISICT paclaj] ONpeae/ICHHOW KOMOMHAIIMK OXapm |
oOpa3oBaHue Ipyroil KOMOMHAIIMHM, O3HAYAIOUIEH MEPEBOIUIOMICHNE, OHO 3aBH-
CHUT OT KapMBl, SIBJISIOLICHCS] CYMMOH I'PEXOB M JI0OpoJeTesel YeJoBeKa B Mpo-
[UTOH KW3HU. J[XapMBbI MPEACTaBIAIOT CO00I TKaHb MHPOBOTO BEIIECTBA, OHH
BEYHBI, CHOCOOHBI MPOHUKHYTH B IICUXMYECKHUE W MaTepHalibHbIE MPOIECCHI,
9TO CBOEOOpa3HBIE aTOMBI, MEPEPOKIAAIONINECS KaXK/blii MHI, COCTABIISIOLINE
YKU3HB.

BaxxHO#l cocTaBHOM YacThi0 OYAJMCTCKOTO MHPOBO33PEHHS BBICTYIIAET
y4EHHUE O NMO3HAHUU YEJIOBEKOM ceds M MHpa C IOMOUIbIO HOTMYECKOro camoy-
ry6iaenus u camocosepuanus. Hoza, kax ¢punocopckas KOHIENIUS BOSHUKIA
oxoso I Beka 70 H.3., U HaNpaBJieHa Ha TO, YTOOBI HAYYHUTH YEIOBEKA OCBOOO-
JUTHCS OT CTPAJaHUN KHU3HH, IOMOYb JYXY OCBOOOIUTBCS OT OKOB TEIECHO-
MaTEepHAJIBHOT0, OCTAHOBHUB TTOTOK TIEPEBOIIIOMICHIH.
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Iocne cmepTu Byanel, Benymue aestenu Oyaau3Ma cooupanuch Ha Bemu-
kux cobopax. Tak Ha yeTBepTOM cobope, cocTosBIIeMcsS B | B.H.3. Ha OCTpPOBE
Hetinon (Illpu Jlanka), ydyeHuwe, U3yCTHO MepeaaBaBIIEeCcs] Ha MPOTKEHUU
MMOYTH TISITH CTOJICTHH, OBLTO BHepBBIe 3amucaHo. OHO TMONYYHIIO Ha3BaHUE
NAIUCKO20 KAHOHA, TaK Kak OyIIUCTBI TOJTb30BAJIUCh S3BIKOM A, U OH
CTaJ OMOPOH OPTOMOKCATHHOTO OYAAU3MA XUHASHDL.

IlepBbIM pacripocTpaHuTeNeM UAEH Mmaxaansvl cTan Awigazxowid, N3I0KUB
ux B «IIpoOyxnenue Beps» (I B.H.3.), Oka3aBmuM Ooublioe BiusHue Ha Haea-
paodxcyHy, caMoro BBICOKOMHTEIJICKTYaJIbHOTO (uaocoda MaxasHBI, KOTO-
phIii IPUMEHUIT CIIOKHYIO THAIEKTUKY JUISI JOKa3aTelbCTBA OrPaHUUYEHHOCTH
HCTIOTB3YEMBIX JTFOIIEMHA TTOHSITHH.

HctuHHas mpocBeTIeHHas MyApocTh (0Oaxu), Kak ee BHIWT MaxasHa,
COCTOHUT U3 JIBYX KOMIIOHCHTOB — [IpaoicOHs, TPAHCIICHIICHTAIbHASI MYyIPOCTh
WY UHTYUTUBHOE MTOCTIDKEHNUE, U KapyHa, TO ecTh, TI000Bb UIIH COCTpaJaHue.
EcTecTBeHHast CYNIHOCTh BCEX BEIICH OMUCHIBACTCS HE TOJBKO a0CTPAKTHBIMHU
MeTahU3NISCKUMH KOHIEHITUIME MAKOBOCMU W NYcmomsl, HO U TOHITHEM
Jlxapmakaiia — ananor bpaxmana B nHayusMme. OHa NMPOHHU3BIBACT BCE IPHU-
ponHbie 00BEKTH BcelleHHOM, a Tak)Ke OTPa)KacTCsl B UYCIOBCYECKOM pazyMe
KaKk 000xu — TIPOCBETICHHAas MYAPOCTh, MAaTEPHAIBHOW W IYyXOBHOHM OIHO-
BpeMeHHO. JI1000Bb M COCTpaJaHUEC — YacTh MYJPOCTH, OTPAXKCHA B HJCAJIC
000xucamesl, TUYHOCTH, CTOSIICH HAa BBICOKOM YPOBHE IYXOBHOTO pa3BH-
THSI, YEJIOBEKa, CIOCOOHOro cTarh Oyanoi, HO HE HWNIYIIEro MPOCBETICHUS
JUIS OHOTO ceOs. DIEeMEHT Bephl ObUT Hambolyiee SPKO BHEIPAKEH B TaK HA3bI-
Baemort [llkone Yucmoti 3emau — y4eHUS O TOM, YTO BCE JIOAM M3HAYAIBHO
00MaarT MPUPOAOH OyIIbL: s JOCTHIKCHUS HUPBAHBI, WU YHCTON 3EMIIH,
He00XOIUMO JTUITH OJHO — BEPHUTH B CBOIO M3HAYAJIBHYIO OyamoBOCTh. Dmiro-
co(usi JOCTHUTIIA CBOETO BBICIIEIO PACIlBETa B YUYCHHUH TaK HA3bIBAEMOM IITKOJIBI
Asamamcaka, KOTOpasi OIMUpPaeTCsS Ha CyTPY TOTO K€ Ha3BaHUS, CIUTAIOMICHCS
Iymon Oynnu3mMa MaxastHbl.

Asamamcaka-cympa BIOXHOBUJA KUTAMCKHUX M SIHOHCKUX MBICIUTENEH,
Korga Oyaau3M MaxasHBI CTall PaclpoCTpaHAThCS 1Mo Bceil Asum. KonTpact
MEXJy KUTalllaMHi U STMOHLIAMH, C OJHON CTOPOHBI, U UHAMNIIAMU, C APYTOH,
HACTOJIBKO pAa3HTEICH, YTO HakKe YTBEPAHMIOCh O HHUX MPEICTaBICHHE, KaK O
JIBYX Pa3HBIX MOJIOCAX YEJIOBEYECKOTO pa3yMa: MepBbie — MPaKTUYHBI, Tparma-
THYHBI, X MBICIIH 3aHATH OOIIECTBCHHBIMU MPOOIEeMaMH, BTOPEIC 00JIaIaroT
OoraTelM BOOOpa)KEHHWEM, CKJIOHHBI K MeTa(u3MKe M CBEPXbECTECTBEHHOMY.
Korna mbicnutenu fAnonuun u Kurtas ctanu nepeBOIUTH Asamamcaxy, IBe
MIPOTHBOIIONIOKHOCTH CIWJINCh MW 00pa3oBalii HOBOE TUHAMHUYHOE EIMHCTBO,
chopmupoBanuch n8e (QrIocoGUu — KUTANCKAas INKONA XYdsHb W SITIOHCKAs
ITKOJIA KI2OH.
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OcHoBHas TeMa Asamamcaxka-cympa — €IUHCTBO U B3aUMOCBSI3b IpEAMeE-
TOB M SIBIICHUH, YTO OKA3bIBACTCA OJHUM M3 TIABHBIX 3JIEMEHTOB HE TOJBKO
BOCTOYHOI'O MHPOBO33PEHUS, HO ¥ HOBEHINIEH HayKH, COeprKallel mapajuienu
K MOJICJISIM U TEOPHSIM COBPEMEHHOU (DUSUKU.

Buvigoowvr: Cunmemuunocms U yerocmuocms BUAEHUS YEIOBEKAa U MUPA,
BcenenHoil SBASIOTCA OTIUYUTEIBHON YePTOW HE TOJNBKO BOCTOYHOU mpentu-
nocoduu, HO 1 Oosiee Mo3aHeH BOcTOYHOH (uiocoduu. B kuraiickoi n nHANN-
CKOW KapTHHE MHpa MOHATHS bora HEeT, 4elnoBeK KaK PaBHOMPABHAS C APYTHUMH
4acTh KOCMOCA, BO3HUKAIOIIAsl B KOCMHUYECKOH »Bomonnu. Kuraiickas mMonens
MHpa SIBJISETCSA COBOKYITHOCTBIO IIPOCTPAHCTBA, BPEMEHH, CEMAaHTUKH pa3Mepa,
3HAYUMOCTH YHCEeNT B KOHLENTyaJIW3allid Mupa. Bricodaiimas neiab WHIYH-
CTOB, OyJIZTICTOB ¥ JTA0COB — OCO3HAHUE eOUHCINBA U B3AUMOCBA3U BCeX ewyel,
NPEOJI0JICHNE OLIYIIEHUs CBOEH H30JIMPOBAHHON MHAMBUAYAJIBHOCTH M CIIU-
SHHUE C BBICIICH PealbHOCTBHIO Yepe3 MpOoOY’KJICHHE C MOMOIIBI0 paccyaka H
PEJINTHO3HOTO NEPEKUBAHMUS.

Pasnenenuie mpupoabl Ha OTIEIbHBIE NPEIMETHl HE SBISETCS (QyHIaMeH-
TaIbHBIM: MpPEeIMETHl 00JalaloT TEKy4YHMM, M3MEHUYMBBIM XapakTepoM. Kare-
TOpPHUSIM — BpPeMsI M IPOCTPAHCTBO — INpHCYIl AMHaMU3M. KocMmoc — emuHas,
OECKOHEYHO JBWXKYIIasics peallbHOCTb, XXUBasi M OpraHUuecKas, HJeajibHas
U MarepualibHasi ogHoBpeMeHHO. OO0ycrnaBIuBaIONIUe ABHIKEHUE CHIIBI OEpyT
Hayajo He BHE INPEIMETOB, KaK IOJarajiy Tpedeckue (Guiocodsl, a BHYTPH
caMOi MaTepHUH.

N36paB myTh pannoHann3Ma, 3amajgHas HayKa IpuBesia K BOSHUKHOBEHHUIO
MHPOBO33PEHHUS, OCTPO NMPOTHBOPEUAIIETro ¢ MHUPOBO33peHueM JIpesnero Boc-
toka. CoBpeMeHHas 3amajgHas Hayka XX-Hau. — XXI BB. mpeoponeBaer rpa-
HHUIIBI CBOETO € MHPOBO33PEHUS M BO3BpAIlaeTCs K B3TJIAJaM BOCTOYHBIX H
paHHHX rpedeckux ¢uiocodos. OMHAKO HA 3TO pa3 OHA UCXOAMT HE TOJIBKO
W3 UHTYULUHU, HO U U3 PE3YyJbTATOB B BBICIIEH CTENEHU TOUHBIX M CIOXKHBIX
9KCIIEPUMEHTOB U M3 CTPOTOro M IMOCIEJOBATEILHOIO MaTeMaTHYecKoro 00o-
CHOBaHMSL.

CBS[HIBHH])IC KHUI'M 1 KJIDYEBbIC paﬁon)l

Asgecra (3ena-ABecTa).

3akoHsl Many.

Bensr. Bratowarot deteipe cOopuuka: Purseny (Bemy rumuoB), CamaBeny
(Beny naneBoB u mecHomneHuid), Smkypeeny (Beny xepTBeHHBIX (opMmyin) u
ATt-xapBaBeny (Beny marmdeckux 3akInHaHUN).

VYnauumamsl.

Jxaraxu.

Jxammanana.
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Tpunuraka (Tunuraka unm «Tpu KOP3UHB), TPU YaCTH yUeHHs Byibl).

[Tanuiicknuii KaHOH.

ABaTaMcaka-cyTpa.

Kuwnra nepemen («M maun» uinm «Uxoy n»).

Bbecensl u BeickaszbiBanus (JIynp FOii, coctaBnena yuennkamu Kordyims).

Jlao mp m3mH.

Yansrmes A.H. ®unocopus Apesnero mupa. — M., 1999. — 703 c.

®puthod Kamnpa. Jlao ¢pusnku: oduire KOpHU COBPEMEHHOH (HU3MKHU U BOC-
TogHOro MucTuImiMa. — M.: OO0 HznmarensctBo «Codusiy, 2008.

BOl'lpOCLI AJIA CAMOKOHTPOJIA:

1. YeM OOBSCHUTH BO3HHKHOBCHHE (PIIIOCOGUU B TEPPUTOPUATHHO pa3-
OOIICHHBIX LEHTpaX ApeBHeH muBmnm3anuu: Muauu, Kurae, ['perun?
CrpemieHHE K BBICIIMM OOOOMIEHUSM ¥ (YHIAMEHTaJTbHBIM 3aKOHAM
OBITUS ¥ MBITIUICHUS 3TO CIYYaifHOCTH?

2. KaxkoBbl 00I11He 4epThl BOCTOUHO-(PHIOCODCKUX crcTeM? YKaKHTe OC-
HOBHEIE TTIPOOTIEMBI (pruocoduu, XapaKTEepPHBIC I HUX.

3. B 4em cxoncTBO (HIOCOPCKO-PEIUTHO3HBIX CHCTEM KOH(YIHAHCTBA U
naocuzma?

4. KakoBbI IIEHTpAJIBHBIC MPOOIeMBl KOHPYLIHAHCKOW pruitocopuu u e€ me-
CTO B UCTOpHUHM KuTalickol kynsTypel? Kak Bel monumaeTe nonoxeHue o
TOM, uTO B KHTae cTpouTCst «KOH(PYIHAHCKHUIA COITHATH3MY?

5. Yro o3Hauaetr cuMBoi Taii-13p1? KakoBa nuanekThka WHb U dH? B yem
crenudrKa KUTAHCKOTO BUACHHS B3aMMOOTHOIICHUIN CBETa M ThMBI B
CPaBHEHHH C 30pOACTPUNUCKUM, XPUCTUAHCKUM U MYCYJIBMAHCKUM BHJIC-
Huem? KakoBa 0COOEHHOCTH MMOHMMAHHUS TIEPBOIJIEMEHTOB M MOXKHO JIH
Cpely HUX BBIACIUTH OJUH BaXKHEHUITUNA?

6. Uro Ttakoe Jlao u J[3? Kak Bbl moHMMaeTe 1a0CCKU Hcall «ECTECTBEH-
HOTO 4YeJIOBeKa» W mjeio HenesHusA? CIpaBeMINBO U OOBICHATH «HE-
JesTHue» Kak mpoctoe Oe3nenbe? Ecnu a, To moueMy KUTaCKUN HApO.
M3BECTEH CBOUM TPYA0TI00HEM?

7. B uewm 3akirogaeTcs cX0ACTBO B3MIAA0B [epaknuta u Jlao-m3m1? «I'pede-
cknit faoc — ato I'epaknut u3 Ddecan? CyniecTByeT M CXOKECTh UIeH
Jlao-11361 0 HEMPEPHIBHOCTH M3MEHEHUH, C €ro IHUKIMYECKUM XapakKTe-
powM, ¢ uaeei ['epakiauTa 0 TOM, UTO «BCE TEUET, BCE U3MEHSICTCS»?

8. UsBectHo, uto JI.H. ToncToit B TBOpYecTBE OMUpascst HA COOCTBEHHBIE
MHTEPIPETAIuU paHHero Jaocu3Ma. UTo o0miero Mexay MpUHITUTIAMH
«HETIPOTHUBJICHHE 31Ty HACHIIHEM» U «HEICTHUEM)?

9. Yro Bam H3BeCTHO O B3aMMOCBS3H JA0CHU3Ma C KUTANCKON MEIUIIMHON U
BOCTOYHBIMU €IMHOOOPCTBAMHU?
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10.

11.

12.

13.

14.

15.

16.

CumBonbel «V 113MHA» MPECTaBISIOT COOOH BBIpaKEHHE 3aKOHOMEPHO-
cTeil OMHapHOW apu(METHKH, U3BECTHBIX NIepBOMY uMmIieparopy Kuras
®ycu (3 THIC. 10 H.3.). B 9TOM TpakTare B MpeneirbHO CUCTEMATHIECKOM
n (GopmManu30BaHHOM BHJE ONMHUCHIBAETCS CTPYKTypa yHUBEpcyma, Gop-
MaJIbHBIE CXEMBI JJOTIOTHAIOTCS MU(OTIOATHIECKIMHU HHTEPIIPETAIIUSIMH.
CwMbIcioBast Harpyska «J I3MHa» CKOHIEHTPHPOBAHA Ha MEPECCUCHHUH
UCKYCCMBEHH020 A3bIKA 2paAhuuecKkoll CUME0IUKY U €€ MO3TUYECKOTOo
onucanus. Kapn JIeHOHUI] yBHUIeT COOTBETCTBHE MEXAY APEBHEKHUTAM-
CKMM YUYEHHEM O JBYX KOCMHYECKHMX HadajaX M OWHapHOIl cuctemoi
CUMCIICHHUS: B MCTOKaX APEBHEHIINX rajaTelbHbIX NMPAKTHK HAXOIUTCS
OMHAPHBIN apUPMETHUCCKUNA TPUHITUIT, 3aHOBO OTKPBITHIN UM.
CoBpeMeHHBIE Yupposbie TEXHUIECKNE CPEACTBA KOMMYHHUKAIIMH OCHO-
BaHbl Ha OMHApHOM KOJMPOBaHWM CHUTHAJA, TIepelaBaeMOro B TOH WIIH
HMHOH CUCTEME CBA3U, T.€. HA IBOMYHON CUCTEME CUUCIICHHUS.

Ha Bamr B3rmsan, sBnsercs nmu «Kaura mepemen» uctopuko-duiocod-
CKHMM MCTOYHUKOM JIBOMYHOTO KO/Ia U ducumanuzayuu?

Kon¢yunii Tak olileHHBaJ 3HAYMMOCTH Tpou3BeneHus «KHura nepeMen»:
«Ecau ObI MHE yaJI0Ch TIPOJUIMTD JKU3HB, TO 51 OTAAJ OBl MSTHACCAT JIET
Ha u3ydenue [lepemen, n torma ObI cMOT HE coBepiiaTh omHOok». [lo
Bamemy MHeHHU0, moyeMy Tak paccysxaan Koudyiuii?

Jns gero Benukuit YMHTH3-XaH MPUTIACHI K cebe Ha BCTpedy HACTOS-
TeJsl OTHOTO U3 AA0CCKUX MOHACTBIpEi?

Packpsii 11 cBOM 4yJOTBOPHBIE CeKpeThl Myapell Yan YyHb-113517

W neansl Kakoro BepOydYCHHS HAIOMHHAET ydeHHe Mo-11351 0 BceoOren
mo68n?

B ronp!l mpaBieHHsI KaKOTo KUTAHCKOTO BIACTUTENS aKTUBHO HCIIONB30-
BaJIUCh MJIEH JIETUCTOB O HEOOXOAMMOCTH XecTKoi ByacTu? [Ipnuecio
JI1 9TO PafoCTh KpyHHeHemMy npeacTaBuTento gerusma dai-13sr?

Uro BaM M3BECTHO O JA33H-OyIJM3ME M €ro MECTe B COBPEMEHHOM KYJIb-
Type? Ilouemy B roasr Bropoit MHPOBOIl BOHHBI OH HCIIONB30BAJICS IS
MICUXOJIOTUYECKON OATOTOBKY BOMHOB?

B uem omnune ¢unocodpun dpesuero Kutas ot ¢punocodun Ipesueit
Naanu?

KaxoBa wuctuna, orkpsiBmasca [aytame? UTro Takoe BOCBMEpPUUHBIN
nyTh criacenus? KakoBo BiausiHue Oyaau3Ma Ha 3anafgHyio (Gumocopuro
U KYJIBTYpPY B LIeJIOM?

Crioco0eH IH ucKkyccmeennwlli unmesnniekm MOCTHYD I1apaJIoOKCATIbHYIO
npupony ¢unocopuu Ipesnero Bocroka? [louemy muctuueckas ¢uiio-
cous ceromHs n3yvaercs 3anajHON HAyKOW, HAXOAUT OTPAXKECHUE B UH-
dopmayuonnoil kyremype?



Tema 3. @ujiocodusi B AaHTUYHON KYyJIbTYype

Ienv 3anamusn: oams Hauboiee 00ugUe NOHAMUSA 00 UCMOKAX U JIOZUKE
CO8PEMEHHON HAYKU, RPEOSAPUMETbHYIO 8bIPAOGOMKY HABLIKO8 KOMNEMeHm-
HOUl pabomobl 6 noje ee npodrem. (3anaonas Hayunas napaouzma, Kax
OCHO6G IMRUPUYECKOU U AOCMPAKMHOU HAYKU).

Knroueevie cnosa: cunozouzm, amomuszm, 0yaiusm, 0eusm, OUaIexmuxa,
uoes, mamepus, coucmuxa, memapusuxa, oOuanoe, MUIeMcKas WKoId,
nepgeonpuuuna (apxe), cyocmanyus, anetipon, Jloeoc, sneamol, Ovimue, Yucio
(yugpa), amomvl u nycmoma, cogpuzm, Oyuia uerosexa, manesmuxa, ouanioes,
uoes, ¢usuka u memagpusuxa, Jemuype, anamues (npunomuHanue), nepeas u
emopas Hasueayus, oopas newjepuvl, NEPUNaAmMemuKu, KUHUKY, CMOUKU, CKen-
MUK, IMaAHAYUSL.

Ilnan Jexknum:

1. Kocmomorusm ® OHTONOTH3M JApeBHerpedeckoil ¢umocopuu. Hatyp-
¢dmnocodus.

DOneatsl ¥ J[eMOKpUT.

Cooductsr u Cokpat. Yuerane Cokpara 0 4eJIoBeKe.

[TnaToH. YueHnue 00 UaesX U rOCyAapCcTBe.

Yyenue ApuctoTessi 0 MaTepuu U Gopme U MpUUUHAX OBITHSL.
dunocodust AMIMHN3MA: KUPEHAUIIN3M, KHHN3M, CTOMIIN3M, SIIHKYPEU3M.

Sk w

KpaTKOB coaepkaHnue

Hauano pasButusi eBpormeiickoil ¢unocopun ObUIO mMonokeHO B Jlpes-
et I'perru B V-IV BB. 10 H.3. MyapenoB Muniemckoii wikoivl He HHTEPECO-
BaJIM pa3rpaHUuCHUs MEKIY Haykol, ¢punocodueit u penurneii. Crienupukoit
¢uocopun B ee HauaIbHBIH IEPHO/] SBJISETCS CTPEMIICHNE TIOHATh HCTHHHYIO
CYLIHOCTh MPHUPOJIbI BEICH, KOTOPYIO MHUJIETLHI MMEHOBaIH ¢husuc (MepBbIX
rpedeckux (uiocopoB HazbBadu «pU3MKaMmU»; OT rped. phisis — mpupona,
MepPBOHAYAJIBHBIN CMBICI — TIOCTHYb IJIABHOE, CYIIHOCTh BELIEH, TaKkoBa LEIb
Bcex MUCTHKOB). [TozgHue rpeku HaspiBanu (unocopoB MUIETCKON NIKOJBI
2un030ucCmamu VIA «IIPU3HAOLNIMME MaTEpPHIO JKUBOWY», HE TIPU3HABas pasiin-
YU MeXly Matepuei n gyxom. OHHM HE yoTpeOIsiIn 0codoro ciioBa s 000-
3HAUEHUS TOHSTUS «MATEpHs», BOCIPUHUMAIN Bce (OPMBI CYIIECCTBOBAHUS
KaK MPOSIBICHUS @hu3uca, HAJCICHHOTO XHU3HBIO W JAYXOBHOCTBIO, UYTO COIH-
)KaJlo MX C B3MUISJIaMH JIPEBHUX KUTAWUIEB U MHINNIIEB.

I'maBHBIM BOMpPOCOM paHHerpedeckoii Harypduaocopuu Obl1 gonpoc o
nepsonauane mupa. Y1 B 3ToM cMbicie Guitocopus mepekInKaeTcss ¢ MA(OIo-

M



rueil. dutocodsl MIYT cyOCTaHIIMAIBFHOE HAYallo — U3 Yero BCE MPOU3O0MLIO.
Tak, pomoHa4anbHUK Tpedeckoil Gprutocodun Dasiec 3 Muera paccMaTpUBal
BCE CYIIECTBYIOIIEE MHOrooOpasue Bellel U sSBICHUN IPUPOJbI KaK MPOsBIIe-
HUE €IMHOTO W BEYHOTro Havasa — BoAbl. daiiec 3a1aBajcs BOIPOCAMH O TOM,
umo ocmaemcs NOCMOAHHBIM NPU UBMEHEHUU, U YMO AGNAEMC UCMOYHUKOM
eouncmea 6 pasHoobpaszuu?

Bona, kak »eMEHT MaTepuu, CTUXUS IPUPOABI M 600d, KaK IEPBOOCHOBA, —
ob1ee, cyOcTpar Bcex Bellel, Kak KpalHssl TOYKa, K KOTOPOH MBI IPUXOANM,
OTBJICKASICh OT PA3JIMYHBIX U KOHKPETHBIX COCTOSIHUHM MaTepHH, IepBOHAYAIIO,
BUJIOM3MEHEHHUSI KOTOPOTO M JAal0T pas3lHyYHbIE COCTOSHHS. Bce B mpupoze
MOCTHKMMO YeJIOBEYECKUM MBIIIIeHneM! B mpupozae Het mMecrta /sl HEno3Ha-
BaeMBbIX OOTOB M AYXOB! MMeHHO 5ma MbiClb NOCAYICULA HAUALOM Npoyecca
UHMENNIEKMYAIbHO20 3A60€6anus  Yenogekom npupoosi. danec ocBoOOANT
MBIIIUIEHUE, KaK OT MyT MU(OIOTHYECKOH TPATUINH, TaK M OT LETEH, MPHUBS-
3BIBAaBIIMX €r0 K HEMOCPEICTBEHHBIM UYyBCTBEHHBIM BIICUATICHHUSAM, XOTS OH
paccMaTpuBall BOAY Kak XXUBYIO W OONaaronlyro JyIIOHW, HE pa3iudas AyX H
BerecTBo. [loHsiTue physis OBLJIO OYCHB OOIIMPHBIM M OJHM3KUM K TOHSATHIO
«OBITHEY.

AHaNOTHYHBIC BO33PEHUS Pa3BUBAIN AHAKCHMeH W AHAKCHMaHAP (MH-
JeTcKosl mKkoja). AHakcuMaHap HazBan daneca «mepBbiM Quiocodom». Y
AHakcUMeHa TaKMM IE€PBOHAYAJIOM M CyOCTPaTOM BCEX BEILEH SBIIACTCS KOH-
KpETHAasl CTUXHS — 6030YX. AHAKCHUMEH CO3/aJl (PU3HUCCKYI0 TCOPUIO TePEXO-
JIOB BellecTB. AHAKCHMEH yKa3bIBacT Ha YETHIPE CyOCTaHIIMHU, KOTOpbIE ObLIN
MO3/IHEE «UYETHIPhbMS HauallaMH (QJIEMEHTaMu)». DTO — 3eMJIsl, BO3AYX, OTOHb H
Boja. Y AHakcHUMaHpa cyOcTaHIMEH SBIseTCS anetpor (HEOpeIeICHHbIN) —
BEYHOE M OCCKOHEYHOE, HeHAOII0JaeMoe, HaX0sIIeecs] B ABMKCHUH TIEPBOHA-
4aJo.

lepakmur Ddecckuit m [lapMeHHT TpUHAIICKAT KO GMOPOMY MNOKOJe-
Huto Tpedeckux ¢unocodpos. [lepsoe nokonenue HaryphuinocooB cuuTao,
4TO uzmenenue cywecmsyem. st HUX 3TO OBLIO NMPEATOJIOKEHUEM, HCXOJs
13 KOTOPOTO, OHU CIIPAINBAIH, YTO SIBISACTCS NOCHOAHHbIM DJIEMEHIMOM 6CeX
usmenenuii. Bmopoe nokonenue GpuaocodoB MonBEPriI0 COMHEHHUIO 3Ty TPE-
MIOCBIIKY, 3a/laB BOIIPOC O TOM, cywecmeyem au uzmenenue? Ilapmenunn n
I'epakauT NMpenyokKUIN SABHO JHAMETPaTbHO NPOTHBOIOIOXKHBIE OTBETHl Ha
5TOT Bonpoc. [epak/uT yTBEpXK/aajl, 4YTO BCE HAXOJUTCI B COCTOSIHUM HOCHO-
AHNHO20 U3MeHeNUs NI IBUXKEHU. Mup IpeAcTaBiIsieT co00H yrnopsaoueHHbIH
KocMmoc, oH BeueH u OeckoHeueH, He CO3/1aH HU OOraMH, HU JIIOJIbMH, a BCETAa
ObUI, ecTh U OyAE€T BEYHO *KMBBIM OTHEM, 3aKOHOMEPHO BOCIIIIAMEHSIOMIMMCS
1 3aKOHOMEpHO noTyxaromuM. Ha ocHOBe mpeBpalieHuil Orus CTpoUTCs KOc-
Mozorus ['epakiura. Bee nmpeameTs! U SBICHUS TPUPOABI POXKIAIOTCS U3 OTHS
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W, ucuesas, BHOBb oOpamaroTcss B oroHb. OnHako 0a3MCHBIM IPUHITUIIOM BCEX
MPEXONANINX BEUICH SBISETCS B3aMMOJCHCTBHE MEXKAY COOTBETCTBYIOIIMMHU
CHUJIaMH, 6aHaHCOM MCKAY KOTOPBIMH IJIs1 U3MCHSAIOIINUXCA Bemeﬁ SIBIISICTCA
He gewjecmeeHHds. nepeoocHosd, a aozoc! Jlococ ABISETCS CKPBITHIM, OOIIMM
€OUHCMBOM, COIIEPIKALIIM TTPOTUBOIOIIOKHOCTH, MOACOECMBOM, CTOSIIAM Hajl
HUMHU.

®uiiocopus 3Jj1eaToB. PaspelB 3TOro €IMHCTBA BIEPBLIE MPOU3OLIET B
mKose seamog (mkona [lapMeHuia), KOTOpble NMPU3HABAIN CYIIECTBOBaHHE
HEeKoero boXecTBEHHOro MpWHIUIA, CTOSIIEr0 Haja OoraMu W JIOAbMH. Tak
BO3HHUKIJIO TO HampasieHue GUiIocoGpuu, KOTOPOE 0mOeaUL0 Mamepuio om oyxa
1 TIOPOZINIIO Oyaau3M, CTOIb XapaKTEPHBIN IS 3amma Hol (HIIocopun.

IMapmenuna u3 Dnen (5 BeK 70 H.3.) SBISICS COBpeMEHHUKOM [epakiuTa.
VYTBepKIall, UTO U3MEHEHUE ABAAEMC S N0SUHECKU HEeBO3MOINCHbIM, XOTS TyB-
CTBa CBHJIETEIBCTBYIOT 00 OOpaTHOM, pa3yM IIpaB, a YyBCTBa OOMAaHBIBAIOT
Hac. HapMeHI/I[l BIEPBLIC YCTAHOBUJI HEMPEOAOJIHMMBIC TI'pPaHUIBI MEXKAY pas-
yMoM U dyBcTBaMu. OH BBOJIUT MOHSTHE «bbimuey, 1M0J KOTOPHIM MOHUMAET
JIMIIb TO, YTO MOXET OBbITH MO3HAHO TOJBKO Pa3yMOM: «ObITHE €CTh, HEObI-
THS HET, 0O HeObITHE HEBO3MOXKHO HH IMO3HATH (BE€Ab OHO HEIOCTHIKMMO), HU
BBICKa3aTb». bpITHE €IMHCTBEHHO M HEM3MEHsIEMO. I3 3TOro BO3ZHHMKIO Mpea-
CTaBJICHHE O HEPa3pyILIMMOM BEIIECTBE — HOCHTEJEC M3MEHSIOINIMXCS CBOWCTB;
Hepaspyuiumoe 6ewyecmso CTal0 OIHUM N3 OCHOBHBIX IOHSATHH 3amajHON
¢unocodun. Yuenukom I[lapmenuga Obi1 3eHOH DieiicKHil, MBITABIIHICS
JI0Ka3aTh, YTO YUYCHHS, yTBEP)KJIAIOMINE BO3MOXHOCTb HM3MEHEHHS, BEAYT K
J02UYeCKUM NapadoKcam — anopuu, CMbICI KOTOPbIX OOHApy>KUTh IIPOTHBOpE-
YUl B CTPOTO JIOTHYECKH BBIBEJACHHBIX CIIEACTBUSX OCHOBHBIX IOHSITHH, KOTO-
pPBIMU ONIEpPUPYET aHTHYHAS HAayKa U 0OBbICHHOE co3HaHMe. [IpoTuBOpeune xe
paccMaTpUBaeTCsl Kak JIOCTaTOYHOE OCHOBAaHHUE JUJISl YCTPAHEHMsS UX U3 cepsl
TIO/UTMHHOTO 3HaHUS, C «ITyTH UCTHHBI», U TIEPEBOA B 001acTh «MHEHUI». Han-
OoJsiee M3BECTHBIC TMAPaNOKChl — «AXMIUIeC W yepenaxay, «Jlersimas crpena»
U JIpyrHue anopuu 3eHOHA O ABMIKEHMH — 0OCyKIaroTcs Oojee JBYX ThIcsde-
netuit. bepmpan Paccen mucan, 9To anmopuu 3eHOHA «B TOH HIIM WHOW (hopme
3aTparnBalOT OCHOBAHHUS MOYTH BCEX TEOPHUU MPOCTPAHCTBA, BPEMEHH M Oec-
KOHEYHOCTH, MPEUIAraBIINXCs C €T0 BPEMEHH 10 HAIlUX JTHEH».

Qunocoghbl mpemvezo nokonenuss — IMNeAoKI 1 Anakcarop. OHu noiy-
YIJIM B HACJIEJCTBO JIBA MPOTUBOIOJIOKHBIX YTBEP)KJICHHS: «BCE HAXOIUTCS B
COCTOSIHUU HEIIPEPBIBHOIO M3MEHEHUS», U «U3MEHEHME SIBISCTCS HEBO3MOXK-
HBIM». DMIIEZIOKI U AHAKCarop pelnif, YTO UCTHHA HaXOAMTCS T/Ie-TO Ioce-
penune: «HekoTopble Bemun HAXOAATCS B COCTOSHUM W3MEHEHUS, a IPyTHE — B
COCTOSIHUM TOKOs». briTHe MPOABJIACTCA B ONPCACICHHBIX HEM3MECHHBIX BCLIC-
CTBaX, KOTOPBIE COCAMHSSACH U Pa3beIUHSSACH, TTOPOKIAIOT BCE M3MEHEHUS B
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9TOM Mupe. DTO MPHUBENO0 K BOSHUKHOBEHHIO MOHSTHUS aToMa, OMMCAHHOTO B
Tpyaax JleBkunna u [lemokpura, — Menpuailiedl HEAEAMMON €JUHUIIBI MaTe-
pun. X HaspIBalOT Quiocodpamu-npumupumensmu, OHA ChITPAIH BaXKHYIO
poTb B pa3BUTHHU HaTypduimocoduu B HanpaBiaeHnn JemMokpuTa.

Atomu3M. llepBelii npeBHerpedeckuid atoMwuct, Jlegxunn, OBLIT yUeHU-
KOM 3eHOoHa W OJHUM U3 YUMTENEH Apyroro KpymHOro aTOMHCTa, JleMokpura.
Haunbonee netanmpHOE HM3IOKEHHE aHTHYHOTO aTOMHM3Ma — CHCTeMa Jnuxypd,
IV-III Beka 0 H.3. — AOULIO 10 HAC B uU3noxkeHuu Jlykpeyus Kapa.

KpynHBIM marom mo myTH pa3BUTHS YYEHUS O OBITHH SBIISCTCS aTOMHU3M
Hemokputa. Jemokput (460-370 TT. 10 H.3.) IOJIAraj, 4TO «B MUPE HET HUYETO,
KpOME aTOMOB U ITYCTOTHI, BCE CYIICCTBYIOIIEE pa3pymIacTCs B OCCKOHCUHOE
MHOKECTBO ITI€PBOHAYAIIBHBIX, HEACTUMBIX BEYHBIX M HEW3MEHHBIX YaCTHII,
KOTOpbIE BEYHO ABHXKYTCS B OECKOHEYHOM IMPOCTPAHCTBE, TO, CLEIJISSCH, TO
pasiy4asich IpPYyT C IPYyrom». BEITHE ecTh HEeuTO MpeAeiabHO MPOCTOe, aaliee
HeJlenuMoe, HempoHunaemoe — atoM. CyIecTByeT TOJIbKO OJWH B NEPBOHA-
Yajg — MaJCHBKUE HEICTUMBIC YACTHUIIEL. ATOMOB OECUHMCICHHOE MHOXECTBO,
OHU BCYHBI, HCU3MCHHBI, HEPA3JC/IbHbBI, HCIPOHHUIIA€EMbI, HC BO3HHUKAIOT U HE
YHHUYTOXKAIOTCSI, 00J1a/1al0T aOCOJIIOTHON IMIIOTHOCTBIO M TBEPJAOCTBIO U OTIH-
4aloTCs APYT OT Jpyra 1o cBoeMy o0beMy u ¢urype. Bee tema cocroar us
aTOMOB, peajibHble, MOJJIMHHBIE CBOICTBA Bellel — Te, KOTOphIE MPUCYIIHU aTO-
MaM — IPOTSIKEHHOCTh, (hopma, Bec W T.1. Bce ocTampHBIE YyBCTBEHHO BOC-
NpUHUMaeMble CBOWCTBA: BKYC, 3alax, TeMIepaTypa u T.A. CYyIIeCTBYIOT HE B
BeIIaX, a TOJIBKO B YYBCTBCHHOM BOCIIPUSTHH YCIOBEKA.

ATOMBI OTHENEHBI ApYyr OT Apyra myctoroi. Ecmm arom — OblTHE, TO
mycTota — 3T0 HeObiTHe. Ho eciiu OBl He OBLIO MYCTOTHI, TO HE OBLIO OBI W
peaTpHOTO MHOXKECTBA ¥ IBHKEHUS. /[8uoiceHue — BETHOE €CTECTBEHHOE COCTO-
aaueM Kocmoca, Kak mexanuueckoe nepemeuyjeriie aroMOB B ITYCTOTE.

Teopust aTomMm3Ma HOCHT YMO3PHTEIBHBIM XapakTep, MOCKONBKY B UYB-
CTBCHHOM BOCHPUATHH Mbl HUKOI'ZJTa HEC HaXOAUM aTOMOB. Dnearsl HOCTAaBUIIH
CEPBE3HYI0 MPOOJIEMY CYWeCmBOBAHUS MHONICECIBEHHOCU U OBUJICEHUS, U
JleMOKpUT Ha ypOBHE TEOPUH J1aJl €l pelieHre. Bemy Bo3HUKaloT, KOraa aToMbl
«CLEIUISIIOTCS BMECTE», ATO MPOUCXOAUT TOTa, KOTAa MEXaHUYeCKHE CTOIKHO-
BEHHUS BeIyT K 00pa30BaHUIO CKOILICHUH. Bemu ncuesaroT, korma odpasyromniie
UX aTOMBI yIAJAI0TCS APYT OT Apyra. Beenennas OeckoHedHa M GECKOHEYHO B
HEH KOJIMYECTBO MUPOB.

OpraHu3Mbl BO3HHKJIHM IOJ BIHMSHHEM TeX K€ MEXaHWYECKUX MPHYHH.
YenoBek — TO e CKOIJICHHE aTOMOB U OTJIMYAETCS OT APYTHUX CYLIECTB HaJU-
yueM Iymu. Jlyma — 3TO BEIIeCTBO, COCTOSIIEEC M3 MEIKHX, Hanbojee IOf-
BHKHBIX, OTHCHHBIX aTOMOB, OHAa CBsA3aHa C AbIXaHUCM. B BO3AYXE HaXOOUTCA
OOJBIIIOE YHCIO METKHX, KPYTIBIX aTOMOB. BMecTe ¢ BIOXOM B TEJO BXOIHT
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BO3JyX, & C HUM U JyHIEBHbIE aTOMBL. DTO YAEPKUBAET JaBJICHHUE BHEIIHETO
BO3IyXa (aTMOCQephl) M MPEMATCTBYST BBIXOAY IYIIM HapyxXy. IloaTomy BO
BAbIXaHHUU 3aKJIIOYCHbI )KU3Hb U CMCPThb. ):[yma CMEPTHA, OHAa YHHUYTOXKACTCA
CO cMepThio Tena. Jlyma cOCTOMT M3 JABYX dHacTed: OHa MMeEeT pPasyMHYIO
4acTh, HAXOAAIIYIOCA B I'PyAH, U HEPA3yMHYIO 4acCTh, PACCEIHHYIO 10 BCEMY
Teny.

Ilo3HaHWE COCTOMT B BOCHPHUSITHM YEIOBEKOM YEpEe3 COOTBETCTBYIOLIHE
OpraHbl 4yBCTB BO3JCHCTBHUSI Ha HEro TeJ B ()OPME MCTEUCHHSI C TOBEPXHOCTH
BCEX BEIIEH KOMHI — MENBbYalIInX ¥ TOHYAWIIHUX 00pa3oB 3Tux Bemei. [Ipo-
HUKas B TeJIO YeJoBeKa, 00pa3bl BEIIEH CONMPHKACAIOTCS C aTOMaMu JyIIU U
BBI3BIBAIOT y HEr0 COOTBETCTBYIOIIEE OIIYIIEHNE BHEHIHEro Mupa. JleMokpur
HE BUJUT CBSI3U YyBCTBEHHOI'O YPOBHSI MO3HAHUS C PALMOHAIBHBIM PACCyiK-
JICHHEM U Pe3Ko IPOTUBOMNOCTABIAET UX JpYr Apyry. McTuHHOe mo3HaHUE
JOCTUTAETCS TOIBKO Pa3yMOM.

Hrak, aTOMHUCTBI NPOBEIU YETKYH Pa3sTPaHUYUTEIbHYIO JIUHUI MEXKIY
JyXOM M MaTepuel, MpuYMHa JBHXKEHUS aTOMOB acCOIMHMPOBAjach C BHEI-
HUMH CHUJIAMH, KOTOpbIE HOCAT HJeajbHbIM Xapaktep. B mocneayroiem, 3ta
cXeMa CTajla BXHEWIIMM 3JIEMEHTOM 3alaJHOr0 MBILIUICHUS, MMOPOAHUB Oya-
QUM pasyma u gewjecmed, Oyuiu u meiud.

Indaropeiinpl 3aHMManuch BONpPOcaMU O cyOCTaHIMM, O (QyHIaMeH-
TaJIbHOM Hayajie TpUpoxbl M 00 m3MeHeHMH. Ho mumdaropeinnl mcxomniu
HE M3 MaTepUaJIbHBIX DJIEMEHTOB, a U3 CTPYKTYp, GPOpM — Mamemamuyeckux
coomuoutenutli, KOTOpble SBIAIOTCA cyOcTaHmmedl. MaTemaTHueckoe 3HaHHE
SBIISETCSI TOYHO OIPEAEICHHBIM 3HAaHHEM, TaK KaK €ro OOBEKThl HE MEHs-
I0TCS, 1 MaTeMaTHYEeCKHE TEOPEMBbI JIOTHYECKH JIOKA3bIBAIOTCS, YTO NMPHOOPEIO
MHCTHYECKUH XapakTep. 3acayroil mudaropeineB ObLIO BBIIBHKCHHE MBICITH
0 KOMUYECMGEHHbIX 3AKOHOMEPHOCMAX pA36UmMus Mupd, 4TO COAEHCTBOBAJIO
pa3BUTHIO (U3MYECKNX, ACTPOHOMHUYECKHMX M Teorpauueckux 3HaHUH. B
OCHOBE Bellel JNexuT uucio, yuun Iugarop, no3Hate MUp — 3HAUHUT MO3HATH
ynpasisitolmiue UM uncna. Vzydas umcna, nudaropeinsl pazpaborain yuc-
JIOBBIE OTHOIICHMS M HAIIIU UX BO BCEX OONACTAX UEIOBEUECKON NESTEIBHO-
ctu. Yncna u mponopuuy u3y4yanauch ¢ TeM, YTOOBI MMO3HATh AYIIY YelOBEKa,
YIPaBIATH MPOLECCOM INEPECETICHUsT Tyl ¢ KOHEYHOH IIeTbI0 €€ OTIPAaBKH B
HEeKoe BhbIcIIee 00KECTBEHHOE COCTOSHUE.

Ocnosnas uoes Ilugpaecopa 0 TOM, 9TO B OCHOBE BCEX BEIIEH JIeKaT dUCIa
WM OTHOIUCHMsSI 4HCEJ, OKa3ajlach OYEHb IUIOJOTBOPHOHM [UIsi HayKu. Yue-
nuku Iludaropa oOpa3oBanyu CBOEro poja pENUTHO3HBIH OpICH, WU Opat-
CTBO TTOCBSIIIEHHBIX, COCTOSIINN U3 KACThl OTOOPAaHHBIX €IMHOMBIIIICHHUKOB.
[Mudaropeiinbl oTHOCHINCH K mHdPe, KaK Kpelbl K 00KEeCTBEHHBIM CYIIHO-
CTSIM, KOTOpBIE JIeKAaT B OCHOBE MHpa. XapaKTEpPHO M TO, YTO NMudaropeiirst
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pasIessy YruciIa Ha «MY)KCKHE» U «KEHCKHE», TPUMEHsIS 3TO JeJeHHe K J&T-
HBIM M HEYETHBIM YHCIIAM, Pa3BUBAsl CAKPAJIbHYIO CHMBOJIUKY «KECHCKOTO»
HYyJII U «MYXCKOI» enuHUIbl. [IpumedarenbHO TO, YTO B OCHOBE pPadOTHhI
JIEKTPOHHBIX BBIYUCIHUTENBHBIX MAIIUH (KOMNbIOmMepos, HOyTOYKOB, TIIaHIIe-
TOB, CMapT(HOHOB, MEKTPOHHBIX H0COK MOIII 1 T.I.) TEKUT UMEHHO 080UUHASA
cucmema cuuciienus, KOTopas COCTOUT U3 eAMHHULBI («1») 1 vy («0»).

[Mudaropy Tpamumus MpUIUCHIBA€T BBEACHHUE CIOB Quiocopua U ¢uio-
co¢h. Ilnamon orHocmics k Iludaropy ¢ riry0ovalIMM MOYTEHHEM M yBaXKe-
HUEM.

Co¢uctnl u Cokpart. [IepBoe, 0 4eM pa3MbIILISIN I'pedeckue GrIocodml,
6buta npupooa. Ho oxono 450 r.r. g0 H.3. OJHOBPEMEHHO CO CTaHOBJICHHEM
a(MHCKOM NeMOKpaTHUH MPOU30III0 M3MEHeHHe mpeaMeTa dunocodekux pas-
MbIIUIeHud. B ¢uinocodun 3a moaTopa Beka HAKOIUIOCh MHOTO pa3iIHYHBIX
Touek 3peHus. Mzydasmme (uiaocodurio, MOCTENICHHO CTAHOBUIINCH CKenmil-
Kkamu. YToObl TIOHSTH, IOYEMY TaK MPOU30LLI0, HAJI0 Pa3odpaThCs B TOM, YTO
Takoe Mmouiuinenue. [IpONCXOOUT MEepexon OT MPEUMYIIECTBEHHOTO HM3Y4YECHHUS
IPUPOJIBI K PACCMOTPEHUIO 4e06e4ecKko20 Mbluiietusl. Bblll MOCTaBJIEH BOIIPOC
00 yCIOBHSIX TOJIy4EHHUsl JOCTOBEPHOro 3HaHMs. Tak MpoM30LIEN HEepexoia OT
y4eHHUs! O OBITHH, yUEHUS O MPUPOAE, K dNUCMEMON02UU, VTN YISHUIO O 3Ha-
HUU. MBIIUIeHHE 00paTmwiioch K camMoMy cebe. UeroBek Havall pegexcupo-
eamb. YenoBek ctay mis ceds mpoOIeMoil He TONBKO B Kau€CTBE MbICAAUE20,
HO U B KadecTBe Oeticmgyioujeco cymectBa. OTcrofa BHUMaHHE K TTOCTAaHOBKE
STUKO-NIOJIMUTHYECKUX BOIPOCOB. MBICIUTENN CTAJIM paccyXJaTb 00 OXHOM
YHUBEPCAIBHO OOIMIE3HAYNMOM noaumuyeckom uodeane. Hearo momobHoe mpo-
n3oitner nocie 1600 r. u B anrimiickoMm smnupusme (Jlokk, FOm). Hauancs
aHmpononocuyeckuli epuo] B Tpedeckoi ¢mnocodpun. PomonadambHUKaMHU
9TOW TEHJEHUMHU SBISIOTCS cogucmol u Cokpam. VIMEHHO ¢ MX JEATENbHO-
CTBIO HaYMHAETCS Tepexo] oT ¢uiocoduu, Kak JOOBH K MyApPOCTH BOOOIIE,
KaK «IepBOHAYKW» — K (HUIOCOPHUU B MOAJIMHHOM CMBICJIE 3TOTO CJIOBA, KaK
OCMBICJIEHHE, TEPEKUBAHUE MBICIIUTEIEM CBOETO MECTa, CBOCH pOJIH, CBOETrO
NpegHa3HauYeHNs B ObITHH.

Wrak, Havano wMCCleOBaHUIO IPOOJIEMBl YEIOBEKa MOJOKWIH CO(HCTHI
IIporarop (461-411 rr.), loprutii (483-375 rr.) u ap. CiioBo «copucT» — OT rpeye-
ckoro Codust — MyIpoCTh, — IIEPBOHAYAIIBHO O3HAYABIIEE «MYAPEI», «HCKYC-
HUK», «HM300peTarenb», CO BTOPOH MOJOBHHBI IV Beka 10 H.3. CTAaHOBUTCA
KJIMYKOHM, O3Ha4aBIimeil 0coObiii Tum (uiocoda, ¢unocoda-npodeccruonana,
yunrens ¢purocopun. Hosblit Tun ¢uiocoda nosisieTcs B Mepruoj pacuBera
paboBiamenpuecKoll TeMOKpaTHH, Omaromaps MOTpeOHOCTH B OOmIEM M IOJH-
THYECKOM 00pa30BaHMHM, MOPOXKJICHHON pa3BUTHEM MOJIMTHYECKHX M Cy/e0-
HBIX YUYPEXKJCHUU, HAYYHOW, (PHIOCO(MCKON M XYIOKECTBCHHOH KYIBTYPHI
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CoduCTB OTOKAECTBISIIN MYJIPOCTh CO 3HAHUEM, CIIOCOOHOCTBIO JIOKAa3bIBATh
BCE, UTO OHU CYHUTAIHA HEOOXOTUMBIM, BRITOTHBIM. COPHCTHI CIIOCOOCTBOBAIH
Pa3BUTHUIO J102UYECKO20 MblUIEHUs, THOKOCTH TOHSITHH, MO3BOJISIIOIIUX COe-
JUHUTH U JaKe OTOXKJECTBUTH KakK OyATO OBl caMble HECOBMECTHMBIE BEIIH.
Jlornyeckas OKa3yeMOCTbh CYMTAJIACh Y HUX OCHOBHBIM C8OUCMEOM UCHIUHDL.
Jlokazate — 3Ha4MIIO yOeauTh, yroBopuTh. COMUCTHI CUMTANN, YTO JOKA3aTh
MOXHO BCE, YTO YTOJHO, B T€X MJIM MHBIX 00CTOATENbCTBAX. «[lo3Hali camozo
cebs» — DTOT NPU3bIB, TIOMEUICHHBIH y BXoJaa B xpaM AmnosuioHa B Jlenbgax,
cTtaHOBUTCA ¥ copucToB M CokpaTa BEAYIIUM COAEpPKaHHEM HX (PIIIOCO(CKIX
Pa3MBIILICHUN.

B ¢unocodun copucroB n Cokpara 4esloOBeK CTAHOBUTCS €JUHCTBEHHBIM
obrTHeM. Duocodus Brepsbie HOPMYIHPYET OCHOBHON MHPOBO33pPeHYECKHUI
BONPOC KaK BOIIPOC 00 OmHOuleHuu cyOvekma K 00vbekmy, oyxa K npupooe,
MblUIeHUS K ObIMUIO.

Ilepsas cmopona 3TOro BoIpoca — 3TO 0TBeT (huiIocooB Ha BOIIPOC, YTO
MEPBUYHO, @ YTO BTOPUYHO: OBITHE WM MBIIUICHHE, NMpHpoAa win 1yx? B
3aBHCUMOCTH OT PEIISHHS ATOr0 BOmpoca Bce Gpuiocodbl pa3ienuinch Ha JiBa
Jlarepsi: MaTepuaIiCTOB U NICAIUCTOB. Mamepuanucmyl yTBEPKIAIOT TIePBHY-
HOCTB, CAMO/IOCTaTOYHOCTh MaTepuu. Beck Mup, ObITHE 0OBACHSIECTCS UMH Kak
MPOAYKT CaMOpa3BUTHUsI MaTepuu. Moeaiucmuvl e B KauecTBE NEpBOHAuasa
BCEro CYyILETr0 HAa3bIBAIOT JYXOBHOE HAYaJ0 — JMYHOCTHOE WIIM OE3JIMIHOCT-
Hoe. Te W3 MIeanncTOB, KOTOPhIE B Ka4eCTBE NMEPBUYHOTO Hayajia Ha3bIBAIOT
JIMYHOCTHOE, WHIUBUAYAJIbHOE CO3HaHHE, MBIIUICHUE, MMEHYIOTCA C)Obek-
MUGHBIMU UOEATUCMAMY, @ T€, KOTOPbIE MOHUMAIOT lyXOBHOE HAuajo Kak Hal-
JIMYHOCTHOC — 00bEKMUBHBIMU UOCATUCTIAMU.

Bmopas cmopona ocuoBHOTO Bompoca ¢unocopun dopmymupyercs O.
OHrenscoM B 19 Beke, Kak gonpoc o no3nagaemocmu mupd, TO €CTh, MOXKET
JTM TyX, MBIIIICHWE, CO3HaHWE Oe3 ocTaTka, 0e3 TpaHMIl MOCTHYb MaTEpHIO,
npUpoay ObITHS, OTPA3UTh B OHSITHUSAX BCe MHOrooOpasue yHuBepcyma. boib-
LIIMHCTBO (HIIOCO(POB OTBEUAET Ha 3TOT BOIPOC IOJOKHUTEIBHO, MPH3HABAS
BO3MOKHOCTh TO3HAaHHS ObITHS. Te ke u3 ¢GuinocodoB, KOTOPBIE OTPHIIAIOT
MPUHLIUIINAIBHYI0 BO3MOXKHOCTH TIO3HAHMS OBITHS, HA3BIBAIOTCS (2HOCTU-
Kamu.

Ecnu npumMeHHTh K coducTaM KPUTEPHM DPEUICHUs OCHOBHOI'O BOIpOCa
¢unocopun, To UX ciueayeT KBAIN(PHUIMPOBATH KaK CyOBEKTUBHBIX HJICaJIH-
CTOB M Kak arHOCTUKOB. CyObEKTHUBHBIN MJCATN3M UX MO3HULUU IPOSIBISIETCS
B YCTaHOBKE, YTO YEJOBEK €CTh Mepa BCEX BElIeH, a arHOCTHLU3M — B pelis-
mueusme — yIEHUU 00 OTHOCHUTEJIBHOCTH BCEX HAIIUX CYKICHHH W 3HAHWH.
MOpaﬂb 1 MpaBO OTHOCUTCIIBHBL: NIPU PCHICHHUU CBA3aHHBIX C HUMHU BOIIPO-
COB HE CYIIECTBYET MHOT'O KPHTEPHs, YeM JMYHOEe MHeHne naausuaa. Coxpar
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)K€ BBICTYIIHJI IIPOTHB pPEISTUBU3MA COPUCTOB. MepriioM Bcex Bemlew s
Cokpara sBusieTcsi He CYOBEKTHBHO-IPOM3BOJIBHBIH CIUHUYHBIH YEIOBEK,
a YeJIOBEK KaK pa3yMHOE, MBICIISIIEE CYIIECTBO, B MBILICHUH HAXOIAT CBOEC
BEIpaKEHUE OOIINEe 3aKOHEI.

Coxpar BbiCTyNHII ¢ TpeOOBaHUEM BBIPAOATHIBATH TAKUE UCHIUHBI, KOTO-
pble uMenu Obl obujee U ob6vekmueroe 3HadeHne. OCHOBOMNOAraroNmas Cro-
coOHOCTH uesioBeka, 1o Cokpary, 3TO — MBIIUICHHE, Pa3yM, CIIOCOOHBIHN 1aTh
BhICIICE, 00IIC00s3aTeIbHOE 3HAHKE. [Ipy 3TOM Bce 3HAHHS yKE UMEIOTCA Y
4yenoBeka. 3adaua gunrocoghpa OMOUb 4en08eKy pOOUMbCSA K HOBOU HCUZHU, K
00pEeTeHNIO0 UCTHHHBIX MOPAJIBHBIX HOPM (Memod matiesmuku). Punocodus u
€CTh cnocob nosHanus 0obpa u 3aa. I1o no3Hanne CokpaT OCYIIECTBISACT B
npouecce Oecen. B amucTeMonoruu ero HHTEpecoBas aHaln3 MOHATUH (Ompe-
JICNICHUI) ¢ MOMOIIBI0 Juanozd, TOUHEe, OuaieKmuxku Kak ouanoea. Ero rias-
HBIH JICBH3: CYIIECTBYIOT ICHHOCTH U HOPMBI, SBJISIONINECS BCEOOIUM O1arom
(BercmuM 11oOpoM) m cripaBemnuBocThio! JloOponeTens W 3HaHHE 00pa3yroT
eauHCTBO. YesoBeK, NEHCTBUTENBHO 3HAIOLIUM, YTO TAKOE CIIPABEAJIMBOCTH
U MOCTYNAIOIIMK CHpaBesInBO, OyJIeT «CYACTIMB» U OyAeT JeHCTBUTENBHO
«4enoBekoM». JloOpozaerenb — SKBUBANICHT «3HaHUs». Ero moHnMaHue 3HaHUS
JOCTaTOYHO cJ0XHO. Ho 3HaHMe OH He MCKall IyTeM OOpallleHHs K OIBITY, a
CTPEMHJIICS MONYYUTh C MOMOLIbIO ananusza nousmuil. [loHNMaHue, BO3HHKA-
Iolllee B MIPOLIECCE TUAJIora ¢ IIOMOIIBI0 BCEOOLINX MOHSATHH CIIPaBEIIMBOCTH,
MY’KEeCTBa, 100pa, HCTHHBI, PEATbHOCTH, SBIISETCS NMPOYHBIM U HEM3MEHHBIM.
Tak MbI MOXKEM JJOCTHYb UCTHHBI O TOM, KAKOBBI BEIIH Ha CaMOM Jiele. Bceobuy-
HOCHb ITUX MOHATHI rapaHTHPYET KaK UCTHHHOE 3HAHUE, TaK U 00BEKTHBHYIO
Mopaib. [lnst Cokpara BaXHO OBIJIO JTIOOMTHCS, YTOOBI B XOJ€ Pa3roBopa ero
COOECEAHMK IUYHO OCO3HAL TO, O 4eM UJET peub. [IyTeM JINYHOro oco3HaHUS
YeJOBEKOM HCTHHBI O MPEAMETE PAa3roBOpa ITOT MPEAMET CTAHOBHIICS «IMYHO
MIPHOOPETEHHBIMY.

AHaJM3 aHTHUYHBIX UAJIOTOB, N3JI0KEHHBIX [11aTOHOM, TI03BOJINIT BBISIBUTH

JUIaKTHYECKHUe dJIeMeHThl cucTeMbl Cokpara:

—  UpOHUs, yIUYaoUIasi y4eHUKa, 1a U CaMOro YYHUTelsl B He3HAHUU;

— (dopMyITUpPOBaHUE NPOMUBOPEUULl NI UX UCKYCCTBCHHOE CO3JaHUE JUIS
0oOHapyXKEeHUS PaKTUUECKOTO He3HAHUSL,

—  UMOYKYus, BOCXOXKJEHHE OT YAaCTHBIX NPEICTaBICHHH K OOLIMM IIOHS-
THSAM;

—  KOHCmMpyuposanue noHsmuii 0 HAIPaBICHUIO OT TIOBEPXHOCTHBIX K 00-
jee rIyOOKUM ONpeneIeHUsIM;

— TIpeIJIoKeHHne coOeceTHUKY Ha bloop (IByX M OoJiee) BAPHAHTOB peliie-
HUs BOSHUKIIEH POOIeMBI;
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— IIpHUBIICYCHHE COOCTBEHHOTO OnblMma JUJIsl OJIBEACHUS K YK€ U3BECTHOMY
OTBETY OO C IENbI0 CO3MAHUS HANPAICEHHOCHU, B KOTOPYIO yUNUTENb
OKa3bIBAETCs BOBJICYEHHBIM C TEM JKE€ HE3HAHUEM, UTO U €r'0 COOECEIHUK;

— peghrexcus TPOUCXOISIIETO 00CYXJICHHS, BO3BpPAIIEHHE K HCXOIHBIM
MPpEANTOCBIJIKAM HUJIN CYXICHUSAM.

VYuennkom Cokpara 0b11 Ilimaron (427-347 rr. o H.3.). [TnaToH npomomxku
neno Cokpara MO TEOPETUYECKOMY OIIPOBEPKEHUIO PEISTUBU3MA CO(HCTOB.
Bounbiryto paboTy mo cucTeMaTH3alMu BCEi NpeAlecTBYIOEH ¢uiocopun
nponenanu [lnaton u ApUcTOTENb.

B ¢dunocodcekoii cucreme Ilnarona MOXKHO BBIJCIUTH BCE YETHIPE COCTAB-
HBIE 9acTH (PUIOCO(PCKOro 3HAHMS TOT'O BPEMEHH: OHTOJOTHIO, KOCMOJIOTHIO,
THOCEOJIOTHIO U ATHKY.

Onmonoczusa. I1natoH Tak e, KaKk M 3JieaThbl, XapaKTepu3yeT ObITHE KaK Bed-
HOE, HEM3MEHHOE, BCET/1a ce€0e TOXKAESCTBEHHOE, HEIEINMOE, HETOCTYITHOE TyB-
CTBEHHOMY BOCIIPHSITHIO M IOCTHIaeMO€ TOJIbKO pazymoM. Ho, B omiuuune ot
aneatoB, ovimue y Ilnarona muoowcecmeenno. U 3neck o 01u30K JIeMOKpHTY.
Ho, B oTnnume OoT HEro, 3TO MHOXECTBO ObITus [lnaTOH Ha3bIBaeT BHIAMHU,
UJESIMH UM CYIIHOCTAMH (3iimocamn).

ITpoTuBONOCTaBIISAS HCIO-CYLUIHOCTDh BEHIaM-sBIEHUSM, [lmaton paccma-
TPUBAET YyBCTBEHHBIC BEUIM KaK CXOJHBIC C MJISSIMH M BO3HHUKIINE B CUIY
noapaxanns uM. Maen — 310 00pasipl, a mpodne BEHIM MOAXOASIT K HUM U
CTaHOBATCA MopoousmMu. Maen MOXXHO paccMaTpuBaTh Kak Ienu Bemei. Jlns
OOBSICHEHHSI MHOI'000pas3usi YyBCTBEHHOTO MHupa [lnaToH BBOAWT IOHSTHE
Mamepuu Kak HNEPBUYHOTO MaTepuaia, U3 4Yero JEeNaloTcsl BCE YYBCTBEHHO-
cymectBytomue Bemu. OHa MOXKET NPUHATH JI00YI0 (OpPMY IHOTOMY, 4TO
OHa COBEPIICHHO Oec(OpMEeHHa, HEONPEICICHHA, €CTh TOIBKO 603MOINCHOCHb
ewju, a He IEUCTBUTEIBHOCTb.

Buecennoe IlaTOHOM HOBHIECTBO O MHOJICECMBEHHOCIU Oblmus-udeu
TOCTaBUJIO 3a1a4y 00BSICHEHHUSI CBSI3H MEXAY HUMH, CAUHCTBA CaMOro Mupa
nnei. Enunoe camo no cebe He ecTh ObiTHe. OHO BBIIIE OBITHS U COCTABIISIET
YCIIOBHE BO3MOXKHOCTH OBITHS, TO €CTh HAEH. Eounoe BBINIE BCAKOTO CyIle-
CTBOBaHUS U BCSIKOH MHOKECTBEHHOCTH. DTO €JUHOE OTOXKACCTBISIETCS C Boic-
wum brazom, X KOTOPOMY BCE CTPEMHUTCS M Ojaromapsi KOTOpOMY BCE MMEET
cBoe ObiTHe. CamMo 6s1aro TPaHCUEHACHTHO, HEJIOCTYITHO Pa3yMy.

Kocmonozusn. I1naton pazBuBaeT y4eHHe 0 TBOpeHHH O00kecTBoM Kocmoca
3 mepBoOBITHOTO Xaoca. Tropria mupa I[lmaToH HaswbIBaeT OoocecmeenHbiM
demuypeom, yCTPOUTEIIEM YIIOPSJOYEHHOTO MUPa, KOTOPBII BCEIHII YM B AYLIY
Kocmoca, a nymy B temo. Kocmoc momyunn ot bora OpiTHe Kak OmyIIeBIICH-
HOE U «IIOMCTHHE oflapeHHOoe yMoM (pacckaspiBaeT Ilnaron B «Tumeey). Kpome
MHUPOBOH AYIIM OH MPH3HABAJ CYLIECTBOBAHHME 3BE3Jl, UCIOBEYECKHUX JYII,
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JyII )XUBOTHBIX M pacTeHHH. HeOecHble Tena — 3To BUAUMBIE OO, 00J1afaro-
LM€E TEJIOM U AYyIIOH.

Teopusa no3nanusa. 111aToH ONUPAETCS HA €r0 yYEHUE O AYLIE — YEIIOBEK,
KaK TeJIECHOE CYyIIeCTBO, CMEpTEH, AyIIa ke ero OeccmeprHa. Korma werno-
BEK yMHpAET, ero Aylia, He IOrudaet, a JUIllb OCBOOOKIAETCS OT TEJIECHOI'o
MIOKPOBa KaK OT CBOCH TEMHHIIbI, 1 HAYMHAET CBOOOJHO IYyTELIECTBOBATH B
nogHebecHO! cdepe, Tae compuKacaeTcs ¢ MUpPOM ujeil u cozepuaet ux. CyTh
rporecca No3HaHUSI COCTOUT B IMPUIIOMUHAHUY JYIIOH TEX MJIeH, KOTOpbIe OHa
yXKe Korja-To cozepuaia (anamtesuc). ICTHHHOE 3HaHUE 1AeT TOIBKO MBIILIE-
HUe. MBIIIUIEHUE e — DTO HEe3aBUCHMBII OT YyBCTBEHHBIX BOCIPHUSTHH a0bCco-
JIIOTHO CaMOCTOSTEIbHBII MPOIecc NMPUIIOMHHAHUS. TOJIBKO MBIIIJICHHE JacT
3HaHue ujaeil. UyBCTBEHHOE BOCHPUATHE MOPOXKIACT JIMIIb MHEHHUS O Bellax.
B cBsi3u ¢ aTM nponecc nmo3Hanus onpexaensiercs [1naronom kak ouarexmuka,
TO €CTh UCKYCCTBO BECTH YCTHYIO PeUb, CTABUTH BOIPOCHI M OTBEYATh HA HUX,
npoOysxasi BociomuHauusi. Ha 3ToM npuHIune Oblja mocTpoeHa pabora cos-
nmanHo# [TmatoHoM Akademuu — mkona purocodun.

Dudocw (unmew Bemieil) B mpeacTaBieHUu [lnaToHa CymIecTBYIOT CaMH IO
cebe, TO ecTh 00J1aJAI0T OHTOJIOTNYECKOW CaMOCTOSATEIBHOCTBIO. A BOT pealib-
HBIE BEIIW, C KOTOPBIMH JIIOIM UMEIOT JIEJI0 B TIOBCEHEBHON KHU3HU — OTpPaxkKe-
Hus uaed. Vinen Hepa3pylIMMbl U BEYHBI, TOTa KaK BEIIY MOTYT pa3pyIiaThCsl.
Kakue-To Bemn COOTBETCTBYIOT CBOMM HIESM MEHBINIE, KaKHe-TO — OOJbIIeE.
Cornacuo Ilnatony, BTOpble — Jydille, TOTOMY 4YTO OoJyiee MOJHO TMepenaroT
OBITHE BENIN B Ka4eCTBE ceOs caMoii.

Wnes mpenmonaraeT He TOJIBKO OOIIee MPEACTaBICHUE O TOW WM WHOU
BEIIIM, HO M CaM CMBICI €€ cyliecTBoBaHus. Yem Ooibiie ObITHIICTBEHAS OIpe-
JEeNEHHOCTD, a 320HO JOOPOTHOCTD, «IPAaBUIBHOCTE» KOHKPETHON BEIIH, TEM
Oousblie B Heii biiara. DTo KpaeyroyibHOe MOHSATHE IIJIATOHOBCKOH (uiiocoduu.
Buaaroe y [Timatona — 310, CKOpee, HE «4TO-TO XOPOIIEe», a YTO-TO, TOUHO COOT-
BETCTBYIOIIEE CBOEMY OHTOJIOTMUECKOMY cTaTycy. biaro, xotopoe sBisieTcs
IJIAaBHBIM ¥ BBICHIMM IIPEAMETOM MO3HaHUs, 110100H0 COJHILY, OCBEIIAIOIEMY
MIpEeIMETHI, MO3BOJIAET MO3HABATh HaeH. B Mude o memepe 3T0 cBET, KOTOPBIN
OCBEIIAET MPEAMETHI (2 3a0/IHO U CO3/1a€T TEHH, JOCTYIHBIE JIOJICKOMY BOC-
npusiTHio). braro — 3To npuunHa, MO KOTOPOi BO3MOXKHO HO3HAHHE, IPU 3TOM
caMo OHO — a0COJIIOT, MAKCUMYM TOTO, YTO MOXKHO IO3HATh.

Teopusa nosnanusa Ilnatona usnoxena B ero «Mude o memepe». Yeno-
BEYECKOE MO3HaHHE MONO0OHO TOMY, UYTO BHUIAT Y3HUKH, CHIAIINE B IELIEpE,
CIIMHOW K MCTHHHOW NpeKpacHOW >ku3HU. Tenw, mpoOeraromue mepes HUMH,
9TO KaJIKWE TMPOCKIINHN JIFOJICH, Bemend. YJacTb OONBITNHCTBA JIFOJCH, IpHIep-
JKUBAIOIINXCSl YCTAHOBUBIIETOCSI KHUTEHUCKOTO OINbITa — «IEIIEPHOE 3HAHUE
TeHed. [loyIMHHBIM 3HAHWMEM MOTYT O0JajaTh JIMOIb T€, KTO CyMEeT IIpe-
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OZIOJIETh BO3JICHCTBHE HA HUX YYBCTBEHHBIX Bellleil, N30aBUTH CBOIO JyIy OT
TEJIECHOI0 THETa W BOCHAPUTh B MUP BeuHbIX uaeil. Takoil nmoaxon mo cuiiam
TONBKO MyApenam-gmiocodpam. 3adaua gpunocopuu — HaipaBUTH TyXOBHYIO
JIeITEeIbHOCTD YeJIoBeKa Ha aOCOJIOTHBIC IEHHOCTH, Ha 3alPEIeIbHOE Healb-
HOe OBITHE, TIOCTUTHYTh CaMO€ CYIIECTBEHHOE, Hanbojee o0Iiee BO BCEM, UTO
cymiecTByeT. MyapocTh 3aKiIiouaeTcs B MOCTHXKCHHWU HENPEXOASIIEeH TpaHc-
LEHJCHTHON eHCTBUTENBHOCTH, IApCTBA UJEH, B PACCMOTPEHHUH CO CBEPXUYB-
CTBEHHBIX MO3ULIUN BCEX NPUPOAHBIX BEILEH U YEIIOBEUECKUX IEII.

Takoe mpencTaBiieHHE CTAJ0 OCHOBAHWEM sl (hOPMUPOBAHUS 0OBEKMUE-
HO20 udeanusmd, COTIaCHO KOTOPOMY (PHIIOCOCKOMY MHPOBO33PEHHIO, KPOMeE
YyBCTBEHHO BOCIIPUHUMAEMOH PEabHOCTH U MO3HAIOIIET0 e€ cyovekma (4erno-
BEKa, KOTOPBII B3aMMOJEHCTBYET C MUPOM) CYIIECTBYET U CBEPXUyBCTBCHHAS,
BHEMaTepuaibHas peajdbHOCTh. EE reHepupyeT OOBEKTHBHOE CO3HaHHME —
6or, ogyxorBopéHHas Bcenennas, MupoBoil pasym. TombKko BBICIIEH TyXOB-
HOW CYIIHOCTH JIOCTYIIHO BHJICHHE MHpa «KaK OH €CTb», YeJOBEKY OCTaéTcs
JIOBOJILCTBOBATHCS JIAHHBIMU OPTaHOB YYBCTB, allPHOPHBIMU CYKACHUSMU.

[IpenctaBum cebe, 9TO MBI 00y94aeM aJrOPUTM PACMO3HABAHUIO OOBEKTOB.
On croco0eH 3alOMHHUTH OOJBIIOE KOJTHMYECTBO KOHKPETHBIX OOBEKTOB, Kak
U WX TPU3HAKW, KOMOWHAIMS KOTOPBIX MO3BOJISET ONpPENeNIUTh aBTOMOOMIIb
KaKk aBTOMOOMIIb, a co0aky — Kak cobaky. Ho fmoctymHa nu Takomy pobomy
unes storo oovekTa? CoriacHo [lmaToHy, anropuT™M, KOTOPEIH MOT OBl Jei-
CTBHUTEIILHO BHJIETh BCE JHI0CHI, N HA NX OCHOBE «T€HEPUPOBATDH) BEIIH, U OBLI
ObI «OO0KECTBEHHBIM YMO3PEHHEM», pabOTaromeM BMECTO 3JICKTPHYECTBA Ha
brnare.

Kpome 00BeKTHBHOIO Mieain3Ma, CYHIECTBYET TaKXKe uoeaiusm cyowvex-
MuBHbIl, PEATHHOCTh B KOTOPOM HE CYIIECTBYET 3a IMpelelaMH pazyMa cyOb-
exTa. Bce Te maHHBIE, KOTOpPBIE TOT TOJIy4aeT Ha OCHOBE CBOMX OLIYIICHUH,
BIICUATIICHUH W CYXXJICHHH, ITPU3HAIOTCS €IMHCTBEHHBIM COZIEP)KaHHEM MHUpA.
IIpu TakoM mOAXOAE pPEambHOCTh M BOBCE MOXET CYIIECTBOBATH TOIBKO B
CO3HAHUU YEJIOBEKa.

Takum o00pa3om, BOIpPOC TI'paHUI] TMO3HAHHWS W OTHOCHUTEIILHOCTH ITO3HA-
BaTCIBHBIX CIOCOOHOCTEH, MOCTABJICHHBIM KOrja-To [[1aTOHOM ¢ MOMOIIBIO
Muda o neniepe, MIPOHN3BIBAET BCE COBPEMEHHbIE HAYKH OT HEHPOOHOIOTHH J10
¢u3ukn. BriepBele B NCTOPUHU €BPONENHCKOI MBICIN ObUIa TIyOOKO W 00pa3HO
chopMyNHpoOBaHa pa3HUIA MEXK]Y «peajbHOW PEajbHOCTBIO» U MpE/CTaBIIe-
HUAMH O Hel. bonee Toro, Teopus noszHaHus [lmaToHa MO3BOISET MO-HOBOMY
B3MJISIHYTHh Ha TPOOJIEMBI MTO3HABATENBHBIX CIIOCOOHOCTEH 4elloBEKa B JIIOXY
yugposuzayuu.

OwnTonorusi, KOCMOJIOTHsI M TEOpHsl MO3HaHWS B ydeHuu Ilmarona HocsT
BCIIOMOTaTeNBHBIA XapakTep, BBICTYMAIOT B Ka4eCTBE METOJOJOTMYECKOH M
MHPOBO33PEHUYECKON 0a3bl I 00OCHOBAaHUS TJIABHOW YaCTH YYCHHS — HPaB-
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CTBEHHO-ITHYECKOH, TJ€ YCIOBHEM HPABCTBEHHBIX IIOCTYIIKOB SIBJISIETCS
ucmunHoe 3Hanue, KOTOPsIM 007aaeT AyIIa, COCTOSINAs U3 TPEX JacTel: pas3-
YMHOM, IBUIKOH (BOJIEBOIT), BOXK/eneroIiel (4yBCTBEHHOMN).

Pa3ym m paccyZok HaxonsTcsi Ha BEpIIMHE 3TOW MepapXuu, Tak Kak OHU
HO3BOJISIIOT YEJIOBEKY IO3HABATH CYUHOCHb, @ HE IIPOCTO BUIUMOCTb.

B Hame Bpemst K 3TOH ciry4ailHOCTH BHJICHHS JOOABISETCS TO, TO OHA
MOXET KOHCTPYHPOBATHCS ISl JIaTbHEHIETO BOCIPHUSATHS CO3HaHHWEM. Yelo-
BEK BHJIUT YK€ HE NMPOCTO TEHU KaK OTPaKCHMs peajbHbIX OOBEKTOB, a CO3-
JAHHBIE COBPEMEHHbIMU YUPDPOBGLIMU MEXHOI02UAMU 00pa3bl, KOTOPBIE TPYIHO
OTJIMYUTH OT peasibHOCTH. [10 CyTH, 3TO MHOW THUI PEaTbHOCTH.

Bepa n ynooobnenue xak cOCTOSHMS Tyln, oTMedaeT [InaTton, HaxoasTes
B HIXXHEH 4YacTH yKa3zaHHOH uepapxuu. OHM He pe3yabTaT pPa3MbIIIICHUS
(MOCTH)KEHUSI YMOM), @ ITOITOMY MOTYT MOPOXAATh JINIIb MHEHUs, T.€. B HaH-
OosplIel CTENEHN yJajeHbl OT BO3MOXKHOCTH IMO3HAHUS UCTHH. [Ipmuem ymo-
JNO0JIeHNEe HAaXOIUTCSI B CAMOM HH3Y, IIPEACTaBIIsisi cO00i HEKOe MPUMHUTHBHOE
HaJOKCHUE Ha OOBEKT HEKHX, YaCTO BTOPHMYHBIX CBOWCTB CXOXKETro JPYToro
00bekTa. MBI JHIIb MHUM OOBEKT TAKOBBIM, KAKOBBIM OH, BIIOJHE BEpPOSTHO,
Jlake OBITh HE MOXKET, XOTS CIIy4allHOE COBIIaJICHHE MHUMOCTH M CYLIHOCTH,
HaBepHoe, BO3MOkHO. Hanpumep, numer [1maTon, Mbl MOXXeM HMpHpaBHUBATH
CYIIHOCTh O0BEKTA K 4uC/IY, YTO IIOMOTAeT «COM3MEpATb» Bewu. (Lugposu-
3ayus cHOCOOHA BBICTPOUTH IIETIOYKH COM3MEPEHHH, C IMOMOIIBIO KOTOPBIX
MOXHO WHTEPIPETUPOBATh MHp, SIBJCHUS HMHBIM, Oojiee ymoOHBIM 00pa3om,
MIPU 3TOM, JAHHAsl MBICIMTEIbHAS KOHCTPYKIUSI MOXKET HAaXOAMUTHCS JOCTa-
TOYHO JAJIEKO OT IMOCTHXKEHUS CYIIHOCTH 00BbeKTOB.) bosee Toro, cunran [lna-
TOH, B psiJic Clly4aeB yNoaoOJIeHne peaJbHOCTH MOXKET MPHOOpeTaTh XapakTep
umMumayuy, KOTopast HAXOAUTCS B CTOPOHE OT UCTHHBI U CYITHOCTH, KaK B TOH
camoii meniepe (B HbIHENIHeH MH(MOPMALMOHHON mNelepe), KOraa JIIOAW BUJST
HE peajbHOCTh, & HEUTO JHIIb Ynodobaennoe pearvrocmu. Ho miis HUX TEHb
HEOTJINYMMa OT peasibHOCTH. «Kak ke UM BHJETh YTO-TO HHOE, pa3 BCIO CBOIO
JKU3Hb OHHU BBIHYXKJIEHBI JIEp)KaTh TOJIOBY HeNoABHKHO?». (CoBpeMeHHBIH
YEJIOBEK TaK)Ke IMPHUKOBAH, MYCTh M HE KEIE3HBIMHU LEMsIMH, K VHTEpHETY,
CKOHCTPYHMPOBAaHHBIM 00pa3am, M 4acTO He crocoOeH, Jla ¥ He 0co00 KelaeT
MIOHATB, YTO PEATBHOCTH OT ATUX KOHCTPYKIHUH MOXET OTINYATHCSL.)

Io Ilnaromy, pasymmas uacms ZyNH — OCHOBAa HOOPOAETENH MYAPOCTH,
MBLIKAst 9acTh — J00POIETENIN MYKECTBA, IPEOJAOJICHIE YyBCTBEHHOCTH — 3TO
Jno0poneTenb yMEpEeHHOCTH, Onaromonyuus. [apMoHHYecKoe coueTaHHe Tpex
yacTed JyIIM MOJA PYKOBOACTBOM pasyMa JaeT Hauajo dobpodemenu cnpa-
eednueocmu. Imuka OPUEHTUPOBAHA HA CAMOCOBEPIICHCTBOBAHHWE JTUYHOCTH,
CO3JlaHKMe COBEPILEHHOr0 OOILIECTBa M IrOCYNApCTBa, CTaBsl UX BBIIIE WHIMBH-
JyaJbHOTO, TMYHOTO.

52



Yuenue o 2ocyoapcmee. B coorBeTcTBUM € Tpems yacTsAMU Aymu Ilnaron
JICTIUT JIIOZICH HA TPU TUHA: Hocumenu 0obpodemenu myopocmu — Guiaocodsr —
JIOJDKHBI CTOATH BO TJIaBE I'OCYIapCcTBa, YIPaBIATh UM. Myoswcecmso — nodpo-
JeTelnb CTPa)ked, 3ajJada KOTOPBIX — 3alllUiTa TOCYAApCTBa OT BHEUIHUX H
BHYTpPEHHHUX BparoB. J[0OpoJeTe b0 TPETHEro COCIOBUS JIOJKHO OBITh 0/1a20-
pasymue, T.e. TOOPOCOBECTHOE BBITIOJIHEHHE CBOUX IPOM3BOACTBEHHBIX (YHK-
nuit. CripaBe/UIMBOCTh XapaKTEepPHU3yeTcs Kak Hekash OOILIerocyJapcTBeHHas
nobpoznerens. Ilnaton ocobo momguepkuBaeT 3HAUCHHE Osacouecmusi — Peiu-
ruo3HOCTH. M aeanbHOE rocyjapcTBO JOJKHO MMOKPOBUTEILCTBOBATH PEITUTHH,
BOCHHUTHIBATh B I'pakJaHax Oiarodectre, OOpOTHCS MPOTUB HEBepus U 6e300-
KU

CropaBe/uinBoe OOLIECTBO SIBJISIETCS OOIIECTBOM JUISi B3aMMHOI'O YJIOB-
JIETBOPEHUs MOTpedHOCTel. B 9TOM MOJOXKEHMM cofepKaTcsl 3epHa meo-
puu pazoeienus mpyoa ¥ TEOPUU KIJIACCOB, OTCIO/IAa TJIABHAS MOJIMTHYECKAS
mobpomerens — cnpaseoausocmy (muanor «locymapcTBo»). B mmamorax
«3axoHb» U «[IoMUTHK» OH yAETsSeT BHUMAHUE TPYIHOCTSIM pealu3aluu uue-
anoB. Hawnydmas ¢opma npaBieHUs — cOUeTaHUE MOHAPXHUH (KOMIIETCHIIHS) U
JIEMOKpaTHH (0OLIECTBEHHBIH KOHTPOJIb).

Takum oOpazom, B yueHuu IlnaToHa BHEpBBIE CTaBUTCS 60MPOC 00 OMHO-
weHuu Oblmus 1 MbluileHusl, YTBEPKAACTCS IPUOPUTET UAEH HaJl 9yBCTBEHHO-
BOCIIPHHMMAeMBbIMU Bemamu. VM Oblia 3ajokeHa OCHOBA uUdeaiucmuyecKkou
JUHUU 8 unocodpuu, KOTOpast B aHTHIHON (PrIIOCO(DUN MOTydnsia CBOE Jajb-
Heiillee pa3BUTHE Yy APHUCTOTENs WM HEOIJIATOHMKOB, SPKO MpPEICTaBICHA B
cpenHeBekoBoi Quiiocobpuu. Mamepuanuzmy xe, Kak (QUIOCOPCKOMY Teue-
HUIO0, TIpeAcTosNIo chopmMupoBarbes nuiib B (uiocopun Hosoro Bpemenu, B
XVII-XVIII Bekax.

Apucroreanb (384-322 rr. o H.3.) — ydeHuk Ilmarona. C 343 mo 340 no
H.3. ObLT BocTIUTaTeNneM M yuuteneM Anekcannpa Makemonckoro. B 340 1. mo
H.3. OCHOBBIBACT (hrstocoGCKyro KoMy — JIukeid. YUuTenss 1 yUCHUKH IITKOJIBI
XOAMJIM KpyramMH MO ajiee («IepunaTeTHKu»). ApPHCTOTENb — MBICIUTEb-
SHIIMKJIONEANCT, CUCTEMaTH3aTOp JApeBHErpedeckoil ¢uinocopun. Jlornyeckue
counHeHusi — «Opranon» («Karteropus», «Anamutuka», «Tommka»). Ecre-
CTBEHHOHAy4HbIe counHeHN — «O ¢usnke», «O HeOe», «O mymmey, «O gacTsax
KUBOTHBIX», «O TPOUCXOXKIACHUH JKUBOTHBIX». Puiocodckoe — «Mertadu-
3MKa». DTHYECKHE M COLMAJBHO-NONUTHUECKUEe — «OTukay, «llomutukay.
HckyccTBO 1 oparopckoe uckycctBo — «Iloatukay, «Putopuka». Apucrorensb
BIIEPBBIC MTPOBEJI pa3rpaHUYEHUE HAyK, BBIJACIUB JUIsI KAXKJIOW W3 HUX CIICIH-
aJbHBIC OOJIACTH MCCIECAOBAHWM M YCTAaHOBHB DPA3IMUUE MEXKIY TEOpeTHYe-
CKHMH, IPAaKTUYECKUMH U TBOPUYECKUMH HayKaMHU.
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Onmonozua. ApucToTenb COXpaHseT XapakTepHoe s dneaToB u [Inarona
MOHUMaHUEe OBITHS KaK 4ero-To YCTOHYHMBOTO, HEM3MEHHOTO, HETOJBUKHOTO,
OJTHAKO HE OTOXJCCTBIsICT ObiTHe ¢ uaesmu. OH kputukyer [liatona 3a To,
YTO TOT NPUIHUCAI HJIESIM CaMOCTOSTENIbHOE CyIIecTBOBaHHE, 000COOMB M
OTJENHUB UX OT YyBCTBEHHOro Mupa. CyIIHOCTh — 3TO €IMHHYHOE, 00Jaaar0-
11ee CaMOCTOSITEIILHOCTBIO ObITHE. OHA OTBEYaeT Ha BOIpoc: «UTo eCTh BEeUb?»
U MPEACTaBIsAET cOOOH TO, YTO JENAcT MPEAMET UMEHHO 3THM. Ymo Oeraem
B03MOJICHBIM Cywecmeosanue omoeavHou eewu? OTBETOM Ha 3TOT BOIMPOC
SIBIISIETCSL yueHue O yemvlpex NpudunHax, oOyCIaBIMBAIOIINX CYIIECTBOBAHHUE
Beru. [IpencraBum cebe m000i mpeaMeT, HanpuMep, KyBinuH. Ero cymecTBo-
BaHUE HEBO3MOXKHO Oe3 TIIMHBI — BemecTBa (mamepuu). Ho cama no cede rianna
He ecTh KyBIIMH. UTOOBI MM CTaTh, OHA JOJDKHA OBITH COeqUHEHa C (OPMOH,
cTpyKTypoil. Kpome Qopmbl, min «udeu» KyBIIMHA, HEOOXOIUM TOHYap, T.C.
aKTHBHOE, JeATeIbHOe Hadalo (deticmeyiowjaa npuduna). VI deTBepras mpu-
YUHA — LeJlb, PAJU KOTOPOM CO31aeTCsl BElllb, 3TO — boe. bor — uucras MbICIb.
[lepBble ABE MPUYMHBI — CTATHYHBI, ABE MOCIEIHUE — MO3BOJSIOT OOBSICHUTH
peasnbHOCTh B AuHaMuke. «llepBblii nBUraTenb» s CBOEH NEATEJIBHOCTU HE
HY’>KJIaeTCs B CYIIECTBOBAHUU JIPYTHX TEJ, OH CaM €CTb SHEPI'Hs, YHCTas Jes-
TENBFHOCTh. byaydm sHepruei, mepBeIil ABUTATEIh HE 00JamaeT MaTepuei, B
HEM HET HUYEro KOCHOTO, OH €CTh YUCTast popMa — LeJb 0000 ABHIKCHHSL.

Yuenue o oywe. Jlyma sBnsetrcst popMoii Mo OTHOMICHHUIO K MaTepuu. Ero
00J1aJIaf0T TOJBKO PACTECHUs, )KMBOTHBIE W uelloBeK. Ho B KaxjoM mposiBie-
HUU JIylla HOCUT CBOeOOpasHBIi XapakTep. PacturenbHas nyma — QyHKIHHA
MUTaHUs, POCTA U PA3MHOKEHHUS; y KUBOTHON AYIIM K 3TUM (QYHKIUSAM IIPH-
0aBIIsIeTCSl CIOCOOHOCTD KEJTaHUS, TO €CTh CTPEMJICHUE K TPUSTHOMY U u30e-
TaHUIO HETPHUATHOTO. Pa3ymHOI ke oymoi oOiamaeT TONBKO YENIOBEK, OHA
no3zHaet u aymaer. Pazym He 3aBucut oT Tena. OH GeccMepTeH W HaXOIUTCS
B TECHOM CBSI3M CO BCEJIECHCKHUM pa3yMoM. Bynydm BEYHBIM M HEM3MECHHBIM,
OH OJUH Croco0eH K IMOCTHIKEHUIO BEYHOI'O OBITHS M COCTaBJISET CYHIIHOCTBb
«TIEPBOTO JABHUTATEIsI», KOTOPBIH €CTh yucmoe Mulutienue, 1 KOTOPbIM >KUBET
Bce B mupe. Jlobponerenpio 001anacT HE KaXKABIH YENOBEK, JHUIIb TOT, KTO
CyMeJI ee aKkTHUBHO OOHapyXHTbh, KTO JieHcTByeT. Beiciieit ¢popmoii mestenb-
HOCTH SIBJISICTCSI TIO3HABATEIbHAS, TEOPETHUECKAs AEATEIbHOCTD, CO3EPIIaHuE.
OOuuit MOTHB B ITHKE — CTPEMJICHHEC HAWTH CPEAHIOI JMHHUIO MOBEICHMUS.
«CepenuHa — MPUHAIICKHOCTD JTOOPOJICTEII.

SNUKYpPeu3M H CTOMUM3M. APUCTOTEIb 3aBEPIIAET KJIACCHUECKHUI TePHOL
B pa3BUTHH Tpeueckoil puiocopun. B nepuox snmnmuusma (IV B. 10 H3. — V B.
H.3.) MCHSETCS MHPOBO33PEHUECKas OpHeHTarus Quiocopuu, ee HHTEpec
Bce OoJiee COCPEeOTOYMBACTCS Ha JKU3HU OTAEIBHOro 4venoBeka. Corualib-
Has oTuKa [lmaToHa M ApUCTOTENS YCTYNaeT MECTO 3THKE WHIMBUAYATbHOW
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y SIUKypeHIeB U CTOMKOB. Ecim mepBble TiIaBHOE CPEACTBO HPABCTBEHHOI'O
COBEPIICHCTBOBAHMS MHIMBHUJAA BHICIH B €ro BKIIOYCHHOCTH B OOLIECTBEH-
HOE 1IeJIoe, TO BTOpBIE CUYUTAIOT YCJIOBHEM J00POJETENLHON M CHACTIMBOW
JKH3HU OCBOOOXKCHHUE YeJIOBEeKa OT BHEIIHET0 MUPA, OT MOJUTHYECKON Chepsl.
TakoBa ycranoBka Dnukypa (342-270) u ero mocnenoBaTeneil — aMUKypen1ieB
n croukos: Cenexu (4-65), Onuxmema (50-138 rr.), Mapra Aspeaus (121-180).
OnuKypersl ¥ CTOMKH BO3POXIAIOT CyOBEKTHBHUCTCKO-aHTPOIOIOTHYECKYTO
Tpanuuuio, Oepymyo cBoe Hayano B uiocodun coductoB n Cokpara. s
HUX (UIOCOPHS — ITO YYCHHE O MYIPOCTH, HPABCTBEHHOM 0O0pa3e KU3HU.
dunocodus Dnukypa HampaieHa Ha 00OCHOBaHHE HJEH O BO3MOXKHOCTH U
HEOOXOAMMOCTH JOCTHIKCHUS MHIUBHUIOM CUACMAUGOU Jcu3HU. YemoBeK N0oi-
JKeH T00OPOTH CTpax mepea OoraMu, CTpax Mmepern CMEpPThIo, OBITh YBEPEHHBIM
B BO3MOXXHOCTH TIOCTYIIaTh B COOTBETCTBHHM CO CBOUMH KEIaHUIMH. Yelo-
BEK — 3TO TEJEeCHOE YYBCTBEHHOE CyluecTBO. M Beskoe 61aro 3710 B KH3HU
YeJIoBeKa MPOUCTEKAET OT €ro CIIOCOOHOCTH YIIPABIISITh CBOMMU OLLYIICHUSIMU.
BeiciiM  Oarom Ui YelioBeka OJMHUKYp CYHMTAl JAOCTHIKECHHE MM OJIaXKeH-
CTBa, HACJIAXICHUS C TIOMOIIbIO 100poeTenu. Breicuiel hopmoii HaciaxaeHus
SIBIISIETCSL YMCHGEHHOe HacaaxcoeHue. YIeHne, KOTOpoe TPaKTyeT Haclaxe-
HHUE B KaYECTBE HAUBBICIIETO ¥ €IMHCTBEHHOTO 0J1ara, Ha3bIBaeTCs 2e00HUSMOM.

Ilo cpaBHEHHIO C SMUKYPEU3MOM CMOUKYU ObUIN BECbMa NMECCUMUCTHYHBI
OTHOCHTEJIBHO HAIlle CIIOCOOHOCTHM KOHTPOJIMPOBATh BHENIHHME OJiara.
OTCIOI[a — UX MPU3BIB CACTIATH ce0s HE3aBUCUMBIM OT BHEIITHUX O6CTOHTCHBCTB
U YYUTBCS JKUTh BHYTPU HALIEro BHYTPEHHEr0 MHpPa, KOTOPBIA MBI MOXEM
KOHTPOJIUPOBATh.

Buoi6oosr: AuTuuHas Gunocodus 3aJ0KHIIa OCHOBHI 3aIlaJIHOTO HAyYHOTO
MblnuieHus. [1o Mepe Toro, Kak yKOpeHsu1ach Hes O pa3lelieHnu 1yXa ¥ MaTe-
pun, dunocodsl Bce Ooee MHTEPECOBAIUCH JyXOBHBIM, @ HE MaTepUaIbHBIM
MupoM. HemocTaTouHBIi WHTEpeC K MaTepUalbHOMY MHUpPY W HEpPYyLIHMOE
TOCIIOJACTBO XPUCTHAHCTBA, HA IPOTAXKCHUU CPCIAHUX BEKOB IMOAJACPKHUBAB-
LIEro JIOKTPUHY ApPUCTOTEINsI, 00YCIOBUIM TO, YTO APUCTOTEIIEBCKAs MOJIEIb
BceneHHOI W mapagMrma JIOTHYECKOTO HCCIEJOBaHMS TOCIOACTBOBAIN Ha
MPOTSKEHUHU OoJiee ABYX ThICSAY JieT. PagukaabHO HOBOE B JIOTMKE POXKIAeTCs
ToAbKO B XIX-XX BB. Ha OCHOBE IHAJIEKTUKH, C OAHONU CTOPOHBI, U MaTEMaTHU-
YECKOI'0 UCTOJIKOBAHUSI JIOTUYECKOM HAYKU — C IPYTOH.

KiroueBbie padoThl
O mpupone (Ha3BaHUA padboT psiaa Guirocodon).
[Inaton. «Anonorust Cokparay», «IIporaropy, «lopruit», «MeHon», «Kparumy.

ITnaron. «ITup», «Denonr», «l'ocynapctBo», «Deap».
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[Mnaton. «Tearery, «Ilapmernny, «Coducty, «lomuTiry.
OnuxTeT. ADOpPU3MEL.

Apucrtotens. HukomaxoBa 3THKA.

Apucrotenb. OprasoH.

Apuctorens. Merapusuka.

Jlykuan (2 B. H.3.). «Pa3roBopsl 6orosy». «Cobpanue 60roB».
Jlykpeunii. O mpupoe Bemei.

Mapxk ABpenuii. Haennne ¢ co6oii. Pa3mpliienns.
Yanrsimes A.H. ®unocodus pesrero mupa. M., 1999. — 703 c.
Ceneka. HpaBcTBeHHBIE THChbMa K Jlyrumuto.

I'epaknut. ®parMeHTHI.

10.

11.

Bonpocs! 1151 CAMOKOHTPOJISI:

B uem ominune ¢unocopun ot MUQOIOTHU U MHBIX JOPHIOCOPCKUX
BO33peHuit?

HasoBute n3Bectasle BaM qpeBHerpeyecKkue MKOIbl U HAIIPaBICHHUS.
Uro HOBOTO B HAayKy BHECIH JpEBHUE TPEKH (II0 CPAaBHEHMIO C HAYKOM
npesHero Erumnra)?

Kakast dumocodckass mpobiema OblTa MOCTaBJICHA MPEACTABUTEIAMU
MuneTckoi MIKOIbI?

KakoBbl 0OcHOBHBIC Hieu THaleKTUku [ epakaura?

UYro Takoe «ObITHE» B (prunocopuu [lapmennna, cpaBHUTE €r0 MUPOBO3-
3PEHUYECKYI0 T03ULMIO ¢ B3rsiaamu ['epakiiura u Jlemokpura.

INouemy anmopuu 3eHOHA SBISIOTCS OAWH M3 UCTOKOB Hay4YHO-TEXHUYE-
cKkoif peBomronnu HoBoro Bpemenn?

Yro, na Bam B3risij, N03BOJSET IOHATh B YCTPOUCTBE MUpPA IPUHLHUIL
aromusma?

[Touemy Teopust cOPUCTOB SABIACTCS OTHUM M3 OCHOBAHUII TEOPUH JIOTH-
ku? Kaxkoe, mo-Bamemy, 3HaueHue 11t BEIOOPA KU3HCHHOMN ITO3UIIUNA MO-
KET UMeTh yTBepxkaeHue Ilporaropa «HenoBek ecTb Mepa BceX BelleH
CYIIECTBYIOIINX, UYTO OHH CYIIECTBYIOT, U HE CYLIECTBYIOIUX, YTO OHU
HE CYIIECTBYIOT»?

Bo3moxkHO 1 B OyAymieM yupexaeHue yugpol, YUcia Kak Mepbl 4ello-
BEYECKOT'0 M HEYEIJIOBEUECKOro?

ITouemy ¢ nmenem Cokpara CBsI3bIBalOT IOBOPOTHBII MOMEHT B JPEBHE-
rpedeckoii punocopun?

B 1eMm cyTh TeopHuu «3110coBY, «MbIcaeopm» [lmaTona? EcTes mu cMpIcT
B yTBepikJeHuu [lnatoHa o ToM, 4TO MBI HE UJEH COM3MEpSAEM C Mpea-
METaMH, a Ha000pOT, IIPEMETHI C UACAMU?



12.

13.

14.
15.
16.

17.
18.

19.

MOXHO JM paccMaTpHBaTh HPOCTPAHCTBO COBPEMEHHOH Ti100aIbHON
KOMMYHHUKAaIlMH KaK HEKYI0 aHaJIOTHIO IUIATOHOBCKOW IeIiepe, HO B ee
COBpPEMEHHOM BOILIOLICHUH, KaK newepsl big data, ycioBreM CyIiecTBO-
BaHMsI KOTOPOH BBICTYNAIOT OOJIBIINE AaHHBIE, OT KOTOPBIX YEJIOBEK 3a-
BUCHT BC€ B OOJIbILICH CTEIIEHH M KOTOPbIE IPEBPAIIAIOT €ro CO3HAHNE B
KOMRbIOMEPHYIO CUMYTAYUIO?

Hackomnbpko axkTyasbHa IJIaTOHOBCKAsi MPHTYA O Teliepe Kak obpas cy-
IIECTBOBAHHUS YEJIOBEUECTBA HA 3eMJIE C IIPEACKa3aHUEM HEKOTOPBIX I10-
CHeNCTBUH yugposuszayuu?

Awmepukanckuii punocod Maiikn Xeiim nonaraer, 4to xkubepnpocmpan-
CMBO — 3TO IIJIATOHM3M» Kak paboTtaromuii mpoaykT. MHpopmMamus Ha-
CJIIlyeT COBEPIIEHCTBO IJIATOHUYECKUX (HOpM-UIeH, HO y)Ke KaK COBep-
LIEHHAs] MHTETPALUs KOMNbIOMEPHHIX OAHHbIX B 3HAHUEBBIE OOBEKTEHIL.
MeuTa 0 coBepIIeHHBIX (hopMax cTara Me4Toi 00 WH(pOpPMAIHH.
[TnaronoBckass ¢uinocopust — MeTapU3MUECKU HCTOYHUK LUPpPO-
BU3AIAN?

Kakoii ¢unocod Obin yuntenem Auexcanjapa MakeJOHCKOTO U OCHOBa-
TEeJIeM HallpaBJIeHUs, HA3BAaHHOT'O IEPUIIATETU3MOM?

YeMm ompenensieTcss CyIIHOCTh U CYLIECTBOBAHHE BEIM, C TOYKU 3PECHUS
Apucrotensi? U3MeHUIOCh M B HACTOsIIIIEE BPEMS 9TO BO33peHue?

Kro Takme cronkn? Kakoil n3 KHHIUKOB XHI B ampope-60uke?

Kro Takue snukypeins? B yem cyTh ux yueHus?

WznauansHo Quiocodus 3amaBanack BOINPOCOM O IPOIMACTH, KOTOpas
pas3zesseT YUCIOBYIO AMCKPETH3ALMIO, YHCIOBOE Pa3leICHHE OT I'eo-
METPUYECKOro KOHTHHYyMa. Kakoe 3HaueHHEe MMeEeT JpeBHErpedeckas
¢unocodus B MIOHUMaHUH IPUPOABI Yudposoco?

Ilpu onepupoBanuu big data, HapacTaeT KOJUYECTBO HH(OpMALUU U
BO3HHKaeT MpoliieMa KPUTEPHEB ¢ OLICHKH. YeI0oBeK yKe CTaIKHBaCTCS
C 3TUM B NpocTpaHcTBe VHTEpHETA, 3aMOIHEHHOM (hetikamu, 10NCHLIMU
MEIUHHBIMU KOHCTPYKIUSIMHU, KOTOPbIE HHOTAA TPYIHO OTIMYUTH OT UC-
muHel. ITO yKe HE MIPOCTO ONTHUYECKOe NcKaxeHue (mputda [1maTona), a
BOILJIOIIEHUE COBPEMEHHOI'0 MUpa menell, BOCIPUHUMAEMOr0 MHOTMMHU
JOOBMH Kak peanvrocms. I1o [lnatony, Takoe Bocnpustie aehopMupy-
eT noHuManue uctuHbl. CoracHel 1M BEI ¢ TakuM yTBep)K}ICHI/IeM?
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Tema 4. ®eHomeH punocopuu B cpeHEBEKOBOI KYJIbType

Ilenv 3anamua: nokazams 080UCHIEEHHOCMb Hymell pa3eumusa Quio-
coghckonl muicau, evipadomams MHOZO3HAYHOCHb HO0X00A, HO NPABUTLHO
OPUEHIMUPOBAHHO20 — 8 PADONE C RPOMUBOPEUUAMU MeHCOy UHMeIeKmy-
ANbHBIM U OYXO0BHBIM.

Knrouesvle cnosa: xpucmuancmeo, uciam, meusm, NAHMeEU3M, IMAHAYUS,
meoyeHmpusm, NPOBUOEHYUANUIM, KPeayUuoHU3M, meoouyess, ICXAMON02U3M,
nampucmuxa, cxoracmuka, Tpouya, meonoeus, c60600a 6oau, eepd, pasym,
HOMUHATU3M, Peanu3m, MUCIMUYU3M, YHUBEPCYM.

Ilnan Jekuumn:

1. IlpoGmemsbl aymu u Tena, pasyMa U Bepbl B CpeJHEBEKOBOI (uitocodun.
OCHOBHBIE ATambl Pa3BUTHA (MIOCO(GHUH CPETHUX BEKOB: OT IATPHC-
THKH — K CXOJIAaCTHKE.

Criop 00 yHHBEpCcaIUsAX: Pean3M U HOMHUHAIH3M.

4. VYuenus AsryctuHa ABpenus U @oMbl AKBHHCKOTO. ABEPpPOU3M.

el

Kparkoe conepixanue

CpenHeBeKkOBOH TeoJOTHYECKOH (unocoduell Ha3pIBaeTCs Beqymiee (Guio-
cockoe HampaBiieHHe, pacrpoctpaHeHHoe B Espome B V-XVI BB, KkoTO-
poe mpu3HaBajo bora B KauecTBE BBICIIETO CYIICCTBYIONICTO Hadalla, a BECh
okpyxatomnii Mup — Ero TBopenus. Teonornmyeckas ¢unocodus Hauana
3apoxaarhes eme B PuMckoit ummnepuu B -V BB. H.3. Ha OCHOBE paHHEro XpH-
CTHAHCTBA, epecell M aHTHYHOW (PUIOCOGUH M TOCTHIIA BBICIIETO pPAacI(BEeTa
B V-XIII BB. H.3. (B mepuox Mexay pacranoMm 3amajHoil Pumckolt mmmepun
(476 1.) 1 HawaroM 3110XU Bo3poxaeHMs).

Haunbosnee spkuM# MPEACTABUTEASIMU CPECIHCBEKOBOH TEOJIOTMUYCCKOU
¢unocodun sBisuck: Tepmynnuan Kapgazenckuir (160-220), Aseycmun Bra-
orcennviil (354-430), booyuu (480-524), Anvbepm Benuxuii (1193-1280), @oma
Axeunckuui (1225-1274), Ancenvm Kenmepbepuiickuii (1033-1109), Ilvep Abensp
(1079-1142), Yunvam Oxxam (1285-1349) u npyrue.

Ocnosnbie uepmbl CPEAHEBEKOBOH Teojoruyeckoit duiocopuu: meoyen-
mpusm (TTIAaBHOW TPHYWHOW BCETO CYIIETO, BBICIICH PEaTBHOCTHIO SBIISIICS
Bor); u3ydenunto camoro mo cebe KocMoca, MPUPOABI YAETAJIOCH MaJio BHU-
MaHUs, TaK KaK OHU CUMTAJIUCh TBOPCHHEM bora; rocrnoicTBOBalid JOTMAaThI
(MCTUHBI, HE HYXJAIOMINECS B JOKa3aTeIbCTBAX) O meopenuu (Bcero borom)
u omxpogenuu (bora o Camom Cebe — B bubnun); criraxxuBaercs mpoTHBOpPE-
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Yre MEXKIy MaTepHajIu3MOM M HICaTH3MOM; YEJOBEK BBIACISIICS M3 MPHUPOJIBI
n oOBsBIsICA TBOpeHHeM bora, cToAmMM HaJX NMPHUPOAOI; MPOBO3IIAIIAICS
IPUHIHI c80000bl 601U UYel08eKa B PAMKAX Oodcecmseenno20 npeoonpeoeie-
HUA; BBIIBUTANACH UACS O GOCKpeuieHuu 9eJI0BEKa U3 MEPTBBIX (KaK JYIIH, TaK
U Tena) B OyaylieM npu OOroyroJHOM MOBEICHHUH; BBIJBUTAJCS JOTMAT O CHd-
CceHuu OKPY’KaloIIero MUpa W YeJoBeyecTBa IyTeM BOIUIONmIeHHs bora B Teie
yenoBeka — Mucyca Xpucra (6ozogonnoujenus) n npuastus Uncycom Xpu-
ctoM Ha CeOst TpexoB BCEro 4ejaoBeuecTBa; MUP CUMUTAJICS [T03HABAEMBIM 4Yepe3
no3Hanue bora, ocyuiectBisemoe uepes gepy 6 boaa.

OcHOBOTIOJIATaIONIMMH IOTMaTaMi CPeIHEeBEKOBOH Guiocoduu u Teosornn
SIBISUTACH 002MAm MEOPeHUs N 002MAaAm OMKpPOGEHUSI.

CornacHo doemamy meopenus: Bor COTBOPUI OKpPYXaOUIMH MHUpP U3
HUYEro; TBOPEHHE MHpa €CTh Ppe3ylbTaT akTa boXecTBEHHOH BoJM; MU
coTBopeH Omaromapst BcemorymiecTBy bora; bor BeueH, mocTossHEH M BCEIPO-
HUKAamII, MOAJIMHHBIM 6])ITI/ICM SIBIISICTCA BOF; MHUP HCHOCTOAHCH U BPCMCHEH,
HET YeTKOW rpanuilpl Mmexay borom u Ero TBopeHuem.

CornacHo doemamy OmMKpOGeHus: MHUP MOXHO TO3HATh, TOJBKO MO3HAB
Bora. bor HemocTyneH Juist MO3HAHUS; €IMHCTBEHHBIH crioco0 no3Hanus bora
1 BCETO CyIIEro — TosnkoBanue bubmuu, uepes Bepy.

IIpobGiema dobpa u 31a perraeTcs UCXOMs U3 UIICH TBOPEHUs: bor sBisercs
HOCHUTEJIEM U COCPEJOTOYCHNEM 100pa M CIIPABEIIIUBOCTH; OKPYKAIOLUIMH MHUD
M3HAYaJbHO HATOJHEH M00pOM; 3710 B MUP MPUHOCUT JbSBOJ (caTaHa) — maj-
IIMH aHTell, BOCCTABIINK MPOTUB bora; MocKoIbKy 371a EpBOHAYAILHO B MUPE
He OBLIO, OHO YacTO MAacKUpyeTcs MOA J0Opo W JOoOMBAEeTCS CBOMX TEMHBIX
1esieil; B MUpe UJET MOCTOSTHHASL 00pb0a MEX Ty TOOPOM U 3J10M, HO TIOCKOJIBKY
Mup — TBopeHue bora u bor moOpsrif, To 10OpO B UTOTE OACPKUT MOOETy HAL
3JI0M.

®unocopus ABryctuna baaxkennoro. Aspennii AsryctuH (brnaxeHHBIIT)
(354-430) — xpuctuaHckuii Teosor, enuckon r. ['mnmnona (CeBepHast Adpuka,
Pumckast nmniepust), 3aJ105KHIT OCHOBBI KaTOJIMLIM3MA. BBl OHUM M3 OCHOBaTe-
JIell paHHEN CXOJIACTUKHU.

MOXHO BBIJICNHTD CIEAYIOIINE OCHOGHbIE noaodcenus Guinocopun ABry-
ctuHa brmakeHHOTO0: X0 MCTOpPWH, KU3HB 00ImIecTBa — 3T0 Oophrbda IBYX Ipo-
THBOMNOJOXHBIX HApCTB — 3eMHOro (rpemHoro) u boxecTBeHHOro; 3eMHOE
[IapCTBO BOIUIOMIACTCS B TOCYJapCTBEHHBIX YUPEXKJICHHSX, BIACTH, apMHH,
OropoKpaTHuy, 3aKOHaX, UMIIEPATOPE, OHO IOTPSI3/I0 B Irpexax. boxkecTBeHHOE
LIapPCTBO NPEACTABICHO CBSIIECHHOCITYKUTEISIMH, HaJCICHHBIMH 0JarogaTbio
n Onmm3kumu K bory, oObennHEHHBIME B XpHCTHAHCKYI0 LlepkoBb; Koponu u
HUMIIEPaTOPbl JOJIKHBI BbIPAXKaTh BOJIIO XPUCTUAHCKOU LIepKBU U NOJUYUHSATHCS
eif, a Takxe HerocpencTBeHHo Ilame Pumckomy; LlepkoBb — emmHCTBEHHas
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cuiia, crocoOHast 00bETUHUTH MUP; OeAHOCTH He yronHa bory, HO Hamo Haze-
STHCS Ha JIy4llliee; BhICIIee OJaKEHCTBO — CYACThEe YeJI0OBeKa, KOTOPOE MOHUMa-
JIOCh KaK yriryOieHune B ce0sl, IOHUMaHWEe NCTHHBI, TI0CJIe CMEPTH IPABEAHNUKH
B HarpajJy ot bora mosy4ar 3arpoOHYIO KHU3Hb.

Ocoboe mecTo B (unocoduu ABrycTrHa biiakeHHOro 3aHUMAIOT Pa3MBbIIII-
neHust o boee: bor cyiecTByeT; IIIaBHBIMH J0OKA3aTEIbCTBAMH CYIIECTBOBAHMUS
Bora siBnsitoTCSt €r0 MPUCYTCTBHE BO BCEM, BCEMOTYIIECTBO U COBEPIICHCTBO;
BCE — Marepwusi, Aylia, MPOCTPAHCTBO U BpeMsl — SIBJSICTCS TBOpeHUeM bora;
3HAHUSl peaibHbl U CaMOJIOCTOBEPHBI, BBICIIEE, HCTMHHOE, HEOIPOBEP)KUMOE
3HaHUE JIOCTUTAETCs TOJBKO MpH Mo3HaHuu bora.

3nauenue ¢urocogpuu ApryctuHa brakeHHOro: yneneHo OOJbIIOE BHU-
MaHue npobieme ncropu; LlepkoBb 000OCHOBaHA Mieel MPUOPHUTETA LEPKOB-
HOW BJIACTHM HAJ| TOCYAAapCTBEHHOMW, COIMAIBHOIO KOH(pOpMHU3Ma (CMHpEHHE C
OCMHOCTBIO U YYXKOW BJIACTBIO), YTO OBLIO KpaiiHe BHITOAHO Kak LlepkBu, Tak
U TOCYIapCTBY; BOCIIEBAacTCs YEJOBEK, €r0 KpacoTa, CHila, OOTrornogoOHOCTD;
PEKOMEHTyeTCsl YMEPIIBISATH IJI0Th, Pa3BUBATh U BO3BBIIIATH JIyX, NO3HABATh
bora u nonHocThio noguuHAThHCS bory.

CpenHeBekoBasi Teonmormdeckas ¢uiaocopus (B OTIHYHE OT AHTUIHON)
MPaKTHYECKH HE MPOTHBOIOCTABISET MaTepuio M ujaeio (hopmy), Marepua-
nu3M u uaeanu3M. OIHAKO TO, YTO APEBHErpeUecKue Gpriiocodsbl CUNTAIN eou-
HOU cywHOCmbio — OBITHEM, Teollorndeckas Gpurocodus paszaenseT Ha: ObITHE
(cymiecTBoBaHME) — SK3UCTEHINIO; CYHIHOCTh — O3CCEHIMIO. IK3UCMEHUUS
(ObITHE, CYIIECTBOBAaHHKE) TIOKA3bIBACT, €CTh JIM BElllb BOOOIIE (TO €CTh Cylie-
CTBYET WJIH HE CYIIECTBYET). Iccenyusa (CYyIIHOCTh) XapaKTepU3yeT Bens: YTo
takoe Bemp? Kakas Bemb? s dero oHa cymiectByeT? Aumuunvle uiocogul
8uUOeNU CYWHOCMb (MPU3HAKY) U CYWecmeosanue ((hakm Obimus) 6 Hepaspuls-
HOM eOuncmee, Kak eOuHylo cyuHocmv — Ovimue. COTIACHO TEOJIOTHYECKOM
¢mocopun CynrHocTh (MTPU3HAKM) MOXET MMeTh MecTo u Oe3 Obitms (0e3
cymiecTBoBaHUs). UTOOBI CTaTh CyIIECTBYIOUIUM (OBITHEM), CYIIHOCTH (TIpH-
3HAaKW) OOJDKHA OBITH coTBopeHa borom. CymiectBoBaHHe (OBITHE) MOXKET
OBITh TO3HAHO YYBCTBEHHBIMH OLIYIICHUSIMH, OIBITOM (KakK CyIIECTBYIOIIEE
1 JOCTYITHOE JJIs TaKOro IMO3HAaHMS), CYLIIHOCTD K¢ (Mpu3Haku ObITHs, boxe-
CTBEHHBII 3aMBICEIT) — TOJIBKO Pa3yMOM.

Tonpko B bore cymHoCTh 1 cyniecTBOBaHHE COBNAIAIOT.

Cxonacmuka — TOCTOJICTBYIOIIMIM THII CPEIHEBEKOBOM TEOIOTHYECKOM
¢mnocopun, OTIMYUTENPHBIMU YEPTAaMH KOTOPOTO SBJISJINCH OTOPBAHHOCTh
OT peasbHOI JIeHCTBUTENBHOCTH, 3aMKHYTOCTh, KOHCEPBATHU3M, KpalHHUN 10T-
MaTH3M, MOJHOE U OECHpPEeKOCIOBHOE MOJAYMHEHUE PEIUTHO3HBIM HJIEsIM, CXe-
MaTHYHOCTh, Ha3UIaTEeIBHOCTh. B CpeqHEeBEKOBOM TEOIOrH4YecKoi (humocodum
(cxonacTuke) BBIJIENSIOTCS JIBA IPOTHBOIOJIOKHBIX HANpPaBICHUS — HOMUHA-
UM U Peanusm.
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Peanusm — HanpaBiieHHE TEOJIOTMYECKON (Guiaocoduu, CTOPOHHUKH KOTO-
pOro CYUTANHM TOJIMHHO CYIIECTBYIOIIUMH (T.. TOMIMHHBIM OBITHEM) HE
caMU BeIlIW, a UX O0IIee MOHITHE — YHUBEpCAIUH (M0 CMBICIY peaiu3M OJiu-
30K K y4eHuto [11atoHa o «4MCTHIX UAESAX», BOIUIOMIEHUEM KOTOPBIX SBIISIOTCS
peanbHbIe Belln). BUTHBIMU TIPENCTaBUTENSIMH peaausMa Oblnn Ancenvm Ken-
mepoeputickuil, T'unvom uz Llamno.

Homunanuzm (0T nat. nomen — WMEHa) — HANPaBIEHHE TEOJOIMUYECKOH
¢duocopun, CTOPOHHUKU KOTOPOT'O CUUTAIIHM PEAbHO CYIIECTBYIOIMIMMH JIMIIb
caMM KOHKPETHBIC BEIH, B TO BpeMs Kak oOIue MOHATHS (YHUBEpCAINH) BOC-
MPUHUMATN KaK UMEeHa Belel (0M30K K yUYeHHI0 APHCTOTENS, OTBEPraBIIETo
«YUCTBIE UAECU» M CUNTABIIETO PEaJbHO CYIIECTBYIOMINMI «UHAWBHIYYMBI» —
olpenenseMble MarepuaigpHble Bemu). CoriacHO HOMHHAJINCTaM, YHHBEpca-
JINU CYIIECTBYIOT HE JI0, a MOCJIe Bellel, a Belld MO3HAIOTCS YyBCTBEHHBIM
ombiToM. K umcny HOMWHANWCTOB TpuHamnexkamu Pocyenun, Ilvep Abensp,
Ilync Cxom.

®oma AxBuHCcKHii (1225-1274) — NOMUHUKAaHCKHA MOHaX, KPYIHBIH T€O-
JIOTHYECKUI CpeHEeBEKOBBIN (uiocod, cucTreMaTh3aTop CXOJIACTUKH, aBTOP
momu3ma — OTHOTO U3 TOCHOACTBYIOLIUX HallpaBIeHUH katonudeckoi Llepksu.
Ocnosuble npousBeneHust Pombel AkBuHCKOro: «Cymma Teonorun», «CyMma
¢dunocopumn» («IIpoTHB SZBIYHUKOBY»), KOMMEHTapu¥ K buOinu, KoMMeHTapuu
K TIPOM3BEACHUSAM APUCTOTEIISL.

®oma AKBUHCKHN CYHTA] HEJOCTATOYHBIM OHTOJIOTHYECKOE IOKa3aTellb-
CTBO CyIIeCTBOBaHUs bora (To ecTh «0ueBHIHOE» J0Ka3aTEeNbCTBO, CYIIECTBO-
BaHue bora, BHIBOZMMOE M3 CYyIECTBOBAHHUS €0 TBOPEHMSI — OKPYIKAIOILIETO
MHUpa, KaK c4uTa)l ABrycTUH briakeHHBIN) U BBIABUHYI NMb 00KA3AMENbCE
cywecmeosanusi boea: Oeudgwcenue: BCE, YTO IBIKETCS, NBHKHMO KEM-TO
(4eM-TO) IpyTrUM — CIEJO0BATENbHO, €CTh NMEPBUYHBINA JBUTATENb Bcero — bor;
NpUYUHA: BCE, 9TO CYLIECTBYET, UMEET IPHUNHY — CJIEIOBATEIIEHO, €CTh IEPBO-
MpUYMHA Bcero — bor; cryuainocms u neobxooumocms: ClydaifHOE 3aBUCHT
0T HEOOXOJMMOT0 — CJIE/IOBATEIIBHO, IEPBOHAYAIILHON HEOOXOIUMOCTBIO SBIIS-
ercst bor; cmenenu kauecme: Bce, 9TO CyIIECTBYET, UMEET Pa3IHMYHbIEC CTETIEHU
KadyecTB (Jydine, Xy»e, OOJbIle, MEHbIIE M T.JI.) — CJIEAOBATEIbHO, IOJKHO
CYIIIECTBOBATH BBICILICE COBEPIICHCTBO — bor; yenb: Bce B OKPYKAIOMIEM MHPE
HMMEeT KaKyH-I100 1eJb, HAIIPABISETCS K [[eJIU, UMEET CMBICI — 3HAUUT, CYIIe-
CTBYET KaKoe-TO pa3yMHOE Hadajio, KOTOPOE HAMPABISACT BCE K IIEIH, MPUAACT
cmbIca Bcemy — bor. Takke nccnenyer npobiemy ObITHs He TOIBKO bora, HO H
BCEro CYUIETO.

Hcmopuueckoe snavenue unocogpuu DoMbl AKBUHCKOTO: JAHBI IISITH
JIOKa3aTeNbCTB CyIIeCTBOBaHUA bora; cucreMaTH3npoBaHa CXOJIACTHKA; 3aKpe-
IIJICHO pa3/ieeHue SCCEHINN M SK3UCTEHIIMH, YTO JJOKa3bIBaJIO BCEMOTYIIECTBO
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bora; nokazanbl mpenMyIlecTBa Haealn3Ma HaJl MaTepHaIu3MOM, CYIIECTBO-
BaHUs O0KECTBEHHBIX MJCH, KOTOPBIC TMPEANIECTBYIOT BEIN; BHIABUHYTA UICS
00 MCTHMHHOCTH 3HAHHUS, MOJYYEHHOTO PasyMOM TOJIBKO B CiIy4ae COOTBET-
CTBHS pasyMa Bepe; paszeleHbl Guiocodus u Teonorus, Gumocodus moguan-
HEeHa TEOJIOTMHU; JIOTMYECKH JI0Ka3aH PsiJi MOJIOKEHUH TEOJOTHN U CXOJIACTHUKH.

Pa3BuTHe TEONOrnYecKkoro panyoHaln3Ma HMPUBEIO K YTBEPKICHUIO Mmeo-
puu 0goticmeentou ucmunsl (Mon Powd): MCTHHBI pa3yMa W Bepsl HE MPOTH-
BOpeYaT JApYr JAPYTY, a SIBISIIOTCS PaBHONPABHBIMHM (DOpMaMH ITOCTHIKECHUS
00KECTBCHHOH CYIIHOCTH Mupa. Teopus MTBOHCTBEHHON HCTHUHEI dgeppousmd
MOCITY)KUJIa OCHOBOM pa3pbiBa TeoJornu u (uiocoduu, 4To 3HAMEHOBAJIO
3aBepIICHUE CPETHEBEKOBOH (umocodun.

Bbisooubi: 3HaueHNe CPETHEBEKOBON TEOIOTHUECKON GUIocoGuu s mociie-
JYIOIIEero pa3BUTHs Guiocouu B TOM, YTO OHA: CIIOCOOCTBOBAJIA pacyieHe-
HAIO (unocopur Ha HOBBIE cephl (IOMHUMO OHTOJIOTHH — yYEHHUS O OBITHH,
MOJTHOCTBIO CIIMBABLIEIOCSI C aHTUYHOH (ritocouel, BbIICINIACh SHOCEON0-
2us — CaMOCTOSITEIIBHOE YYEHHE O TO3HAHUH); CIIOCOOCTBOBANA pa3deneHuro
uoeanusma — OOBEKTUBHBI M CyOBEKTHBHBIH;, MOJOXHWIA HAdajo IOSBIE-
HUIPO B OynymeM smnupuueckozo (bakon, ['000c, JIokk) u payuonanucmuye-
ckoeo (HlexapT) HampaBieHUH (uiocopuu Kak pe3yiabTaTaM COOTBETCTBEHHO
MPaKTUKA HOMHWHAJIKMCTOB OIMPAThCS HA OIMBIT (SMIUPU3M) U TOBBIIICHHOI'O
HWHTEpeca K MpobiieMe CaMOCO3HAHUS; OCMBICIEHUSI NCTOPUYECKOrO IpoLecca
(parmoHann3Mm).

CaslllleHHbIE KHUTH U KJII0UEBbIE paﬁOTl)l

Topa (uBp. PN [Topa] OyKB. «yueHHe, 3aKOHY).
bubnusi.

Bosmuit. Yremenue drnocodueii.

Opuren. O Havanax.

Aspenuii A. Hcnosens.

Axsuncknit @. O rpage boxbewm.

AxBuHckui @. CyMMa TEONOTHH.

BOl'lpOCbI AJd CAMOKOHTPOJISA:

1. B ueMm 3Ha4YeHHE TEOLEHTPHU3MA M AaHTPONOLEHTPU3MA B CONOCTABICHUN
B3IJISII0B aHTUYHBIX M CPETHEBEKOBBIX MBICITUTEINCH?

2. KaxoBbl OCHOBHBIE TPOOIEMBI U CBOCOOpa3me CPEeTHEBEKOBOM (HIIOCO-
¢uu Bocroka u 3anana?

3. Wpnen I[lnarora u ApuctoTens B GUIOCOPHHN CPETHUX BEKOB.
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10.

11.

12.

13.

Ob6ocHoBanue uaen bora y A. ABrycTHHA M JIOKa3aTeIbCTBA CYIIECTBO-
BaHus bora y @. AKBHHCKOTO.

INoHumanue uctopuu B yueHusx A. ABryctuHa u ®@. AKBHHCKOrO.
CxosacTH4ecKuil crop 00 YHHBEpCANNAX: Peain3M M HOMHUHAJIN3M Kak
passutue uneit Ilnarona u Apucrorens.

K kakomMy W3 HanpaBJIEHHH CXOJIACTUKH MOXXHO OTHECTH CIEIYIOIIee
cyxaenune: «O0mne TOHSITHS, POBI CYLIECTBYIOT BCIOJY U BCETAa»?
KaxkoB cMmpbIch Teoguiien?

Jyx, aymia u Teno B NOHUMaHUH GUI10co(oB CpesHEBEKOBbSI.
INoHnMaHue pUPOABI U UeNoBeKa kak TBopeHuil bora B eBpomneiickoit u
apaOCKoif cpeTHEBEKOBOW MBICIIH.

[Ipobiiema mo0Opa u 3712 B CPETHEBEKOBOM OOI'OCIIOBUHU U €€ OTPAKCHUE B
¢bumocodum.

KTo U3 XpHUCTHAHCKHUX MBICIHTENEH CYMTal, YTO Mocje XpHcTa HaM He
Hy’>KHa HUKaKas JII0003HATEIbHOCTh, ocie EBanrenust — He HyKHBI HU-
Kakue uccienoBanusa? Yem BBI3BAHO 3TO yTBEpKaeHUe?

Kak Bbl moHnmaeTe npasuiio, Ha3BaHHOE «OpuTBOM Okkamay»: «He cie-
IyeT YMHOXKaTh CYIIHOCTEH 0e3 HeOOXOTHUMOCTHY?

KaxkoBsl ocHOBHBIE ujien aBeppousma? Kakyio poib OHM ChITpalid B pas-
BUTHHU €BPOINEHCKON HAyKu?
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Tema 5. Apado-mycyabmanckasi pusiocodpusi B KOHTEKCTE
HCJIAMCKON CpeIHeBeKOBOH KYJIbTYPbI

Lenv 3anamusn: 03HAKOMUMD ¢ RPEOMEMOM, RPEOCMABAIOUUM NPUMED
ROYMU YOAGUIE20Cs CUHME3A 60CHOYHOU U 3AnA0HOU urocoduu, na smom
npumepe evlpadomamsv KOMHEMEHMHOCMHBLIL NOOX00 K eOUHCHEY He0OHO-
3HAYHBIX RPOUECCOB PAZGUNMUSL YE108EUECKOT MbLCIU.

Knrouesvie cnosa: ucnam, xaiam, MYymasuiumol, MYMAaKAJLIUMbl, @Haib-
cagha, nocuxa, namwmeusm, smanayus, axmueuwlti Mumennexm, budasu u
Xuoapu, nepunamemusm, meopusi 080UCMBEEHHOU ucmunbl, guirocogusa Ila-
mona u Apucmomens.

Ilnan Jekuun:

1. 3apoxnenue apabo-mMycyabMaHCKON ¢rocopun B HEIpax MyCyIbMaH-
CKOT'0 OOrOCIIOBHS: MYTa3WJIMThI, MyTaKaJIMMBI, alIapPUTHL.

2. XapakTepHble YepTHl apabo-TpedecKoil MyCyIbMaHCKOW ¢rnocodun

(bamncada).

VYuenus anb-Kunanu, anp-®apadu, noH-Cunbl, n6H Pomina.

CornuanpHO-TIouTHYeCKast Gprnocodus Mou-XanayHa.

5. 3nauyenne apabo-mycylnbMaHCKOW ¢(uiocodun B (HOPMUPOBAHNUHN 3amaji-
HO-eBpornelickoro Peneccanca.

B w

Kparkoe coaepxxanue

dunocodus ucnama — apabo-epeueckas Mycyrbmanckas @Quiocopus
(¢panvcagpa) — Bo3amKIa B VIII Beke B pe3ynbraTe TOIKOBAHHS W OCMBICIICHUS B
paMKax palMOHAlIbHOW TeoJoruu, Kanama (0ecena), cBsieHHONW KHUTH KopaH.
Yepes Kopan (apa6. 'UE)f — anb-Kyp'aH ) — CBAIIEHHYIO KHUTY MYCY/JIbMaH,
NepelaHHy 0 IyTeM OTKPOBEHHS MPOPOKY Myxammedy, — BBOTUTCS pa3iindue
JBYX THIIOB BEPBI, IByX €€ MOHMMAaHUH: «uciam» — MOAYNHEHHUE, TOKOPHOCTD,
T.e. YACTO BHEMIHSIS BEpa, U «uUMaH» — BEpa, onpenessemast yoexaeHHeM, 3Ha-
HueM. Paznuume BHyTpeHHEW W BHENIHEW Bepbl OBLIO CEPHhE3HBIM JIOCTHIKE-
HUeM BepoydeHus: MyxaMmmena.

Payuonanvnoe nonumanue BbICOKO IIGHUTCS B TPAJAULIMOHHOM Hciname. [Ipo-
pox Myxammeo TpuU3HaBaJ 0c000€ 3HAYCHUE pa3yMd, KOTAA TOJIOKII KOHEIl
SIBJICHUIO TTPOPOYECTBA, OOBSIBUB, YTO OH — TMOCIEAHUN MPOPOK, U TIOITOMY HE
OyneTr Ooibllle OTKPOBEHHH, NMPOBO3MIIAIIAIOIINX BOo boxbio, — bor Benen
JIIOZISIM B3ATh Ha ce€0sl OTBETCTBEHHOCTD 32 CYXJICHUS M yIIOTPEOUTDh pasym Ha
TO, YTOOBI HAUTHU JOJDKHBINA CIIOCOO TIOBEJICHHMSL.
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[TocraBnennsie KopaHoM BONpPOCHI CTHUMYJIHPOBAJIN pa3BUTHE (HIIO-
codekoit mMpicnu. [loGemna mcmama B OopbOe ¢ POIOMIEMEHHOW HJICOJIOTHEH,
SI3BIUECKON penurueil B ApaBUU M YCTAHOBJICHHE TOCHOACTBA Ha OrPOMHOI
tepputopun (ot rpanun Wuamm m Kunrtas no Vcmanwm) mpuHecian 3aMeHy
POAOBBIX CBsI3EH q)eO)IaJ'IBHBIMI/I OTHOIIEHUSIMH. MoOHOTEUCTHUYECKAs peiaurugd
uciiama cTajia MJeosoruei 3toro oObeauHeHus. Mcimamckas KyJapTypa BIH-
Tana B ce0s MHOTO€ U3 TOTO, YeM 00J1a1alii )KMBIIHE 3/1€Ch HApObl. [I0BOIBHO
CKOPO ATO BBIPA3WJIOCH B MOSIBICHUHM MHOTOYUCIICHHBIX HANPaBICHUH BHYTPHU
nuciama.

CucteMo00pa3yonuil xapakTep JJisi CPeIHEBEKOBOTO MEPHoJia UMEJIO BO3-
HUKHOBEHHE (PUI0CO(PCKUX YUCHHUH MATH OCHOBHBIX TEUCHHUH U IIKOJI: KA.IAMd,
apaboAsvbluHo20  nepunamemusma (panvcaga), ucmMauausMa, UWPAKUIMA
(pusocodust o3apenus)) u cyguszma. 3a UCKIIOUEHUEM apabOsS3bIYHOTO IIEpPH-
MaTeTHU3Ma, HU OAWH M3 dTUX TEPMHUHOB HE 0003HAYaeT TOJBKO (riiocopckoe
teueHue. Ha mnepBom, mymasunumckom smane pasputus xkairama (8-10 BB.)
CTaBHJINCh TAaKHE BOIPOCHI, KOTOPHIE, XOTS M OBIIM MMIUTHUIIMPOBAHBI (PHUIIO-
cockoil mMpoOIeMaTUKON, AalIeKO BBIXOAMIIM 3a €€ IMpeJelibl, a Ha BTOPOM,
awapumcKom 3mane MPOU30LLIA JOTMATH3AMS yUEHH, KOrjaa OblIN BBEACHBI
CYILIECTBEHHBIC OTPAHWYECHUS Ha CBOOOJY pacCyXACHHS, JIMIIMBIIUE Teope-
THU3UpoBaHue (uinocopckoro xapakrepa. Kpome Toro, MyTa3uiuThl aKTHBHO
3aHUMAJHCh BOMPOCAMU ¢puxxa (PeTUTHO3HO-TIPABOBAS MBICTB) U (DHIIOIOTHH
B UX CBS3M C (HUIOCO(CKOH MPOOIEMATHKON; OTCTaMBaIN HEOOXOIUMOCTh
olpaBJaHus JessHUH bora, ero crpaBenIMBOCTh, OTBETCTBEHHOCTH JIONCH 3a
CBOM MOCTYTKHU U 3HAUEHHE pa3yMa, COOTBETCTBYIOLIET0 OTKpoBeHHI0. 1 amra-
PHUTBI, © MYTa3WJIUTHl CXOAMIIUCH B TOM, YTO Pa3yM IOJIE3€H /Il MOHUMAaHMS
PEJINTHH, HO €TO HENb3s IOABEPraTh aHAJIN3y Ha OCHOBE MOHSATHH, B3SATHIX W3
CPEUCCKON U OCOOCHHO apUCTOTENICBCKOM (uocobuu. Memaunusm npeacTas-
aseT co0Ol aKTUBHOE PEIINTHO3HO-TIONINTUYECKOE yUCHHE, COXPAHUBIIEECS B
Hallll IOHW; Uwpaxku3m BHOUATAII MHOTHUE BJIEMCHTBI TpaHHHHOHHOﬁ HpaHCKOﬁ
KYJIBTYDBI, TPEXJE BCEro, 30p0acTpu3Ma; cy@usm, WIN HCIAMCKUNA MHCTH-
LU3M, SIBJISIETCS MOILIHBIM ()EHOMEHOM JyXOBHOH JKM3HH, BIUSIOMIMM U Ha
COBPEMEHHYIO MBICIIb.

Kagam (apab. — peup) — epBoe HarpaBleHHE apabo-MyCyJIbMaHCKOH T€O-
peTrueckoi peduieKCHH, TMOCie 3apOKJICHHsI HMCIaMa KOHCTHTYHPOBAJOCHh B
VIII Bexke. IIpencraBurenu kajama UMEHYIOTCS Mymakdiiumamu (apad. MyTa-
KaJIJTUM — TOBOPSIINN).

Bo3HUKHOBEHHE CHEKYJISTUBHOM TEOJNOIMHM — KajlamMa SIBHJIOCH 3aKOHO-
MEPHBIM CIJIEZICTBUEM 3BOJIONHWN MYCYJIBMAaHCKOTO OOIIecCTBA M TOTPEOHO-
CTH pa3pelieHus] CIIOPOB OTHOCHUTEIBHO TOJKOBAaHUsS JOTM M IpeJInUCaHui
HCJIAMCKOTO BEPOYUYCHHSI MEKIY MPEACTABUTEISIMU Pa3IUIHbBIX CEKT M TPYTIII,
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Ha KOTOpbIE pacKoJojlach YMMa BCKOpE IOCJIe CMEpTH Mpopoka Myxammena.
B cmopax u IHCKyCCHSIX MYyTaKaJZIMMOB ()OPMHPOBAJIOCH MPOOIEMHOE MOJIE
CpEIHEBEKOBOM apabckoii puitocopun.

Mymaxkannumel TPUHAMAIH PSAJ] MTOJIOKESHUI B KaueCTBE aKCHOM, CIIyKHB-
X AJd HUX OTIPAaBHBIMHU TOYKaAMHU JJId pe(bnelccym )44 paCCy)K}]eHI/If/'I, qTo
He 0CcBOOOXAJI0, TEM HE MEHee, OT COMHEHHUH M pa3HOITacHil MO LIIMPOKOMY
Kpyry mpoOieM, KacaroluXcsi, MPeXkae BCero LEeHTPAJIbHOIO JIorMaTa ncjiama
0 €AMHOOO0KUU — Mmayxuo, 60KeCTBEHHBIX aTprlOyTOB, coTBOpeHHOCTH KopaHa,
cBoOoIbI BoK U Ap. [IpHHIMIIHANIBHOE OTIMYHE MYTAKaJIMMOB OT JOTMaTH-
KOB 3aKJIIOYaJIOCh B TOM, YTO JUJIsl pa3pelleHusl CHOPHBIX BOIPOCOB OHU 00pa-
LIAJHCh K pasyMy, UCIONb3ys PalMOHAJIbHBIE METOIbl apryMeHTauuu. Tak
00BEKTHBHO OBLIO IOJIOKEHO HAYANIO pasdeneHuio OOTOCIOBCKOTO U CBETCKOIO
3HaHHS U HOPMUPOBAHUIO apabo-rpedeckoil punocopuu (parvcaga).

ObpamieHne kK pa3yMy Kak K BBICIICH HHCTAHIIUH — 3TO TO, YTO OOBEAMHSAIIO
kasnaMm 1 Qanbcada U OTIAMYAIO UX IMPEACTaBUTENEH (MYTaKAUIMMOB U (as-
cuda) oT doemamukos-caragpumos, ¢ OMHOW CTOPOHBI, U MUCTNUKOB-CYPUes — C
AOpyroil. Paznuuue dce mexncoy Mymakaiiumamy u npeocmasumenamu @ais-
cagha B TOM, 4TO JUISI IEPBBIX — OTIIPABHOM TOYKOW pacCy KJAeHNH ObLIIN HOpMa-
THUBHBIC IPUHIUIIBI HCJIaMa U Ipo0JIeMaTHKa, XapaKTepHas JJIs DTOW PeITUTHH,
a JUIsl BTOPBIX — HOPMATHUBHBIC ITPUHIIMIIEI pa3yMa U aHTUYHbBIE MOJENN (PUIIo-
cocTBOBaHMS, OCOOCHHO apUCTOTEIICBCKAS.

danbcapa. Bocmounviii nepunamemusm u paspabomxa Guiocopuu nouu-
manus boea ¢ omHowenuu Kk Mupy u 4enoeexy.

Tepmun «danbcaday, IBASIOMUNCT apaOCKON TPAaHCKPHUIIIHEH TPEeYecKOro
(QLA0cOQL0, 0003HAYAN CaMy aHTHYHYIO (QHIIOCO(HIO, KaAK U TBOPYECTBO €€ MPOo-
nomkareneif. OMHOM W3 TIaBHBIX OCOOCHHOCTEH BOCTOYHOTO apHCTOTEIH3MA
(nepunaretusma) ObUI mMeoyeHmpusM, 4TO MPOSIBISIIOCH B €r0 COBMELICHUHU
¢ Heonaamonusmom. OnHako bor ckopee MOHMMalCS KaK BEYHBIH IBHTATElNb,
CYIIECTBYIOIINH NMpH Be4HOH MaTtepuu. KpuTuky naeit 3Toro HampaBJeHUs Jal
Aby Xamuo anv-I'azanu.

Bces apaOckast pumocodus cpeqHux BEKOB ObLTa CBsA3aHa ¢ uciamom. Tem He
MeHee, «panbcada» B ee OTHOHICHUH K PEIUTHMHM KOPEHHBIM 00pa3oM OTiIHYa-
eTcsl OT peNuruo3Hoi ¢punocopun. Ee conepxkaHue onpeneseTcs CBETCKUMU
nHTepecaMu (HIOCOPOB, UX CBSI3BIO C COLUATIBHO-TIOJUTHUECKOM, Trocyaap-
CTBCHHOMW XHU3HBIO, 33a]ja4aMH (DyHKIIMOHUPOBAHMS FOCYIapCTBA KAK CBETCKOT'O
YUPEKACHHUS, UX CEPbE3HBIMH €CTECTBEHHOHAYUYHBIMH 3aHATHAMHU. Bce oHn
ObUIM B TOM WJIM MHOM CTENICHH TOCYAapCTBEHHBIMHU JICSITEISIMU, COBETHUKAMHU
BU3UPEH, IOpUCTaMK, BpayaMy, aCTPOHOMAaMH, MaTeMaTHKaMH, 3aHUMalNCh
MEXaHUKOWU, XUMHUEH, My3bIKO. B oTinuue OT eBpoIenckoil cpeaHeBEeKOBOM
¢dunocopun, Kotopas pa3BHBalach B JIOHE TEOJIOTHH M KOTOPYIO HEPEIKO
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Ha3bIBAIOT «CIIYXaHKOH peaurum», apadbckas «paibcada» cCTpeMHUIach BbIBE-
CTH MBICIIb Y€JIOBEKa M3-TI0]] BIACTH PEIUTUU WU MPOTUBOCTOSIIA IIPUTI3AHUSAM
rocjeHel Ha BceByacTHe. [lepurnaTeTnsM CMeHsIeT KajlaM €Clid HE XPOHOJIO-
THYECKH, TO, BO BCIKOM CITydae, JOTHIECKH.

B 310 Bpems dunocodus pa3BuBacTCs B OCHOBHOM KaK MPUMCHCHHE apH-
CTOTEJIEBCKUX M IJATOHOBCKMX IPUHIIMIIOB K TOJIOKEHUSIM MYCYJIbMaHCKOI'O
6orocioBusa. Aab-Kunau (801-873), mepBbIif KpynmHBI MBICIUTENs apados-
3BIYHOTO TMEpUIIATeTH3Ma, NepeBes TpakTarbl [lnaTona, u3BecTHble Kak «Teo-
norust Apuctorens». B ¢uocopun oH onupaics Ha apUCTOTENN3M, U TaK XKe,
Kak ApUCTOTEINb, cuuTal (UI0CO(PHI0 BEHIIOM BCEI0 HAYYHOTO 3HAHUS. AJlb-
Kunnn He orpaHuumBajcs MyCyJbMaHCKMM MHPOBO33pPEHHEM M yKasbIBall,
YTO MCTHHA — Be3ze. V, eciau MCTHHY CKakeT WHOIJIEMEHHHK, MM 4EJIOBEK
Jlaske JIpyroi Bepbl, HCTHHA OT 3TOTO JIOXKBIO HE CTaHeT. bomburyro ponb ais
MO3HAHUSI MCTHUHBI YAESUI MaTreMaThke. Takyke palMOHATHCTUYECKH, KakK U
MaTeMaTHKy, HY>KHO CTPOUTb  (unocoduro. [Ipu momouu pazyma BO3MOKHO
MOJTHOE TOo3HaHWe MCTHHBL. OmHAKO B OTIAMYME OT Apuctorens, anb-Kunan
YTBEPXKAall, 4TO IEJbI0 BCEro CYyIIECTBYIOIIETO sIBIsETCS AJiaX, B KOTOPOM
CYILIECTBYET IOJHOTA UCTUHBI, KOTOPOE JIOCTUTAETCs JIMIIb HEMHOTUMH — ITPO-
pokamMu. DTO 3HAHHUE BBIIIE BCIKOTO Pa3yMHOTO MO3HAHUS, GHIOCO(] HE MOKET
€ro JIOCTHYb, KOO OHO BBILIE pa3yMa, BBIIIE JIOTHKH.

Anp-®apadu (750-870) ObLT SHOHUKIONETUYECKH O00pa30BaHHBIM YeIIOBE-
KOM, cO31aJl TpyAbl 1o ¢uiaocoduu M JOrMKe, TEOPHUH MY3BIKH, CUMTAI ceds
YJICHOM OTAEIBHOW IIKOJBI, KOTOpPAas IMPOAOIKACT AJCKCAHIPUHUCKUE Tpau-
uuu 6-7 BB. H.3. Poguncsa B ropoge Otpap (Papad — 10 MOHTOJIBCKOTO Hale-
ctBus). B ¢unocodun anp-Dapabu onupancs Ha ApUCTOTENs, B KOTOPOM €ro,
MIpEKJE BCEro, MHTepecoBana gocuka. imenno anp-Papabu cobpan u ymops-
04U BCE JIOTUYECKUE TPAKTAThI ApI/lCTOTeHH, B TO, 4TO ceiiyac Ha3bIBaeTCs
«Opeanonom». 3HaHWE JOTHKH ainb-Papabu OBIIO HACTONBKO BEITHKO, UTO
nocneaytomue Guinocodrsl yacto HaspiBanu anb-Dapabu «Bmopwvim Yuume-
aem» («Ilepsoviit Yuumenvy — 310 ApructoTeins). JIOTHKy OH TakKe IOHUMAJ Kak
WHCTPYMEHT IS TO3HAHUS HCTHHBI, TIO3TOMY €€ HEOOXOAMMO M3y4daTh BCEM.
OCHOBHBIM pE3yJIbTaTOM €r0 CTapaHUU — 3auumums J102UKY W MOKa3aTh, YTO
OHA JISKUT B OCHOBE CTPYKTYPHI SI3bIKa U TEKCTOB, — CTAJIO MPUHITHE HCIaM-
CKMM MHUPOM HJEH, YTO MpaBUiIa JOTUKU M I'PAMMATHKHU pa3iuyHbl. (DTO ObLI
CIIOPHBIN BOIIPOC: MPOTUBHUKH QHIIOCOPHUH yTBEPHKIATH, Oy/ITO JOTHKA — ITPO-
CTO TpeuecKasl rpaMMaTHKa, KOTOPYIO INBITAIOTCA HaBsA3aTh apadckoil). MTak,
y JIOTHMKH €CTh TEOPETHYECKHE OCHOBBI €€ CYyIIECTBOBAaHHS. TaKhe OCHOBBI
JOTUKH (2 TakKe W MaTeMaTUKH, M (PU3UKK) MU3ydaeT memaghuszukd, KOTopast
OGLHCHHGT CYHIHOCTD IMMPEAMETOB 3THUX HAYK, a4 TAKKC CYHIHOCTb HEMATCPUAJIb-
HBIX IPEAMETOB, KOTOPBIE HE SIBIISIFOTCS TEJIaMH, B TOM duciie u bora, KoTopsrii
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SIBJISIETCS] TJIABHBIM TNpeaMeToM MeTadusuku. [losromy anp-Dapabu Has3pIBad
Memagusuky «bodcecmeennou Haykoty. B oHTOmMOrmm oH chopMynHpoBai
MPUHLIMIT Pa3/ielieHus] BCEro Mupa Ha JBa Bujaa ObITHs. [lepBblil BUJ — 3TO
T€ BEIIH, U3 CYNIHOCTH KOTOPBIX HE BBITEKAET MUX CYIIECTBOBAHHUE, ATH BEIIH
MOTYT KaK CYIIECTBOBATh, TaK M HE CYIIECTBOBATh (BO3ZMOXKHO-cy1Iue). [l ux
CYILIECTBOBaHUSI UMEETCsl NMpUYnHa BHE ATUX Beuleil. Ho ecTs u Bewu, npu-
YHHA CYIIECTBOBAHMS KOTOPBIX UMEETCA B CAMHUX ATHX BEIIAX, T.C. CYIIECTBO-
BaHME KOTOPBIX OMpEeNnseTcs UX CYIIHOCTBIO. Peub TyT MOXET HATH JHIIb
o bore, nockonbKy TonbKo U3 cymHocTu bora BeiTekaer Ero cymecrBoBanue.

Bora anp-®apabu monmmaet, kak [LmaTtoH, ykas3siBas, uTo bor He mmeer
Hayaja, Hero3HaBaeM, Ero HEBO3MOXKHO ONpENeNNTh, HEBO3MOXKHO JI0KA3aTh
Ero cymecTtBoBaHHe, HO HE cOIJIalIaeTcsi ¢ NMOHMMaHueM bora B KkadecTse
HEKoero Oe3MuyHOro Hauvaja. ¥ bora ects nuuHocTHas Bonsi, u OH mo CBoeit
BOJIE, TIyTE€M 3MaHAIMH CO3JAaeT MEPBBIH pa3yM, a IIOTOM pa3yM BTOPOH, KOTO-
pBIH cO3/1aeT MUP U 4eThIpe CTUXHUH. T.e. nramonosckasn uepapxus unocmaceti
COCOUHACMCA ¢ MYCYIbMAHCKUM Kpeayuonuzmom. TIepBeIii W BTOpOH pasym
HUMEIOT B ce0e CBOIO YMOIIOCTUTAEMYI0 MaTepHio U CBOKO (Gopmy. DTy dhopmy
MOJKET HMOCTHUYb TOJIBKO 4EJIOBEYECKUH pa3yM, HE ONUPAIOIIMNCS HA 4yBCTBA.
B cBs3u ¢ aTuM, anb-Papabu MPOBOAUT KJIACCH(MKAIMIO TO3HABATEIBHBIX
criocoOHocTel 4enoBeka. YeTwlpe BHjAa pazyma: HU3IMIMK BHJ pazyma, pasym
MIACCUBHBIH, CBSI3aHHBIN C YyBCTBEHHOCTBIO, BTOPOH BHJ pa3yMa — aKTyalb-
HBIH, KOTOPBIN SIBJISETCS YHCTOW (OPMOH, COCOOHOH K TMOCTHXKEHHIO (HOpM,
TPETHH BUJ — pa3yM NPHOOPETEHHBIH, MO3HABIINI HEKOTOpBIC (POPMBI, YeT-
BEPTHIA BHJ — JESATEIbHBIH, KOTOPBIM HA OCHOBE 3HaHWS (HOPM MOCTHUTAET
ocrajbHbIe yXoBHEIE opmbl 1 bora.

Ilepsoe buimue — bor — ABaseTcs BEPLINHON UEPAPXUHU, U U3 HEro MpPOMC-
TekaeT Bmopoe Bwvimue, koTopoe ecthb llepguviii Mnmennexm. B nienom necsithb
MHTEJJIEKTOB — SMaHAIWU TepBOro BeITHs. DMaHanus — MHTEIUICKTYaJIbHBINA
MPOILIeCC, B PE3ydbTaTe KOTOPOTO M3 €AMHOTO MOIYYaeTCs MHOMCeCmeeHHoe.
OT0 nmaet oOBSICHEHHE TOMY, ITOYEMY MHUp, COTBOPEHHBIH €IMHBIM OBITHEM,
CTONb pasHoobpasenr. IlepBbrit nTemnekT MeicnuT o bore (a xakoi mydmmid
00BEKT JUISl pa3MBIIUICHUH OH MOXXET M30parh, eciau He camoro cebsa?) m B
pe3yibTaTe NPOM3BOAMUT TPEThE ObITHE, sABIAIOMIEeCs Bmopbim Unmenniexmom.
IlepBoiii HTENIEKT Tak)ke MBICIUT O COOCTBEHHOW CYUIHOCTH U B PE3YJib-
TaTe MPOU3BOAUT Teno u ayumy llepsoco Heba. Cnenyromuii psii MHTEIUICK-
TOB CBSI3aH C IIOKOJIEHHEM JPYIHX HEOECHBIX OOBEKTOB — 3BE3[bl, INIAHETBHI,
Comanie u Jlyna. Oco0o BakHYH poiib urpaet [ecsamvitl Humennexm —
MOCPETHUK MEXAYy HEOECHBIM M 3EMHBIM, BBICHIMM M HU3KHUM MHpPaMH, OH
COOTBETCTBYET AKTUBHOMY MM JlesTenbHOMYy YMY Apucmomens, nenas 4eio-
BEUECKYIO MBICTh ACHCTBEeHHOW. Harre MbIuieHe He MOXKET MOJHSATHCS BBIIIE

68



9TOrO YpOBHS. J[eHCTBUTENBHO CyIIECTBYeT NMOTCHIMAJIBHBIH MHTEIUIEKT Kak
CTIIOCOOHOCTh BBIACIATH (OpMY OOBEKTa M3 €r0 UyBCTBEHHOH mpupomsl. [lo
Mepe TOro, Kak HoHMMaHue (HopMbl CTAHOBUTCS OoJiee aOCTPAaKTHBIM, Mbl JIBH-
xeMmcst K AktyansHomy MHTennekty. Ternepb oH MOXKET co3epuaTh caMoro ceds
U YMO3PUTCJIBHBIC TMOHATHUA, CaM AxTuBHBIE MHTETIEKT 1 HEMATCPUAJIbHBIC
CyOCTaHIIMMU, YTO SIBJISETCS IPENIEIIOM YEJIOBEUECKOTO 3HAHUS — GbICUIUM CYA-
cmbem, 9TO CPAaBHUMO C OeccmepmueM.

AKTUBHBIN VHTENNEKT UTpaeT BAKHYIO poib B noauTuke. COBEpIIEHHBIH
MpaBUTENh O0NAZaeT OMpeNeIeHHBIM Ha0OpoM AOCTOWHCTB. OH QH3MUeCKH
3710pOB, 00J1aJ]aeT XOpoIeil NaMsIThio, TOYUTACT MPaBAY U MPE3UPAET MATECPH-
anbHbIe Onara. [IpaBuTenb JOIKEH COBEPUICHCTBOBATHCS, OBITH OPATOPOM U B
ayme o0marbes ¢ AKTUBHBIM MHTennexktoMm. B maeansHOM ropoje riaBHOM
LIEJIBIO CUNTAETCS OJIaro M CYacThe JIIO/IEH, a B TOPOYKaHaX pa3BUBAIOT COOTBET-
CTBYIOIINE JTOCTOMHCTBA. [JoOpodemenvHblil 20p00 TIOTOOEH KOHEUHOCTSIM 3]10-
pPOBOro Teja: OH IO3BOJISIET BECTH CYACTIMBYIO kH3Hb. CyHIECTBYIOT YEThIpE
BHJIa JYPHOTO TOpO/ia, B KOTOPOM YEJIOBEKA HE MOOMIPSIIOT K JOOPOAETEIbHON
KU3HH, U B PE3YJIBTATC I'OPOKAHC HUCIIBITBIBAIOT JIUIICHUS. Ota MOJICJIb B3sTa
y Ilnamona. ®unocodsl MOTYT JAOCTHYB CYACTBSI Ojarojapsi CTPEMIICHHIO K
mo3HaHuio. Ho 0HO JOCTYyHO M OOBIYHBIM BEPYIOIINM, HECTIOCOOHBIM K (HIIO-
couu — HYXHO TOJIBKO BECTH IMPAaBHJIBHYIO PEJIMTHO3HYIO U OOIIECTBEHHYIO
XKU3Hb. DPuUnocop-npasumens NOIKEH OBITH NPOPOKOM; CBOU CIIOCOOHOCTH CIIe-
JlyeT HampaBJsiTh HAa MOCTPOEHHUE MOTUTHYECKON CUCTEMBbI, IPU KOTOPOU BCE
MoOTJIM OBl OOPECTH CUACThE M CIIACCHHE B COOTBETCTBHUHU CO CIIOCOOHOCTSIMH.
[IpaBurenb-¢punocod, Onxarogapss AKTHBHOMY WHTEWIEKTY, ¢ KOTOPBIM OH
CBSI3BIBAETCS] C TIOMOIIBIO MHTEJICKTA, 3HACT, KAK OPraHM30BaTh roOCyIapCTBO.
ITpopox cBsi3pIBacTcs AKTHBHBIM HTEUIEKTOM C MOMOIIBIO BOOOPAKEHHUS,
KOTOPOE €CTh UCTOUYHUK OTKPOBEHHS, IPOPOYECTBA, YTO MO3BOJISET BhIPAXKATh
9TO 3HAHUE, JOCTYITHBIM UISI HAPOAHBIX Macc. ['ocyapcTBOM B Hiease J0JKeH
yYOpaBJIsATh YCIIOBEK, pacnonararoumﬁ TECOPCTUYCCKUMU 3HAHUAMHU U CI1oco0-
HBIA clenaTh UX MOHSATHBIMH JUIsl HApOJa, CTAJI0 BaKHBIM IPUHIIUIIOM HCJIaM-
CKOW QHIIOCO(UHN KITaCCHYECKOTO MEePHO/a.

B cBoeit meraduszuke Anp-Dapabu paccmarpuBai CyLIECTBOBaHHME Kak
MPEIUKAT CyIIHOCTH, B IPOTHUBOINOJIOKHOCTh HEOTHEMJIEMOMY KauyeCTBY CYII-
HOCTH. DTO MPHUBEIO K Pa3IUUYCHHUIO JByX OCHOBHBIX BHIOB OBITHS — OBITHE,
HeobOxomuMoe camo 1o cebe (bor) m OpiTHE, HE0OXOMUMOE B pe3ynbTare JIeH-
CTBHUA YEro-TO JIPYTOro, HO caMo Io cede yCIoBHOE. DTy Teopuio pa3Buil VMoH
CuHa, ee pa3fessuIi Bce NMPeICTaBUTENH «anbcadar.

Non Cuna, n3BecTHBI Ha 3amane xkak ABunenHa (980-1037) — y4éHbrii,
¢unocod u Bpay, NPoAOKMI padoTy anb-Pasu, Kak Bpay HaxoIWiICs II0J
CHIIBHBIM BiHsiHUEM [aneHa. OcHOBHOU Tpya «KanoH epaueOHOU HayKuy» OBLI

69



IIMPOKUM CHHTE30M JIy4IlIero B Tpedeckoil u apabckoil mequmune. Mon-Cuna
Ob11 BRImatommMcs guiocodpom. OH copok pa3 umtan «Metapusuky» Apu-
CTOTEJIsI, HO MOHSLI JIMILb TOT/A, KOrJa IpounTal TolnkoBaHue «Meraduznkm»
anp-®Gapadu. [Ipn3HaBanm KIacCUPUKAIINIO HAyK TAaKOH JKe, KaKol OHa Obla y
ApucrtoTens, AN UX Ha TEOPETUUYECKUE U TMPAKTUYECKHUE, & B TEOPETHIECKOH
HayKe CUHMTAJI INIaBHOH MeTadu3nky, OO OHA 3aHMMAETCS TEM, YTO HAXOAUTCS
BHE mpupozabl. Huxke MeTadu3nky IEKUT cpeiHsas HayKa — MatemMartnka. Hus-
masi Hayka — (u3nKa, Hayka O YyBCTBEHHBIX BEIlaX MaTepUAIbHOIO MHUPA.
Jloruky ABulLieHHa, Kak M ApUCTOTENb, CUMTAJ BBEIEHHUEM BO BCE HAYKH.
WCTUHHBIM 3HaHHEM SIBISCTCS JIHIIb 3HaHUE, OCHOBAHHOC Ha pa3yMe. ABu-
LICHHA pa3/Ieisii U apUCTOTEJIEBCKYIO KOHIEIIINIO, COTJIACHO KOTOPOH B KaK-
JI0H BelIM ecTh MaTepHalbHOE U (GopMalbHOE ee Hadano. MIMeHHO ABHIEHHE
MIPUHAJICKUT TEPMHUHOIIOTHS, KOTOpasi IOTOM BOMAET B KaTOJIMUYECKYIO (HIIO-
coduro 6maromaps Tpyaam @omMbl AKBUHCKOTO.

Memagusuxa saénsemcs yyenuem o NPUHYUNAX 6CeX HAVK U YYeHUeM O
ovimuu. CymecTByeT 4 Buaa OBITHS: YNCTO yXOBHBIE CYIIECTBA, B TOM YHCIIE
u bor, manee criexyroT AyXOBHBIE NMPEAMETHI, CBS3aHHBIE C MaTepHe — 3TO
HeOecHble MaTepuH, 3TO HeOecHble cdepbl; Janee — MpeIMeThl, CBS3aHHBIE
C TEJECHOCTBIO, @ MHOIJIA U HE CBsi3aHHBIC. M WeTBepTHIM BuI OBITHS — 3TO
MOHSATHS, CBA3aHHBIE C MaTepuell, CyIeCTBOBAaHUEM U CYIIHOCTBIO MHAMBHUIY-
aTpHON KOHKpeTHOH Bemu. CoTBOpeHHE MHpa ABHUICHHA pa3pabaTbIBaeT HE
M0-apUCTOTEIEBCKH, a NMO-HEOIIATOHUYECKU. B Te BpeMeHa mepeBoibl MHOTHX
TpakTaToB Ilnarona, OblTM M3AaHBI 1OJ] Ha3BaHUEM «TeoJOTHsT APHCTOTEISI.
MHorue cunuTaiu TaAKYI IMAHAYUOHHYIO KAPMUNY COMEOPEHUs. MUpa HUCTO
apuctoTenieBckoil. Mo Cuna caMm pasfiensia 3To 3a0iy’KJeHHE M YyKa3bIBall,
4yTO MUp TBOpUTCcA borom smanatuBHo. 13 bora ucrekaer nepsblii pasym, U3
KOTOPOI'0 MCTEKAET BTOPOM pasyM H T.I., Bcero 10 ctymneneit pasyma. [ecsartas
CTyHIECHb co00maeT (GOpMBI TexaM (CYIIECTBYIOT JUIIb B CAMHUX BeIIax) u ode-
CTIICYMBAET HaIlle 3HAaHUE 00 ITUX TeNax.

Matepuo ABHIIEHHA OLEHHMBAl, KaK U APHUCTOTEINb, JOCTATOYHO BBICOKO,
HE cyuTas ee HEOBITHEM W Jerpajanueil BceoOmen smaHanuu. Mamepus —
HEOOXOIUMBIH 3JIEMEHT JII000ro CyIIeCTBOBAHMS, CAMOCTOSTEIbHOE Hayallo,
co-BeuHoe bory. bor »To MBIchHAmuii ceds yM, HE MOXKET HApyIIUTh 3aKOHBI
pasyma, mosToMy Bojs bora momunnena Ero ke cobcTBeHHOMY paszymy. Boms
Bbora u ects Ero cobcrBennoe 3nanme. bor moxer mbicinuth kpome Camoro
Cebs1 To, uTo OH 3MaHATUBHO TBOPHUT, T.€. HEKOTOpHIC OOIIHE BEIlH, OOIIHe
poABI OBITHS, HO MHIMBHAyalbHBEIE NpeaMeTsl bor He mo3naet. Takum oOpa-
30M, bor okaspIBaeTcst orpaHnueHHBIM, 100 OH HEBCEBEAYI, HE BEAAET TOTO,
4TO TBOPHUTCA B HAlIEM MUPE. BCC, 4TO pa3BHUBACTCAd B HalICM MUPEC, pa3BHBa-
eTcst He 1o Bousie bora, a coriacHo 3akonam pazyma u npuduHHOCMU.
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OnHUM U3 OCHOBHBIX BKJIAJIOB ABHIEHHBI B (HIOCO(HIO 3aKIIOYACTCS
B OCMBICICHUU pasiuuus MEXAY CYWHOCmbI0O U cyujecmeosanuem. Mbl He
MOKEM U3 CYIIHOCTH 4ero-aubo JenaTh BBIBOA, YTO 3TO JOJKHO CYIIECTBO-
BaTh, 32 €AMHCTBEHHBIM HCKJIIOUCHHMEM cymiHocTH bora. Yro-To nomkHo, B
KOHEYHOM CUeTe, JieJIaTh HEOOXOIMMBIM PealibHOE CYIIECTBOBAHUE, OJJHAKO ATO
YTO-TO CaMO HE MOXKET OBITh IPOCTO BO3MOXKHBIM. TakuM 00pa3om, MBI IIPUXO-
auM Kk bory xak k He0OX0IUMOM MPUYIMHE BCEICHHOH, STMHCTBEHHOMY U HE00-
X0IMMOMY OBITHIO B cele.

B yuenun o gyme MOH CuHa BbICTYIIA] NMPOTHB YUYEHHS O HEPECENCHUU
Iy, 100 3TO y4YeHHEe TECHO CBSI3bIBaeT AyIIy C TejoM. Llens cymiecTBOBaHUS
YEJIOBEYECKON JIyIIN COCTOMT B TOM, YTOOBI MAaKCHMaJbHO OCBOOOJUTHCS OT
YyBCTB, MEIIAIOIINM M03HaHUI0 bora. Pasym nmeeT onpeneneHHble npasa mpu
no3HaHuu bora. Takue mpeacTaBiieHUs CTadd BBI3BIBATH CO BPEMEHEM Hera-
THUBHYIO PEAKIINIO Y APYTUX MpeACTaBUTENeH MycyibpMaHckoro mupa. O ¢uo-
coun ABHIIEHHBI CHIOpWIM Bcerjga. B ucinamckom mupe anb-l'azanu cypoBoi
TTOJIBEPT KPUTHKE €T0 (HUITOCOPHIO.

ABHIIEHHa OKa3aJl 3HaYUTENbHOE BIHWSHHE Ha 3amnajHyio ¢uirocopuio u
OFPOMHOE — Ha 3aMaJHyI MEJULUHY, YbU TPYJIbl JO CHUX HOp LIUPOKO IMpH-
MEHSIOTCS B apaOCKOM MHUpe. ABHIICHHA, MHOTO HaNHMCaBIINK 00 ApHcTOTene,
BBICOKO I[EHMJICS KaK NEepeBOAUUK, XOTsI ABEppodca CYUTANIN Oosee TOUHBIM.

Hon Pyma (1126-1198) — Beigarommiics MyCyJabMaHCKUH —duiocod,
ponuinca B Ucmanum (Koprmosa, AHmamycus); JaTHHCKas TPAHCKPUIILUS €Tro
nmenn — Aseppoasc. K XII Bexy apaOCkuii MyCyIbMaHCKHH MHP 3HAUYNTEIBHO
pacmmpsieTcs, K 3TOMY BPEMEHHU 3aBOEBbIBacTCA yxe u cesep Adpuxu, n Mcna-
Hus. Mnen MycyiabpMaHCKUX MBICIUTeNEH yepe3 McnaHuio, TECHO CBSI3aHHYIO C
ocTayipHOW EBporoii, HaunHAIOT TPOHUKATH B YMBI 00pa30BaHHBIX KATOJIUKOB.
WoH Py Hacronbko GrecTsiine TPOKOMMEHTHPOBAI TPAKTAThl APUCTOTENS,
YTO B apaOCKOM MHpE W Ha CPEIHEBEKOBOM 3amajie ero 4acTo Ha3bIBAJIU ITIPO-
cto Kommenmamopom. OOUH U3 UHTEPECHBIX aCIEKTOB MoAXoAa ABepposca K
TEKCTaM APHUCTOTEIS — IONBITKA OTOWTH OT HEOINIATOHMYECKUX CIOCOOOB MX
UCTOJIKOBAHUS U HAUmMu camoz2o Apucmomens.

WoH Pympn yTBepxkaal, 94To ApHUCTOTENb JOCTHUT MPEESIOB YeIOBEYECKON
MYJZIPOCTH, YTO OCHOBHAs 3aJada COBPEMEHHBIX (HIOCO(OB — 3TO KOMMEH-
TUpPOBaHME ApHUCTOTENs W HCTONKOBaHWEe ero (uimocopuu. Kak roBopuiu
COBPEMCHHHKHU: «APHUCTOTENb OOBSCHHI HpPUPOAY, a ABEppodc OOBSCHHUI
Apuctorens». ABeppo3c HACTOIBKO XOPOIIO 3HAld APUCTOTEINS], YTO HMEPBBIM
ycomHuicsa B aBTopcTBe «Teonorun Apuctorens» U He cTal KOMMEHTUPOBATh
9TH TPAKTaThl, yBUJEB UX MPOTHBOpeUne ¢ pabotamu camoro Crarupura. I1os-
ToMy nepunamemusm camoro Von Pymga Haubonee 4HCT U HOCIEJOBATEINEH.
OcHoBHast pabota — «Onposepoicenue onposepoicenusiy. IoH Pymin, cremys
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ApHUCTOTEINI0, CTPOUT KIACCUDUKAYUIO YMO3AKAIOUEeHUL: CYLIECTBYET BCEro
3 BHIa yMO3aKTIOUeHWH: |) amoOAMKTHYECKWE, WU COOCTBEHHO HAYYHEIC;
2) nuaJeKTUYECKue, T.e. 00Jice UM MCHEE BEPOSATHBIC, 3) PUTOPUUYCCKUE, NAF0-
e JINIIb BUAUMOCTE 00bsicHeHHs.. COOTBETCTBEHHO 3TOMY CYLIECTBYET U 3
KJ1acca JIofeil: anooukmuxu, OuaieKmuku 1 pumopuxu. ATIONUKTHKH COCTaB-
JISIOT MEHBIIMHCTBO, ATO KakK OBl MHTEJUICKTYyajlbHAsl dJIUTa, OO0JIadaromast
HUCTHHHO HAyYHBIM METOAOM IO3HaHHS WCTHHBL. lopa3mo Oombiie Tex, KTO
UMEeT JIMAJICKTHYECKOEe, BEPOSITHOCTHOE, OJM3KOEe K MCTHHE 3HaHUe, a OOib-
IIMHCTBO JK€ JIIOZIEH OTHOCATCS K TUITY PUTOPHUKOB, JTOBOJBCTBYFOLIUXCS T103-
TUYECKMMU U MeTapOpUYECKHUMH ICeBI0-00bsicHeHUssMU. K TpeTbeMy BuIy
OTHOCHUTCSI OOJIBIIMHCTBO IMPOCTBHIX BEPYIOIINX, JUJISI KOTOPBIX KaKOoe-HUOYIb
CBSI3HO CKA3aHHOE CJIOBO MJIM 00pa3 sBIsieTCs OOBSICHEHHEM M yCIOKanBaeT
ux. K uucny nuanexTukoB oTHocsiTcs coBpemenHble MOH Pymiay Teonoru, B
TOM 4HcIe W anb-lasanu. ATIOAMKTHKOB K€ MEHBIIMHCTBO, W U3 apaOCKOro
mupa MOH Pymin HaseiBaet anb-Mapadbu u Mo Cuny.

[IporuBopeuns mexny dumocodueir U penurueil B ASWCTBUTEIBFHOCTH HE
CYLIECTBYET, OHO BO3HUKAET OT He3HAHU JtoAeil. Penurus BaxkHa, U MO3HaAHUE
Bora Bo3MOXHO, HO OHO BO3MOJKHO M IyTEM dNOOUKMUYECKO20 HAYYHOTO 3Ha-
Hust. @unocodus M penurus UMEIOT OWH IpeaMeT mo3Hauus — bora. MctuHa
H3JI0’KeHa B CBsIEHHBIX KHUTax KopaHna, Ho B Kopane cymecTByeT 2 cMmbIcha:
BHEIIHUH W BHYTpeHHHMN. [lJ1sl momydeHus nceno-3HaHus o bore goctarodHo
JOBOJIBCTBOBATHCS BHCUIHHUM, 6yKBaHLHLIM CMBICJIOM, U3JI0KCHHOI'O B KopaHe,
JAIONIUM JIUIIb AUAJICKTHYECKOE M JlaKe PUTOpHYEecKOoe 3HaHWe. Bo3HmKaroT
MIPOTUBOPEUNS M UX HAJIO PEIIaTh, HAXOASI BHYTPEHHHUH CMBICI TOTO, YTO CKa-
3aHO AJIJIaXoM 4Yepe3 cBoero npopoka B KopaHe, KOTOpPBIH JOCTyNeH JHILb
anoOuKmuxam, a pUTOpUKaM M JUAJIEKTUKAM — JINIIb BHEIIHUN CMBICII.

OnHUM M3 OCHOBHBIX BONPOCOB (procoduu siBIsieTCs BOMPOC O BEUHOCTH
Mmupa. [lo MHeHuUI0 anb-Ia3anu, OCHOBHOTO MPOTUBHUKA ABEppo3ca, BEYHOCTh
MHpa JeNaeT HeHYXHBIM TBOpIla W MPUBOAUT K ameusmy. N6H-Pyma Bo3pa-
KaeT Ha 3TO, YTBEpPXKJas, YTO, HA0OOPOT, MPEAIOIOKEHHE O COTBOPEHHOCTH
MHUpa IPUBOJUT K PA3HOTO POAA MPOTHBOPEUHSIM, IPUBOAIINM K HEIPABUIb-
HOoMy moHuMmanuto bora. MOH Pymij yTBepxpaan, 4To NPUYMHHOCTH CyIIe-
CTBYET OOBEKTHBHO, a HEe KaxxeTcss HaM. Mup cymecTtByeT B bore xak enuHoe
1eJyi0e, B KOTOPOM KasK/1ble YacTH CBs3aHbl APYT ¢ ApyroM. bor naet mupy rap-
MOHHUIO, TIOPSJIOK, M3 KOTOPBIX M BBITEKACT MPUYUHHO-CIICICTBCHHAS CBS3b B
MHpE, a OHA UCKITIOYAeT JIF0OYI0 CIy4alHOCTh M JIF000€ Iy/I0.

Wnaue, ueM anv-I azanu, TpakroBan MOH Pyuin u nymy denoBeka. Benen 3a
ApucToTteneM ABeppo3c yTBEPXKAAI, 9TO Oyuia — 3TO (HopMa Tela, ¥ HOITOMY
JyIlIa BMECTE CO CMEPThIO YeJOBeKa Takke ymupaeT. OIHAKO yMHUpaAeT JTHUIIb
TO, 4TO OBLJIO CBS3aHO C TEJIOM, TO €CTh PACTUTEINIbHAS M )KHUBOTHAS IyIIN — TO,
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YTO JaBaji0 MHAMBHIYaJIbHOCTh 4YelIOBEKY. PasyMHas ke ayIia HE yMHpaerT,
OHa BEYHA, YEJIOBEUECKHH pa3yM MoJo0eH O0KeCcTBEHHOMY pasyMmy. Iloatomy
CO CMEPTBIO YENIOBEeKa pasyMHas JyIla CIMBAETCS ¢ OOKECTBEHHBIM Pa3yMOM.
WnpuBuayansHoro GeccMepTHs HET, €CTh JIMIIb NMPUOOLIEHHE K BEYHOMY U
6e3nnuHoMy pasymy. [loaTromy oOrieHre ¢ borom nHIMBHIYyaIBHOIO YEIOBEKa
HEBO3MOXKHO. Penurus B ToMm BUJC, B KAKOM OHa CYHICCTBYET, ﬂeﬁCTBHTeHbHO,
UCTHHHA 1 HYXHa. VicTHHHBIA Punocod, aloNNKTHK, MOKET BO3BBICUTHCS HaJl
OOBIYHBIMHU PEITUTHO3HBIMH TPEACTABICHUSMH JI0 TO3HAHUS UCTHHBI, TI03TOMY
IIPOPOKH, T.¢. OOBIYHBIC JIIOJU, B TOM 4HCiIe 1 MyXamMMes, IPONOBEI0BaABIINE
HPaBCTBEHHBIC MOJIOKEHHS AJIs HApoAa, He HaxomsATcs Bbie (riocodhoB, OHU
[IOMOTAIOT JIMIIb AePKaTh HAPOJ B y3A€. 3HAUUT, ucmuHa gurocodpuu (ucmuna
pasyma) umena npuopumem HA0 peruuosHOU ucmunol: OOrOOTKPOBEHHbIE
TEKCThl B CilIydyae NPOTHBOPEUYUS MCTHHAM pa3yMa JOJDKHBI MOJBEPraThCs
aJUIETOPUYECKOMY TOJKOBaHUIO. COTIIaCHO KOHYenyuu O80UCMBEHHOU UCTUHbL
ABeppodca, UCTHHY CIIOCOOHA aJIeKBaTHO MPEICTAaBUTh TOIBKO uiocogus.
Hexotopsie maen, cogepxkamuecs B Tpyaax Vo Pymima, momyuaman 60b-
1I0€ pacIpoCTPaHCHHE B CPEIHEBEKOBOM 3amaqHoeBpoIeickon ¢unocoduu. B
13 B. B [TapuKCKOM YHUBEPCUTETE BO3HUK «IamuHCKuil ageppousm». K natun-
CKUM aBeppoucraM npuuucisiior Cueepa bpabanmcrkozo n bosyus Jaxuu-
ckoeo. OIHAKO JI0 CHX MOpP MCCIE0BATENIH CIOPAT, B KAKOH Mepe B UX TpyJax
JeHCTBUTENBHO CONEPIKATCS aBEPPOMCTCKHE TE3UCHI, a B KaKOH Mepe 9TO MM
IIPUIUCHIBAIOT MX ONIIOHEHTHI, a TAaK)Ke SBJISIOTCS I OHU MCKPEHHUMH CTO-
POHHHUKAMH 3TOr0 YUYCHHA UJIW MPOCTO U3JIararoT YUYCHUC ApI/ICTOTeHﬂ )41 ABep-
poaca.
doma AxBuHCKHH, AnsOepT Benukuit n bonaBeHTypa npu3HaBanu 3Have-
HUE MBICIUTEIISI U CYUTAJIA CBOUM JOJITOM HCCIIEJOBATh B3IVISAIBI ABeppoaca.
PapukanbHbIe acnekTsl Guiocopun ABepposca Hrpajdl BaKHYH pONb B
¢unocodekoit xu3HM 3amaga Ha npoTskeHnH CpemHHX BEKOB M 31oXu Bos-
poxaeHus. Ero uien noAroToBHIIN MOYBY JUISL NOAHO20 PA3OENCHUs PeUcUU U
¢unocoguu, 6naronapst yemy 3amaaHas Gpuaocodus U IOCTUIIIA CBOCH COBpe-
MEHHOH (pOpMBI.
Takum oOpaszom, 0606mast Gpuaocoduio BOCTOUHOTO NepUNaTeTU3Ma, BbIIe-
JUM OCHO8Hble uepmbl anvcaga:
1. BocopusaTtue Annaxa Kak IepBOINPHIHHBI «ac-cabad amx-aBBam» (OT apad.
1dus \JE nepseiii nosod) u reneparopa dopm (Baxub ams-cysap),
IIPU 3TOM KPUTHKE MOABEPralicsi aHTPOIOMOPPHU3M.
2. VYTBepKJeHHE BEYHOCTH W HECOTBOPEHHOCTH MaTepuu (Mozna: apal.
ala¥) xak abCOIIOTHOW BO3MOXKHOCTH. [IOHMMaHHE MEPBOMATEPHH Kak
HEOBITHSA («MaagyM»).
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3. Mup npoucxomut oT Aiaxa myTeM BeuHOW smaHauuu (¢aiix, fayd:
apab. “asu=). Ilprmaem Annax OeficTByeT Ha MHUpP OMOCPEIOBAHO, de-
pe3 HebecHble cdephl (aduiak) U CBI3aHHBIX ¢ HUMH aHresoB. C OmHOM
CTOPOHBI, 3TO TIPUBOAMIIO K OTPULIAHHUIO BOJIM U JIMYHOCTHOT'O HaJaja B
bore, ¢ apyroii — no3BoisyIo BULETh B MUpE NposiBiieHUe bora.

4. Teonentpusm [ITonemest (Anbmarect).

Paznuune cyOctaHny (XaMUIb) M aKIUICHITUN (MaXMYJIIb).

6. Paznuuenuwe BHyTpu cyOcTaHumu Mmarepuu (xarosa) u ¢Gopmbl (Cypar:

apad. s ).

7. Paznuuue cymHOCTH (MaXxitiiiia) 1 cyliecTBOBaHUS (BYIXKY/I), UYTO 3aTeM

nepeiieT B TOMU3M U 3K3UCTEHIUAIN3M.
8. TloHsTHE aKTyalbHOro pasyma (akib: apab. ¢3d)) «akiy an-Gpaom» oliue-
IO BCEM JIIOJSIM U OTIMYHOTO OT KOHKPETHOT'O MOTEHIIHAIBHOTO pa3yma
OTAENIBHBIX JIIOJIEH.

9. OTpulaHue aKTyaJIbHOTO CYIIECTBOBAHUSI YHUBEPCATUN BHE yMa Yello-
BEKa.

10. Otpunianue GeccMepTHs WHIUBUIAYaIbHOW Aymn (Hadc: apad. o—uH),
PaBHO Kak ee MPEeACYIECTBOBAHUS TEIy U peHMHKapHauui. Mexay Ttem
Iymra obmagaeT cuiol (CmocoOHOCTRIO, Kyam: apad. Bs<=)

11. Yuenue o cepenune (MyrtayaccuT) kak OCHOBE Ho0pomeTenu (hamauna:

apab. <sluady).

12. Pa3znuune «amMma» (Maccel) U «xacca» (3JIUTBHI).

13. Oprannueckasi KOHLIENIMS TOCyAapcTBa (MagaHa: apal. s3sUF), LENbI0

KOTOPOT'O SIBIISETCS CIPABEIINBOCTD (a1b: apab. &3J)).

14. PaniioHanbHbBIHN, JIOTHYECKUI CTHIIb U3JI0KEHUS (AKIIB).

Boabnooymcmeo 6 cmpanax MycyIoMAHCKO20 CPeOHe8eK08020 60CHMOKA.
BosibHOYMCTBO B CTpaHax MYCYJIbMaHCKOI'O CpellHEeBEeKOBOro Bocroka sipko
BEIpa)KEHO B TpyHax 3akapus Pasu, anme-MyTaHa00m, ans-Maapu, Omapa Xaii-
ama. [lepemenniee oT apaboB «KHU3HEPATOCTHOE CBOOOTOMBICITHEY, TIO CIOBAM
®. DHrenbca, noarorosuno MarepuanusMm X VIII Beka.

Cydiism umu macassygp (apab. 'Jooas—)) — MHUCTHYECKOE TEYEHHE B
uciiame, IPOIOBEIYIONIEe ACKETHU3M M IOBBIIICHHYIO JIYXOBHOCTb, OJHO W3
OCHOBHBIX HAIlPaBJICHHUH KJIACCHYECKOW MyCylbMaHCKOU ¢(umocopuu. Croo
«Ccy(pu3M» HCCIEA0BATEIHM BBIBOAAT OT apaOCKOTo CJIoBa «Cy(d», 03HAYAOIICTO
rpyOBIi MIEPCTSIHON IIal.

MycyabMaHCKHE HCCIENOBATENN YCIOBHO Pa3feisioT HCTOpUIO cydusma
Ha TPHU TEpUojJa: MEPUOJ acKeThU3Ma (3yx0), mepuon cypusma (macassygp) u
nepuon cypuiickux OpatcTB (mapuxam). B cBA3M ¢ MIMPOKUM pacrpocTpaHe-
HUEM Ued cypu3Ma Cpeiu pa3lInYHbIX CIOEB MYCYJIbMaHCKOI'O OOILECTBa B
XII-XIIT Bekax pa3BUTHE MOJYUYMJIa CIEKYJISITUBHO-330TEpUUECKas CTOPOHA

bl

74



cy¢uiickoro yd4eHus, KOTOpas IpeJICTaBIsjia MHTEPEC, MPEXAe BCEro, JJIs
00pa3oBaHHBIX MyCyiabMaH. IlyTh QyXOBHOTO COBEpIICHCTBA Cy(us IEKHT
TOJIBKO 4epe3 IOJIHOE MOJYMHEHHE YUUTENI0 (Mypuiuo) U BHIIOTHEHHE BCEX
ero yKa3aHWil, BepIIMHON Cy(pHIICKOro THOCHCa ABIseTCS T000Bb K bory, a
uaeanoM — oodkenue. B HacTosiee BpeMst Cy(husM MpoOJ0IKAET UI'PaTh BakK-
HYI0 HOJIMTHYECKYIO U PEIUTHO3HYIO POJIb B XXU3HHU HCIAMCKHX TOCYAapCTB.

I'mbkocTh cyhu3smMa M «OTKPBITOCTB» IIOCTOPOHHHM BIIHMSHHSM CIEIaJIN
ero KpaiHe HEOJHOPOJIHBIM, OH 3apojwics, TpaHcHOpMHUpOBaICS U BapbH-
poBaics Ha MEPEKPECTKE KyJIbTYp, MOCTOJIBKY €0 MHOTOJIMKOCTH BBI3BIBAIOT
0COOCHHO OCTpBIC CHOPBI. Tak, B UPAHCKO OOTOCIIOBCKOM JIMTEpaType K co0-
CTBEHHO Cy(pH3MYy OTHOCSAT JIMIIb upghan (rHOCcUC) uin xukmam (00oKecTBeHHas
MYJZIPOCTB), TO €CTh, CUNTAIOIIEECS BBICIINM, HETIOCPEICTBEHHOE, HHTYUTHBHO-
MHUCTHYECKOE 3HaHUE, oOpeTaeMoe NMpH COJMKEHWH W, B Wjaeaje, CIUSHUU C
BosxecTBeHHOI OCHOBOW MUpa.

Anb-T'azanmu  BBICTYNHMJI TPOTHUB KaK KpaHHUX OKCTATHYECKUX (OpM
cyusma, Tak ¥ TMPOTHB €ro mojHoro 3ampera. OH OOpoJICS 3a «IIpaBOBEP-
HBI» THOCHC B pamKax cy(usma M 3a ero peabuiIMTaluIo nepesa TPaauluoH-
HOH penuruell. EnuHCTBO e MeTadu3nvyeckux ocHOBaHUH cy(dusma Hauboiee
SIPKO BBIpaKEHO B TBOpYecTBe modTa-cypust Hou an-Papuoa (1181-1235) u
cybus-punocoda HUo6n Apadu, eAMHCTBO KE MPAKTHUUYCCKOrO ACICKTAa MOXKET
ObITh HalimeHo B TBopuecTBe Vcaaka CuprHa n XacaHa anb-bacpu.

B cyduiickom ydeHHUH HMEETCS s IOJOKCHHM, HE COOTBETCTBYIOIIMX
BEPOYUYHUTENIEHBIM JOKTPUHAM OPTOJOKCAIBHOTO HciaaMa. B memoM, kak obmie-
CTBEHHOE SIBJICHHE, Cy()M3M BJIOXHOBIISUI HOCJIENOBATENEH, PACKPBIBAI B HHUX
IITyOMHHBIE KauyecTBa JAYLIM M CHITPaJl POJIb B Pa3BUTHU OOTrOCIIOBHS, ICTE-
THKH, 3TUKH, JTUTEPATyPbl 1 UCKYCCTBA.

Buisoowr: T'peueckas Guinocodus 1 Hayka ObIIM «COXpPaHEHBD» B apadCKo-
MYCyJIBMaHCKOW KyJIbType, apadbl aKTHBHO YCBOWIIM SJIIIMHUCTHYECKOE Hace-
e ¥ TBOPYECKH Pa3BMWIM ero. Apabckuil PeHeccaHC MOATOTOBHI MOYBY IS
BO3HMKHOBEHUS 3amajHoeBporneiickoro PeHeccanca, NpeABOCXUTHUB MHOTHE
MIPOTrpecCUBHbIC HeH Hayku. OIHUMH U3 IPUYMH CTAarHALMU apaOCKoil Hayku
B CpE/IHHE BEKa SIBUJICSI IPUPOAHO-KINMATHUECKUI (hakTop; apaOCKuil MUp He
CMOT CO31aTh HE3aBUCHMBbIE YHUBEPCUTETHI, OTCYTCTBOBAJIN NHCTHUTYLIHOHAb-
HBIC OCHOBAHU HAYKU.

CBsilIeHHbIe KHUTH M KJII04YeBble padoThI
Kopan (apa6. lU&)f— anp-Kyp'an)
NoH Cuna (ABunenHa). «Knura ucrenenusy». «KaHoH BpaueOHOU HayKH».

Owmap Xaifam. PyGan.
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Anb-®apabu. «TpakTtar 0 B3IIAAAaX KHUTENEH J0OPONETENEHOIO TOpOoIay.
«Dmrocodckue TpaKTaTh.

Aunp-T'azanu. HerocnienoBaTeibHOCTD (UIIOCO(OB.

N6H XanmyH. bonbmas uctopus.

N6H Pymin. HemocnenoBaTenbHOCTh HEMOCIEIOBATEIBHOCTH.

Wnpuc Hlax. [Tyt cydueB. DineKTpoHHAs! KHUTA.

Omnusep JlumdH. BBenenne B KIacCHUECKYIO0 HCIaMCKyIo ¢uinocoduro. M.,
2007. - 280 c.

CarageeB A.B. Bocrounsrii nepunatetusM. Kazans. W3n-so: Mapmxkanu,
2009, — 229 c.

Kupabaes H.C. Counansnas ¢rrocodust mycyiabpmanckoro Boctoka (snoxa
CpenneBekoBbs). M., 2010.

Bomnpocs! 111 caMOKOHTPOJIS:

1. Ha3oBuTe OCHOBHBIC TIOJIOXKEHHUS Yy4YeHHS ABeppodca M €ro IOCIeo-
BaTeJICH.

2. Yem yueHue ABHUICHHBI O JIBOMCTBEHHOCTH ITyTH JOCTH)KEHHUS MCTHUHBI
OTIIUYAETCs OT MoJ00HOT0 yueHus anb-Papadu u 16H Porra?

3. Cornacusl 11 Bel ¢ Tem, yTo ApaOGckuii PeHeccaHc siBisieTCst OHUM U3
OCHOBHBIX HCTOKOB EBpomneiickoro Peneccanca?

4. Kak Ha3bIBaCTCs COI[HATBHO-TIOIMTHYECKOC YueHHE ab-Dapadu?

5. Yro takoe kanaM? KTo Takue MyTa3UIUThI, MyTaKaJIUMbI?
B uyem pacxokJeHHEe TEOJIOTHYECKUX TO3UIHMI KanaMa U OPTOJOKCaIb-
HOTO ucjama?

6. UYro Taxoe dannscada? [louemy apabckyto pumocopuio cperHUX BEKOB
HA3BIBAIOT apabo-TpedyecKoil MycylibMaHCKOW (uitocoducii?

7. Ha3oBuTe TEpBBIX IEPEBOIUMKOB IPEBHETPEUECKMX HCTOYHUKOB HA
apaOCKUM SI3bIK.

8. Tlouemy anb-Dapabu MoITyqHs UM KBTOPOro» YuuTess?

9. Touemy M6H XannyHa Ha3pIBaIOT OCHOBOTIOJIOKHUKOM COITFOJIOTHH KakK
Hayku?

10. B uem 3HaueHue cyduiickoi Gpumocoduu 1ist COBPEeMEHHOCTH?
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Tema 6. ®uiiocopus B KyJabType Peneccanca u Pedopmanuu

Ilenv 3amamua: nokazamv UCHOKU U RPOUCXONHCOEHUE COBPEMEHHOIL
KapmuHbl Mupa 6 ee MexXaHUuCmuuecKo-uamepuaiucmuieckom eapuanme,
6KI0YAsA U NPOOIEMbl HAYYHBIX KOMNEemeH YU,

Kniouesvie cnoea: cymanusm, Peneccanc, xamonuuecmeo, npomecman-
Mu3M, aHMPONOYEHMPUIM, SYMAHUZM, NAHMEUCTUYECKU Mamepuaiusm,
Pegopmayus, nayka, boe — Teopey, Mukpokocm, anmukiepuKaiusm, KOnepHu-
KAHCKAs pesontoyus 8 acmpoHOMULL.

Ilnan Jekuun:

1. Cnenunguka MoCTaHOBKH MPOOICMBI JTHYHOCTH, YCTOBCUCCKON HHIMBH-
JyaJIbHOCTH Y TYMaHUCTOB Bo3poxaeHus.

2. Bcenennas rmazamu meicnuteneit Bospoxxaenus. H. Kyzanckwuii, H. Ko-

nepuuk, J{. bpyno, I. I'anuneit

ConuanpHO-punocodcekue B3MIsApl Hukkomo Makuasein.

VYronun Tomaca Mopa, Tomaz3o Kammnanesnsl.

5. Pedopmarnus, mpoTecTaHTH3M, HX POIH B POPMHPOBAHUU MUPOBOTO Ka-
MUTaIn3Ma.

Bl

Kparkoe coaepxxanue

Bospoxnenne (Peneccanc) ompenensieTcsi Kak HCTOPUYECKHH Iporecce
HJCHHOrO M KyJIBTYPHOTO Pa3BUTHS EBPONEHCKOro OOIIecTBa HAaKaHyHE paH-
HUX OyprKya3HBIX PEBOJIONHMH — BO3POXKJIECHHE AaHTHYHOW KYJBTYpHI, 00pasa
KHU3HH, clI0c00a MBIIUICHHS, HO HE TOK/JECTBEHHOCTh aHTHYHOCTHU. Pa3BepThI-
BaHUE MPOLECCOB cekyrapuzayuu. IlocieHUM XPOHOIOIMYECKUM HEPUOAOM
Bozpoxaenus sBusieTcs smoxa Pegopmayuu, 3aBepliaronias 3TOT BeIHYaid-
LUK IPOTPECCUBHBII IIEPEBOPOT B PA3BUTUU €BPONECHCKON KyJIbTYpbl. [ 1aBHas
yepta Bo3poxaeHusa 3To rymanusM. lcropudeckoe 3HaueHune BospoxaeHus
CBSA3BIBAIOT C UACAMHU M XyIOXKECTBEHHBIMH JOCTHKEHUSAMHU I'yMaHHM3Ma, IpO-
BO3IJIACUBIIETO B MPOTHUBOBEC CPEJHEBEKOBOMY XPHCTHAHCKOMY ACKETH3MY
BEIIMYUE M JOCTOMHCTBO YEJIOBEKAa, €ro MpaBO HA Pa3syMHYIO IEATEIbHOCTD,
Ha HacCJIaXXACHUSA U CHACThC B 3€MHOM KHM3HU. FyMaHl/lCTI)I BHJICIIN B YCJIOBCKC
HanboJiee MpEeKpacHoe M COBEpIIEHHOE TBOpeHue bora, pacrnpocTpaHuian Ha
yeJloBeKa Npucyiue bory co3unarenbHble, TBOPUECKHE CIIOCOOHOCTH, BUIEIH
ero IpeJHAa3HAuYCHHE B IO3HAHWU W NPeoOpa3oBaHUM MHPA, YKPALIEHHOI'O
CBOUM TpPYJOM, B Pa3BUTHHU HayK, pemecel. M 3ToMy 000KECTBICHHOMY YeJI0-
BEKy y TYMaHHUCTOB, pegopmucmamu (mocieposarenu yuenus M. Jlorepa)
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MIPOTHBOIIOCTABIISIIACH UJICs TIOJIHOTO HUYTOXKECTBA YelloBeKa mepen borom, a
UX KU3HEPAJTOCTHOMY MUPOOITYIICHHUIO — CYyPOBBIN IyX JOOPOBOIBLHOIO CaMo-
OTpaHWYCHUS W CaMOOUCHHUILTHHEL. OHH HUCHBITHIBAIOT MPE3PEHUE K «YMCTBO-
BaHHIO» M a0CONIOTHOE JIOBEpUE K PEIIMTUHU, NOXOMASIIee 10 MpakoOecus u
HCHABUCTH K HayKe.

Hamypgunocogua u paszeumue ecmecmeosnanus 6 3noxy Bospoocoe-
nus — H. Konepnua, U. Kennep u I I'anuneu, H. Kyszancxuii u /Jc. bpyno.
Harypdumocodckue B3msiasl ¢punocodos — maHTen3Mm: bor yrpaunBaer cBoi
TPaHCIICHICHTHBIA XapaKkTep W KaK OBl CIUBAETCS C MPHPOIOH, KoTopas 000-
xecTBisieTcs. CTaHOBJICHHE SKCIICPUMEHTAIBHBIX HAYK, HHTEpEC K mpeobpa3o-
BAHMIO IPUPOJIBI, KOHTPOJIFO HAJl HEH.

Ilonumuueckan gunocogpua H. Makuagennu. B otnuaue oT ApuCTOTENS
u [lonubusi, B cBoeM mpowusBeneHnn «l'ocynaps» BIEpBbIC B UCTOPHH MOJIUTH-
YECKON MBICIIH MPEACTABISICT COOO0H H3IIOKCHHE HAYKH O 1ACmu U 20Cyoap-
cmee. OH TIOPBIBAET C TPAAUIIUSAMH MPOIIIOTO, B KOTOPHIX €/IBa JIM HE TJIABHOE
BHUMAaHHE YJCISIOCh TMOUCKY HAMIYYINEro TMOJHTHYCCKOrO MOpsiaKa, Hanbo-
nee OnaronmpusTHOW sl JOOpOJETEeNH, CIMOCOOHOW OTBEYaTh TPEOOBAHUSIM
genoBeka. OCHOBHOE MPaBUII0O MaKHaBeIUIH: «3HATh, KaK (DAKTUYECKHU KUBYT
moau. To, Kak OHH JTOJKHBI OBLIN KUTh, €T0 HE HHTEpecyeT». IloaToMy, uas
naneine Apuctorens, MakuaBeIu CTAHOBUTCS NOJHONPAGHLIM OCHOBAMENeM
NOAUMUYECKO20 peanu3ma U ROIUMUYEcKOol HAyKu, KOTOPYI0 OKa3ajoch BO3-
MOXKHBIM OTHEIUTH OT Mopaiu. OH TBITAJCSA BBIIBUTH ()EHOMCHOJIOTHIO 10/IU-
MuUYecKo20 COHAHUA U NOAUMUYECKO20 0eUCMBUSL.

«locynape» oOydaeT TOMY, KaK CHHCKAaTh M COXPaHHUTh BJIacTh, a «Pac-
CYXXJICHUsSI Ha MEpBYIO jaekany Tuta JluBus» — Kak ee yKpemnuTb. B kadecTBe
MOJICJIM TJIABHOTO JeicTByfomiero juia «locymaps» Oeper (paHIy3CKOro
kopoas JlronoBuka XI, KOTOpBIM, Kak H3BECTHO, MPOYHO YJEPKUBAJI CBOIO
BIACTh. [Ipy 3TOM €ro MHTEPECYIT He pecimyOnuKu, a KHshDKecTBa. HoBu3Ha
noaxoaa MakuaBesIu 3aKJIF04aeTcs B TOM, YTO OH pacCMaTpUBaeT MPHUXOM K
BIIACTH BHE WCIIOJIF30BAHMS NPHHIINIIA HACICACTBEHHOCTH. «I 0cyoapwvy ocHo-
8bIBACMCSI HA NOCTYIAMAX: YeN0EK He AGNAemcsi 000pOOemenbHblM OMm Npu-
POObL; KOHCMPYKIMUBHOE HACUNUE ABNAEMCA ONPABOAHHBIM, Yelb ONpasovleaem
cpeocmaa.

Tlocynapp, mpericTBysl Tpy0Oi CHIIOW, MOMOOHO KHBOTHBIM, OJIKECH COCIH-
HATH B ce0e xauecmaa nvea M aucuysl. Locyaapio cieayeT Ka3aThCsl XOPOIIUM,
HO He 00SThCS OBITH TJIOXUM, HE JIOJDKEH UCIIONHATH CBOMX OOCIIaHui 1 00s13a-
TEIBCTB, €CIU TaKOS MCIOJTHEHHE OyNEeT NI Hero BpenHo. [ HUX HETpyIHO
Ka)XI0€ CBOC KJISATBOIPECTYIUICHUE MTPUKPBIBATH OJArOBUIHBIMH MPEIIOTaMHU.
OHU IODKHBEI 0071a1aTh BETUKUM HCKYCCTBOM MPHTBOPCTBA M ONYypadyHBaHMUS.
EnmHCTBEHHOE, ¢ YeM HYXKHO CUYHTATBCI — C HEOOXOOUMOCHbIO 000UBAMbCSL
Jrcenaemozo pe3yiomamd.

78



3acnyroif MakuaBemiu sIBISETCS TO, YTO OH MEPBBIM HNPUMEHUI TEPMUH
«TOCYIaPCTBO» IS ONPEJCNICHUS MTOJUTHYECKH OpPraHM30BaHHOTO OOIIeCTBa.
[lepBBIM manm poroBoe Ha3BaHHUE IS AEMOKPATHH M apUCTOKPATHH — pecny-
onuKa.

Pepopmauusn. @unocopckue 63212061 M. Jlromepa. Pebopmarus — 310
HIMPOKOE PEIUTHO3HOE U COIHATbHO-TIONIMTHYECKOE IBUKEHHE, HadaBIIEecs
B Havaje 16 Bexa B ['epMaHMM M HampaBieHHOE Ha NMpeoOpa3oBaHUE XPHUCTH-
aHckoi penurun. Hauasmmcs B ['epmanun, Peopmanus oxsaruia psig eBpo-
MEHCKUX CTpaH W IpHUBeEJa K OTHAJAECHHUIO OT KaTOJMYECKOM LEpKBU AHIJINM,
Hotnannun, Janun, HIseunn, Hopseruu, Hunepnannos, @unnauauu, seii-
napuu, Yexun, Beurpumu, wactnuno — I'epmanuun. Tepmun «Pedopmanns»
BBIPAXKAeT Ty CYLIECTBEHHYIO CTOPOHY ABHKEHHUS, LIEGHTPOM KOTOPOH ABISETCS
KPUTHKA U aTaka Ha MOHOIIOJIBHOE MOJIOKEHUE KaTOJINYECKON MarcKo [epKBU
1 ee ydeHHUE B MOJUTHIECKOHN, HJICOIOTNYECKONH CHCTEME TOT/IALIHEr0 eBPOIIei-
ckoro obmiectsa. d. DHrenbC onpenennui peBOIIONHOHN3UPYIOLIEE TPOTEKAHNE
pedopmMaTopckoro ABMKEHHS Kak MEPBYIO PEIIAIOIlyl0 OWTBY €BPOIEHCKOro
MeIIaHCTBa MPOTUB (eopannzMa. DTa XapaKTePUCTHKa OTHOCHUJIACH K HEMell-
ko KpecTbsiHCKON BOIfHE, OAHAKO AaHAJOTHYHBIE PEBOJIOLUOHHBIE YEPTHI
cofiepkaTcs B KaXKJOM aHTH(EOAaTbHO OPHEHTHPOBAHHOM pedopMaTopcKkoM
JBIDKEHUH, MO0 B HEM OTPa)karoTcs OCBOOOAMTENIBHBIE HHTEPECHl HACTYTA0-
IIEr0 MELIAHCTBA, POXKAAIOMIErocs Kiacca Oypacyasuu. PedopMaTopckoe IBU-
xkenne B nuie Maptuna Jliotepa (1483-1546) nMeno cBOEro BBIIAIOIIETOCS
npeacTaBuTeNs. DTO HEMeUKHuil pedopmarop, OCHOBATENIb HEMEIIKOTO MpOTe-
CTAaHTH3Ma, Ha KOTOPOr'0 OKa3aju BIUSHME MUCTHUKA U yueHus Sxa I'yca.

Hauanom pedopMaTopcKOTO ABHIKEHHSI SIBHJIOCH COOBITHE, TPOUCIIE/IIee
B ButTtenbepre 31 oxtsa6pst 1517 ropa, xoraa Jlrorep oOHapogoBai CBOU MCTO-
pudeckue 95 Te3ucos, HampaBJIeHHbIE NMPOTHUB TOPrOBIM WHIYJIbI€HIUSMHU.
JIroTep He MpHU3HAET MOCPEAHUKOB MEXAY OOrOM M UEIOBEKOM, OH OTBEpracT
HEPKOBHYIO Hepapxuio BMecte ¢ [lamoii. OH oTBepr nejeHue oOmecTBa Ha
MUPSH M CBSIIEHHUKOB. JItoTep OTBEprHys OOJBLUIMHCTBO TaWMHCTB, CBSTBHIX
U aHTEeJOB, KyJIbT boroponuusl, NOKJIOHEHHE MKOHAM U CBITHIM MomiaM. Bce
IyTH CHACEHUs] — TOJIBKO B JIUYHOU Gepe UYEIOBEKA. YTBEp)KJas HEmpepekac-
MocTh aBropurera Ilncanms, JlroTep HacTamBan Ha NpaBe KaXJJIOTO BEPYIO-
IIET0 UMETh COOCTBEHHOE IOHMMAHHUE BEPHI M MOpAJH, Ha CBOOOJE COBECTH,
caM MepeBeN ero Ha HeMeuKuid s3bIK. JoTep oTopBam Bepy OT pa3yma, HO
OTBEprail CBEpXpazyMHbIE CIOCOOHOCTH, 0OECIeYHBAIONIUE CIUSHUE C OOXKe-
cTBOM. PazyM noskeH MMeTh Aeso ¢ TeM, YTO HMKE Hac, a He HajJ HaMu. J{ns
JlroTepa Oor — ckopee OE3TMYHBIN HETOABHIKHBIA JBUTATEIh APUCTOTEINS WIIH
MHUPOIPABUTENb €BPEEB, HO HUKAK HE PacIAThIH XpHcToc.
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Pedopma JlroTepa, HECMOTpsSI Ha OTHOCHTEIBHO IPOTPECCUBHBIC YEPTHI,
HMeJla KJIACCOBBIM M MCTOPUYECKHUH XapaKTep, BbIpakajla MHTEPEChl KHA3EH
1 TOPOJCKOT0 0OraToro maTpuuuaTa, HO HE HHTEPEChl IMHPOKUX Macc, clace-
HHUE KOTOPBIM CllelyeT UcKath B Oore. ['ocyaapcTBo — opyaue 3eMHOIO MHUpA,
1 TI03TOMY OHO OTMEYEHO IpexoM. MHUPCKYI0 HECIPaBeIJINBOCTh HENb35 UCKO-
PEHHTD, €€ MOXKHO JIMIIb TEPIETh W IPU3HABATh, IOAUYNHATHCS ei. XpUCcTHAHE
JIOJDKHBI TIOMYMHHUTHCS BIACTH, HE OyHTOBaTh NpOTHB Hee. Barusner Jliorepa
TOA/ICPXKUBATIM HHTEPECHI, TPEOYIOIINE CUIBHOW IOCYJapCTBEHHOM BIIACTH.

[o cmoBam K. Mapxkca, JIroTep modenun pabcmeo no Habos*cHOCHU TOTBKO
TEM, YTO Ha €ro MECTO MOCTaBHI pabcmeo no ybescoenuro. Kputnka Bcex
WHCTAHIMU 1IEPKOBHOT'O aBTOPUTETA; MOHUMAHHE CBOOO/BI COBECTH KaK HEOT-
qy’KJAEMOT0 JINYHOTO IpaBa; MPHU3HAHUE CAaMOCTOSITEIIBHOTO 3HAYEHUS TOCY-
JIApCTBEHHO-TIOJMTHYECKUX OTHOIICHHH; 3allUTa UAEN BCEOOIEero o0y4eHus;
OTCTaMBaHHE HPABCTBEHHOTO 3HAYCHUS TPyJa; PEIUTHO3HOE OCBAIICHUE
JIETIOBOM MPEANPUUMYHMBOCTH — TaKOBBI YCTAaHOBKM yueHus Jlrorepa, mpubiu-
JKaBIIME €r0 K PaHHeOypXKya3HOW WIEOJIOTHH M KYJBType. YCIEHIHBIM IIpO-
JIOJDKEHHEM JIIOTepaHCKMX HAuMHAHWK SBUJIach LIBeWnapckas pedopmanus
Vaepuxa LBunrau u Kana KansBuna Bo ®@panuuu.

Bbi6oobi: dunocodpust BospoxaeHus sBUIAach CTajnued OTpULIAHMS Cpell-
HEBEKOBOH ¢unocodun mo psay ocHoBaHuii: 1. B rHOceosoruu mpouCXOmuT
paspylIeHne PEeNUTHO3HONW NHapajnrMbl, (HOPMHPYETCsl HaydHas IHapajnrMma,
KOTOpast JOJDKHA ObliIa YZOBJIETBOPUTH MMOTPEOHOCTH 3apOrKIAtOIIeHCsl MalnH-
HOW MaTepHualbHO-TEXHUYECKON 0a3pl M OypKyasHbIX OTHOIICHHH; 2. B
9THKE — MEPEX0]] OT TEOLEHTPHU3MA K aHTPOIOLEHTpU3MY; 3. B Harypduioco-
($uu reoneHTpUYECKass KOHIENIUs BeelleHHOM cMeHsieTesl TelInOLeHTPHYECKOH
BO B3mIsiAax bpyno, Konepuuka, I'anunes.

KuroueBbie padoThl

Hante Anmursepu. boskectBennas komenus (1308-1321).

Maxkwuasemu H. Tocynaps (1532).

Bpyno JI. M3ruanue TopkectBytomiero 3seps (1582-84).

PorTrepmamckuii 3. [ToxBana riymocta (1511).

Tlanuneii I'. Tuanor o nByx cucremax mupa (1632).

Tomac Mop. Yronus (1516).

Kammanenna T. Topon comrna (1602).

MonTens M. Onsithr (1580).

Opa3m Porrepaamckuii. [Toxsana rimymoctu (1509).

Maxkc Be0Gep. [Iporecranckas 3Tuka U 1yxX kanutaiausma (1905).

Baxtun M.M. TBopuectBo ®@pancya Pabne n Haponnas xynasrypa CpenHe-
BeKkoBbs 1 Peneccanca. M., 2015. — 640 c.
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10.

BOl'lpOCLI AJIA CAMOKOHTPOJIA:

B gem cocTonT cMBICKT Ha3BaHUS SMOXH — «Bo3poxkaeHne»?

B uem cymHoCTh KOHIENIUI T'yMaHU3Ma U aHTPOMNOLIEHTpU3Ma?

Kaxue nnen [lnatona noxyunnu passutue B punocoduu BozpoxaeHns?
Uro Ttakoe manten3M? Y Kakux MbIcnuTeneil Bo3poxaeHus oH BCTpe-
yaercs?

Onummte Beenennyto rnazamu MpiciuTesneit Bo3poxaenus (H. Kysan-
cknii, H. Konepuuk, J[x. bpyHo).

Hackonpko cnpaBeanuso, Ha Bam B3risan, Bockiauuanue /1. bpyno:
«CMepTh B OJHOM CTOJIETHH AAapyeT *KU3Hb BO BCEX TPSAAYIIHUX BEKaxX»?
Kakum 00pa3oM 3TH c0Ba CBsI3aHBI C €T0 COOCTBEHHOH KN3HBIO?
[ouemy coumnanbHo-punocodckue B3rsapl H. MakuaBemnn He cuuTa-
I0TCA TYMaHUCTUYECKUMU?

UYro 03HAUYAET CIOBO «yTONHsI»? B uem oTnnune yTonn4eckux B3IIISII0B
T. Mopa, T. Kamnanenmnsi?

B uém cyTh ¢umocodckux mocTmkeHui snoxu PeHeccaHca, oka3aBIInX
BIUsiHUE Ha (pritocoduio HoBoro Bpemenun?

Uro o3nauaet mousatue «Pepopmarnus»? B dem 3akiodaeTcst KyJabTyp-
Hoe 3HaucHue Pedopmarinn?
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Tema 7. 3anagnoeBponeiickas ¢puocodus
B Kya1bType HoBoro Bpemenu

Lens 3anamusn: nokazamoe nymu OKOHYAMENbHO20 POPMUPOBARUS MUPO-
6033PEHUECKO-MEMO00TI02UUECKO20 (YHOAMEHMA COBPEMEHHOU HAYKU U
OCHOBAHHO20 HA HEM KOMNEMEHMHOCMHO-0eameabHOCHH020 N00X004d.

Knrouesvie cnosa: Ilpocsewjenue, pasym, npozpecc, SMRUpusm (Cencya-
AUZM), PAYUOHAIUZM, OYAIUIM, UHOYKYUS, OCOVKYUS, MOHAObI, CKeNMUYU3M,
ACHOCMUYU3M, CYOLEKMUBHBIU UOeANU3M, NAHMEUZM, OeU3M, AMEU3M, 4el06eK-
MAWUHA, MEXAHUCIUYECKULL MATNEPUATUIM.

Ilnan Jexkuun:

1. PoxJieHre HayYHOTO €CTeCTBO3HAHUsS. MeXaHuKO-MaTeMaTHIecKas Kap-
THHA MHpa.

2. @. bokon, P. llekapT — 1Be KOHUENIUK HAyYHOTO0 METO/a: aHTUTE3a dM-
MUpPHU3Ma U pariioHAIN3Ma.

3. IManreuctuueckas Harypouinocopus b. Crnunossl. Yuenue Jleitbuumna o
MOHa/ax.

4. CyOwextuBHbIi nneanusm M. bepknu. Arnoctunmsm J1. FOma.

5. ®unocodpus snoxu Ilpocsemenus. T. T'o66c, 1. Jlokk, XK.-XK. Pycco.
Bomnprep. Mexanuctudeckuii Mmarepuain3m 18 Beka.

Kpartkoe cogepxxanue

HoBoe Bpemsi CBSI3BIBAIOT C HayajoM Oyp»Kyas3HbIX peBoitonuii B Hunep-
nmaagax, Aurmun B XVI-XVII Bekax, ¢ pa3BUTHEM KamWTaln3Ma B TPOTe-
CTAaHTCKHX CTpaHax, 4To OOYCJIOBMJIO pa3BUTHE HAyKHW M TOSBICHUE HOBOMN
¢umnocodcekoil opueHTannn — Ha HayKy. Ha mepBoMm mmane — enoceonocuue-
cKkue npobdnemvi, TECHO CBA3aHHBIE C HKCIEPHUMEHTAIbHO-MATEMAaTHUECKUM
ectecTBo3HaHneM. OTIIOM COBpPEMEHHOM HayKW sBisiercss [ammieil, BHepBble
00BEIUHUBIIUN Mamemamuky W dKkcnepumenm. Vgymas oT CpeqHUX BEKOB
MojJieMrUKa HOMHHAlIW3Ma M peaiu3ma B HoBoe Bpemsi TpaHchopMHUpPYIOTCS B
IMAUPUIM T PAYUOHATUSM.

Spxuit npencraButens sMnupusMa — ®pencuc bakon. OH cunrtan 3agayeit
¢uocopun MOCTpoeHNE HOBOTO METO/a HAYYHOTO TTO3HAHUS — UHOYKIMUBHO2O
(MHIYKIMS — HaBEACHMUE), ABMIKEHHUE MBICIH OT YacTHOro K obmemy. Beskoe
MIO3HAHUE JOJDKHO OIMHUPATHCS Ha OIBIT, JBUIATHCS OT €AMHUYHBIX (PAKTOB K
o0muM monoxkeHnsM. HaGmroneHue, ombITH, 3KCIIEPIMEHTH — (POPMBI TTO3HA-
Hus Mupa. Llenb Hay4HOTo MO3HaHMS — B IPUHECCHHUH I0JIb3bI YEJIOBEYECTBY U
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YBEJIMYCHUIO BIACTH HaJ NMpUpool. OH MepexoquT OT PacCMOTPEHUS OIbITa
OTJIEIIFHOTO YeJIOBEKA K aHAJIM3y OMBITAa BCETO YeJoBeYeCTBA (0T (PaKTHIHOCTH
K I/ICTOpI/l‘iHOCTI/l), oT 06I>I[leHHOl"O NOHMMAaHUs OIIbITa — K HAYYHOMY.

VY HCTOKOB paroHaTUCTHIeCKOH Tpaauuu ctosn Pene dexapt (Cartesius,
J1aT.), TOAHSABLINI BOMPOC O MPUPOJE YETOBEUECKOr0 MO3HAaHUS BooOme. Y
HEro KpPUTEPHEM HCTHHHOCTH BBICTYIIAET OYEBHUIHOCTH YEro-mdo it pas-
yMma. OH pa3pabaTeiBan dedykmusHwiil memoo mnozHanusd. Kpemo Jlexapta: «51
MBICITIO, CIICJIOBATEIIBHO, cyliecTBy0» — Cogitd ergd sum. Jta GpopMmyrna HOCUT
HE OHTOJIOTHYECKUU XapaKTep, KOrja KPUTEPHUEM U OCHOBAHHMEM CYIIECTBOBA-
HUA ABJIACTCA MBIIIJICHHUC, a FHOCCOHOFHHCCKHﬁ, Korja MbIIIIJICHUEC (COMHCHI/IC)
BBICTYIIa€T YCJIOBHEM YTBEPXKICHHS, peanu3aluu cymiectBoBaHus. Camoe
mepBoe JocToBepHoe cyxaeHne — Cogitd — moicnawan cybcmanyus, KOTopas
JUTSL CBOETO CYIIIECTBOBAHUS HE HYKJIAETCsl HU B UeM, Kpome camoi ce0s. Ona
OTKPBITa HEMOCPEICTBEHHO, B OTIMYHE OT MaTepHalbHON CyOCTaHIIMH, KOTO-
pasi OTKpbITa HaM OIOCPEJI0BAHHO uepe3 ouryieHus. Marepust nenuma o oec-
KOHEYHOCTH, JBIDKEHUE JleKapT OOBSICHSII C MTOMOIIBIO TIOHSATHS BUXPEH — OTH
MPEANOCHIIKN MO3BOJIUIN OTOXKJIECTBUTH MPUPOAY C MPOCTPAHCTBEHHOU npo-
MAANCEHHOCMbIO, 3HAUNUT, U3YyUCHHUE IPUPOIBI BO3MOXKHO MPEICTABUTh KaK IpO-
IIeCC ee KOHCTPYHPOBAHUS.

JlekapT npeniokuil CIEAYIOIINE NPAsULa HAYYHO20 MEMOOA:

— HaguHaTh ¢ TPOCTOTO M OYEBHIHOTO.

— Ilytem genykuuu mosiy4aTh 6osiee CI0KHBIC BRICKa3bIBAaHUS.

— JleficTBOBaTh TakuM 0Opa30oM, YTOOBI HE YIYCTUTH HU OJHOI'O 3BEHA
(HEmPEepBIBHOCTH IENMH YMO3AaKJIIOUCHHH), IS 49ero HyXHa UHMYUYus,
KOTOpas ycMaTpUBaeT MEepBble Havyalla, U JIeyKINs, KOTOpas JaeT ciel-
CTBHUS U3 HUX.

Takum 00pa3oM, colepKaHHe PAMOHAIBHOIO METOJIa COCTOUT B aHAJIM3E,
PAa3JIOKEHUU TOTYyYCHHBIX 3HAHWUH Ha OTHCNBbHBIC KOMIIOHCHTHI, JOBEACHUE
3HaHUA 010 YPOBHSA OYCBUIHOTO. MaremMaTuka CTaHOBUTCS o6pa3u0M Hay4YHOI'O
3HaHUs, KOTOPOMY JOJDKHA TOApaXxkaTh Guiocodus.

Benenukr (bapyx) Cnmno3a (1632-1677) KpuTHKOBAJ NEKapTOBCKHUH Tya-
JIU3M ¥ BBIIBUHYJ YUYCHHE O edunou cybocmanyuu. [IpobieMa B3auMoaeiCcTBIS
MPOTSKEHHOW M MBICIISIIEH CyOCTaHIIUI B MBICIISIIEM CYIIECTBE OKa3ajach B
NPUHIMIE HEpa3pelInMol B paMKkax yueHus camoro Jlekapra. CimHo3a perrain
npoOieMy mpu3HaHHeM cyOcTaHnmit JIekapra arpudyTaMu oqHON CyOCTaHIIUN.
Oty cybcrannuio CnmHO3a nMeHyeT bhoeom, wiu npupodotil. Takoe mpeacTas-
JeHue o ciausiHuM bora m mpuponsl HaswsiBaeTcs nawmeusmom. Ilox ampuby-
mom (cyOCTaHIIMM) OH TOHUMAJ «TO, YTO yM IPEACTABISCT B CYOCTAHIINH
KaK COCTaBJISIIOIIEE €€ CYIIHOCTBhY», COOTBETCTBEHHO, MOOYC €CTh «COCTOSHHE
cyOcTaHIINM, WHBIMHU CIIOBaMH, TO, YTO CYIIECTBYET B JPYTOM U TPEICTaBIIS-
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eTcst uepes 9To Jpyroey. CyliecTBYIOT /IBa HE3aBUCHMBIX U TJIaBHBIX aTpuOyTa
[Tpuponsi-bora: mpoOTsKEHHOCTH, BBIPAYKAIOMIASCS B MOAYCE MATEPUN, U MBIII-
JICHHUE, HaXO/s11lee CBOE BBIPAXKEHUE B MOJyCE pa3yMma.

Jannoe yuenne CnmHO3a paccMaTpHBall KaK OCHOBY IS STHYECKOTO yde-
HUS M YUYEHMS O NpEAoINpe/ieIeHHOCTH. Tak Kak co3ujaresibHas KOHLEMIUs
Bora yxe peanu3oBaHa, TO BCE€ B IPHUPOAE AOCONIOMHO OemMepMUHUPOBAHO.
CrnmHO3a ciefoBal TPAIUIHUsIM MEXaHUCTHYECKOTO JIETEPMUHHU3MA, KOTOPOTrO
npuaep:xuBaics u Jlexkapr. B oTHomeHnn denoBeka 3TOT AETEPMUHU3M BhIpa-
xaJicsi B (paTanu3Me: 4eJIOBEK CTAHOBHUTCS CBOOOIHBIM, €CIIM OH MTO3HAET HEOO-
XOJIMMOCTB «00KECTBEHHOTO TIPeHAYEPTAHU Y.

Tordpun Buabreasm Jleiionun (1646-1716) sBaseTcs 3aBepLIMTEICM
¢unocodpun XVII Beka v IpeaIIeCTBEHHHKOM HEMEIIKOW KJIaCCHUYECKOU (riIo-
coum, co3maresneM CUCTEMBI, MOITYUYHUBIIEH Ha3BaHUE MOHAOOI02UsS — YUCHNE
0 MHOXeCTBeHHOCTH cyOctaniuii. Ilo cimoBam Menn [dunpo, mns 'epmanun
JleiOuu cran tem, yem st JIpeBneit I'perun Obinun [lnaton, Apucrorens u
ApXuMen, BMECTE B3SITHIC.

B yueHun caMOCTOSITEIBHO CYIIECTBYIONINE JYXOBHBIE CyOCTaHIIUM (PrIto-
co¢ HazBan monadamu. MoHazna mpocta U HexenuMa. Bece MoHaabl 00pasyroT
€AVHBIN Pa3BUBAIOLIMNICA MUP, KOTOPBIA PEryJHpyeTCsl YCTAaHOBJIEHHOM Trap-
MOHUEH, 3aBHCsIIEd OT BbIcHIied MOHaabl — bora. MarepuasnbHble SIBICHUS
€CTh IPOSIBIICHUE HEACTUMBIX CIUHUI] — MOHAJ], KOTOpasi HE UMEET IPOTSKECH-
HOCTH W HE HAXOAUTCS B MPOCTPAHCTBE, TAK KaK MPOCTPAHCTBO OECKOHEUHO
JEIIMO, BEYHbl M HEYHHUYTOKUMBI. MOHaJa — HeMaTepHaJIbHBIH, JyXOBHBIH
LEHTP JAesATeNbHOH cuibl. Besikas oTaenbHas MOHazAa — 3TO €AMHCTBO IYIIH U
Tena. BHeIHUM BbIpa)k€HHEM JyXOBHOH CYLIHOCTH MOHA[BI SIBISIETCS YUCTIO.
JeqarenbsHOCTh, ABMKEHHWE — CBOWCTBO MOHaABI. [Ipupomy Henb3s OOBICHHUTH
OJHHUMH 3aKOHaAMHU MCXaHHWKH, HCO6X0}II/IMO BBCCTU IIOHATHUC LICIIH. IIyLua -
9TO LeNb Tena. B3amMmopeicTBHe OyIIM W Telna MOHAIBl — 3TO borom «npeo-
YCmManoenenHas 2apmonus» (eCTb MHEHHE, YTO OPTaHMYHOE MHPOBO33pEHHE
MOYEPIIHYTO UM y HeoKoH(ynuanues). Monaab! JIeWOHHMII monpa3aenyl Ha
TPH KaTErOpHUU: MOHA/IBI )KU3HU (M3 HUX BO3HUKAET HEOpPraHMUECKast IpUpoa),
MOHa/bI AyIIH (M3 HUX BO3HMKAIOT KMBOTHBIC) U MOHAJbI JyXa (U3 HUX BO3-
HHUKAIOT JIOH).

I'B. JleliOHuIl BHEC 3HAYMTENIbHBIN BKJIA]] B COBPEMEHHYIO HAyKy — B MaTe-
MaTHYECKUI aHaIM3, MAaTeMaTH4YecKylO JIOTHKY, KOMOMHATOPHKY, MEXaHHKY,
NICUXOJIOTHIO, B TOM YHCIIE, B 0GOUUHYIO CUCMEM) CUUCTCHUS.

CoBpeMeHHBIC TaK Ha3bIBaeMble yu@gposvie (AW JUTUTAIBHBIE) TEXHH-
YEeCKHE CpEACTBA KOMMYHHKAIlMM OCHOBAaHBI Ha OHMHAPHOM KOJUPOBAHHUH
CUTHaja, NepeaBaeMoro B TOW MJIM MHOM CHUCTEME CBS3U, T.€. HA JIBOMYHOU
cHcTeMe cHHCIeHNs. JTa cucTema Oblia pazpaborana JleiiOHMIIEM, Ha B3TIAIBI
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KOTOPOTO CYyIIECTBEHHOE BIHMSHHUE OKa3aja JPEBHsS KHUTalcKas (Quiocodus.
K 1716 t. Opia 3aBepmieHa nepenucka ¢ H. Pemonom, xotopas Obiia omyomu-
KOBaHa TOJIbKO B 1968 T. mon Ha3BaHueM «J/[Ba muchbMa 1Mo MOBOJY OWHAPHOM
CHCTEMBI CUMCIICHUS W KUTakckoi ¢uiocopum». B atom Tpynme y Jleitbnnma
(dbopMysIUpyeTcss MBICIb, COTJIACHO KOTOpO#W cuMBONBI «M 13uHa» (KuTai-
ckoil «KHHMTH mepeMen») MpeACTaBIsIIOT co00i BhIpakeHHE 3aKOHOMEPHOCTEH
OuHapHOH apu(pMeTHKH, U3BECTHBIX MepBoMy umrnepaTopy Kurtas @ycu (romasr
MIPaBJICHHS BOCXOJST K HAaUaJy TPETHETO THICSUYEIETHS /10 H.D.).

Jle#iOHUIT yBUAEN COOTBETCTBHE MEXKIY JAPEBHEKUTAWCKUM YUYECHHEM O
JBYX KOCMHYECKHMX Hauyajax ¥ OnHapHOH cuctemoil cuucnenus. OH mosarain,
YTO B MCTOKAaX APEBHEHIIMX TrajaTelbHBIX MPAKTHK HAXOAWUTCS OWHApPHBIN
apu(PMETHUYCCKUI TPUHIIKII, 3aHOBO OTKPBITBHIA M CHOPMYITMPOBAHHBIA UM XKe
camMuM. OH TaKk)Xe CYUTAJI, YTO YUCHHE O Pa3IMYHBIX KOMOWHAIMIX TPOTHBO-
TTOJIOKHBIX Hadajl B JIPEBHEKUTANCKON (ritocodpuu, SBIAIONMICHCS OCHOBAaHUEM
KaK KOH(YLHAHCTBA, TaK U Aa0CH3Ma, O CPEIMHHOM IYTH JOOpOAETENH — 09
(rapMOHMH 5iH W UHb), O «BEIHKOM TIpeNiesiey» — Tail-1[31, BKIIIOYAIONEM B ceOs
BC€ BO3MOXXHOCTHU U OrpaHUYMBAIONICEM HX, BIIOJIHE COUCTAIOTCA C OCHOBHBIMU
MIOJIOKEHUSIMU €0  cOOCTBeHHOW (miocopuu (MCKycCTBO KOMOWHATOPUKH,
MOHAJIOJIOTHSI, YUEHHE O MPEyCTAHOBICHHON TAPMOHUN).

IIpoceewenue. Konyenyuu «o0ujecmeennozo 002060pa) u «eCmecmeeH-
HbIX npae» uenoeexa. K KiaroueBbIM uaesM [IpocBemIEHHS MOKHO OTHECTH
CIeAyIoIHe: Pa3yMHOCTh, €CTECTBEHHOCTb, CBOOOJOMBICINE, CKENTHIIN3M,
BEpY BO BCECHIIME YEJIOBEUECKOTO pasyMa M OOIIeCTBEHHBIN Iporpecc, OCTPYyIo
KpUTHKY (eomanusma, IEPKOBHOH WICOJIOTHH, PEIUTHH, OPHEHTALHIO Ha
CBETCKYIO KYJIBTYPY, BHUMaHHUE K II€Aaroruke W MmpoodiieMaM OOLIeCTBEHHOI'O
ycTpoiicTBa. PpaHILy3CKOE M AHIVIMHCKOE NPOCBELIEHHE OTIAWYHBI APYr OT
apyra. B Auriuu ¢ umenem /[oicopooic bepkau CBS3aHO MOSIBIICHUE CYObEKMUG-
HO20 udeanuzma. B eHTpe BHUMaHUS MBICIINTENEH OKa3aluch POOIEMbI CEH-
cyaju3ma M HoMUHasnu3Ma. Briepseie /veudom FOmom naHo ObLIO pa3BepHyTOE
060CHOBaHI/Ie ckenmuyusma 1 dcHocmuyu3mdad.

Tomac T'o60c¢ (1588-1679) — anrnuiickuil pumocod-mMaTepratncT, OTUH U3
OCHOBOIIOJIO)KHUKOB TEOPUU OOIIECTBEHHOT'O JIOTOBOPA, TEOPUHU I'OCYapCTBEH-
HOTrO CyBepeHHuTeTa. ['000c co3man mepByl0 3aKOHUCHHYIO CHCTEMY MEXaHH-
CTHYECKOT0 MaTepraIn3Ma, COOTBETCTBYIOIIYIO TPEOOBaHHSIM €CTECTBO3HAHUS
TOrO0 BPEMEHH, JOKAa3bIBas, YTO MBICIINAs BEIlb €CTh HEYTO MaTepUaIbHOE
(B MPOTHBOIMOJIOKHOCTE JleKapTy OTBEpr CYIIECTBOBAHHE OCOOOW MBICISINEH
cyOcTaHuum).

B TpaxraTte «Jlesuagan» (uMs OHONEHCKOTO WYHOBHUINA, HM300pakEHHOTO
KaK CHJIa MPHUPOJbI, IPUHMIKAIOMAs yeloBeka) ['000c ucnonb3yer odpa3 s
OITMCAaHMsI MOTYIIECTBEHHOTO TOCyaapcTBa («cMepTHOro bora), Belmemsss B
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CTAHOBJICHUH TMOJUTHYCCKOTO OpraHW3Ma. €CTECTBCHHOC COCTOSHUE («BOWMHA
BCEX MPOTUB BCEX», UTO HE BEACT K MHUpPY M OE30MaCHOCTH), IEPEX0 K Trocy-
JapcTBY (00IIECTBO), TOCYIAPCTBEHHOE COCTOSIHUE. 3aKOH MOKET BBITIOJIHATHCS
C TIOMOIIBI0 TIPUHYKICHUS W CHIBL Takoil CHIIoi SIBISETCS 2ocydapcmeo,
a0COIOTHBIN cyBepeH. MopasibHBIN J0JT [0 CBOEMY COICPIKAHUIO COBIAIACT
C TPaXIAHCKUMHU OOS3aHHOCTSMH, BBITCKAIOIIUMU U3 OOIIECCTBEHHOTO JIOTO-
Bopa. HeoOXoaMMOCTh COXpaHEHHUS PENUTHH KaK OpPYyAHsS TOCYIapCTBEHHOM
BIIACTH ISl 00y3aHMs HAPOJA.

J:xon Jlokk (1632-1704) pa3zpabaTsIBacT TEOPHIO ecmecmeenHozo npasa. K
HEOTUYYJIaeMbIM IIPaBaM YEJIOBEKa OH OTHOCHIJI )KH3Hb, CBOOOAY U COOCTBEH-
HOCTH (Tpyx). COOCTBEHHOCTD MPEACTABISIACH KaK Pe3yIbTaT TPYAa YSIOBCKA.
Hogas, ropuandeckast BCEOOIIHOCT, MEPE] JIUIIOM KOTOPOW BCE JIIOIM PABHBI,
MPUXOUT HA CMEHY MPEKHUM — COCIIOBHBIM, KOH()ECCHOHATHHBIM OOIITHOCTSIM.

Kaun-Kak Pycco BrIIBHUTACT MICH CIIPaBEIIMBOTO OOIIECTBEHHOTO JOTO-
BOpa. BoJibTep OCTaHOBHIICS HA JCUCTUYCCKON (OopMe MaTepuain3Ma, OJIHO-
BPEMCHHO aKTHBHO Pa3BHBAsi HEPEIUTHO3HBIC B3TIISAIBL.

Dpanyyzckuu mamepuaiuzm XVIII eexa — dTO HampaBiieHHe B (HUIOCO-
(uu, BO3pOAMBILEE THKYPEHU3M, HHTEpPEeC K (Pritocopuu aHTUIHOCTH B OCHOBY
cBOCH (miIocoPpuu CTaBUIM TUKY YIOBOJIBCTBHS KaK aHTHUTE3y CPEIHEBEKO-
Boii atuku ponra. ChopmupoBaics Bo Dpannuu 17-18 BB. Ero mpencrasu-
temu [ accenou, Jlamempu, Torvoax, envseyuii, Juopo, Konoopce, Kabanuc,
Heorcon, ubu TIPOU3BEICHHS 3HAMEHYIOT 00Jiee BBICOKYIO CTYICHb Pa3BUTHS
MaTepHalii3Ma, OIHUPABIICTOCS Ha BO3POCIINE YCIIEXM €CTECTBCHHBIX HAYK H
pPENIUTETHLHO OOPOBIIErocs ¢ penurueii, MeTapu3nKol 1 cXoJIacTUKOH. «Mare-
pUau3M MpoNUIoro Beka, — mucan . DHrenbe, — ObLT MPEUMYIICCTBCHHO
MEXaHHYECKHM, TOTOMY YTO M3 BCEX ECTECTBEHHBIX HAayK K TOMY BpPEMCHH
JIOCTUTJIa U3BECTHON 3aKOHUYEHHOCTH TOJILKO MEXaHHUKa. ... B rmazax marepu-
aJUCTOB, YeJIOBEK OBLI MAIIMHOHM Tak ke, KaKk JKHBOTHOE B Iiia3ax JlexapTa...
DTO COCTaBJsACT MEPBYIO CBOCOOPA3HYIO, HO HECH30CIKHYIO TOr/a OrpaHHYCH-
HOCTH KJIACCHYECKOT0 (PAaHIY3CKOI'0 MaTepHaIH3Ma.

Bropas cBoeobpa3Has OrpaHHUEHHOCTh 3TOTO MaTepraju3Ma 3aKIi0danach
B HECITIOCOOHOCTH €r0 TMOHSATh MHUP KaK MPOIECC, KaK TAKY MaTepPHUI0, KOTOpast
HAaXONWUTCS B HEMPEPHIBHOM HCTOPHYECKOM PAa3BHTHH. DTO COOTBETCTBOBAIIO
TOrJalmrHEMYy COCTOAHHIO €CTECTBO3HAHUA U CBA3aHHOMY C HUM MeTa(bI/I?)I/I‘Ie-
CKOMY, TO €CTh aHTHIUAJICKTUYCCKOMY, METONY (DHUIOCOPCKOTO MBINIJICHHS.
[Ipupona HaxoAWTCA B BEUHOM ABM)KEHUU; 3TO 3HANM U TorAa. Ho mo tormam-
HEMY TPEACTABIICHUIO, 3TO JIBI)KCHUC CTOJIb JK€ BCYHO BPAIIAIOCh B OTHOM H
TOM JK€ KpyTe, I TaKMM 00pa30oM OCTaBajoCh, COOCTBEHHO, HA TOM K€ MECTe:
OHO BCer/ia MPUBOIMIIO K OJHUM M TEM K€ MOCICACTBUIM. Takoe mpencraslie-
HHE OBLIO TOT/Ia HEM30ESHKHO.
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Takum oOpazoM, (paHIly3CKHE MAaTEpHATUCThI CTPEMIJINCH JI0Ka3aTh, YTO
BCSl BCEJICHHAs, HAUMHASI OT IPOCTEHININX TEJ M KOHYAsl YEJIOBEKOM C Xapak-
TEPHBIMH JUUISl HETO CIIOKHEWIIMMHM JIyIIEBHBIMU CBOWCTBaMH, 0Opasyercst 1o
€CTECTBEHHBIM 3aKOHAM IPHUPOABI, JIBHKCHUS MATEPHH, YTO OGuUdICeHlUe SBIIS-
€TCS HEOTHEMJIEMBIM CBOIICTBOM MAaTEepUH, U, TAKUM OOPa30oM, IPEOTOJICITH
B 9TOM IIyHKTe OIIMOouHbIe Bo33peHMs [lekapta n HproTOHa, OCTaBIISABIINX
MECTO ISl IPEJICTABJICHHS O «IIEPBOM TOTUKE.

Bbi6oowi: PoxeHHI0 COBPEMEHHOM HayKH MpPEALIeCTBOBAJIO MpPH3HAHUE
TIOJTHOTO pa3rpaHUyYeHHs] MaTepuu U 1yxa, Omaromapst Tpynam Pene Jlekaprta
(pynmameHTaNbHOE pa3AeieHHe IPUPOBI Ha He3aBUCUMBIE c(hepbl — CO3HAHUE
n marepuio). B pesynbrare xapmesuanckoeo paszieneHus, ydeHbIe CTalH pac-
CMaTpHUBaTh MATEPHUIO KAK HEYTO HEKHMBOE M IMOTHOCTBHIO OTIACIBHOE OT HHX
CaMHUX, a MaTePHUAJIbHBIM MUP — KaK OTPOMHBIN CIOKHBINA arperar, COCTOSIINIMA
13 MHOXKECTBa 4yacTell. Takoe MEXaHHCTUIECKOE BO33PEHUE OBLIO BOCIIPHHSITO
u HMcaakom HbIOTOHOM, KOTOpPBI Ha OCHOBE HEIO IOCTPOMJI CBOK) MEXAHUKY,
CTaBIIyIO (PyHIAMEHTOM KJIaccHueckol ¢u3uku. HeioToHOBCKas mozmens Bee-
JICHHOW ObLi1a HauboJiee BIMITEIBHOW CO BTOPOIl mosioBUHBI 17-19 Beka.

I'maBuble naen ¢unocopun HoBoro Bpemenn:

— aBTOHOMHO MBICIISIIIHNH CyOBEKT;

— METOJMYECKOe COMHEHHE;

— WMHIYKTUBHO-3MITMPUUYECKUH METO TMO3HAHNUS;

— panMOHAJIBHO-ACTYKTUBHBINH METOJ] IO3HAHHUS;

— TUINOTETUKO-AETYKTHBHOE MOCTPOEHNE HAyYHOH MapagurMbl;

— HOBOE IOPHUJIUYECKOE MHPOBO33pEHHE: OOOCHOBAHME W 3alllUTa IPaB
IpakJJaHUHA, PABEHCTBO BCEX MEpPE] JIHMIIOM 3aKOHA, B OTJIMUUE OT CO-
CIIOBHOTO PaBEHCTBA MPEXKHEH 3ITOXM;

— JABIDKEHHE KaK HEOThEMJIEMOE CBOMCTBO MAaTEpHHU.

Ounocopuss HoBoro BpemeHn crana 3HAYMTENBHON ABIKYIICH CHIION B
pa3BUTUHU Bcel uesoBedecKoW IuBHiIM3anuu. KapTesnmanckoe pasjelieHHe U
MEXaHUCTHYECKOE MHUPOBO33pEHNE OBbUIM OJArOTBOPHBI [UISl Pa3BUTHS KJIACCH-
YEeCKOW MEXaHUKHM U TEXHUKH, HO BO MHOTOM OTpPHIATEIBHO BO3JEHCTBOBAIN
Ha Hally NMBHJIM3AIUIO. YIUBHUTEIBHO, Kak Hayka XX BeKa, pOJUBLIASCS
KOT/1a-TO M3 KapTe3MaHCKOTo pas/esIeHHs], IPE0J0JIeBACT TEIeph €ro OrpaHu-
YEHHOCTh M BO3BpAIaeTcsi K HMJee eIMHCTBA, BHICKA3aHHOW JAPEBHUMH (HIIO-
cotamu I'pertnm u Bocroka.

KuaroueBbie padoThl

Bpyno . O 6eckoneunoctu Beenennoit u mupax (1584).
Konepauk H. O6 obpamenusx HebecHBIX cdep (1543).
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béme . ABpopa miu YTpeHHss 3aps B BocxoxaeHuu (1612).

Bexon @. «Hoswrit Opranon Hayk». «HoBas AtmanTumaa»

Pene Jlexkapt. «Paccyxnenus o merome» (1637), «Meradusuueckue pas-
MerieHus» (1641), «Hauana ¢punocodumy» (1644).

I'o66c T. JleBnadan nnu Matepusi, popMa U BJIACTh TOCYAapPCTBA LEPKOB-
HOTO U rpaxzaanckoro (1651).

Crmno3a b. «borocnoBcko-monutnyeckuit Tpaktat» (1670). «DTnka, qoka-
3aHHasl B TEOMETPUYECKOM MOPSIAKE U pa3fesieHHasl Ha NATh yacteiy (1677).

Hrroron Mcaak. MaTemarnueckue Hayana HaTypaibHOU ¢unocodun (1686).

Jlokx 1. «OmbIT 0 yenoBedeckoM pazyme» (1690). «OmbITH 0 3aKOHAX MPH-
pOIBD».

Jleitonnt K. «Teonumues» (1710). « Monamomnorus» (1714).

IOm J1. Tpaktat o yenmoBeueckoit npuposue (1738).

Pycco XK.-K. «UcnoBeas», «Ommns unn o Bocmuranumn» (1762), «HOmnus,
unu Hosast Dionsay, «O06 00IIIECTBEHHOM JI0TOBOPEY.

Bomrsrep. «Karnumy» (1759). «dunocodcekue moBecTm.

Tlonsb6ax I1.A. «T'anepes CBATbIX». «CHUcTEMa TPUPOIBD».

Jlametpu XK. «Yenosek-mammnnay (1747), «Yenosek-pacterue» (1748).

Momnteckbe I1I. O nyxe 3akoHoB (1748).

Xécne B. 'ennn dunocopun HoBoro Bpemenu. M., 1992. — 224 c.

Jlewtormn I'B. IlmcemMa m scce o KuTalckod (UIOCOPUH W JABOWYHOU
cucreme cumcicuus /PAH. Un-1 ¢punocoduu; npeauci., nep. u npumed. B.M.
SIxosnesa; otB. pea. A.Il. Orypuos. — M., 2005. — 404 c.

[IenkoBunkoB A.FO. JIBOMYHBIH KOX M BO3MOKHOCTH KOMMYHHKALWUH. //
CoopHuuk crareir «CoBpeMeHHOE 00pa3oBaHMe: BEKTOPHI pa3BuTus. L{ndposu-
3anMs SKOHOMUKH 1 OOIIECTBA: BBI30OBBI JUIsl CHCTEMBI 00pa30BaHUs», 6 anpens
2016 r.

BOl'lpOCLI AJIA CAMOKOHTPOJIA:

1. Kakwue KOHIENINU TPEANIECTBOBAIHN POXKICHHIO COBPEMEHHOI'0 HAayYHO-
ro ecrecTBo3HaHus? KakoBbI XapaKkTepHbIC YePThl MEXaHUKO-MaTEMaTH-
4eCKOW KapTHHBI MUpa?

2. boxoH u JlexkapT: 1Be KOHIENIIMYM HAyYHOTO METOAA: aHTUTE3a IMITUPU3-

Ma ¥ panuoHaiauzMa. CpaBHHTE WX MO3UIUU. B uéMm cuna u B 4éMm cia-

00CTh PAIHOHATUCTHICCKOTO U IMITMPUUYCCKOIO METOIOB IMO3HAHUS?

CyObekTuBHBIH uneanu3m k. bepkin: apryMeHTHI B KOHTPapTyMEHTHIL.

Yro Takoe armoctuiin3M? Bamre orHomrenne k kounenimn fOma.

OcobeHHocTH nanTencTuueckoit Haryphuinocopun b. CrinHO3bIL.

Yro Takoe «0IKOHOBCKUE MJIOJIB» YEIIOBEYECKOro yma?

SV kW
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7.
8.

Uro Bl 3Haere o Monajgonoruu Jleiionuma?

Jle#tOHUIT co3man JIOTHKY, SI3BIK M METadU3UKy Kubepnpocmpancmed,
OH ’K€ CO37aJ MEePBYI0 BHIYUCIUTENbHYI0 MamuHy. Kakas cymecTByer
CBSI3b MEXAY YUGhposuiMu TEXHUUECKUMH CPECTBAMH KOMMYHHKAIIUH,
JIBOMYHON cucteMoi cuucienus [. JleilOHuIa M JpeBHel KuTaHCKOi
¢dmocodueit?

«YTOOBI MOHATH JTEHOHUIIEBCKYIO TEOPHUIO BO3MOXKHBIX MHPOB C BOCTOY-
HOW TOUKH 3PEHMs, HCIOJIb3yeM OpraHuueckuil moaxod. 5 mymato, 4To
BO3MOXKHBIE MHUPBI MOJKHO PacCMaTpHBaTh KaK MHPBI B MWH(POPMAILIUN»
(JIro I'an). Kak Bsl moHnMaeTe qaHHOE BhICKa3bIBaHUE?

QDunocopusa snoxu Ilpoceewienus.

1.
2.
3.

.O\

Kak orHOCHIHCH (PUIOCO(BI-TIPOCBETUTEIH K PEIUTUU?

KakoBbl 00miecTBeHHO-NIONUTHYECKHE naeals! [IpocBenenus?

B yem cyTh yuenus XK-2K. Pycco o npoTuBopeunu UIUBUIN3ALUYU U TIpe-
HMYIIECTBAX «€CTECTBEHHON» KU3HU O ?

KakoBbI OCHOBHBIE UEN T'PaKIaHCKOTO OOIIECTBA U 0OIIECTBEHHOTO J10-
rosopa B yueHuu T. ['0606ca, JIx. Jlokka? MoXXHO 1 CBSI3aTh 3TH KOH-
LENINN C Pa3BUTHEM JEMOKPATHYECKHX IMPUHIUIIOB CAMOOPraHU3alnN
3arma{HoOro 00IIecTBa U moYeMy?

CpaBHHTE MOHSTHUS «IPOCBELICHNUE» U «IIPOCBEIICHYECTBOY», TPUBEAUTE
[IpUMEPHI JIOKHBIX HAIPaBJICHUH U JIO)KHOrO MoHMMaHus uaen IIpocse-
IEHUA TOTO BPEMEHU U COBPEMCHHBIX.

KakoBbl 0OCHOBHBIC H/IeH (PPaHITy3CKOTO MaTepuaau3ma?’

Jlametpu ompenensyl 4enoBeKa Kak MamMHy. UTo ke MO3BOJISIIO eMy
(dbopMynHupoBaTh MOKOOHBIM 00pa3oM MpodsieMy, He UMes COBPEMEHHBIX
KOMAbIOMEpos ¢ UX HEOTPAaHUUEHHBIMH J102UYEeCKUMU BOSMOKHOCTSIMH?
OTH BO3MOXKHOCTH IOJHHUMAIOT BONPOC O HPABOMEPHOCHU PACCMO-
MPEeHUsl 4en08e4ecko20 UHMeNNeKma KaK KOMNblomepd, COCTOSIIETO U3
HEPBHBIX BOJIOKOH. " TOraa 4€JIOBEK MOXKET CTaTb B OAWH pAd C yMHOI71
MaluHoH. .. Jloxoauna nu ¢punocodpust Hooro Bpemenu 10 Taknx ymo-
3aKJIFOYECHUH?
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Tema 8. 3anagnoeBponeiickas ¢puaocopus
B KyabType XIX B.

Lenv 3anamusa: oceemums 3aporycoeHue OCHO8 COBPEMEHHBIX HAYYHO-
MamepuanucmuieckKux u OuaieKmudecKux KOHuenyuii Oblmus u NO3HAHUA,
cnocobcmeosaguiee 0eAmMENbHOCHMHO-PAYUOHATBHOMY U HPAKMUYECKOMY
nooxody K npupooe, od0ujecmey u MolidaeHuIo.

Knroueevle cnosa: ouanexmuxa, oesimenbHOCMb, 600004, «8elyb-cebey,
Kame2opuyeckutl UMRepamus, abCoOMOMHbIL  UOeANU3M, ONpeoMeyU8aHue-
panpeomeyuganue, UCMOPUIM, OUALIeKMULeCcKas mpuaod, aHmMponoI0cUYecKutl
Mamepuanusm, COIUNCU3M, AHOCMUYUIM, PEOVKYUOHUIM, 6A3UC-HAOCMPOUKA,
cnocob npou3z800Ccmed, Npou380OUmeIbHble CUbL, NPOU3BOOCHEEHHbIE OMHO-
wenus, mpyo, omuysxcoenue, COYudiIbHas pegoaoyus, 00uWecmeeHH0-IKOHOMU-
yeckas gopmayusi.

Ilnan Jexknumn:

1. OTtpaxxeHne HEMELKOW Kiaccuyeckoi ¢uiiocodueii konna 18 — cepenu-
HbI 19 BB. pEBOJIIOIIMOHHO-IEMOKpPATUUECKUX TeHAeHUMH 3ananHoil EB-
POIIBI 3TOrO MEPUOAA: AKTUBHO-IESITEIbHOCTHBIC KOHIETIIINN YEI0BEKa,
TIOHSITHE CBOOO/IBI KaK YCIIOBUS OBITHS YeIoBeKa M 0OIIeCTBa.

Vuenue U. KanTa o cyObekTe mo3HaHUs, O MPAKTHIECKOM pa3yMe.
OcHoBHble nojoxeHus punocopun Guxre u llennunra.
[IporuBopeune metona u cuctemsl B prutocoduu [ B.d. Teremns.

JI. ®detiepbax o punmocoduu OymyIero.

OCHOBHBIE TIOJIOKEHUSI MAPKCUCTKON (puiocoduu B MIOHUMaHUU MTPUPO-
IIBI, OOIIECTBA M YEJIOBEKA.

S

Kparkoe coaepxxanue

BakHasi posib B McTopud GritocoGuu mpuHAICKUAT KIACCHICCKOH HeMel-
kol punocopun xounma X VIII — nepBoii monoBuHbl XIX BEKOB, KOTOpas Mpe-
cTaBisieT co0oi KpynmHoe BIHsATeNbHOE TeueHune (uiocodcekoi Mpican HoBoro
Bpemenn — Y. Kawm, U. @uxme, @. lennune, I I'ecenv, JI. Detiepbax. Nx
BCeX CONMKaloT OOIMe HJICHHO-TEOPETUYECKUE, KOPHH, MPEEeMCTBEHHOCTH
B TIOCTAaHOBKE W permeHnH TpodieM. OCOOSHHOCTH HEMENKOH (uiaocopuu
TECHO CBSI3aHbl C COIMAJILHO-MCTOPHYECKUMH YCIOBHSIMH CTpaHbl — [epma-
HUSI TOTO Nepuosia Obljla SKOHOMMYECKH M IOJMTHYECKH OTCTaJON pas3japo-
OnmeHHO# cTpaHoi, pa3aeneHHol modtn Ha 300 HEGOIBIIMX CAMOCTOSTEIBHBIX
rocynapcTB. HecrocoOHOCTh HeMeIKoW OypiKya3uH PELIMTEIbHO BBICTYNHTH
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MIPOTUB MPOTHUBIIUX (EONATBHBIX OTHOIICHUH B CTpaHE SBHJACH MPUYMHON
TOT0, YTO OOIIECTBEHHO-MOIUTHUECKUE BOIPOCH TOJIYYalId CBOE OTPAKEHHUE
HE B OTKPBITOH MIEHHO-TIONUTHYECKOH O0phOe, a B a0CTPAKTHO OTBIICUCHHOM,
3a9acTyI0 MCKYCCTBEHHO YCJIOKHEHHOU (opme (puiocodckux cuctem M Teo-
puii. Ilporpecc Hayku, onbIT peBostonuii B EBporne, ocobeHHO (paHIly3cKoii
peBosronnn 1789-1794 ronos, cozgaBaiy MPENINIOCBUIKH JUIS Pa3BUTHS (HUIIO-
CO(PCKO-TEOPETUIECKOTO MBIIIEHUA. B Kiaccmueckoil Hemelnkoil ¢puiaocopun
B paMKaxX pELICHHs €€ OCHOBHOM T'HOCEOJIOTMYECKOH MpOoOIeMBbl IpeacTaB-
JICHBI BCE BEIyIIHE HAMPABICHUS (PHIOCO(CKON MBICTH: CYObEeKMUBHbII uded-
ausm (U. Kant, U. ®uxre), oovexmuenviti uoeanusm (O. Ulemmunr, I. I'eremns),
mamepuanusm (JI. Geitepobax).

B pamkax HEMELKOH KJacCHYeCKO# (uiocodhun ObLIa MEPEOCMBICICHA U
3aHOBO c(oOpMyIMpoOBaHa MpOOJIeMa OTHOIUICHUS! cyObekma U 00vekma, pas-
paboTaH Juanexmuueckul Memoo NO3HAHUA W TIPEOOPa30BAHUS ACHCTBUTETh-
HOCTH.

HN. Kanr — pomoHavyanbHMK KJaccH4eckoil Hemeunkoi d¢uiaocodpum
(1724-1804). B mnTemIeKTyaabHOM pa3BUTHHM KaHTa BBIAETSAIOT J1Ba MEPHOAA:
ookpumuyeckuti 1 kpumudeckuti. B noxkpurnyeckuit nepuon (o 1770 r.), Kanr
BBICTYTIAJI KaK KPYITHBIA yYEeHBIH-acTpoHOM, PH3HK, reorpad. B paboTax sToro
MepUoa OH IPOSBHUI CeOsl KaK CTUXMHHBIM MaTEpUANNCT U AHAICKTHK, 000-
CHOBBIBAIOMIHH MACI0 camopa3BuTus npupoasl. Gunocodus Kanra chopmmupo-
BaJjiach, KOrjua UM ObLIN OMyOJIMKOBaHbI paboThl «KpuTHKa 4HCTOr0 pazymar
(1781), «Kpurtuka mpaxtudeckoro pasyma» (1788), «Kpurmka crnocobnoctn
cyxnaenus» (1790). B teopun no3nanus KaHT BeICTymaeT Kak mpeacTaBUTENb
aznocmuyuzma — GUIOCOPCKOTO YUCHHSI, COTIIACHO KOTOPOMY HE MOKET OBITh
OKOHYATEIIbHO PEIIEH BONMPOC 00 MCTHHHOCTH MO3HAHUS OKPY’)KAOMIEH delo-
BEKa JICHCTBUTEIBHOCTH. [IpeniIecTBEeHHUK arHOCTULM3MA — CKenMUyusm —
¢unocodckoe HampasiIeHue, OCHOBaHHOE [ImppoHOM B KOHIlE 4 Beka a0 H.9.,
HE JIONYCKaBIIee BO3MOXXHOCTH JIOCTOBEPHOI'O 3HAHUSI U BO3MOXKHOCTH pallH-
OHAJILHOrO 00OCHOBaHMs HOpM roseneHus. [lo yreepxaenuto Kanra, nmeercs
JIBa CTBOJIA YEJIOBEYECKOTO TO3HAHMSI — YyBCTBEHHOCTb M PACCY/OK, PYyKOBO-
JUMBIH pasymoMm. KaHT paccmarpuBaeT NHpoOLEcC MO3HAHWS KaK aKTHBHBIMH,
TBOPYECKUH IPOLECC CBOCOOPA3HOI'O KOHCTPYHUPOBAHMS ITO3HABAEMBIX O0B-
€KTOB B MBIIIJICHUN TO3HAMONIEr0 cyObekTa. Hamm mpesictaBieHus: o Bemax
BCErJa OTIMYAIOTCS OT «Bewyu 6 cebe», NIHN «BEIU caMoi Mo cede», XOTs Obl
B CHJIy OTHOCHTEIBHOCTH HAllero 3HaHHs. «Bems s Hacy, T.e. BOCIPUHU-
MaeMblii HaMH OOBEKT, BCErJa €CTh JIMIIb CTOPOHA OOBEKTa, «BEUIM CaMOW
o cedey. OnHAKO HAIIM OTHOIICHMS K BHEITHEMY MHPY HE CBOASTCSA K YHCTO
NO3HABaTEIbHBIM, OHH COJIEPXKAT B cede axcuonocuyeckuil, OLEHOUHBIH acIeKT,
T.C. ICHHOCTHBIE, BKJIIOYAIOIINE BEPY, HPaBCTBEHHBIE yOexaenus. OTciona Tpu
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Bonpoca Kanra: «4mo s moecy snamo?», «Ha umo s cmoey nadesmocs?», «4mo
5 dondcer denamuv?y. Ha TIepBBIi BOIpoc oTBedaeT MeTau3uka, T.e. (GuiIoco-
¢us1, Ha BTOPOW — peNIMTHsl, HA TPETUI — MOpaJIb.

B cooTtBercTBHE cO cBoell (unocoduen, KaHT pa3gensy Mup deioBeKa U
YEIIOBCUCCKUX OTHOIICHHUM Ha cdepy sSBJICHUH, IJIe YEI0BEK MPOSBIISICT CeOs
KaK MPHUPOAHO-YYyBCTBEHHOE CYIIECTBO, U c(hepy yMOIIOCTHTAEMbIX IPOIIECCOB
1 OTHOIIEHWH, TA€ YEJOBEK PACCYKIAECT M COBEPIIAET MOCTYNKH B COOTBET-
CTBHM C BBICHIMMH NpuHIMNamu paszyma. [locmennsst cdepa ects crenudu-
YeCKHM YeJloBedecKas cdepa MOpPaIbHOCTH, KYJIBTYpBl, CaMOH COIHMAJIbHOCTH.
3nech npakmuueckuti pazym TPUHYKIAET UHIAMBUA JCHCTBOBATH HE B CUJY
STOMCTUYECKH-CEOSTIOONBBIX CTPEMIIEHHIH K 4yBCTBEHHOMY Y/IOBOJIBCTBHIO, a
B COOTBETCTBUU C KAME2OPUUECKUM UMNEPAMUEOM, TIO TPEOOBAHUAM 10T
W aJIeKBaTHO BBIJBUTI'AEMBIM CBOOOAHBIM pa3zyMoM wLessiM. KaHT BBIABHHYII
HOBYIO KOHIICTIIINIO CYOBbEKTa, Ha OCHOBE KOTOPOH TPOBEN pasfieiiecHne ObITHSA
Ha MUp IOPUPOABLl U MUP YEJIOBEKA, B KOTOPBIX JACHCTBYIOT CBOU BO3MOXKHO-
CTH ¥ 3aKOHBI, U MEXIY KOTOPBIMH CYIIECTBYIOT IIyOoKue nmporuBopeuns. OH
OI'PaHUYHII TO3HABATEIbHBIE CIIOCOOHOCTH CYyObEKTa MUPOM SIBIICHUI, OCTAaBUB
HEpEIICHHOH Mpo0JIeMy CBSI3H SBIICHHUH C «BEIIAMH CAMHUMU IO cede».

CyobexkTuBHbIii naeann3m U. ®duxte U 00beKTHBHBbIN ugeanusm P.
IMeannura. [TocraBienusie KantoM 1po01eMbl EpBBIM B HEMEIKOH KJIaCCH-
yeckoit punmocoduu nomnbrtancs pemuts M. Quxme (1762-1814). Ero dunocod-
CKasgd CHUCTEMa CTPOUTCA Ha NPU3HAHHUU aKTHBHOﬁ, IMPAKTUYECCKHU I[eﬂTCHLHOﬁ
CYIIHOCTH dYeJoBeKka. VcxomHoe moHsiTHe cucTeMbl Duxte — «S», KOTOpoe
yTBEpXKAaeT cedsl Kak TAKOBOE B aKTE€ CaMOCO3HaHHS. «SI» ecTh BoieBoe, /ei-
cTByMolIee cymecTBo. M3 «uucroro S» momxHa ObITH BBIBEJEHa HE TOJIBKO
(¢opma 3HAHHS, HO M BCE €r0 COACp)KaHHUE, T.€. ecTeCTBEHHBINH Mup. [Tommumo
UHAMBHIyaJIbHOTO «SI» cymiecTByeT «abcontoTHoe SI», abConMoTHOE Haydajo
BCEro CyLIECTBYIONIET0, U3 AEATEIBHOCTH KOTOPOTO JOJKHA OBITH OOBSICHEHA
BCsI IIOJIHOTA PEaJIbHOCTH, BECh OKPYIKAIOIIMI YesloBeKa Mup, T.e. «He-S». [les-
TEJNBHBIA CyOBEKT «S», mpeooneBasi CONPOTUBIICHUE TPUPO/IBI, Pa3BEPTHIBACT
BCE CBOHM ONPEAEIEHUs, T.e. HAJENSACT IPUPOLY CBOMMH XapPaKTEPUCTHKAMHU.
Wrak, npenmerHass cdepa 4enoBeKa OKa3bIBACTCS MPOIYKTOM €ro JesTelb-
HocTH. B koHeuHOM cuére «SI» ocBamBaeT «He-S» M OCTHUTAET TOXKIECTBA C
caMuM co00i. OIHAKO TaKOe TOXAECTBO HE MOXKET ObITh JOCTHTHYTO Ha MPO-
TSDKEHUU KOHEYHOTro BpeMeHHU. OHO SIBIISIETCS NeaioM, K KOTOPOMY Ha HMpOTsi-
KEHUU BCETO MCTOPUUYECKOTO Pa3BUTHUSI CTPEMUTCS yenoBedecTBO. Tak duxre
XapaKTepu3yeT MpOIecC OCBOCHUS YEJIOBEKOM OKpYy»Karome cpeabl. MHIuBu-
JIyalbHOE M a0CONIOTHOE «S» TO COBMAAAIOT W OTOXKIECTBIAIOTCS, TO pacma-
JAIOTCS U pa3IMyaloTcs (UaJeKTUKa KaK JBUKYIIUNA TPUHIMII €70 CUCTEMBI).
[TosTOMYy BCsl yenmoBevecKas HCTOPUS €CTh JIMIIb MPUOIMKEHUE K UAeaTy.
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Wnen ®duxrte pa3Buil Aajblie ero MIAAMINNA COBpeMeHHUK — D. [lennune
(1775-1854). B ero y4eHnu mpeogoeBaeTCsl IPOTUBOIOCTABICHIE MUpPa IIPH-
POABI Kak MUpa SIBICHUH M MUpa CBOOOJbI KaK CyOBEKTUBHOIO JICSTEIBLHOCT-
HOTrO «SI» Ha OCHOBe yueHHs] 00 MX TOXKAECTBE, T.e. TOXKJIECTBE CyOBeKTa M
o0BeKkTa. AGCcomOTHBIN cyOBekT B cucteme llennmuura mpespariaeTcst B 60xe-
CTBEHHOE Hayasno Mupa, abCoIIOTHOE TOXKAECTBO CyOBEKTa U 00BEKTa, TOUKY
«6e3paznuuus» ux 000ux. BO3HNKHOBEHME U3 HTOr0 NEPBOHAYAIBHOTO TOXKAE-
CTBa BCEIO0 MHOT000pa3us ONpENeNICHHH 3TOr0 MUpa €CTh «TBOPYECKHH aKT»,
KOTOPBIHM Oy/y4n HEMO3HABAEMBIM ISl pa3syMa, SBISETCS MPEAMETOM 0CO00T0
poAa MPPAalMOHAIBHOTO MO3HAHUS — UHMENNeKmyanvHou unmyuyuu. Takas
WHTYHIHS HEIOCTYyIHa BCEM CMEPTHBIM, OHA JlaHa JINIIb 0CO00 OapEeHHBIM
JOASIM, TeHUusAM. MHTenneKkTyanbHas MHTYMIMS €CTh Bbicuas ¢opma ¢uo-
co(hcKOro TBOpPUYECTBA, U CIYXKUT TEM HMHCTPYMEHTOM, IPU ITOMOIIX KOTOPOI'0
BO3MOXKHO CaMOpa3BePTHIBAHUE TOXKICCTBA.

®uitocopexkue B3rasaabl I.B.D. I'eress. IIporuBopeune mexkay cucre-
Moii 1 MeToaoM B puinocodun Ierens.

I'B.®. T'erenp (1770-1831) — BepmmHa pa3BUTHsI HEMEIKOW HcaTUCTHUE-
ckoi mnocodpuu. JnanekTuka (cMCTeMa M METOJ OJHOBPEMEHHO) KaK Ipej-
CTaBJICHHE O Pa3BUTHUHU MHpPA, MIPUUYMHAX M 3aKOHAX 3TOTO Pa3BUTHs, KOTOpas
HMMEET UCTOKH C aHTUYHOCTH U ObliIa pa3BUTAa MPEIIECTBEHHUKAMHU, IOy YHIIN
y T'erenst cBO€ OKOHUATENBHOE CHCTEMHOE O(OpMIIEHHE B YUEHHH O Modicoe-
cmee cybvekma u oovexma.

B ¢unocodun I'erens nuanekTrka sBIISETCS MEPBBIM IIArOM Ha ITyTH TIpe-
OZIOJIEHHSI TIPOTHBOIOJIOKHOCTH CyObeKkTa M 00BEKTa, M0 MHEHHIO lerens,
SIBJSICTCSL JBUXKEHHME WHAMBHAYAJbHOIO CO3HAHUSA K OTOXJECTBICHHUIO — C
a0COMIOTHBIM «SI», T.c. OOIIEYETOBEUCCKUM CO3HAHUEM, IYXOBHBIM MHPOM
BCET0 YeJIOBEYECTBA. DTO BO3MOXHO JIMIIb MYTEM MOCTYHNAaTENbHOTO PA3BUTHUS
CO3HAHUS, TJie MHIMBUAYAIbHOE CO3HAHME IPOXOAMT BCE TE€ ITAIlbl, KOTOPHIE
MPOIIIO YEJIIOBEUECTBO HA MPOTSHKEHUH BCEH CBOEGH HUCTOPHH — ITO 80CX0HC-
Odenue om abcmpakmnozo K konkpemmuomy. Kaxnpas mocnenyromasi CTyHeHb
3aKJIIOYaeT B cebe Bce MPEAbIAYIIe, BOCIPOU3BOAS UX HA HOBOM, 00JIe€ BBICO-
KOM YpOBHE, B TO K€ BpeMs MOCJIEAYyIOIIHe CTYNeHH MPEIBOCXUIIAIOTCS Ha
OoJsiee paHHUX dTanax JUANCKTHIECKOTO MyTH Pa3BUTHS.

Ilepsas cmynenv — co3Hanue. 31eCh NPEAMET MPOTUBOCTOUT dYeJIOBEUe-
CKOMY «SI» Kak BHEUIHSs JaHHOCTb U ONpEAENseT €ro, CO3HaHUE OKa3bIBa-
€TCsl TEOPETHUECKUM, co3epuaroimuM. Cnedyioujas cmynens — caMOCO3HaHHUE,
npeaMeT U CO3HAHME TOXKJIECTBEHHBI, CO3HAHUE OIpPEeseT CBOM NMpeaMeT U
BBICTYyHAET KaK MPaKTHUYECKN JIEHCTBYIOIIEE, Kearomee, cTpeMsueecs. bonee
6bICOKAAA CMYNEeHb — pa3yM, KOIJa CaMOCO3HaHHE MOCTUIaeT CBOI BCEOOI-
HOCTh M YCMaTpHBaeT B ceOe BBICUIYIO IOJIHOTY pPEeaJbHOCTH. Boicuias cmy-
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nenb — JyX, 3/1eChb CO3HAHHE IMOCTUTAET JIyXOBHYIO PEaIbHOCTh MHUpa U ceds
KaK BbIpakeHHE 3TOW peanbHOCcTH. C KaXJOW M3 3THX CTyNEHEW pasBUTHS
WHIVBHUAYaIBHOTO CO3HAHMSI COOTHOCATCS OIPE/ENICHHBIC CTYNEeHH U (HOopMBbI
Pa3BUTHS YEJIOBEUECKOM KYJIBTYpbI, JyXOBHOH JKM3HU: MOpallb, HayKa, MPaBo,
penurus u apyrue.

BeleHHOﬂ BCCTO 3TOTO0 JABUIKCHHUA B HUCTOPHUYCCKOM M HHAUBHUAYaJbHOM
IIJIaHE SIBIISIETCS 0c80eHUe A3bIKA unocopuu — nonamuii. JIoOWTH 10 BBICHIEH
TOYKH Pa3BUTHS, 1O ['ereito, 3TO 3HAYUT «JIOUTH 10 MOHATH». [loHsTHE ecTh
abCOTIOTHOE TOXKJECTBO CyOBEeKTa M 0OBbekTa. [eremp Ha3bIBall CBOIO (HIIO-
cockyto cuctemy adcontomuvim uoeanusmom. OH CTPEMHIICS OXBATUTH BEChH
NPUPOIHBINA U NYXOBHBIM MUP OJHHUM MOHATHEM. TakKUM HCXOAHBIM NOHSATHEM
IereJIeBCKON CUCTEMBI SBISETCS «Abconomuas udesy», 1Moj KOTOPOW MOHUMa-
eTCsl pa3yMHOE MBIIIJICHHE KaK MEepBOHAYAJIO MJIM CYyOCTaHIMS BCEro Cylie-
CTBYIOLIETO.

AOcomioTHast njes CyLIeCTBYeT BEYHO M COAEPKUT B CKPBITOM, «CBEPHY-
TOM» BUJIE BCE BO3MOKHBIE ONIPEJICIICHHS TPUPOAHBIX, OOIIECTBEHHBIX U Y XOB-
HBIX ABJIEHUH. B mpouecce caMopa3BUTHS OHA NMPOXOAUT PA3JIUUYHBIE CTAJUU B
BUJIC MOCIIEIOBATEILHOTO JABHIKEHHs OT aOCTPAaKTHOrO, T.e. OOIIMX Ompesese-
HUH, K OINpeJesIeHusIM, 00OTaleHHbIM KOHKPETHBIM cojepkanueM. [lepBbiM
9TArloM CaMOPAaCKPBITHS « AOCOTIOTHON HMJIeH» SBISCTCS JI02UKA KaK HAYYHO-
TEOPETHUECKOE OCO3HaHNE «AOCOTIOTHON uien». Uepes Toruky « AOComoTHasS
uJes» PacKpbIBAETCS B €€ BCEOOIIEeM COIEPKAaHUH B BUJIE CUCTEMBI KaTETOPHH,
Ha4dynHasA OT CaMbIX 66}1HI:-IX - 6BITI/I$I, HG6BITI/I${, HAJIUYHOT' O 6BITI/IH, Ka4dyeCTBa,
KOJIMYECTBA, U 3aKaHYMWBasA KOHKPCTHBLIMH, MHOFOO6p8.3HO onpeacaIaeMbIMU
MIOHSITUSIMU — XUMHU3Ma, OMOJIOTU3Ma, MT03HaHus. [ ereib XxapakTepu3oBal KaTe-
TOpPHM KaK TEKYyIIHe, HaXOSMIINECS B COCTOSHUHU HEIPEPHIBHOTO CaMOIIPOU3-
BOJIBHOTO JIBUKEHHUS, YHCThIe MbIcin. Kak 1o ¢opme, Tak U 1O CopepKaHUIO,
KaTeropuu HE HYKJAIOTCA B YyBCTBEHHO-BOCIPHHHMAeMOM MaTepHalie, OHU
camH 1o cebe cofiepKaTeIbHbI  II03TOMY COCTABJISIOT CYITHOCTh BEICH.

Crnenyroniuii 3Tan caMOpa3BUTHS — Hpupooa. IT0 HEOOXOAUMOE B IPO-
recce pasBUTHS «AOCONIOTHOW MAEW», HO BCIOMOTraTesibHOe cpencTso. [Ipe-
Bpamasch B TPHUPOLY, «AOCONIOTHAasE HIEs» onpedmeuusaem ceds W, TeM
caMbIM, omuydicoaemcsi OT CBOGH NCTHHHOW CYIIHOCTH WM TPEICTAeT B BHJE
KOHEYHBIX YYBCTBEHHBIX, TEIECHBIX €AMHUYHOCTEH. bor cosmaer mpupony c
TOH I1eNbI0, YTOOBI M3 MPUPOABI BO3HUK YEJIOBEK M YEIOBEUECKUH JTyX, TIEPBOH
CTajueil pa3BUTHUSI KOTOPOTO SIBIISIETCS CYObeKmueHvlil Oyx (MMEET TPH YPOBHSI:
AQHTPOIIOJNIOTHSI, (PEHOMEHOJIOTHSI M TICHXOJIOTHS). AHTPOMOJIOTHSI PacKpPBHIBAET
JyIly KaKk 4yBCTBEHHYIO CyOCTaHINIO, ()EHOMEHOJIOTHSI HCCIEAYeT IpeBpa-
IIEHUE AYIIM B CO3HAHME M0 CTYICHSIM: CO3HAHHE — CaMOCO3HaHHE — PasyM;
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TICHXOJIOTHSI TIOKA3bIBAET TEOPETHUECKUE U IMPAKTUYECKHE CIIOCOOHOCTH 1yXa.
Bropoit crammeil pa3BHTHS UENOBEUECKOTO IyXa SBISICTCA 00bEKMueHbIl
Jyx, oxBaThIBawOIUU chepy coruaapbHON xKu3HU. Kak CBEpXHHIUBHIYaslb-
Has IEJIOCTHOCTB, OH BO3BEHITIIACTCS HAJ OTICITHHBIMU JIFOIBMU M MPOSBIISACTCS
Yepe3 UX pa3JIMYHBIC CBA3W U OTHOLICHUSA, pa3BOpaYMBacTCA B IIpaBC, MOpaJiu,
HPaBCTBEHHOCTH, TOCY/IapCTBE, PEIUTUH, HCKYCCTBE.

Bricmeit ¢hopmoii pa3BUTHS « AOCOTIOTHON HIEH», T/Ie OHA OCO3HAET ceos,
U BECh IPOWJICHHBIN €10 MYTh, SIBISECTCS aOCOnOmHbll OyX, KaK COBOKYITHAs
TyXOBHAS NIESITEIHHOCTh UYEIOBEYECTBA HA MPOTSHKCHUH THICSUYCIETUN Pa3BU-
THsI BCEMHPHOI HCTOpHUHU. DTO Ta ke «AOCOMIOTHAs MIEs», CKPBITO padboTa-
IoIIasi B YEJIOBEUSCKUX HENsAX M Jelax, B JIESITEIbHOCTH BCEX YEJIOBEUECKUX
MMOKOJIGHWH, 3TO WX BHYTPEHHSSA HJealbHAs CYIIHOCTH, CKPBITas NPUINHA
Bcex JessHUM u mo3HaHud. [Tox «abCOMIOTHBIM JyXOM» IMOHHMAeTCs TaKxke
¢unocodekas cucrema camoro [erens. C 3TOro MOMEHTa BBIXOISIICE TBUIKE-
HUE «AOCOIIOTHOU UICH» MPEKPAMACTCs, U JaJTbHEHIINI MPOIece ABUKCHUS
MOXET OBITh MBICIIIM KaK 3aMKHYTBIH KPYT, KaK MPOCTOE TOBTOPEHUE HICH
IPOMAECHHOIO MyTH.

B onpenenennom npomusopeuuu ¢ cucmemou l'erensi HaXOIHUTCS €ro
ouanekmuyeckuli memoo, TPEATIONATAIONNA PACCMOTPEHHE BCEX SBICHHUH
U TIPOLIECCOB BO BCEOOIIEH B3aWMOCBSI3H, B3aUMOOOYCIIOBICHHOCTH M Pa3BU-
TiH. [erenp XapakTepu3oBal AUANEKTHKY KaK IBIDKYIIYIO TyITYy HCTHHHOTO
IMO3HaHWA, KaK IMPUHIIHNII, BHOCHIJ_[I/Iﬁ B COACPKAHUEC HAYKHU BHYTPCHHIOIO CBA3b
1 HeoOXxoaumocTh. JnanekTuueckuii Meton [erenst Takke BKIIOYaeT B ceds
MPUHIUIEl AaHAJTN3a JCHCTBUTEIBHOCTH: BOCXOXKJIEHHE OT aOCTPaKTHOTO K
KOHKPETHOMY, COOTBETCTBHE UCTOPHYECKOrO M JIOTUYECKOTr0, BCECTOPOHHOCTh
U IpyTHe.

Takum oOpa3om, 3HaueHue Qriocoduu lerenst COCTOMT B TOM, YTO OH
BIICPBBIC TPEICTABUI BECh MPUPOIHBIN, MCTOPUUYCCKUN W JTYXOBHBIH MHUpP B
BUJIE TIPOIlecca, T.e. B COCTOSHUU OECHPEephIBHOTO JBHKCHUS, TTPEOOpPa30BaHUS
U Pa3BUTHA, a TAKXKE CJETaJl MOMNBITKY PAacKpbITh BHYTPEHHIOI CBSI3b TOI'O
JIBIDKCHHS W pa3BUTH. B cuctemarmueckod (Gopme H3JI0KEHO IHaleKTHYe-
CKO€ MUPOMNOHHMAaHUE M COOTBETCTBYIOIIUM €My OuaieKmudyeckuil memoo
uccneoosanus. [luanekmuka um npeocmasieHd Kak @QuUIOCo@ckas Hayka,
00006wWalowas 6ClO UCMOpul0 NO3HAHUS U ucciedyrouas Hauboree oouue
3AKOHOMEPHOCMU pas3sumus 00veKmueHol OeticmeumenvHocmu. TlonBeprayB
r1y0oKo# KpuTHKE MeTadu3ndecKuii Metos, Ieresb chopmyaupoBai B uoea-
aucCmu4eckoll popme 3aKOHBI M KaTErOPUH JHATICKTHKH.

JonBur @eiiepdax (1804-1872) — mepBriid HeMenkuii Guitocod, TOaABEpr-
IIMKA KPUTUKE CUCTeMY M MeToj lerens ¢ MaTepHalIMCTUYECKUX IO3ULIUIMA,
00HaApyKMB POACTBO TErelIeBCKOW CHCTEMBI C Teojoruei. bor — 310 00Bek-
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THBHPOBaHHas, T.e. BHIHECEHHAs BOBHE a0CTpakIus, CYIIECTBYIOWIAs JINMIIb
B rosioBax Jironed. Ilonnuuuelil TBopen bora — yenoBek momnajgaer B 3aBUCH-
MocTh oT bora. UenoBek — He TBopeHHe bora, a 4acth — mpuToM, HauboJjee
COBEpIICHHAs1 — BEYHOH mpupozasl. B nienTpe dunocodun n0mKeH HaXOAUTHCS
yenogex 8 eOuUHcmae e2o menecHvlx U 0yX08HvlX Kayecmg. OUTyIIeHNue — eIUH-
CTBEHHBII HCTOYHUK HAIlEero no3Hanus. To, JaHO HaM uepe3 OpraHbl UyBCTB —
3peHue, CIyX, OCsAi3aHHWe, OOOHSHHE, 00NagaeT MOMIMHHON pearbHOCThIO. C
IIOMOIIIBIO OPraHOB YYBCTB MBI MTO3HAEM KakK (pu3nyeckre 0OBbeKThI, TaK M ICH-
XUYECKUE COCTOSHHUA APYTHX Nofei. B teopun mosnanus dDeiiepbax mHTEp-
NPETUPYET MOHSTHE «OOBEKT»: OHO TEPBOHAYAIBHO (OPMHUPYETCS B OIBITE
YEJIOBEUECKOTr0 OOIICHUS, U MTOITOMY HEPBBIH OOBEKT ISl BCSKOT'O YEJIOBEKA —
9TO Apyroi yenoBek miu «Te». VIMEHHO 7110006b K IPYroMy UYEIOBEKY €CTh
MyTh K TPU3HAHHUIO €r0 O0BEKTHBHOTO CYIIECTBOBAHUS, @ TEM CAMBIM K IIpH-
3HAHUIO CYIIECTBOBAHMS BOOOIIE BHEITHUX BEMICH.

K. Mapke (1818-1883) coxpaHsieT rereieBckoe MpeacTaBiIeHUEe O MUPE Kak
0 AMATIEKTUYECKOM TIPOLIECCE, OJTHAKO €TO CTEPXKHEM SIBIISICTCS pA3BUTHE Mame-
puanvrou cusnu. Haxonusmiuiicss mon BiausHueM lerens, momomoit Mapkc
paspabaTbIBall meopuio omuysicoenus, ee UAC0 OH 3aMMCTBYET y JieBOrere-
aesiHIA Jlioosuea ®etiepbaxa, KOTOPBIN TPU KPUTHUKE penucuu WCTIONb30Bal
JauanekTudeckuil npuem MblinuieHus: 1. CHauana JIOAU )KUBYT B HEBUHHOCTH.
2. Ho ¢ Teuenmnem BpeMeHH Jroau TBOpAT obpa3 bora. bor sBnsercs BHemHeH
MaHu}ecTaluei yenoBeueckux atpudyToB. He Bor co3man uenoseka, a uelno-
Bek bora. UenoBek Tenepb pasaBauBaeTcss MEXKAY TEM, YTO IPU3HAET B Kaye-
cTBe ce0sl, U TeM, YTO MPU3HAET B KAUECTBE BHEIIHEH CUIIbL. DTO pa3aBOEHHE U
ecTb omuydcoenue. B 9TOM OTHYKJICHHOM COCTOSTHMH YEJIOBEK BOCIIPHHHMAET
Bora xak He3aBUCHMYIO CHITY, a ceOs — Kak OeccrutbHOTO. 3. [[715 mpeononeHus
OTOro OTUYXKJACHUSA YCIIOBCK JOJIKCH MO3HATHh MHNOMAJIMHHOC OTHOLICHUE MCKIY
co6oif u borom. ®eitepbax momarai, 4To KPUTHUSCKANW aHATTN3 PEIIUTHU JOCTA-
TOYCH IJIsA NPCOAOJICHUA OTUYKACHUA.

Mapxkc O6epeT Ha BOOpPYIKEHHE 3Ty JAHAJIEKTHUECKYIO CXeMY, HO HE JyMaer,
kak Deitepbax, 9TO TOCTATOYHO OJHOW KPUTHKH. YCTPAaHCHHE PEITUTHO3HOTO
OTUYXJEHUS MpeJIojaraeT OTMEHY MOJUTHYECKOTO U COI[HAIBHOTO OTUYXK/e-
HUS, KOTOpPBIE 0A3UPYIOTCA HA IKOHOMUYECKOM omuydcoenuu. TPy OpoxKaaeT
OTUYXKJCHUEC B KAITUTAJIUCTUYCCKOM O6H1€CTB€ MECKIAY YCJIOBEKOM U MMPOAYKTOM
ero tpyzaa. OT4yXJeHHEe OTHOCHUTCS W K MaTepHaIbHOMY OOHMIAHWIO pado-
YHUX, U K YEJIOBEYECKON Jerpajaluy 1 KanuTaJInucTa, 1 padouero. Mapkc siBis-
eTCsl «MaTepUaIUCTOM» B TOM CMBICIIE, YTO OTBOJUT HKOHOMMKE PELIAIOIIYIO
pOJIb B ONPEIEICHUN JyXOBHOM KM3HH, HO HE SIBISACTCS MAaTEPUAINCTOM B TOM
CMBICJIEe, YTO HE pacCMaTpPUBAEeT TaK Ha3bIBAEMbIE MaTe€pHalbHBIC IIEHHOCTH,
61a0enue BEUIAMU M JICHBIaMH B KadecTBe udeasa. [Ipn KanuTain3Me OTdyxk-
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JICHUE BBICTYIACT aumumesucom (BCIIOMHUTE JHAJICKTHUECKYIO «TpHaay»). [lo
MPUYNHE YXYIAIMICHNS MaTePHAIBHOTO TOJOKEHU pabodne COBEpPIIAIOT peso-
JOYUI0, BOCCTAHABIINBAS CBOC YEJIOBEUYECKOE JOCTOMHCTBO, MOAYMHUB cebe
MPOAYKTHI UX COOCTBEHHOr'O Tpy/Ja, a Takxke MamuHbl U (adpuku. CoBepiins
9TO, OHU Y3HAIOT ceOd B 3TUX NMPOAYKTaX M MPUMHUPAIOTCS ¢ HUMH. OTUyX-
JICHE CHUMAETCSI BCJICIICTBUE PEBOJIONNH: JTIOJIN CTAHOBSITCA CO3HATEIBHBIMH,
CBOOO/IHBIMH M TBOpYECKMMH. YesoBeK OepeT Mo/l KOHTPOJIb SKOHOMHUKY.

DkoHOMHYECKHE (AKTOPBI WIPAIOT PEUIAIONIYI0 POJb B HCTOPHUYECKOM
(dbopmarmonHOM Tmpornecce. Bemmuaiimedt 3acmyroit Kapma Mapkca sBHIIOCH
OTKPBITHE UM O60UCMEEHHO20 Xapakmepa npoyecca mpyoa: TPyl CO3HaéT
KaK MOTpeOUTENbHbIe, TaK 1 MEHOBBIE CTOMMOCTH, OTKPBITHE ABOHCTBEHHOI'O
XapakTepa caMOl CTOMMOCTH: NOTPEOMTENbHASI 1 MEHOBAsi CTOMMOCTh. Mapkc
IoKa3aj, Kak B IIpolecce Tpyaa U oOMeHa OJlHa CTOMMOCTB IIEPEXO/UT B JIPY-
ryio u HaobopoT. B otnnume ot Anama Cmuta n JlaBuna Pukkapmo, Teope-
THUKOB ITOJUTIKOHOMHHU, MapKc 0Ka3all, 4TO KalUTaJINCTOM MOTPEOIIseTCs He
TPy Kak TakoBOH, a pabouas cuid, U 3TOT TOBap MMEET Ba)KHOE IS KaIu-
TaJUCTa CBOWCTBO: MOTPEOIEHHAS] CTOMMOCTb, B XOJI€ CBOETO MOTPEOJICHUS U
mporecca MpOU3BOJCTBA, MMPONU3BOIUT HE TOJIBKO CTOMMOCTH SKBHBAJICHTHYIO
camoii cebe, HO ewE U npudAgOUHYI0 CMOUMOCHb, KaK MCTOUHUK HMPUOBLIH
KamuTaInCTa.

Hctopus — ato ucmopus mpyoa, KOTopas IMPOXOIUT SKOHOMHYECKHE CTa-
auu (popmaruu): mepBoObITHOE, paboBIajeNbuecKoe, (eoanbHoe, KamuTa-
JUCTUYECKOe, KOMMYHHUCTHYecKoe obmiecTBo. Ilepexon oT omHON K Apyroi
CTaJNN TPEACTABISCT KAYECMBEHHLI CKAYOK. DTH KadeCTBCHHBIC CKAYKU
MIPOUCXOMAT JMAJEKTHUECKUM 00pa3oM, KOIjia OJlHA CTaIusl «OTPULACTCS» U
«CcHUMaeTcs» Oosiee BBICOKOW CTaaneil. DKOHOMHUKO-MaTepuaibHbie (HakTopbl
Ha3bIBAIOTCA 6A3UCOM, @ KyIbTypHBIE (PEHOMEHBI — Hadcmpolikoii. ba3uc sBs-
eTcsl ABMXKYILIEH CHJION MCTOpUM M ompefenseT HaacTpoiiky. McTopuueckuii
MaTepHUaN3M CTAHOBHTCS 3KOHOMHUYECKUM ACTCPMUHU3MOM. Tpy/a CTAaHOBUTCS
SMHUCTEMOJIOTHYECKUM TIOHSATHEM: Onaromaps MO3HABATEIbHOM JEATEIBHOCTH
MBI CTAHOBUMCS MO3HAIOIUMH, TPYJ U NO3HAHUE — CTOPOHBI AUAJIEKTHUUECKOrO
mporecca. basuc ompenensiercs cnocobom npouzeoocmea, KOTOPBIA HYKHO
paccMaTpuBaTh KaK €IMHCTBO NMPOU3BOJUTEIBHBIX CHJI M TIPOW3BOJICTBECHHBIX
oTHoumieHWH. [loAMIMHHON NBMXKYIIEH CHIIOW SIBISIIOTCSL NPOU3BOOUMENbHbIE
cubl.

[lonsiTe Kracca cBA3aHO C TOHSATHEM HPOM3BOAMTENBHBIX cuil. Kiacc
OIpe/eNsAeTCsl uepe3 OTHOLIEHHE K CpencTBaM MpOU3BOACTBA. Te, KTO Bia-
JIeeT CPEeICTBaMM MPOU3BOACTBA, HAXOAATCA B KJIACCOBOM ONMO3HMINH K TEM,
KTO HE BJaJICCT ATUMH CPEICTBAMU. B yCIOBHAX KamUTaJIN3Ma, HCTOPUIECKON
MHUCcHell pabdodero Kiacca SIBJISIETCS CBEPLICHHE PEBOJIIOLUHU U MOCTPOCHHE
becknaccoeozo obwecmsa.
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Mapxkc 1 DHrenbe cHopMyITUPOBAIIN MOHSTHE «OOWECNEEHHO-IKOHOMUYE-
cKas gopmayus» Kak CTagnuio OOIIECTBECHHOHN SBONIONHH, XapaKTEePU3YIOIIy-
10CsL ONPE/ICICHHON CTYIICHBIO PAa3BUTHUS MPOU3BOAUTEIBHBIX CHJI OOIICCTBA U
COOTBETCTBYIOIIUM JTOW CTYIIEHU UCTOPHICCKIM THUIIOM SKOHOMHYECKHX IIPO-
W3BOJICTBEHHBIX OTHOILICHHH, KOTOPBIC 3aBUCST OT HE€ M OMPEICISIOTCS €o.

[IpoaHanu3upoBaB OMBIT BCEX PEBOJIOLHMA, B TOM YHCIC U MOCICTHCH —
(paHITy3CKOH PEBONIONUH, MapKkc W DHTEIbC TONaraid, 9TO COYUATUCTU-
yeckas pegonioyus JOIDKHA OblJIa TMPOM30MTH Cpa3y B HECKOJIBKUX CTpaHax
C Pa3BUTHIMH KaNMUTAJIHCTUYCCKUMH OTHOUICHHSIMH, B CTpaHaX C Pa3BUTHIM
pabounm kiaccom. OHU MoJjiarai, 4TO JaJid 4YeJIOBEYECTBY «KIJIIOYH OT Cya-
CTBS», KOTOPOE COCTOSJIO B YNpa3JHEHWH YaCTHOW COOCTBEHHOCTH Ha CpE-
CTBa MPOU3BOJICTBA.

®@. Jureanc (1820-1895) B cBoux paborax «Awmu-/iopuney, «Juarekmuxa
npupoovly TOKa3aj, 4TO TPHpPONA SBISCTCS JHAICKTHYHOW, OOBSICHIII, Kak
MOABJIAIOTCA 3aKOHBI U KaTE€ropuu JUAJICKTUKU B HEXXHUBOH U KUBOU npupone,
0OIIIECTBEHHOM Pa3BUTHU H JYXOBHOM TBopdecTBe. B padore «IIpomcxoxme-
HHUE CEMbH, YaCTHOW COOCTBEHHOCTH M TOCYIAapCTBa» OH IOKa3all, YTO CeMbs,
1 0COOCHHO MCTOPUYECKOE MOJIOKEHHE JKCHIUHBI, TPETEPIEIN HCTOPUUYECKHE
W3MEHEHUs, KOTOpBIe OIMpeNesUTICh Pa3BUTHEM CHocoda MpoM3BOICTBA. B
KOHEYHOM CYETe, IPaBUTEIbCTBEHHBIE TPOrPAaMMBI COIMAIBHOIO 00eCeYeHusI
3aMEHST WHCTUTYT MpaouyuoHHo20 Opaka, OCHOBAaHHOTO Ha J0XOIaX MyJKa.

Takum oOpazom, Mapkc u DHrenbc MPEOAOJIeNid OrPAHMYEHHOCTD I0JI0-
xeHuit punocopun, xak I'erens, Tak n Peitepbaxa, a Takke MaTEPHAINCTOB
MIPEAMIECTBYIOMIETO MEPHOa, BBEIM B 000POT HAyKH MOHATHE «MaTepHal-
CTHYECKOE TOHMMAaHUE UCTOPUN», MOKA3aJIH, YTO CYUHOCMb 4el06eKd TPEea-
CTaBISIET COOOU «aHcamOIby 6cex OOWeCmBeHHbIX OMHOUleHUll, 9TO MUp,
MaTepus HaxXOAUTCA B MNOCTOAHHOM ABUXCHHU U Pa3BUTHUH, O6yCJIOBJ'IeHHOM
00pb00IT MPOTUBOIIOIIOKHOCTEH, CBOMCTBCHHBIX BCEM BEIIaM U SBJICHUSM IIPH-
POJIHOTO M COIIMalIbHOTO MHPA, BBEJIM B TCOPHUIO MTO3HAHUS NPAKMUKY, KOTOPas
BBICTYNaeT B Ka4CCTBC OCHOBBI MO3HAHHS M KPUTCPHsS HCTHHBL. MUp IO3Ha-
eTcs B XOJI€ U B PE3YyJIbTaTe aKTUBHOU JAESATEIbHOCTH JIIOACH, HAIPaBICHHON Ha
W3MEHEHHUE TEeX WM MHBIX CTOPOH JeHCTBUTENBHOCTH. «Dunocodsl b pas-
JTUIHBIM 00pa30M OOBICHSIIH MUP; HO JIEJN0 3aKI0YacTCs B TOM, YTOOBI HM3Me-
HUTB eroy» («Te3ucer o Deitepbaxe» 1845).

Buvieoowi: Yuenue I'erenst okazajo 3HAUMTENbHOE BIMSIHUE Ha IMOCIENYIO-
mee passutue ¢punocodun. Ilocnenosarenu I'erens oOpaszoBanmu pumocodckoe
TEUEHHE — 2e2eNbsAHCHE0, UCXOAUBIIEe U3 yueHus [erenst U pa3BUBaBIlee ero
nnen. Haunnas ¢ smoxu Bo3poxaenns m HoBoro Bpemenm 10 cepeauHs 19
Beka, B 3anajHoil EBporie pazBuBaiach TpagULMs payuoHaibHol urocopuu,
B UTOre O(DOPMHUBIIASCSA B CHCTEMaX IIPEACTABUTENCH HEMEIKOH KIIAaCCHYEeCKOM
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¢unocopun. Bee mocnenyromiee pa3BUTHE 3araHOEBpOINEHcKoil ¢uiaocoduun
(mexmaccuueckas ¢minocodus) — peakius Ha ¢urocoduro ['ererns, mombITKa
ee npeozoners. IlepBas kpynHas MONBITKA IPEOAOIETh TereleBCKYI0 (UIO0COo-
buro — mapkcuzm. Mapkc 0Co3Hal Jerpagalnio 4elIoBeKa, KOTopas sSBISEeTCS
CIIEACTBUEM Yacmuokanumanucmuyeckux oTHomeHuil. OH cTpeMuics HalTH
JiedyeHne 3Tol OOJIe3HW Ha MYyTH aHaju3a Oa3UCHBIX CTPYKTYp KalHuTalu3Ma,
CO3aB y4eHHE O IIPOTUBOPEUYHH MEXAY OOIIECTBEHHBIM XapaKTepPOM IIPOHU3-
BOJICTBA M YaCTHOCOOCTBEHHUYECKUM XapaKTEPOM €ro MpHUCBOCHUSI.
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[eep [pynon. Uro Takoe codcTBeHHOCTE? (1840).

Mapke K. «Tesucsr o ®eiiepbaxe» (1845), «Manndpect KoMMyHHCTHYECKON
naptun» (B coaBT. C ®. DHrenscom — 1848), «KpuTnka moauTHdeckoi sKo-
Homum» (1857-1858), «I'paknanckas BoiiHa Bo Dpanium» (1871), «Kamuran»
(1866-1867, 2-it m 3-ii TOMa MOATOTOBJEHBI K IEYaTH M ONMyOJIMKOBAaHBI yKE
mocie cmeptu K. Mapkca @. DHTenbscom).

Ourense D. «[Ipunnuner Kommynusma» (1847», «Maunudect KoMMyHH-
ctudeckoit maptum» (B coaBropctee ¢ K. Mapkcom — 1948), « AnTH-A10puHT
(1876 -1878), «Pa3BuTHe conmuanuizma ot yronuu k Hayke» (1880), « Inanextuka
npupoas» (1873-1883), «IlponcxoxaeHue ceMbH, 4aCTHOH COOCTBEHHOCTH M
rocymapcTtBay (1884), «Jlrogsur deiiepbax W KOHEI[ HEMEITKOW KIIACCHYECKOH
¢dunocopumn» (1886).

BOl'lpOCbI AJIdA CAMOKOHTPOJISA:

1. B uem, no-Bamemy, . KaHT 3a10)KHJI OCHOBBI HEMEITKOW KIACCHUECKON
¢dmnocopun?

2. B ugem ocobeHHOCTH JHOKpUTHYecKOH ¢rtocodun W. Kanra?

Yro Takoe «Bellb B ceOe» U «Bellb st ceds » B hunocoduu 1. Kanra?

4. Kaxkoe mecto B punocodpun Kanra 3aHIMaeT arHOCTHITH3M?

et
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10.

11.

12.

13.

14.

15.

16.

17.

18.

19.

20.

Uro takoe mpaktuueckuil pazym y M. Kanrta? KakoBa pons umneparu-
BOB B o0mectBe u B »Tuke WM. Kanra?

[To KaHTy, MOKHO BBIICIIMTH YETHIPE LEHTPAIbHBIX (PUIOCO(PCKUX BO-
npoca: Yro st Mmory 3HaTh? YTo s mosmkeH aenats? Ha uto s cmero Haze-
aTbca? YTo Takoe yenoBek?

Kak BbI nymaete, mouemy KaHT BbII€IMII HMEHHO 3TH BOIPOCHI, U €CTh
JIU MEXAY HUMH B3aUMOCBSI3b?

KakoBbl ocHOBHBIE Hien Guinocodun U. Guxre u . Hlennunra?

B 1eMm cocTouT ponb cyObekTa B O3HAHUH U OOIIECTBE COTTIACHO B3TJIS-
nam U. duxre?

B 4eMm cyniHocTh cMCTEMBI TpaHCIEHJeHTaIbHOro naeannsma @. [len-
nuHTa?

Uro takoe «abcomoTHas uzpes» B ¢uminocopun I. Ierens? Uro takoe
«rpuage» I. Terems?

KakoBa poib MBIIUICHUS B HBOJIONHMHM MHpPa COIJIACHO (uiiocopun
I T'erens?

Ha3zoBuTe 0CHOBHBIC 3aKOHBI JUATEKTHKH, chopMmynupoBaHHubie I. I'ere-
JjeM, B 4eM UX 0coOeHHOCTH? B uem oTinmume 1HajIeKTHYeCKOH JIOTHKH
OoT (QOpMaNBHON, K MPUMEpy, OMHAPHON JIOTHKH, ONEPUPYIOMIEH TOIBKO
nByMs kogamu — 1 u 0, TeM He MeHee, IO3BOJIMBIICH CO3JaTh Kubepnpo-
cmpancmeo?

B dyem mpormBopeune MeXay CHUCTEMOW M METOAOM B (uiiocopuu
I Terens?

B gem coctosin uaeanusm JI. deiiepbaxa B MOHMMaHUH OOIIECTBA U €TI0
kputuka K. Mapkcom?

KakoBbI OCHOBHBIE TIOJIOKEHN ST MAPKCUCTCKON (proconuu B MOHUMaHUA
MPUPOIBI ¥ TIO3HAHUS?

KakoBo oTHOIIEHME MapKcH3Ma K TereneBckod ¢uiocodpum m x ee
Metony?

Mouonoit K. Mapkc — o pa3HbIX (opmax OTUYyXAEHHUS B Oyp)Kya3HOM
obmecTse. Uto Bel 3HaeTe 06 3TOM?

Uro Takoe «crmocod mpousBojacTBa» 1o Mapkcy? MoKHO M Ha3BaTh
€cnoco6 npou3800cmea COBPEMEHHOTO O0IIECTBA — «YuUpposvim»?

B gem ocHoBHO# cmbicn yuenus K. Mapkca 00 001ecTBEHHO-9KOHOMH-
4ecKHX (OpMaIusix, cnocode MPOU3BOJACTBA M NMPHOABOYHOH CTOMMO-
ctu? KakoBo 3HaueHue ydeHHs B 30Xy yu@pposuzayuu COBPEMEHHOIO
obuectBa?

B ycnoBusax yugposusayuu obwecmea, MOKHO OTMETHTH HapacTaro-
LIYI0 JIOJII0 UJeanbHOTO MPOM3BOJCTBA, TO €CTh MPOU3BOJCTBA PA3HOTO
pona ungopmayuu, IO CPaBHEHUIO C JIOJIEH «TPaJUIIHOHHOTO» MaTepH-



21.

22.

aJILHOTO MPOU3BOJICTBA. KaKOBBI 0COOEHHOCTH M 3aKOHOMEPHOCTH TOT'O
MPOM3BOJCTBA B CPABHCHHHU C KJIACCHYECCKHUMH HJIESIMHU IPOHM3BOJCTBA-
norpebienus B yueHuu K. Mapkca?

Ecnu Tpyn mopokaaeT OTYYKACHHE B KaTUTATHUCTHYECKOM OOLIECTBE
MEXY YEJIOBEKOM M MPOAYKTOM €ro Tpyaa, TO KaKyr pojib B 3THX OT-
HOIIGHUSX UTPAIOT, U Bce Ooiple OyAayT Mrparh MalldHbI, pOOOTHI B
yugposom obmectne?

B uyem cocTOMT QManeKTHKO-MaTepUalUcTUUecKoe 000O0IeHue NOCTHU-
JKEHUH ecTeCTBEHHBIX HayK @. DHTrenbcom?
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Tema 9. Pycckasi ¢pusiocodpusi B KOHTEKCTE
poccuiickoii kyabTypbl XIX — Hau. XX BB.

Leny wu3yuenus nexkyuu: RNOKA3AGMb YHUKATbHOCHIL PYCCKOUl huno-
cogckoit mvicnu, ceoeodpasue pycckoz0 KOMREMEeHMHOCMHO20 N00X00a K
ouanozy Kyaremyp Bocmox — 3anao, kax npumep ne 00HONUHENHO20 U Y3KO-
DAUUOHAIBHOZ0 ROOX00a K IMOIL Oujiieme.

Knrouegwte cnosa: axcuonoeus, coboprnocms, Cogus, npasociasue, meokpa-
mus, c600600a, MEOPYECmeo, KOCMU3IM, DO2OUCKAMENbCMEO, H020U30PAHHOCIb,
ucuxasm, Mockea — Tpemuii Pum, pycckoe onvmepvAHCME0, 3andOHUYeCmEo,
CRABAHODUNLCMBO, BCEEOUHCIBO, AHAPXUM, MAPKCUZM, JTEHUHUM.

Ilnan Jeknun:

3amalHUYECTBO U CIABIHO(IIIBCTRO.

«Pycckuit kocmusm»: H. @enopos, K. Llnonkosckuii, B. Bepnaackuii.
®dunocodust coboproctu B. ConmoBbesa.

H. BepasieB: cBoOO/a, TMYHOCTH, TBOPYECTBO.

B.U. Jleann u pumocodus OGOMbIIMBH3MA.

AR

Kparkoe conep:xkanue

Hauano camocTosTeIbHOM, OPUTHHAIBHONW PyCcCKOM (uiocodckoil MbIcin
otHOocuTcst K XIX Beky, Korma pycckoe TOCyAapcTBO YK€ MMENO ThICSYEIeT-
HIOI0 HCTOpHIO. BaxHBIM ucTOpHYeckuM pyoOexkoMm B ku3HH Poccnnm XIX
BeKa sBWJIAch BoiHa 1812 r., momyumBIIast Ha3BaHWe ocBoOoaUTENBHOH. OHa
ChITpajla pojib KaTallM3aTopa, YCKOPHBIIETO IyXOBHOE PAa3BUTHE PYCCKOTO
obmecTBa 3Toro nepuoga. OrpoMHOE KOJIMYECTBO PYCCKHUX JIIOJCH B JIBHIKE-
HUU apMUU Ha 3amaj HeNOCPEACTBEHHO MPUKOCHYIIOCHh K €BPOIEHCKOM KHU3HH,
M 9TO KMBOE 3HAKOMCTBO C 3amajHoi EBporoii ropas3no cuibHee MOBIUSIIO Ha
Poccuto, yem To yBneuenue 3amnanom, Kakoe IposBUiIoch B 18 Beke.

II.51. Yaanaes (1794-1856). A.W. T'epuen npuuncisin YaagaeBa K «peBo-
JIIOIIMOHEpaM», IPYTHE CUUTAIH €ro MepeneAmnM B KaTomunu3M. [ oqHuX
UaamaeB — spkuii mpeactaButens gudepann3ma 30-40 TT., 11 ApyTUX — Mpea-
craBuTenb Muctunmsma. CBoeoOpasue YaamaeBa — B meypeuueckom (0oxe-
CTBECHHOM) BOCTIPHSITHH U TIOHUMaHNU ucTopun. «Hoas ¢umocodus nctopum»
€CTh NPOBUACHIHATIU3ZM: CMBICI HCTOPHH OCYHICCTBIIACTCA «00KECTBEHHOM
BOJIEH, BeylIel 4el0BEUYECKH PO K €ro KOHEUHBIM LeasiMy». UeloBek OTBeT-
CTBCHEH 3a HMCTOPHIO, XKH3Hb UECIIOBEKAa KaK TyXOBHOTO CYIIECTBA MPEACTaB-
JseT coOOM J1Ba MUpA: OIHOW CTOPOHOM YEJOBEK MPHHAJJICKHUT IPUPOJIE, HO
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JpyTOi — BO3BBIIIAETCS HAJl HeW. YeloBeK He pOXKAAaeTCsl Ha CBET C «TOTOBBIMY
pa3yMoOM — HWHAWBHAYAJbHBIH pa3yM 3aBHCHT «BCEOOIIETO» (COIMAIBHOTO)
pasymMa.

YaamaeB mepBbIM TOJHSI BOMPOC 00 HMCTOPHYECKOM MpeaHa3HAYCHUH
pycckoro Hapoaa u cyanoe Poccuu. Mup nenutces Ha nBe yacTH — BocTok u
3anan. Yenoseueckuil ym co3unaercs Ha Boctoke, pazBuBaetcs Ha 3anaje. Ho
Poccust — e 3aman, n vHe Boctok. Y Poccun Het enmHCcTBa. Ham uctopmaeckum
JBIDKEHHEM Poccum rocnozicTByeT He BpeMsi, IPOCTPAHCTBO (reorpaduieckuii
¢dakrop). «Poccus 3abmyamnace Ha 3emuey». Poccust TUIIb 3aUMCTBYET W ITOJ-
paxaet. PoccusiHe coctaBisior mpo0en B HPaBCTBEHHOM Muponopsiake. o
1835 r. Yaanaes rosopuin o Poccuu co 31n0it uponueit. C 1835 r. moz BiusinueM
Ipy3ell, rmaBHBIM 00pa3oM KHsA3 O0€BCKOr0, OTPULATEIBHOE OTHOIICHHE
k Poccnn y YaanaeBa crimagunocsk. OH Ha4asl BEPUTH B TO, YTO TOTECHIIHAb-
Has cmia Poccum orpomHa. Pycckast oTCTanocTs — He ABJISETCS JIM OHA TOXE
MPOBUJICHIIMATBHON? «MBl NPUHAIJIEKUM K YUCIY TeX HalMH, KOTOpbIE
CYIIECTBYIOT JJIsl TOTO, YTOOBI AaTh MUPY KaKOW-HHOYAb BaKHBIH ypok» (1-e
[Mucemo). «dunocodpuueckoe nuceMo» Yaanaera (1836), omyOirKoBaHHOE B
xypHase «Teneckomy, 1ao MOUIHBIN TOTYOK Pa3BUTHIO PYCCKOH (unocopum.
Ero croponnnku B 40-50 roxsr XIX Beka oopMHUINCH B 3alIaJHUKOB, a KpH-
THUKHU — B CJIaBsIHO(DHUIIOB.

Pannne (wmm crapmme) craganoguavt: M.B. Kupeesckuil, A.C. Xomsakos,
F0.@. Camapun, K.C. Axcaxos. CnaBsHODHIBCTBO BO3HUKIIO B U3BECTHON Mepe
KaK peaklHs MPOTUB «CIETOoro» mojapakanus 3amany. Hukro u3 crnaBsHODH-
JIOB HE CO37all KaKoH-Tn0o (Gpuiaocopckoil CHCTEMBI, HO OHH 3aJIOKHIIH OIpe-
JICTICHHYIO TPOrpamMMy, IOCTY>KMBIIYIO HadajoM HanOoJee OpPUTHHAIBHOIO
JBYDKEHUS PYyCCKON MBICIIH.

Jlunepsl crasanoguibecmea BbICTYHNANIH € OOOCHOBaHMEM CaMOOBITHOI'O
ITyTH NCTOPUYECKOTO Pa3BUTHsI POCCHH, OTIIMYHOTO U B YEM-TO TTPOTHBOMOIOXK-
HOT'O 3araIHOEBPONEHCKOMY: TUIOJbI LMBUIIM3alk B EBpone B oOliedenose-
YEeCKOM M3MEPEHHH 000pauMBaIOTCsl CKOpee MOTEPSIMH, YeM IPUOOPETECHUSIMH,
100 OHM OIUTaYEHBI TOTEPEH HETOCTHOCTH YEIOBEUECKON JMYHOCTH, MpEeBpa-
LIEHUEM ero u3 «obpasza M momoOusi OOKBEro» B CTATHCTUYECKYIO CIUHUILY
OyprKya3HOTO PBIHKA.

Mmnorue CHaBHHO(bI/IHI)I 6LIJ'II/I AHTUTOCYNApCTBCHHUKAMU: CUUTAJIU TOCY-
JIApCTBO 3JIOM, a BJACTh — I'PEXOM, ObUIM MPOTHBHUKAMH HACHUILCTBEHHOI'O
W3MEHEHUs OOILIECTBEHHOTO CTPOsi, BEPUIH B PYCCKYIO0 00Wjuny, KOTOpasi code-
TaeT JUYHYIO CBOOONY CO CBOOOIHBIM NMOJYMHEHHEM OTACIBHBIX JINYHOCTEH
aOCOIOTHBIM IIEHHOCTSAM: BCEMY Hapony, HepKBH, MOHapXy. CiaBIHOGUIBI HE
Obutn ieMokparamu. OJHAKO CIABSHO(MWIIBI CTAPIIEro IMOKOJICHUS OCYXKAAIN
CaMOJICPXKaBHbBII JECHOTHU3M, CUNTAIH, YTO TJIABHBIE YCTOM PYCCKOW >KHM3HU
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BOIUIOINAJIUCH HE B KPEIMOCTHUYECTBE, @ B HAPOAE, U npagociasue Jjsl HUX He
penuTHs, a 00pasz MolaeHUSL.

CnaBIHOQUIBCTBO SIBISICTCS OPUTHMHAIBHBIM PYCCKUM (uiiocodcko-uae-
AIMCTUYECKHM TEYCHHEM. B ero OCHOBE JIKHUT UAES O MeCCUAHCKOU pOoau
PYyccKoeo Hapodd, O €r0 PelIUTHO3HON M KYJIBTYPHOH CaMOOBITHOCTH M JaXKe
HCKJIIOUUTENBHOCTH. VICXOAHBIN Te€3HUC YUEHHUSI COCTOUT B yTBEPKJICHUU pella-
OLEH POy npasociagus s Pa3BUTUS BCEH MUPOBOM LMBUIM3ALUHU, OHO
c(OpMHPOBAJIO TE€ UCKOHHO PYCCKHE Hayaa, «PyCCKUU yX», KOTOPBIA co3/1ai
PYCCKYIO 3eMJII0 B ee OeckoHedHOM oObeme. ClaBIHO(MIBI paccMaTpUBAIH
HApoO Kak HEKWi, MOCTOSHHBIM HaOOp MJIalIbHBIX KAueCTB, BBIJCISS B HEM
0c00yI0 HEN3MEHHYIO 0YX06HY!0 CYIIHOCTb. [IpeaHa3HaueHne BEeTUKUX JIMYHO-
CTEH COCTOUT B TOM, YTOOBI OBITH ITPEJCTABUTEISIMHI HAPOIHOTO Ayxa. B cBoem
OTHOLIEHWU K HapOAy CIaBSHO(UIBI MMOJHOCTHIO OCTABAJIHCh MOMEIINKAMH,
CKJIOHHBIMH TIpEHEOperaTh pajau HApOJHOro Oyiara CBOMMH MOMENIMYBHMU
UHTEPECAMH.

K mpencraBurensiM nozonezo ciagaHo@uIbCmMea OMHOCAM mMpex pPycCKux
¢unocopos — HA. Janunescrkoco (1822-1885), K.H.Jleonmvesa (1831-1891),
B.B. Poszarnosa (1856-1919). H.51. JlannieBCKUid — PyCCKUU ITYOJIHIINCT, COIH-
oror, ectectBomcibITarens. B kHure «Poccus m EBpoma» (1869) passuBaer
TEOPHUIO  «KVIbMYPHO-UCIOPUYECKUX MUNO8» UEIOBEUYEeCTBA M IpeanaraeT
CBOIO KOHIICTIIINIO UCTOPHH — UBHIIM3aMOHHYI0. J[0 HEro »Ta TemMa pa3BHBa-
nace Prokeptom, a mociie JlanusneBckoro crama temoit pador O. llnenriepa,
I1. Copokuna n A. TonnOu. Ota paboTa OblIa HampaBJicHA Ha BEIPAOOTKY Ipa-
BWIbHOM BHEWIHEH MonuTUKU Poccuu. B OCHOBY LMBUIM3aLIMOHHON TEOpUU
KYJBTYpPHO-UCTOPHUECKUX THUIIOB OH KJIAJET HMPUHLIUI OpeaHuyu3ma: >KU3Hb
HapoJOB MOAUYUHSETCS 00IMEeMy OMOIOTHYECKOMY 3aKOHY KHU3HH — POXKICHUE,
BO3MY’KaHHE, CTapeHue U cMmepThb. JlaHuneBckuil BbaenseT 10 KynbTypHO-
HCTOPUYCCKUX THUIOB (IMBHIIN3AINH): ETUNCTCKUN, KUTAHCKUW, BABUJIOHCKUH,
WHAUNCKUM, UPAHCKUN, €BPEHUCKUI, I'PEUECKUI, PUMCKUN, apaBUNWCKUM, rep-
MaHO-pOMaHCKUH (niau eBporeiickuif). OH BBIACISACT OTPHLATENEHBIC THIIBI:
T'YHHBI, MOHTOJIBI, TYPKH, Ha3bIBasl NX «OMuaMu BOKbUMIY, «CyIIECTBYIOIIUMHU
TOJIBKO JJISl TOTO, YTOOBI CBECTH Ha «HET» KAaKOW-THMOO KyJIbTYPHO-HCTOpUYE-
ckuii Tum». EcTh eme u «3THOrpadMuecKnii MaTepuanm» — Hapojbl, KOTOPbIE
ele He IOPOCIH JI0 KyJIbTYPHO-UCTOPUYECKOro TUMa (Harpumep, GUHHBL).

Kaxxgoe oOmiecTBO mpeanonaraeT HajJlWdne YETHIPEX OCHOB: DPEIHUTHS,
MOJUTHKA, 3KOHOMMKA, KyJIbTypa. bpuim B uCTOpUM OE30CHOBHBIE THIIBI:
€BPEMCKUI — PEeIUruo3HbIN, IPeuecKuil — KyJIbTYpPHBI, PUMCKUN — MOJIUTH-
yeckuil. PomMaHO-TepMaHCKHUN THIT OBIT JABYXOCHOBHBIM: TIONHTHKAa W KYJb-
Typa. OpUrHHaIbHAs 4YepTa HapOXKIAIOLIETOCS CIABAHCKO20 Mund COCTOMUT,
1o J[aHWJIEBCKOMY, B TOM, YTO OH OyJET MOJHBIM, YETBIPEXOCHOBHBIM THIIOM:
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peNurus — IpaBociaBye; MOJUTHKA — CaMOJIepKaBHe; DKOHOMHKA — OOIMHHAS
COOCTBEHHOCTH, KOTOPasi MPOTHBOCTOUT EBPONEHCKON YacTHOH COOCTBEHHO-
CTH; KYJBTYPa — «371€Ch Mbl OTCTAJIH, HO Yy HAC €CTh BCE YCIIOBHUS ISl €€ Pa3BH-
THs». BHemHss monutrka Poccnn momkHa mpuaepKuBaThes BeecnaBsiHCKOro
COI03a, KOTOPOE MPHU3BAHO MPOJOKHUTH PA3BUTHE YeJIOBEUYECKOro poaa. Jlanu-
JIEBCKUI — UICOJIOT NAHCAA8UZMA.

K.H. JleonTheB — mucarenb, (GuiIocod, ryMaHUCT B AyXe HTAIBIHCKOTO
BO3pOXKACHUSL 16 Beka, pOMaHTUK, nepsviil pycckuti acmem. Y JIeOHThEBAa HET
3aBEPIICHHOM, Pa3pabOTaHHON CHCTEMBI, B TPy/1aX INIABHOE BHUMAHUE YAEIECHO
CO6I)ITI/IHM TeKyHleﬁ MOJUTUKH U B3aMMOOTHOIIEHUAM Poccuu co CIaBsIHCKUM
mupom. Hamnbornee ¢unocodcekue paborsr JleontreBa «Buzantusm n ciassiH-
CTBO» M «3alUCKH OTIIEIbHUKA». JICOHThEB XOTen HalTH Gopmyiy Gwicuieco
yeemenus obuecmea. ETMHCTBO — B MHOr00Opa3ny, IBETYIIAsl CIOKHOCTh —
BOT BEpIIMHA OPTaHUYECKOTO pa3BuUTHs. [0CyIapcTBO B CBOEM PAa3BUTHHU TIPO-
XOOUT TpU STamna: HNepBUYHas MNPOCTOTA, LUBETylasA CJIOXKHOCTbL, BTOpUYHAA
npoctora. Tak JICOHTBEB COHOPMYIHPOBAN GCEMUPHBIL 3AKOH Mpex cmaouil
passumus obuiecmea, 4To ObLIO TTIABHBIM NMPUOOPETCHUEM YUKIUUECKOU KOH-
yenyuy BceMUpHOHN uctopuu. IlyTh OT mepBON MPOCTOTHI KO BTOPOU OXBATbI-
BaeT mpuMepHo 1200 set. JIrogm cocOOHBI YCKOPHTH Pa3BUTHE M 3aMEIJIUTH
€ro, 4eJOBEK MOXKET OBITh SIKOPEM B Pa3BUTHU MM HapycoMm. Eciau aTo mep-
BBIM MIIM BTOPOM 3TAIIbI, TO YEJIOBEK JJOJKEH ObITh MapycoM. Ha TpeTsem sTame
Haso ObITh sikopeM. Poccusi, kak u EBpora, Toxxe He MOJola, ¥ OHA CTOUT Ha
Kpato mponactd. EnMWHCTBEHHBIN BbIXO Ansd Poccuu — y4auThCS 6u3anmusmy.
Hano ocraHOBUTH nepuop ymnpolLleHHUs, B KOTOpbI BcTynuiau EBpona u
Poccus.

B.B. Po3anoB — pycckuii mucatens, myonunucT, punocod. Ero sccenccko-
JTHEBHUKOBasi Mpo3a IpPEICTaBIseT COOOM CIulaB COOBITHIHOrO M (uiocod-
CKOT'0, TTOJIMTHYECKOT0 M MHTHUMHOTO, TPAarudeckoro u «momnuroroy». Hanbomee
OpuUTrvUHAJIbHAsA B €ro pa3MbIIJICHHUAX TEMa — 3TO ((MeTaq)I/ISI/IKa moJjia», HUJIHN
«MeTtadusznka JooBrm». OH OB OIHUM M3 IEPBBIX, KTO 00paTHJ BHUMaHHE
Ha TPaJUIMOHHO 3aMaJYUBAEMbIC BOIPOCHI 10.1d. PO3aHOB OTKPBITO BBHICTY-
IUJI IPOTUB MOPAJIBHON TUCKPUMHUHAIIMK JTIOOBU KaK (PM3MYECKOrO SIUHEHUS
TI0JIOB — OHO, M0 CYTH, HE TPEXOBHO M 3aKJII0YaeT B cebe TauHCTBO boxecTBeH-
HOT'O TBOpPCHUA, TaK KaK TO, 3a YTO MBI J'IIO6I/IM, TOYEeMY MBI JII00MM — MOTHUB
HMppAlOHAIBHBIA, JOTMYeCKH He O00BsICHHUMO. B m100BH wenmoBek momoOeH
Bory. Yepe3 J11060Bb 4YeioBeKk oOpeTaeT OeccMepTHE B POJE UEIOBEUYECKOM
U B TaMSTH TOTOMKOB. JIT0OOOBb TOMOTaeT 4YeJOBEKY MAaKCHMAaJbHO MpOs-
BUTBCS B CBOEH uenoBedeckol cymHocTH. COBOKYIIJIEHHE CBATO — 3TO KOPEHb
OIlyXOTBOpeHHOH >ku3HH. Otciona, PozaHoB Oosiblioe BHUMAaHHE YJEINsET
BHUMaHHE KPUTHKE XprcTHaHCTBA. OH OOHAPYXIII B HEM CEPhE3HOE MPOTHBO-
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pedne: XpUCTHAHCTBO MPOKJIMHAJIO CaM ITOJIOBOW aKT, HO OJarocjoBIISLIO €ro
MTOCTICICTBUSI — IETOPOKICHIIE.

Best memagpusura nob6su B.B. PozanoBa cocpenoroueHa B Taitae noza. Ho
9TO aOCONIOTHO JaeKo OT nauceHcyanusma @Ppeiida, OO Bce B TaifHE moja
y PozanoBa ouenoBeueHo. Po3aHOB mien K SI3bIY€CTBY, OOOMKECTBIISISL TIJIOTh,
nonosylo 1106066 KaK NCTOUYHUK XU3HU. [IpoBo3rnamas cuny podogou a066u,
Po3anoB Bctynmi B antaronusMm ¢ B. CoJOBBEBBIM, KOTOPBIM BHAET B JTIOOBH
MPOSIBJICHUE JIMYHOCTHOTO Hayana. JTo 00CTOsATeNbCTBO 0OHapyxun H. bep-
nseB. Y PozaHoBa B MeTadu3uKe JTIOOBH IIEHTPATBHOE MECTO MPHHAIIC)KUT
eIMHEHUIO TI0JIOB, B €ro JIFDOBU Bce ompenensieT Hatypa. Y ConoBbeBa, Ha000-
pOT, — KyJIBTYpa, 1yXOBHas JT1000Bb. PO3aHOB MPOSBIISI OrPOMHOE YBa)KEHHUE
K JKCHIMHE, MaTepH, XpPaHUTEIBHHUIIE CEMEHHOT0 o4ara, J0OpOTHI, TyXOBHOM
rapMOHMM B ceMbe. Pycckuil xapakrep, mo MHeHUIO Po3aHoBa, umeer owcen-
CKY10 npupooy.

B.B.Po3aHoB He npuHMMAaJI NOJUTUYECKOr0 paJuKain3Ma, IPU3bIBOB K pa3-
PYIICHUIO TOCYJApCTBEHHOTO CTPOs, C YBa)KCHHEM OTHOCHIICS K «ICHCTBH-
TEJIBHOCTH, BBIPOCIUEH U3 UCTOPUM.

[IpencraBurenu 3anaonuyecmsea yTBepaain, 4to Poccus yxe ¢ meTpos-
CKHX BpEMEH HeoOpaTHMO MpHBsA3aHa K 3amaxy. Maeomornio 3amagHuKoB MOJ-
nepxxuBanu B.I. Benunckuui, A.U. TI'epyen, HI. Yepuviwesckui (B 60-x L.T.
19 Beka OH BO3IMNIABHII TPYMIY PYCCKUX MAaTEPHAIHCTOB, B KOTOPYIO BXOIVIIH
M.A. Baxynun, JIU. Iucapes, U.M. Ceuenos). Ux pabOThl B OCHOBHOM BOC-
MPOU3BOAAT UAEU KPYIHBIX 3anagHOeBponeiickux Melcaurenei: ['erens, deit-
epbaxa, GpaHIly3cKuX MarepuanucToB. bemwHckuii u ['eprieH — ocHoBarenu
pycckoeo aubepanuzmd, B KOTOPOM MOKHO BBIJICIHTDH JBA NEPHO/A, B OCHOBY
KOTOPBIX TOJOKEH MPHU3HAK BO3HUKHOBEHHS HA TOYBE €BPOICHCKUX HAaCTpoOe-
HUH OPUTMHAJIBHOM, 3aKOHYEHHOW MCTOPHOCO(PCKON KOHLIEHIMH: TIePBBIH — J10
nexabps 1829 1. (xorma Yaamaes 3aBepmui padoTy Hafd mepBeiM «Duirocopu-
YECKHM MHUChbMOMY); BTOPOIi — ¢ jiekadps 1829 r.

Takum oOpaszom, pycckas ¢uiocodus HaYMHAET CBOE CYILIECTBOBAHHE C
XIX Beka, mpencTaBisAs B MUPOBOH (PIIIOCO(MCKON MBICIH CaMOCTOSTEIBHOE
HamnpaBiceHue. Pycckas ¢unocodus sBiseTcs gurocogueit npedynpesncoenus.
Ee rmaBHO# nmeeil ABISACTCS HpagcmeeHHbIll 3anpem Ha TIOOBIC COIMAIIBHEIC
U3MCHCHU S, COI[MAJIbHBIC MPOCKTLI, PACCUUTAHHLIC Ha MPUHYXKICHUC U HACHU-
JIMe HaJ JIMYHOCTHIO.

Peanruo3no-ugeajucTruyeckoe HanpabjeHHe pycckoil d¢uiaocodpun
XIX — nayaaa XX Bexos: B.C. ConoBbeB, H./I. BepasieB. OcHOBBI pycckoii
penurno3Hoit pumocodpuu 3anoxun B.C. CosoBbeB (1853-1900), kpymHeHITHit
pycckuit ¢punocod. OH MONBITANCS CO3JaTh LEIOCTHYI0 MHPOBO33PEHUYECKYIO
CHCTEeMY, KOTOpas CBsizajia ObI BOCIWHO 3aIPOCHl PETUTHO3HOW W COIMAIBHON
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JKU3HU YesioBeka. OCHOBOM TaKOro MUPOBO33PEHUS JOJKHO CTaTh XPUCMUAH-
cmeo. COJIOBBEB BBICTYTAN 332 O0BCIUHCHUC BCEX XPUCTHAHCKUX KOH(peccHi.
OH monbITANCS BKIIOYUTh B XPUCTHAHCKOE MUPOBO33pEHUE HOBEHININE HOCTH-
JKEHHSI €CTECTBO3HAHMUS, UCTOPHH U (UIOCOPHUH, CO3MATh cuxmes peiuuul u
nayku. CrepxHEeBbIM mpuHIHIOM (rtocodun ColoBbeBa SIBISCTCS Puioco-
Gus noroscumensrnoco sceeduncmsa. Cyiiee COACPKUT B ceOe, BO-TIEPBBIX,
0J1Iar0 Kak MPOSIBJICHHUE BOJIM, BO-BTOPBIX, UCTUHY KaK MPOSBICHUC pa3yma,
B-TPETHUX, KPACOTy KaK MPOSBICHUE YyBCTBA. M3 3TOr0 BEITEKACT MPHHITUIL:
«AOCOTIOTHOE OCYIISCTBISACT OJaro yepe3 UCTUHY B KpacoTey». Tpu Hadama —
o6nazo, ucmuna W Kpacoma — COCTABISAIOT EIUHCTBO, IIPEAIOJaraiiee
000Bb — CHITY, TTOJPHIBAIONYI0 KOPHU 3TOM3MA.

[IpenenbHO BBICHIMM EIUHCTBOM CYIIErO sIBJsieTcs bor, mpuHIum abco-
JIOTHOW JIMYHOCTH, JHEPIHYHO-BOJICBOM, BCeOIAroi, JrOOSMICH, MHUIOCTH-
BOM, HO Hakasymwolel 3a rpexu. Mimenno bor onuuerBopsier nonoswcumenvroe
6ceedurcmeo Cymero. Bece HemcumcamMoe MHOT0oOpasne CYIIETro CKPEIUICHO
00XECTBEHHBIM EJUHCTBOM. Bce MarepmaiapbHOE OTyXOTBOPEHO OO0KeCTBEH-
HBIM Ha4ajoM, BBICTYTAeT B KauecTBE MUPOBOU nymu — Cogpuu, mocpeaHuka
MeXIy MUpaMU. PeanbHblil Mup npeacraBall Kak caMOOIIPEIeICHUE, BOILIOLLE-
HUEe a0COJIOTHO CyIero, Teyio boxxue uin marepusi boxecTBa, cyOcTaHI[UATb-
Has MPEeMyapocTh bora, MpOHUKHYyTass Ha4aJloM 00’KECTBEHHOT'O SIUHCTBA.

Mup HecoBepIIeHEH, OH JHIIb HICT K COBEPIICHCTBY. MaTepuaabHBINA
MHp, B KOTOPOM JIEHCTBYeT BpeMEHHAas M NPOCTPAHCTBEHHAs Pa30pBAHHOCTH
U MEXaHUYecKasi MPUUMHHOCTh, HAXOAUTCS B XaOTHUYCCKOM COCTOSTHHH. IIpu-
3BaHMEM YENIOBEKa BBICTYMAET €ro MeCCHaHCKas (10 OTHOIICHWIO K MPHUPOJIE)
polib — OCBOOOAMTENsE €€ W chacuTels. VIMEHHO 4YelIOBEUeCTBO SIBISCTCS
MOCPEeHUKOM Mex]y boxkecTBOM M npupojoil. B ero coznanuum yxke couep-
KUTCS PopMa eceedurcmea. OTCIONA, YETOBEK MPHU3BAH BHIOM3MCHHUTH IIPH-
pomy IO ee OayXOTBOpPEHHs, Ielb MHUPOBOH HUCTOpPHH — edurcmeo boea u
HeboCeCmMBeHH020 Mupa, BO3TIIABISIEMOTO YeJIOBEYECTBOM. HpaBCTBEHHBIH
CMBICJT IUYHOCMUL, SIBIISIIOIICHCS CBS3YIOIIMM 3BEHOM MEXIY MUpAMH, peaiu-
3yeTCsl B aKTe J17006U K IPYyroMy YelIOBEKY, K mpupoje, kK bory. DTo HpaBCTBEH-
HEIN MMOCTYIIOK, KOTOPBIM YeJIOBEK MpHOIIKaeT ceds kK Adcomory. CTHHHBIH
npenaMet Tr0BH — 3T0 Beunas JKeHCTBEHHOCTH, TUYHBIA 00pa3 BCECIUHCTBA.
B oOmecTtBe maes BceeOUHCTBA PACKPBIBACTCS KaK 6020uen08euecKutl cor3
Jat00ell, KaKk HEeKasl 6CeleHcKas yepKkoeb, 00beNuHsomasi B cebe Bce HAIMo-
HAJLHOCTH, CHUMAIOIIAsl BCC COIMAJIBHBIC MPOTUBOPEUHS U CIIOCOOCTBYOIIAS
YCTaHOBJICHHIO Ha 3eMJie «LapcTBa O0KBEro», Kak «ICHCTBUTEIBHOIO HpPaB-
CTBEHHOTO TMOPSIKa», 3aJI0TOM YEro SIBIACTCS 00beduHeHue KaTOTUICCKON H
MpaBOCIaBHOHN LEPKBEH.
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JpyruM BHJIHBIM  TIPEJICTaBHTEIEM OTOIO HANpPABICHHS  SIBISETCS
H.A. BepasieB (1874-1948). I'maBHO# nyeeil ero TBopyecTBa ObLIa aHmMpoOnoou-
yes, T.e. OTIpaBJaHNE YEJIOBEKa B TBOPUYECTBE U Yepe3 TBopuecTBo. OHO ympasa-
HSET OTKpoBeHHe Berxoro 3aBeTa M BO3BEHIA€T O HACTYIUICHUH «TBOPYECKON
peHHFHOSHOﬁ OIIOX WM. O}IHaKO HEJIB3A XKAaTh TPETHETr0 OTKPOBCHUA, €T0 J0JI-
KEH COBEPIIUTH CaM YEJIOBEK, 3TO OyJET IeJOM ero cBOOOIBI M TBOPYECTBA.
Teopuecmeo camo SBIISETCSI PETUTHEH, €ro LEeNbI0 CTAHOBUTCS NOUCK CMbICIA,
KOTOPBIN BCEr/ia HaxOIUTCs 3a IpejeiaMu MHPOBOH naHHOCTH. CMBICT €CTh
YeHHOCMb, TIOITOMY BCSIKOE TBOPUECKOE CTPEMIIEHHE IIEHHOCTHO OKPAIIEHO.

TBopuecTBo ymnomoOisier dvenoBeka bory-tBopiy. YenoBek ecTh 9x3u-
CmeHyuaIbHblll EHTP MHUPA, HAJCTICHHBIN CTPAITHOW W TIOCIETHEH c800000il.
OnHako cB0oOOma HE BHIBOAWMMA W3 OBITHSA, OHAa CYIIECTBYET MO OBITHSA, OHA
«BKOpEHEeHa» B HeObITHE, HHUTO. YenoBek ecTh nquTs boxue u Jlutsa HecoTBo-
perHoit cBobonbl. IToaTomy Bor-TBopen Bcecunen Han ObITHEM, HO HE 0Oia-
JaeT HUKAaKOH BJIACTHIO HaJ HEOBITHEM, HaJl HECOTBOPEHHOW cBOOOmOIl. DTa
0e3/Ha MEepBUYHOI CBOOOABI, M3HAYAIBHO MpeIecTByomel bory, sBisercs
ucrounukoM 3ia. CBoOona orzeneHa ot bora u uenoBeka. [lockonbky TBOp-
YEeCTBO TAKI)KE MPOMCTEKAET M3 CBOOOABI, TO MPOTHBOOOPCTBO 3J1a U TBOpYE-
CTBa COCTaBIISIET CYIIHOCTH HOBOW PEIIMTHO3HON SIMOXH — DIIOXU «Mpembeco
OMKPOBEHUAY.

Pyccknii kocmu3M Bo3HukaeT B Poccuum Bo 2-ii monoBuHe 19 Beka
(H®. ®eoopos, I1. Dropenckuii, H. Jlocckuii, B.U. Bepnaockuii, K.3. [Juonxos-
cxuti, A.JI. YQuowcesckuii). OCHOBHBIE €ro uepThl: UemoBeK — COCTaBHAasl 4acTh
[Ipupona, UM HE cieayeT MPOTUBOIOCTABIATE APYT Ipyry. UelnoBek u Bce, 4To
€ro OKpY’KaeT — 3TO YacCTHUIIbl eAMHOro, BeeneHHoi. M1 B 3TOM KOHTEKcTe He
TaK y» Ba)XHO TO, 4TO Y OHUX 9T0 bor, a y npyrux — Bcenennas. 3a 80 net 10
[ewuen u @oppectepa («Pumckuii kiryo»), HDenopoB B kuure «dunocodus
ob1ero gexa» nucai: «Mrak, MUp UAET K KOHILY, a YeJIOBEK CBOCH JIesTeNIbHO-
CTBIO JIa)Ke CIIOCOOCTBYET MPHONMIKECHUIO KOHIA, KOO IMBHIIN3ALMUS, IKCILTY-
aTHpyIoMas, a He BOCCTAHABIMBAIOIIAs, HE MOXKET UMETh MHOTO PE3yJIbTara,
KpoMe ycKopeHHs KOoHIa». B monnmanum H.DemopoBa, BiacTe Haj HMpHPO-
JI0OM COBCEM HE TOXIECTBEHHAa YCTAaHOBKE IOKOpeHUs npupoxasl @D.brkona.
Ona 03Ha4aeT TaKylo CIIOCOOHOCTH BMEUIMBATHCS B €CTECTBEHHBIM XOJ| MPH-
POIHBIX M OOLIECTBEHHBIX MPOIECCOB, KOTOPasi 00ECHEYUT YEIOBEYECTBY €T
OynyniHocTh. KOCMUCTBI MOIaramy, 4T0 MbICTb, CO3HAHHUE — TaKasl K€ TPUHA-
JeHOCTh IIpuponel, Kak M «3BE3[bl, TaJIAKTHKA, MUKPOOBI, KAMHH...». OJTa
LIEJIOCTHOCTh MX BOCHPHUSTHS TOBJIMsUIIA Ha PAa3BUTHE PYCCKOTO €CTECTBO3HA-
HuA 2-it monoBuHs! 19 Beka (Menaenees, Ceuenon). tak, uenoBek — akTUBHBIH
¢dakrop Ilpuponsl, a He cTopoHHHH HaOmromatenb. OTCIOAa, HEOOXOOIUMOCTH
HOBOT'O CO3HATEJIBHOrO dTana Pa3BUTUS MHpa, KOTAA YeJOBEYECTBO HAIpaB-
JISIET €0 B TY CTOPOHY, B KaKyl0 JUKTYET pa3yM U HPaBCTBEHHOE 4yBCTBO.
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B.W. Bepuaackmii (1863-1945) — mblcnuTenb, pycCKHil YYEHBIH, IeoJIor,
MHHEPOJIOT, CO3/aTeNlb OMOTCOXMMHUH, BHEC BKJIAJ B Pa3BUTHE KPHUCTAJIIOTpa-
¢buK, paguoreosioru M TUAPOreojoruu. YueHue BepHajackoro o ueroBeke,
KaK OTPOMHOM ceonocuyeckoll cuie, Kak 0 meopye Hoocgepsl He cpa3y OBLIO
JIOJDKHBIM 00pa3oM orieHeHo B Poccuu, HO MPUHECIO €My HIMPOKYI0 MEXy-
HapOAHYI u3BecTHOCTh. CBOKO pabory «buocdepa m Hoochepa» (1943 r.) on
3aKkaH4YMBaeT caoBaMu: «Ceidac MBI MEPEeKNBAEM HOBOE T€OJIOTHUECKOE M3Me-
HeHue Ouocdepsl. Mbl BXoauM B Hoochepy». M3ydas posib )KHBOTO BelecTBa
B dBONONHH OMOochepsl, BepHaackuil yBuaeI CTPEMUTEIBHBIN POCT 3HAUEHUS
JHCUBORO BEULECMBA T UEL0BEYECKOU 0esTMENbHOCU 8 I80M0YUU OUOCHepbL.

Bepnaackuit He 3aHUMaCS CHEIHANBHO MPoOIeMoil orcusnu. OH BHIHAT
poOIeMy J#cu8020 6eujecmsd B TOM, UYTOOBI OOBSICHUTH HE BO3HUKHOBEHUE
KU3HU (KM3Hb — SIBJIGHUE KOCMHYECKOE, BEUYHOE), a MEXaHU3M €€ MOSBICHUS
Ha Hamei#t 3emiue. EMy mmmonupoBana udes nancnepmuu CBaHTe AppeHmyca.
Ilo MHeHu1O BepHaﬂCKOFO, MBI BCErJja CMOXKEM OTIIMYHUTH HCKHUBOC OT KUBOI'O
(H0O He 00paTHO): Jcugoe eewecmgo obaadaem CEOUCMBOM OUCCUMEMPUU
(otkpein oto siBnenue Jlyu Ilacrop). Jlym Ilactop crnpaBenivBo cYUTal, 4TO
MIPUKOCHYJICS. K MUPOBOM 3arajke: KakuM o0pa3oM JKHBOE «CBHXHYJIOCHY M U3
panemMmu4eckoro (mpaBo-JIeBOCTOPOHHETO) MEPEII0 B JUCCUMETPHUUICCKUI CHH-
Te3? BepHaJackuii HE BUIUT B TUCCHUMETPUN HUKAKOW 3arajJiku: >KU3Hb BCETAa
ObLTa 1 OyZeT quccuMeTprudHord. Ha OCHOBaHHWH 3TOTO CBOMCTBA )KHBOTO BEIIe-
CTBa MBI MOXEM HJCHTUDHUIIMPOBATH KOCMUYECKYIO MAmMeputo, KOTOpas OKa3bl-
BaeTCcs B HAIIUX pykaxX. M Temepb ee MOCTaTOYHO MHOTO (METEOPUTHOE TEJIO,
JYHHBIN TPyHT). Y ceromas MbI MOXEM ¢ aOCOTIOTHOM YBEPEHHOCTHIO YTBEPK-
JaTh, 4To B OJM)KHEM KocMoce >KMBOTO BemiecTBa HeT! Bce kocmmueckoe
BEIIECTBO, KOTOPOE €CTh B HAIIEM PACHOPSHKEHUH, COCTOMT U3 CMECH IIpaBo-
CTOPOHHHX U JIEBOCTOPOHHUX MOJIEKYJI.

Ucxons m3 daxra, 9TO KU3HH TaK WJIXA WHAYE TOSBHIIACH, OH CyMelN H3JI0-
KUTh ucmoputo buocgepvl M Beei BHelIHeH 006onoukn 3emin. Oka3ajaoch, 4To
JKUBOE BELIECTBO — KaTaJM3aTop, YCKOPSIONIMI IpeoOpa3oBaHue HEKUBOU
pupoasl. JKueoe seujecmseo TMOCTOSTHHO 2800yuoHupyem. TlosBrenne geno-
BEKa YCKOPHJIO IMPOLECCHl BOJIONUHN OHOC(ephl: 3eMIeesne, CKOTOBOJICTBO
mepecTpanBaroT OnoneHo3bl. HoBoe cocTossHMe Omochepsl (C BKIOYCHHEM B
Hee 4YeJoBeYeCTBA) OH Has3Bal Hoochepoi. TepMun «HOocdepa» mpuHAIIC-
XUT He BepHanckomy. 3amonro 10 HETO TepMHUH ynotpeOmsut Ddyapo Jlepya,
3aTeM IIMPOKO Hcronb3oBan Tetisp Oe I[llapoen. 1 Bepuaackuii, u lllapaen
ObUIM yBEpEHBI B TOM, YTO OJ1arojapsi MUpPOBOI SBOJTIOIUH YEJIOBEYECTBO HEOT-
BpaTUMO TpHONIIKAaeTcs K HOBOH 9noxe Hoocgepsi, KOTOpas TpenrmoiaracT
MOJHYIO0 2apmonuio Bo B3auMooTHorieHusix Yenoseka u Ipuponsr. Ilepexon
B 3MOXY HOOC(]EpHl, KaK CYUTAIOT COBPEMCHHEIC YUCHBIC, — MYYUTCIBHBIN H
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HEOBICTpPBIN mporecc. YeaoBe4eCcTBY MPEACTOUT HAYyYHTHCS COTIACOBBIBATH
CBOHU HOTpe6HOCTI/I C y6BIBa}OH_II/IMI/I BO3MOXXHOCTAMMU IIJIIAHCTHI, JIOAAM IIPpU-
JIETCsI TIONYUHUTD CBOIO JKM3HB HOBBIM OrpaHHuYeHUsAM. 1o cymecTBy mpuaeTcs
CO3/1aTh HOBYI0 HPABCMEEHHOCMb U CIEIOBATH €l B MOBCEAHEBHOM KU3HU.

Bbreoowi: OcHoBormonararmIiue HAcH pycckoi duimocoduu: waes Ooro-
YeII0BeUeCTBA KaK MCTOPHYECKOW LETM MCTOPHYECKOTO IIpoliecca, Mies Bce-
eIMHCTBA, MpolieMa CBOOOMBI YEIOBEYECKOM JMYHOCTH, UJCS MPAaBIbl Kak
HUCTUHBI. O,ZIHO 3 HEHTpaJbHBIX MECT B PYCCKOM CaMOCO3HAaHHMHM 3aHHUMaAJia
pyceckas udes, OHa CyIIECTBOBalla TakKe B HAEE COOOPHOCTH, MPOSBISIACH
4yepe3 HCTOPUYECKOS MECCHAHCTBO, YCTPEMIICHHOCTh HapoJa K HPaBCTBCH-
HOMY ujaeany JloOpa, KyJbT Hapojaa Kak IEJ0CTHOCTH, HeCcylIel B cebe 0okt
IyX, TpU3HAHNE HEHACWJIHS TPUHITUIIOM KU3HU Jrofeil. Taxxke OBIT Ipyroi
ACIEKT PYCCKOM HMJIEH — roCyIapCTBECHHO-NATPUOTHYCCKHI. OTPBIB OT JKHU3HH,
OT MPAKTUKH, YTOIMH3M — XapaKTEPHasl 4epTa PyCCKOro MECHTAJIUTETa.
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MaJIHOW U BOCTOYHOH (uiiocodpun?

2. Kaxyto ponb B pOpMHPOBAHUU PYCCKOH (HUITOCO(PCKON MBICIH CHITPaln
«Dunocopuueckue nucemar [1.5. Haanaera?

3. Kak moHumaetcs «co0opHOCTHY B ¢uiocodun B. ConoBsera?

4. Yrto Takoe «cBoOOma», «IMYHOCTH» W «TBOPUYECTBO» B KOHLEMIIHU
H. bepnsesa?

5. KakoBbl OCHOBHBIC MOJOXKEHHUSI (HIOCOPCKUX YUYEHHH «PaHHUX» U
«TO3THUXY CIABIHO(PIIOB?

7. KaxoBBI OCHOBHBIC YepThI KOcMUYecKoil punocodpun H. demopora?

8. KakoBbl OCHOBHBIC TOJIOXKEHUST (PHIOCOPUN PYCCKUX PEBOIIOLUOHHBIX
JIEMOKPAaTOB?

9. HazoBute ocHOBHEIE nonoxeHus: puiocopun kynerypsl H.5. lannnes-
CKOTO.

M



112

10.

11.
12.

13.

VYyenune o Hoocepe — UTOT pa3BUTHUS pycckoi duiocodckoit mpiciu? B
4eM OTJINYWE KOHIENTYalbHBIX mpobdnem ¢umocopun Teitspa ne Hlap-
nena u B.U. Bepuanckoro?

[Touemy naen MapKkCH3Ma peain30BaINCh HA «PYCCKON TIOUBE»?
Ounocodust B.U. Jlenuna u ¢usnocopus OonplieBU3Ma: CXOACTBO U
OTIIMYHE.

B ¢anTactnueckuM pomane-aHTHyTONHH ¢unocoda Anekcanmpa 3u-
HOBbeBa «IobaIpHBIN YenoBeHHUK» (1997), mpeacTaBisieTcs, 4TO KOM-
nblomepbl 3TO BCECHIIBHBIE «O0KECTBa», MOKOPUBIINE YEIOBEYECTBO C
koHIa XX BeKa, yCmpoucmeda UcKycCmeeHHo20 unmejiekmad, B COBep-
IICHCTBE OCBAMBAIOUINE JIMYHOCTHBIE W MEHTAJbHBIC XapaKTEPHCTHUKH
CBOETO MOJIB30BATEIIS YEPE3 CyPPOTaLni0 BHYTPEHHETO JUaJIOora.
Bo3moxxna nu, Ha Bamr B3risia, KBasuayXoBHAsl posib KOMITBIOTEPOB B
Ka4eCTBE «HCIOBEIATbHUKOB IS YeJIOBeKa?



Tema 10. ®enomen ¢puiocopun B Ka3axXCKoil KyJbType

Lens 3anamus: nokazame, umo guiocous Hecem npoceemMumebCKuil,
00UWeKYIbMYPHBLIL UMRYIILC 6 HAPOO, INMOM NOOX00 HOMO2Aem GKAIOUUMbCA
HaAuUonaNLHOU uiocoduu 6 0OWEMUPOBOI ROMOK C COOMEEMCIMEYIOUUM
63AUMHBIM 0Do2auienuem.

Knrouesvie cnosa: menepuancmeo, Mug u 3n0c, mpaouyuoHaIusm, UCiam,
Ipocsewenue, nanmesm, cyQusm, aHMmponoIOSU3M, JCePYIoK, dcupay, dvimue,
Kapkapa, CUMBOIUIM, CYPU3M, e8pa3uiicmeo, HAYUOHANbHASA udes, 20cyoap-
CMBEHHAST NPOSPAMMA MOOEPHU3AYUU 00Wecm8eHno20 co3nanus — «Pyxanu
JHCAHBBIPYY.

Ilnan Jekuun:

1. ®enomen kazaxckoit ¢purocodun B cucteme MUPoBOH ¢prnocodun. Oco-
OCHHOCTH MEHTAJILHOCTH KOUEBHHKOB U X OTpa)keHUe B puiiocoduu.

2. Kazaxckas ¢umocodpus B Cpenaux Bekax (Anp-Papadbu, XK. bamacyry-

Hu, A. Nyruekn, K-A-fccayn).

TBopuecTBo noaTOB-KBIpay X V-XVII BB.

Oco6ennoctu Kazaxckoro ITpoceemenus XIX Beka.

5. ®unocodpckne maen u ydeHus kazaxckoro Hapona (FO. Bamacarynm,
Maxwmyt Kamrapu, U6s-Py36uxana, B 60o1ee no3nuuii mepuox — A. By-
KelixaHoB, A. Baiitypceino, M. [ynatos, Mycrtada Hokaes u apyrue).

6. OT Tpaauuui — K COBPEMEHHOCTHU: ujes HezaBucumocTH Kaszaxcrana,
CaMOCTOSITENIbHBIN IYTh PAa3BUTHS CTPaHbl, HA3bIBAEMBbIil BO BCEM MUPE
Kasaxcranckum myrteM. PaszButue ¢uiocodcekux maeit B Kasaxcrane B
XX-XXI BB. EBpasuiictBo. CraHoBieHHe 0OIIeKa3aXCTAHCKON HAI[HO-
HaJbHOHN UJCH.

7. OCHOBHBIE MJEU TOCYAAPCTBEHHON IPOTrpaMMbl MOJEPHHU3ALMHU 00IIe-
CTBEHHOI'0 CO3HaHMs Ka3axCTAHCKOTO 00IiecTBa — «PyXaHU KaHFBIPY»,
UX pONb B pa3BUTHU COBPEMEHHOW Quiocodun Ka3axCTaHCKOTO
oOrecTBa.

B w

Kparkoe coaepxxanue

Ocobennocmu MeHMAIbHOCMU KOUEGHUKO8 U UX OmpadceHue 6 huioco-
¢uu. Kaxaplii Hapop, nMpucnocadInBasch K TOM OHKyMEHe, IJIe OH JKHUBET, Ha
OCHOBE CBOETO 5I3bIKa, MUPOOLIYIIEHUS ¥ BOCIPHUATHS CO3/1aeT CBOIO (hMIIOCO-
¢uro. KakoBo MecTo ka3zaxckoil ¢puiaocopun B JyXOBHOM OITBITE YEJIOBEYECTBA,
U KaKHe IIEHHOCTH MBI MOXKEM CETOIHS MPENJIOKUTh MUPOBOMY CO00IIEeCTBY?
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Juist aToro HyxHo BbIsicHUTH differencia specifica, T.e. 0coOO€HHOCTH Ka3aXxCKOH
¢umnocopun. A OHH, B OCHOBHOM, OBUIM CBSI3aHBI C OCOOCHHOCTSIMM HalIei
CTpPaHbl — OOIIMPHBIE CTENH, MAJIOBOABE, CYyPOBBIC 3UMBbI, KOTOpPBIE OBIIHN IPH-
TOAHBI JUIsl KOYEBOTO >KMBOTHOBOACTBA. BmioTe no HacTymnenuss Hosoro
BpPEMEHH, KOUEBOE J>KMBOTHOBOJCTBO B ycinoBHsX Kazaxcrana ObLIO camMoi
s dexTuBHON (opmoii BereHus xo3sicTBa. Ha rore cTpassl, o Geperam pek
BO3HHMKAJIHM OCEIUIbIe 3eMIleieNibuecKue rnoceienus, ropoga (Ortpap, XKyiinek,
Mepke, Kyman, AnMater u T.1.).

Bonbiee BiIMsSHNME Ha STHUYECKYIO OOIIHOCTD MMENA HPUpOOHAs cpeod.
[Tpupona Bcerna BBITIIsAENA JJIs1 HaceNbHNKOB KazaxcTaHa Kak abOCONIOTHOE
1 BEYHOE HAYaJI0, €IMHCTBEHHAs PEabHOCTh, KOTOpasi CaMoOJIesTENbHA, HMEET
MMMaHEHTHBIC TIPUYHMHBI U (AKTOPBI CYLIECTBOBAHMSI, PACIIOIaraeT OCHOBAMHU
AKTUBHOCTH W HBONIONMHU. JIFOJsM BHayajie OCTAaBaJIOCh JIHIIb MOAYUHSATHCS
MIPUPOIAHBIM 3aKOHOMEPHOCTSIM, TIOCTHTaTh MX NMPHUYUHBI U CTPOUTH HA 3TOM
ObiTHe ceOst, m30eras MPUPOAHBIX KaTakIM3MOB. lIpupona BBICTyMaeT Kak
Bcenennasi, nmeromniasi HeucuepraeMble TITyOHMHBI M JOTUKY CBOETO CYIIECTBO-
BaHUs, JUKTyeT MHAUBUAAM (Gopmbl U crocoObl ux ObiTHs. [Ipeobnananue y
Ka3axOB MEpPUIUOHAJIBHOIO KOYEBAHHUS C [Ora Ha CeBep M HazaJl MOKa3bIBaeT
HaJIMYne BPEMEHHBIX IapamMeTpoB ISl CBOEBPEMEHHOTO IPOXOXKACHUS UC-
TaHuuu, goxoausuei 1o 1000 kM, a uHorna u npesbimiatomiei ee. Crenb aJst
Ka3aXxOB HMMeEJa CBOIO HEHTPAJIbHYIO TOYKY Tam, TI€ CTOsuIa I0pTa, ayl, HO
MIOCTOSHHBIE NEPEKOYEBKH TEpeaBUTann ee B mpocTpaHcTBe. Kpyr 3emurst —
BceneHHas mMen CBOX LIEHTPalbHYIO TOUKY Be3je. Beiciuimii, Hu3mumi cpe-
JVUHHBIA MUPbI, OOBEAMHSACH YCUIUSIMU OaThIPOB M IIPEAKOB, CTAHOBUIINCH
ennHeiM KocMocoM, criocoOHBIM cO3/1aTh KM3HB. Kpyr 3amMbIKalicsi BO Bparia-
TEJIHHOM JIBMDKCHHH, U CaM KOUYEBHHMK CTAHOBHJICS KOJIECOM, KPY’Kach IO KOC-
MHUYECKOMY IPOCTPAHCTBY — CTEIH.

@unocopckuM OCHOBAHMEM Ka3aXCKOH KyJNBTYpPbl TIOCITY>XKHI XOPOILIO
OCBOGHHBIN Mup Obimus, HENOCPEICTBEHHBIX OMPENCICHHOCTEH Kauecmsada,
KOIUYECmEd, npocmpancmed, epemeHy u mepovl. IT0 OblLI TIEPBUYUHBIH, MOJIE3-
HOCTHBIW MU, TJIe MHIWBU] JEHCTBOBAI COOOpa3HO MepaM Bemlied U B COOT-
BETCTBUHU C MEPOI CBOETO CYIIECTBOBAHUSA. BBITHHHBIN COCOO OTHOMICHUS K
JNEHCTBUTENBHOCTH OBI HadabHOU (popmoil (pumocopckoro ocBOeHUS MHpa,
1 OH TOCIY>XKHJI IIJIOJOTBOPHBIM HAa4aJiOM JAJIbHEHINEro pa3BUTUS Ka3aXCKOH
¢bunocodpum.

Kouegoit o6pa3 sncuznu ¢ meuenue moicauensemuii cqropmuposan cieoyio-
wjue MeHmanbHvle 0COOEHHOCHU HaApooa:

— Tloxksonenwue Ipupone. Kaszaxnu HUKOTIa HE CTPEMUIHCH OBITH «TOCIIO-

JIMHOM TIPUPOJIBI», TPeoOpa3oBaTh €€ 10 CBOCH MPUXOTH.
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— OnuHakoBas IEHHOCTH CBOOOIBI U paBeHCTBA. KOYCBHUK HE MPHUBSI3aH K
MTOCTOSTHHOMY MECTY, OH BCE€ BpeMs B IyTH, T.e. OH cBoOoseH. BoeHnnas
JIEMOKpaTus IPEAIIoJIaraeT, YTO OH PaBHBIN CPEAU PABHBIX.

— UYyBCTBO COIMATBHON CHpaBeNITUBOCTH. [I0CKONBKY y KOUECBHHKOB HE
OBLJIO Pa3BUTON COIUATBHON nuddepeHnranuu, OOJIBIIY0 POJIb B KU3-
HU UTPaJIO YYBCTBO COIMAIBHON CIIPABEIIMBOCTH.

— Bpeicmme nenHoctH. YecTs, 100poe UM — BBITIIE OOTaTCTBA.

— Kanarar. Y0oBJIETBOPCHHOCTh MaJibIM (KaHaraT) — JOCTOMHCTBO KOUCB-
HUKOB.

— KOHHeKTHBHLIe HUHTEPECChl BBHILIC JIMYHBIX — WMHA4Y€ HEBO3MOXKHO 6])1.]'[0
BEDKUTB.

— be3oTueTHbIi repou3M BO UMs CIaCEHUS pojia.

— IlpeamouteHue OBITHS B 3TOM MHUPE Mepe 001agaHIeM.

— OTKpBITOCTH MUPY, 3200Ta O cIa0BIX.

— YBaxeHUE POAUTENICH, CTapIIETrO TOKOJIEHHUSL.

Brrmmeyka3anHbIe 0COOCHHOCTH MEHTAJIBHOCTH OTPA3MIINCh Ha XapaKTepe

¢bunocodpun:

1. TpuopureT mpoOIIeMbI YeJIOBEKa IePEl OHTOJIOTHEH (YUCHHE O OBITHH) U
THOCEOJIOTHEH (YUCHHE O TIO3HAHUM).

2. Tlpobnema desoBeKka paccMaTPUBACTCS MIABHBIM 00Pa30M B IK3UCTCHITHU-
aJEHOM aCIeKTe.

3. IlpuopureT npakTHyeckoi Gpuiaocoduu Hal TEOPETUUESCKOM.

4. OcyuiecTBisieTcs IIyOOKHH aHAIN3 ITHYECKUX KaTeropui.

5. Vnmensercsi mepBOCTENIEHHOE BHUMAaHHE MPOOIeMaM COIMAIbLHOMW cIipa-
BE/JINBOCTH.

6. Kazaxckas ¢mmocodust ecTh TPEUMYIIECTBEHHO aKCHOIOTHS (YUCHHE O
LEHHOCTSAX).

Mugponozus xouegnuxos 4pe3BBIYAHO OOrata CBOMMH pPA3IMYHBIMHU TIpe-
naHusAMH, smocoMm, mudamu. Ilo npeganusam, Mup co3zgan Tsopuom (XKapat-
kaH nian Tenrpu) nz Hudvero, cocTosiiiero u3 BoJbl, BO3/1yXa, 3eMJIH M OTHSL.
Mup HOJNIOH TPOTHBONOIOKHOCTEH: A€Hb W HOYb, )KU3Hb M CMEPTh, YEIOBEK U
MPUPOJA, CUACThE U CTPaJaHue, CBET U ThMa, TEMJIOE U XOJOAHOE, BIaKHOE U
cyxoe u 1.14. [Ipenku mountanu Hebo — Tenepu, demoBek u Bce (pOPMBI KU3HH
obutaroT B Mupe «3emun u Bonb», a ymepimne HaxomsTcs B «IlogzemuHOoM
apctee». bornus Ymaii oxpaHser odar, IOMOTaeT poXKACHUIO aAeTeill u 3a00-
tuTcst 0 HUX. OHM MOYUTANN TyXOB MPENKOB — Apyaxu, KOTOpBIE, Ipeaoara-
JIOCh, TOMOTAIOT JKUBBIM.

ToTeMHBIM >KMBOTHBIM KOYEBHUKOB ObLI gosik. Jlydine kadecTBa >KHBOT-
HOTO OHU BOCHPHMHSUIM B CBOEM XapakTepe (0TBara, OCTOPOKHOCTbH, «KOJJIEK-
THUBHBI» 00pa3 )KW3HU, BEIHOCIHBOCTB, CMEJIOCTh H JIp.).
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[Ipeareueli kazaxckoil ¢uiiocopuu SBISETCS TBOPUYECTBO Anapvica (TpeKu
Ha CBOH Jan 3BajM ero AHaxapcuc), KOTOpHIA xui1 B VI B. 10 H.3. U mporo-
BEJIOBaJ CBOM HJCH B JIAKOHMYHON MaHepe — adopusmoB. «Jloza BHHOrpaaa
JaeT TPU TPO3Js: I'PO3b HACHIAXKICHUS, ONbSHEHHUs U oMmep3eHus». Cienyer
IIOHUMATh B CMBICJIE COXpaHEHUs Mepbl BO BceM. Ha Bompoc: «Uro camoe mpe-
KpPacHOE M caMoe€ IJIOXO0€ B YEJIOBEKE?» OH OTBETUJ OJHUM CIOBOM: — «SI3BIK».
«3aBHUCTh U TPYCOCTh — CaMbl€ OTBPATUTENIBHBIC YyBCTBA YEIOBEKA» U T.JI.

o 3aBoeBanus apabamu Cpennell A3uu, Kazaxu TOKJIOHSUIMCH TeHTHpPY
(uedy), Tenrpm. Ocemnsie Hapomel CpemHeld A3WHM OKOHYATEIHHO IOKOPH-
nuck apabam B 713-714 rr. HMcaam — He IPOCTO MUPOBO33PEHHUE, HO U yUEHUE
0 HPaBCTBEHHOCTH, OH OKa3aJl M INPOAOJKACT OKa3bIBAaTh BIMSHHE HAa HPaB-
CTBCHHOE pa3BUTHE MHOTHUX HapomoB mupa. Mcimamckas sTudeckas MbICIb
OTpa)keHa B CBALICHHBIX UCTOYHUKAX — Kopane u CyHHe, HO OHa HE CBOAUTCS
K HMM, a JIMIIb ONMpaeTcs Kak Ha CBOM MAEeHHBIN opueHTHp. KopaH BKIouaeT
STUKO-TIIPABOBBIE HOPMBI, CIIEAYS KOTOPBIM MYCyJIbMaHe U30MPAIOT MpaBeIHbIH
myTh. UTOOBI MyCyJbMaHHMH CTajJ HACTOSIINM YEJIOBEKOM, OH JOJDKEH OBITH
MOpAJIFHO YHCTBIM, JOOPOCOBECTHBIM B CBOMX JIeaX M IPAaBEIHBIM B CIIOBAX.
TonpKko TOr/ia OH CTaHET M Nepes AJUTaxoM, U Mepes JIOAbMU JOCTOHHBIM yBa-
KEHUS.

Her npousBenenus MycylnbMaHCKHX aBTOPOB CPEIHEBEKOBOMN M MOCIENYIO-
IIUX 3TI0X, KOTOpoe Obl HE HAYMHAIOCH C nepeoill cypul Kopana. Tak, B Hpas-
CTBEHHO-3THYECKUX BO33PEHUSX Axmambepovi-diceipay, Ymbemeti-dicvipay,
byxap-ocvipay, Kabau-sicvlpay W APYTUX OTUCTINBO TPOSBISCTCS BIUSHUE
nciama. CBOM MBICIH O HPABCTBEHHOCTH M O€3HPABCTBEHHOCTH aKBIHBI-KbBIPAY
BBICKa3bIBaJIM OT UMEHM OOra, MPOpPOKOB, YTO YCHJIMBAJIO BJIUSIHUE WX B3IJIS-
JIOB B Ka3aXCKOM OOIIECTBE.

Omeuecmeennas Quiocogus 6 Cpeonux eexax (Anv-Dapadu, K. bana-
cyeynu, A. Hyenexu, K-A-Accayu). Benumualmmm mpencTaBUTEIEM CpeaHE-
BekoBoit OTeuecTBeHHOU (uitocopuun spisiercs Adb-Papadum (870-950 r.r.),
noixHoe umsi — AGy-Hacp Myxamen non-Tapxan nOH-Y3nak ar Tiopku, KOTo-
peiit ponmics B ropoae Otpap (Hemaneko oT HbiHemHero llIsiMkenTta). Bme-
CTe C KapaBaHOM B MOJIOABIC TONbI MonanaeT Ha biamxHuil Boctok, momydaer
oOpa3oBanue B ropomax barman, [lamack m Aumemmo, ycBanBaeT apaOCKuii,
JPEBHETPEUECKUN, TATUHCKUN U JpYyTHe A3BIKU (TOBOPST, OH 3Hai 70 SI3BIKOB),
M3ydaeT aHTHYHYIO (rocoduio, 1aeT oOMMpHBIE KOMMEHTapHH K IPOH3BE-
JCHUSAM APHCTOTEINs, MUIEeT coOcTBeHHbIe paboThl. [lomyumn ums «Broporo
VYunrens» (mocne Apucroresns). Ero ¢ mosHbIM OCHOBaHHEM MOKHO CUHMTATh
apaOCKNM MBICITUTENEM, TaK KaK OH HaIllHCall CBOM NMPOM3BEACHUS Ha apaOCKoM
sI3bIKE U BIIUTAJ B ce0sl apaOCKyro KynbTypy. Ho Takyke ero Mo)HO CUMTATh U
Ka3aXCKUM MBICIIUTENEM, IIOCKOJIBKY OH poxuics Ha Tepputopun Kazaxcrana
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U B IOHBIE TOJIBI 3all€4aTiiesl B CBOEM MHUPOOIIYIIEHUH AyX TIOPKOB — IPOTOKa-
3axoB. Hecmy9aifHO OH Bcerna k cBoeil gamrumnu 100aBisi «aT Tropkwm», 94To
MOKa3bIBaJIO ero rnpoucxoxjaeHue. Ho ¢uiaocod npuHamiexxuT Bcemy uernoBe-
YECTBY — M OTO TaKXKe SBIACTCS OSCCIOPHOW HCTHHOW. O ero TBOPUECTBE MBI
BEJIU peYb B IJIaBe, MOCBAIICHHON CpenHeBEKOBOH MYCYJIbMaHCKOU (HUII0CO-
¢bun.

HOcy¢p Xac Xamxué banacyryncekuii (1017-1083). Ocnosnoii tpyn «bia-
rojlaTHOE 3HaHHME» — I103Ma, BIIEPBBIC HANMCAHHAs HAa TIOPKCKOM s3bike. OH
HaXOIWT B YEJIOBEKE MCKYCCTBA 3HAHHE, yM, COBECTh M Aymy. IIpu 3TOoM crTa-
BUT BBICOKO TMO3HaHHME KaK POJOBOE KayeCTBO 4YeJIOBEKa, HEBEXkJa — OOJIbHON
YeIoBeK. B IeHTpe Mo3MBI pa3MBIIIICHHE O YeThIPEX BellaX: CIIPaBEIINBOCTH,
0JIaromoay4uu, pasyMe M yAOBIETBOPEHHOCTHIO MajibiM (kKaHarat). Korma B
YeJIOBEKe IPUCYTCTBYIOT BCE ATH JOOPOJAETENN — OH JAOCTHTaeT cyacThs. YTo
K€ KacaeTcs IJIOXOTO B YEJOBEKE, TO MBICIHTENb BBIACISICT BPAaXKIy, HABETHI
U CKYHNOCTb KaK CaMbI€C OTBPATUTECJIbHBIC. On NPpU3BIBAET K aCKETUYCCKOMY
o0pa3y XHW3HH, OBITh HE MPHUBSI3aHHBIM K MaTEpHAIbHBIM IIEHHOCTSIM, HOO
6orarcTBo, Kak KpacuBas JEBYIIKa, THl K HEH CTPEMHIIBCS, @ OHA HE TAeT PYKH
U yjnansieTcst OT Te0st 1 yBOJUT B MUPAXK.

Anuo-Axmen Maxmya Myraexu sxun B XII Beke. OcHoBHOH Tpyn — «[lap
ucTuHb. OCHOBHAs MpoOJeMa — CMBICI YeJIOBEYECKOH KHU3HU. Ero oH BUAMT
B OOpeTCHUM 3HAHWUU W yBS3BIBAHUS UX C MOPAIbHBIMH IEHHOCTAMH. Hade
OKa)XETCS BO BJIACTH TOPJBIHHM, YTO HEJOCTOIHO M MOPOYHO JJIsi YeNOBEeKa.
«KpoBb HEIB3sI CMBITh OTBETHOH KPOBBIO, HOO BCE PABHO OCTAHYTCS CIEIBI OT
HOBOIT», «ECiIH KTO-TO COBEPIINT 3710, yMEH MPOCTHUTH, B OTBET CAEail 100po».
«Tam rae ectb Men, ecTh ¥ nmyena. Brauasne monpoOyit ee yKyc», — TOBOPUT OH.
«ITO CTOUT 3aIIOMHUTH TE€M, KTO B )KH3HHU WUIIET OJHU HACIAXKICHHS, — TAKOTO
He ObIBaeT».

Ko:xa-Axmer Sccaym (1094-1167) — sApkmit mpencTaBUTEeNb Cy(hUHCKON
¢unocodpun. OcHoBHOE mnpomsBencHue «JluBan-u-xukmet» («KHura mymapo-
ctuy). CkBo3Has ujaes ero ¢uiocopuu — O6opbbda 3a AYXOBHOCTH YEJIOBEKA.
Uenosek obmagaeT TenoMm u ayxom. Ilocnegnee — GecieHHOE OTIHYHE €r0 OT
OCTaJILHOT'O KUBOTO MHpa. 3]IeCh €r0 WJEeU COBIAAAI0T CO 3HAMEHHUTHIM ado-
pusmom K.Slcmepca «momnuHHas CHTyalus 4elioBeka — MyXoBHas». [logoOHO
ABryctuHy brakeHHOMY, OH TOBOPUT O CBOMX 3a0JIyJEHHSX B MOJIOJIbIC
roAbl (CTpeMIICHUE K IIOTCKUM HACIaKICHUSM, OOTaTCTBY, BIIACTH, CIaBE H
1.1.). OgHAaKo, — 3T0 3a0myxaeHne, Mupax. [loaToMy mepBbIe mIaru B JBHKE-
HuM K bory — o0y3nanue noxoreil. Slccaym nmoaBepraer pe3kod KpUTHKE HEJo-
CTaTKH TE€X BPEMEH (HECIPaBeIIMBOCTD, B3ATKH, JOXKb, CTPEMIICHUE K TYTOH
cnaBe U T.J.). VI B TO ke BpeMs OTPUIAeT HACHUJIbCTBEHHBIN MyTh NMEpeyCTpOi-
CTBa 00IIecTBa, MPHU3BIBACT K TEPIICHUIO B MOJIB0OE AJaxy.
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K.-A. Slccaym — npu3HAHHBIA TJIaBa MIOPKCKOU Gemeu cyguszma, co3zia-
Tenb CyQHuiHCKoro opodena sccasuiia. Topox TypkecrtaH, Gmaromaps ero aBTo-
PUTETY, CTAJl 3HAYUTCIBHBIM CPEAHCBCKOBBIM MNPOCBCTUTCIBCKUM HEHTPOM
Kazaxcrana. Cyduiickasg mkoina Kak 00s3aTelIbHOE YCIOBHE HPAaBCTBEHHO-
JTyXOBHOTO COBEPIICHCTBOBAHUS U TIOCTHXKEeHHS bora TpeboBaa MpoxXoxKACHUS
IIyTH, OCHOBHBIMH 3TallaMU KOTOPOTO OBLIM: wapuam, mapukam, XaKukam,
mazpugpam. Hapsany ¢ OCHOBHBIMH 3TanaMH HMPOXOXKIEHHS TyXOBHOTO IIYyTH,
BAJKHBIM COCTABJISIFOIINM yYEHHUs SICCABHIICKOrO OpJEHA SIBISETCS MpaKTHUKa
UCIIONTHEHUS 3uKp. 3UKpP — 3TO Takoe MOMHHAaHUe bora, KoTopoe B OyKBajIbHOM
CMBICIIE pOXAaeTcsl B ceplue cydus, a 3aTeM UCTOpraeTcsi OTTy/a C pblJaHH-
SIMH 1 MOJIBOOH.

Bo BpeMsl MCHX0HEPreTHYECKHX TPEHUPOBOK HCKITIOUUTEIIBHOE 3HAUCHHE
npuaeTcs My3bike, nexuto. CuuTaeTcsi, 4YTo My3blKa — MHIIA TyIU («eu3a-
u-pyx») — OIHO M3 CPEICTB, CHOCOOCTBYIOMIMX JyXOBHOMY Iporpeccy. B
«JluBaH-u XMKMET» YacTO BCTPEUAETCs CIOBO «cama» — 3TO 3UKp, YTCHUE
MOJIUTB U «XHKMETBI» caMoro Slccayu, BO BpeMsi KOTOPOTO MCIIOJIHUTENH pac-
KauMBaJIMCh B TAKT IICHHUIO.

Oco0eHHOCTBIO TIOPKCKOI BETBU Cy(u3Ma ObLIO TO, YTO 3UKP MPOBOJHUIICS
Ha POTHOM TIOPKCKOM SI3bIKE, HO OCHOBHBIE MOJOKEHHS HCJIaMa TPaJAWLHOHHO
UCTIONHSIINCh Ha s3bike KopaHa, Ha apaOCckoM si3bike. AXMeT Slccaym cumtal
3UKp HE OOpSAIOM, a COCTOSTHMEM TyXOBHOCTH, AYIIH, JOITYCKal COBMECTHOE
Y4aCcTUC MYXYHWH U KCHIIWH BO BpEMs 3UKpPA, HECMOTPsS Ha HETaTUBHYIO pCakK-
LU0 CO CTOPOHBI OPTOJOKCAJIBHOIO Mcilama. B 3aBUCHMOCTH OT COCTOSHHUS
JyLIU JOMYCKAJIUCh B PABHOM Mepe KaK I'POMKHM, TaK U TUXUH 3UKD.

BajxHBIM MOMEHTOM B SICCaBUICKOM OpPJEHE SIBISETCS BOINPOC O B3aUMOOT-
HOIICHUH MEXIY wielxom u mypuoom. I1o JaHHOMY BOIIPOCY 0COOBI MHTEpEC
npeacTaBiseT Tpakrar Sccayn «Ilakesip-Hama» («CkazaHue o OegHOMY), SIBIS-
IOIIMMCSI PYKOBOACTBOM, Kak JJIsi OOy4eHHs, Tak W JUISl BEJCHUS IpPaBEIHON
JKU3HU MYPHUJIOB: MOXKHO CII€IOBATh TOJIBKO 32 TAKUM MTUPOM, KOTOPBINA OBLIT OBI
B IIapuaTe y4YeHBbIM, B TApHKAaTe — KOMIIETCHTHHIM, B XaKHKaTe — COBEPIICH-
HBIM, B Marpudare — ImeIpbIM.

SlccaBu ompenenua pyciao pa3BUTUS HAPOIHOM CTPYH B HOBOUCIAMCKOLU
yueuausayuy TIOPKCKUX HApPOJOB, CyMeJ COCAMHHUTH HOBYIO PEJIUTHO3HYIO
HJICOJIOTHI0 C MAacCCOBBIM CO3HAHHMEM, TEHTPHAHCKO-IIAMaHUCTCKUM, 30pO-
actpuiickum. IIponoBenpro cHpaBeAIMBOCTH, HPABCTBEHHOrO, JYXOBHOTO
OYMILECHUSI M COBEPLICHCTBOBAHUS HYEIOBEKA ACCABUIICKOE OBUDdICEeHUe HAIIIO0
OTKJIMK B Ayl TIOPKCKOI'O HAapoja.

TeopuecTtBo no3TOB-KBbIpay XV-XVIII BB. ThiCSUENETUSMH CYIIECTBO-
BaBIICC KOYCBOC OOILICCTBO K ITOMY BPEMCHH MPUXOIUT K CBOEMY (HHATY,
oHo ncuepnaio ceds. C EBponsl ayror cBexxne BeTpsl HoBoro Bpemenu. Poc-
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cust mocnie pacnanga «3osotoii Opibl» HauYMHAET JaBiieHHe Ha BocTok, 3axBa-
TeIBast Mexknypeube Bonru (Enmnp) m Ypama (OKaiieik). C BocToka KHTaWIbl
BBITECHSIIOT OpaToB (KOUeBOW HapoJ A3MM) Ha Ka3zaxCKue 3eMiu. B pesyib-
TaTe HapOAbl HAYMHAIOT B3aUMHO UCTPEOIATE APYyT JIpyra. DTO OBLIO BBITOIHO
kak npaButensiM Poccum, Tak u Kurtas. B pesynbraTe, HE cyMeB N1yOHMHKaMHU H
KOIIbSIMH ITPOTUBOCTOSITH MPOTUB BUHTOBOK M Iymiek HoBoro Bpemenu, kazaxu
MOMaal0T B 3aBUCHUMOCTB OT Poccnn. B Takux Tparmueckux yCIOBHUSIX TIPH-
xonutcest pritocopeTBoBaTh nodTaM-keipay X V-XVIII B.B. Hanbonee usect-
HBIX U3 HUX: Couinvipa-sicvipay, Acan-Katievl (neyanvuoity), Kasmyean — XV eex,
Jocnambem u Hlanxkuiiz — XVI eex, Kuembem u Mapeacka — XVII ek, Axkmam-
bepovl u Tammuxapa, Byxap-oceipay — XVIII eex.

Ceimbipa-xbipay 1 Ka3Tyran npussiBaioT HapoJ K MaTPUOTHU3MY, K TOTOB-
HOCTH 3aIIUTUTH POAHYIO 3eMito. C Jpyroil CTOPOHBI, B MX HMOATHYECKUX
CTPOKaxX YyBCTBYETCSI HOCTAJBIHS MO YHICAIINM BPEMEHAM, KOTa B TYYHBIX
CTensx, 1no noitmam pexk Bonru n Xaiipika BoguiINCh HECMETHBIE CTaAa OBEIl,
KOHEH, a B peKax IJIECKAJINCh Ca3aHbl KaK To0Bajble oBeukH n T.1. Ocobo cie-
JIyeT CKa3aTh O MOATE, MPO3BAHHOTO HAPOJIOM «AcCaH-TIeHaTbHbIN». Ero cuiabHO
3aboruna cynpba Hapoma mocie pacnajga rocynapcrBa «3050To Opnbi».
Kputnueckumu cosetamu momorai JKanmbek-xaHy B (HOpMHUpPOBaHHH HOBOH
roCy/IapCTBEHHOCTU Ka3aXoOB, PAaTOBal 3a CHPABEIJIUBOCTb, MyApPOE pEIICHUE
rocyJapcTBeHHbBIX Jenl. OH SBIAETCS TEPBBIM YTONHCTOM — HMCKaBIIMM BCIO
xu3Hb «Kepyuk» — 3eMirro 00€TOBaHHYIO, IJie Bce ObLIM Obl CHACTIMBBI, HE
06110 OBI HUIIETHI, HEXBATOK, PE3HU, CTPAJAHUN U TIPOUYETO.

Jocnamber sxsipay-0orateips (XVI B.) B Bo3pacte 30 met morubaet mof
Actpaxanpto. OCHOBHOH MOTHB — BOCXBaJICHUE BOCHHOH J€MOKpATHH, TJI€ BCE
ObUTM CBOOOIHBI M PABHBI U HE JKaJIENIM CBOUX JKMU3HEH IS 3aIIUTHI POMMHBL

HpaBcrBeHHast duinocodusi Ka3axCKUX aKbIHOB-JiCbIPA) HAXOAUTCS B IPSsi-
MOH CBSI3M C HPAaBCTBEHHBIMH HICIMHU M (PUIOCOPCKO-DTHUECKUMH TCOPHUSIMH,
HAKOIIJICHHBIMU YC€JIOBCYCCTBOM Ha MPOTAXKCHUU BCEH ero HUCTOpHH, U TIPCI-
CTaBJsieT co00M 0000LIEHNEe U pa3BUTHE ITHX WAEH, IPUMEHUTEIBHO K UCTO-
PHYECKUM YCIIOBHSIM JKU3HU Ka3aXCKOTO Hapoza.

Ilankuiiz TOBOPUT O HEOOXOAMMOCTH MOAYUHSTHCS EIUHOMY LEHTDY,
4910 OBLIO caMOil OCTpPOIl MpoOIIeMOlf KOYEBHHUKOB, TaK KaK KaXKIBIH pof OBLT
CaMoJIOCTATOYHBIM (CKOT J1aBaj MOJIOKO, MSICO, IEPCTh, BCE, HEOOXOAUMOE
JUTSL J)KU3HU) M HE HYXJAJCS B APYTOM, YTO OCJIA0JAI0 HApOJA Hepes BHEIl-
HUMH yrpo3aMu. Bropas — uges o 3apaHee mpenonpeneiaeHHoi TeHrpu cyap0sl
yesioBeka. MoKellb Jjake OfMH HaOpOCHTHCS HAa COTHIO TBOMX BParoB — €CIH
Tenrpn mnonaepkuT, BBIMJCHIL MOOCAUTENEM, A €CIH CYXJICHO yMEpeTb —
noruOHewb, 3amumas Poguny. Takol daTann3M BIOXHOBISI 0ATBIPOB 3TOIO
BpPEMEHH.
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Ocobo crenyer OTMETHTH TBOpYecTBO modTa byxap-wbeipay (XVII —
Hayaio XVIII BB., KOTOpBIH KUJI B camMble Tparuyeckue rojibl KU3HU Hapoaa,
CBSI3aHHBIX C HalIecTBUEM oiiparoB. [1odT cokpymraercss O BpeMeHH, KOrna
0oraThIpy CMEHWJIM CBOMX apraMakoB M €3/IMJIM Ha TO0BAJIBIX JIOMIAAX, Oec-
MOIIAHO BCKPBIBACT SI3BbI Hapojaa (HET CIWHCTBA, MPEAAIOT COOCTBEHHBIC
MHTEPECHl Hapo/ia, He XOTAT MOAYMHSTHCS €IMHOMY XaHy, HET HallHOHAJIBHOI'O
CaMOCO3HaHUS | T.J.), TPU3bIBAs €ro K equHeHuto. [1o3T cokpymaeTcst o Kpa-
TKOCPOYHOM XapaKTepe >KU3HU YeJOBeKa M B TO e BpeMsi TOBOPUT O Geccmep-
THH UMEHH XOPOIIETO YeJIOBEKA U TBOPEHMsI yueHoro. Kak Obl XOpOIIo HY KU
YeJIOBEeK, OH HE MepecTaHeT Me4yTarh 00 elle Jydliei )U3HH, KaKk Obl HEBBIHO-
CHMO TSDKENIO HU OBLIO, OH HE TIepeCTaHeT HAJCAThCs, U KaK Obl JOJITO OH HU
KUII, EMy XO0UeTCsl )KUTh ere u eme. Y 3To Tak.

®unocopus Ipocsemenus XIX Beka.

B pesynprare npucoenunenus Kaszaxcrana k Poccuu, B pa3BUTHM NpPOU3-
BOJUTECJIbHBIX CUJI U B MPOCBCIICHUU CTECIINM MPOU3OIIIN 3aMETHBIC CABUIU. B
cyap0ax HapoJOB PErMOHA IIOSIBHJIACH PETHOHAIbHAs HEOOXOIMMOCTH 0CO3-
HaTh UCTOPUYECKYIO MEPEMEHY B BUJE NPOCEEMUMENbCKO-0eMOKPAMUYEcKou
muicau. Kazaxckue NpOCBETUTENN NPOIUIM BCE TPYAHOCTH M CIIOKHOCTH
9BOJIIONMOHHOTO TyTH. X Oopnba Obla HampaBieHa MPOTHB PEAKIIMOHHOM
MOJUTHKU. B craHoBneHMn m (HOPMHPOBAHMHU Ka3aXCKOH MPOCBETUTENIbCKON
MBICTH OOJBIIYIO POJNb CHITPATH PYCCKULL PEBONOYUOHHBI OeMOKPAMUSM T
npoceenieHue. B ocHOBe nx OOpBOBI JISKUT MUPHBIH MyTh pe)OPMUPOBAHUS —
PYKOBOZACTBYSChH «CIPABEAIUBBIMI» M «UUCTBIMID) 3HAHUSMH, ITyTEM Hay4HBIX
OTKPBITUH pa30yANUTh HApPOJHBIE MACChI, 1aTh UM BO3MOXHOCTb OCO3HATH IPO-
uioe, Hacrosmee U Oynymiee. Takyro 3ajady BBIIONHUIM KA3AXCKUE Npocee-
mumenu.

Hloxan (Yoxkan) Yanuxanoe (1835-1865 r.r)) 3a CBOIO KOPOTKYIO JKU3Hb,
Mo0OHO METEOpY, OCBETHIJI MHOTHE CTOPOHBI JKM3HM Ka3aXCKOrO Hapoja, ero
KYJIBTYPBbI. B cBOMX OHTOJIOrMYECKHX BO33pCHUAX OH NPUACPKUBAJICA MaTC-
PHAIMCTUYECKUX B3MJISAOB. DTO BHJHO MO €r0 HCCIIEIOBAHHUSIM OCTATKOB
IIaMaHU3Ma B JIyXOBHOW JKM3HU Ka3aXoB, I7Ie TOKA3bIBAET, KAK CYpPOBBIC TaWH-
CTBEHHBIC CUJIBI TPUPOABI OTPAXKAIUCh B COZHAHUH B (paHTACTHUECKOH (hopme.

Kax commanpabIl rmocod, oH MpuAepKUBAJICS MO3HUIINH «Treorpaduye-
CKOTO JeTepMHHHM3Ma». [[pHYMHY MCTOPUYECKOr0 OTCTaBaHMsSI Ka3aXOB BUJEI
B cypoBbIX crermsx Capbl-Apku, rie Haubosee onTUMabHONH (HOpMOI X03sii-
CTBOBAHUs, — BIUIOTH JIO0 MOSBJICHUS MAIIMHHOM TEXHUKH, — OBIIO KOYEBOE
YKUBOTHOBO/ICTBO.

Bepun B BO3MOXKHOCTBH TPOBEICHUS HAa OCHOBE CIIPABEAJIMBOTO yIpaBIe-
HUSl «pa3yMHBIX pedopm», KOTOpbIe yiaydiiuiau Obl )KM3HB Hapoaa. B cBoeii
pabote «3amucku o cyneOHoi pedopmer 11l YanuxaHoB mpeiaraeT OCTaBUTh

120



CTapyIo CHCTEMY «cyna OMeB», HOCKOIbKY Poccniickue 3aKOHBI HE YYUTBIBAIOT
crenu(uKy Kazaxckoro odmiectBa Toro BpeMeHH. OgHAKO, €ro IpeiIoKeHHs
He OBLIN MPUHSATEHIL.

III. YanuxaHOB BHEC I'POMaJHBIA BKJIaJ U B JI€J0 U3y4YEHUs IyXOBHOI'O
Hacienuss KoyeBoro Haposja. [loHMMast BCIO BaXHOCTH COXPAaHEHHUS YCTHOTO
HApOJHOTO TBOpYECTBA sl OyIyIIMX I[OKOJCHHI, OH MEpeHec Ha Oymary
takue snudeckue Bemu, kak «Kospl-Kopnem — basu-cyny», «Egure», «Ep
Kocaii», «Ep Kokimiey», KoTopble TOSBIIINCH elle B TITyOOKOH TPEBHOCTH U OT
MIOKOJICHHSI K ITOKOJICHHWIO TepeaBaluch B YCTHOW (opme. st KBIPTBI3CKOTO
Haposa OH COXpaHUI UX BenuKuil snmoc «Manacy. HemaBHo B 3TO# pecmyOnnke
OTMEYaJH THICSYENETHE TI0ca.

Hopai Anmoetncapun (1841-1889) — kazaxckuil meaaror-npocBETHUTENb,
nucaresb, (OIBKIOPUCT, OOIIECTBEHHBII JeATeNb, YUeHbII-3THOTpad. ABTOp
Kazaxcknx yueOHmkoB: «Kaszaxckas xpectomarus» (1879; 2 m3m., 1906) n
«HaganpHOE PYKOBOACTBO K OOYUYCHHIO Ka3aXxOB pyccKoMy s3bIKy» (1879),
aBTOp OaceH M pacckasos, a Takxke nepeBoaos JI. H. Toncrtoro, M. A. Kpsutosa.
Co3nan BapuaHThl ajaBUTa HA OCHOBE PYCCKOM rpaduku JUIsl 3aIlMCH Ka3ax-
CKUX TEKCTOB. MHOro Tpy/Ja BJIOXHJI B Ha4yaJl0o OPraHM3allu JKEHCKOro o0pa-
3oBaHusl. Ilpu ero mogaep:kke OTKphLIACh keHcKas mkona B Mpruse. Ilozguee
JKEHCKHE yUMIIMIA ¢ HHTepHATOM OTKpbLIuch B Typrae B 1891 rony, B Kycra-
Hae — B 1893 r., B AktroOuHCcKe (AKTOOE) — B 1896 I. OTKpBUI YETHIpE IBYX-
KJIACCHBIX LEHTPATBHBIX PYCCKO-KHPIU3CKUX YUIIININA, OJHO PEMECICHHOE
YYHIIHIIE, TATh BOJOCTHBIX IIKOJI, BA YUMJIUINA JIJIs JETEH PYCCKUX MOCENSH.
A Tak)Xe yYUTEJIbCKYIO HIKOJIY B TpOMIIKE, HEMHOTO I03)Ke OHa ObLIa TepeBe-
nena B OpeHoypr.

«bip kyoaiiea culiibiHbin, Kea, Oananap, oxulLivbiky («/losepsce Bceswviui-
HeMmy, Oasaiime, 0emu, Y4UmMbCay), — TH MOITUUECKHE CTPOKH AJTBIHCApHHA
3aKJIIOYalOT B c€0€ OCHOBHOHM NMPOCBETUTENbCKUN TpuHIUN. OH BHUJET B IPO-
CBCIIEHNUHU Hapoja MyTh €r0 COXPAaHCHHUS M MPHUCIOCOOJICHHUS K HOBBIM 00CTO-
SITEJILCTBAM JKU3HU. [IpOsIBIISISE TPOMaIHYIO SHEPrUio, JOOUBAJICS OT LAPCKUX
BJIaCTEH OTKPBITHS HOBBIX ILKOJI, TIKCAJ JUIs JeTel yueOHuKu. Beictymnan mpo-
THB TTOJUTUKHN [apU3Ma.

Ero mepy npunamiexat pacckassl U HoBeJTbI «Kpimmak Ceitity («Kpimuak
Cetiury), «Kni3 yit meH, aram yit» («Kubutka u mom»), « Acen mem» («/pa-
roueHHas TpaBay), «llleme men Gama» («MaTh u cbIH»), «bail MeH >xapisl
Oanmace» («CwiH Oast u cblH OenHsika»), «Taza Oynaky («UHCTBI POTHHKY).
AnTBIHCApUH OBUT Pa3sHOCTOPOHHE OOpa30BaHHBIM 4eloBeKOoM. Ero HayuyHBIH
WHTEpPEeC BKIIIOYAJ U 3aHsATHE 3THOrpaduei (cMm. Mbpait Anteiacapun// http://e-
history.kz/ru/biography/view/19).
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Brergaromuiicst cien B Cyap0e Ka3axCKoro Hapopa octaBmin Aodai Kynawu-
oaee (1845-1904) — mpocBETUTEND, MTOIT, KOMIIO3UTOP, TIEPEBOIIHK, TTPABOBE
u nosiurodor. Ero ¢unocodckue B3rIsiibl MOXKHO, NOXKAIYil, OTHECTH K PEJu-
THO3HOH (unocodcekoit anTporonoruu. Co3narens, Beenennas, YenmoBek — 3T
TPH KaTeropuu oOpasyroT ocHoBauue ero ¢uiocoduu. IIpu 3ToM U HexMBas,
U KMBasl MPUPOAA CO3JaHbl TBOPLIOM ISl YENIOBEKA, YTO CBUAETEILCTBYET O
Ero mo6Bu k Hemy. Ecnm 3T0 Tak, TO M YeloBeK MOJKEeH JMoOUTH bora Bcei
JyIIOH, TOJIBKO B 3TOM ClIyuyae OH HalAET CMBICI CBOEH JKM3HH, — 3adBISET
MBICIHTENTb. HO BMECTe ¢ TeM, 4eloBeK — CyIIECTBO OTPAHUYEHHOE, €T0 JKU3Hb
oTMepeHa, a bor — Oesrpanuuen, BeyeH. [loaToMy YenoBeK MOXET IO3HATh
bora nump 4acTHYHO CO CTOPOHBI €r0 OTKPOBEHHS, B TO BpeMs KakK IOJIHOE
MIO3HAHUE — UCKIIFOUEHO.

Abait — ¢dunocod Hosoro Bpemenu. [losToMy OH He MPUHHMAET aCKETH-
4ecKoi (puiocopuu CpeTHEBEKOBBIX MBICIHTENCH. Ecnu Bce cTaHyT Ha MyTh
«TapuKara», OTKa3aBIIMCh OT MaTepPHalbHOIO MHpa, TO «KTO OyAeT macTu
CKOT, 3amumars PonnHy, KTO OyfeT MINTH OJCKIBI, CEATh 3€pHO, MCKATh B
3eMJIe COKPOBHINA, KOTOPHIE CO37aHbl TBOPIIOM pajy yenoBeKa? — BOIPOIIAEeT
MBICITHTENb.

Abaif TOBOPUT O TOM, YTO OJHH JIOAHU XOTAT OBITH OOraTBIMH, YTOOBI 000-
rHaTh JPYTHX, BO3BBICHTH ceOst. [Ipyrue e He XOTAT ObITh B MaTepuaIbHOM
IIJIaHe 3aBUCHMBIMH OT JIPYT'HX, CBOUM OOraTCTBOM LIEAPO JIENIATCS C HYKAAI0-
mumucs. Bropoit nyTs 6mke k bory. Eciau Thl )KuBelb 1 KONUIIb OorarcTaa
TOJIBKO JUIsl ce0st, TO 4eM Thl OTJIMYaeHIbCcsi OT XMBOoTHOro? Ho ecnm myma-
emb 0 cebe U B TO ke BpeMsl 3a00THIILCS O APYTUX, — TOT/A Thl HACTOSIIUI
YeJIOBEK.

IlogMHHOTO BO3BBIMICHHUS YEJNOBEK JOCTHUTAaeT B cdepe ITYXOBHOCTH.
JIOCTOMHCTBO YesloBeKa HE B MAPUOBON ONEXKJAE M BHEIIHEM IMOBEICHHH, a BO
BHYTPEHHEH YHCTOTE IOMBICIIOB. YesioBeK, OOySTHHBINH TOpIBIHEH W BBICOKHM
CaMOMHEHHUEM, YHIKAIOUINI APYTUX — HA CAMOM JIeJIe MEJIOK.

A0aii xoueT, 4TOObI JIIO/IM HEe pacTpadyuBay ceOs MOMYCTY, 3aHUMAINCh Obl
JIETIOM, OBJIAJICBAJIN HYKHBIMH MpOQEeCcCusIMU — 3eMIIeeNbIla, TPOIaBIa, Ky3-
Hella ¥ T.JI. ¥ TaKUM 00pa3oM, ObIJIM HE3aBUCHMBIMHU B MaTepUaLHOM IUIAHE.
On cpaBHHMBaeT Ka3axa ¢ y30eKoM, HOoralnem, TaJ)KHKOM U PyCCKHM U TOBOPUT
0 HEOOXOJUMOCTH YUMTHCS y HHUX M MEPEHHMaHUs BCETO TOTO, UYTO IMOJIE3HO
JUTst KU3HU. KpUTHKYS NICHMXOJIOTHIO Ka3aXoB, OH OOJIMYAET UX JICHOCTh, HEBE-
KECTBO, 3JI0CTIOBHE U JPyTrHe MOPOKH, IPU3bIBAECT K OONIBIINM LEISIM B XKHU3HH,
IITyOOKOMY MBIIUICHUIO, MUJIOCEP/INIO, TBOPYECKOMY TPYAY, YJOBJIETBOPEH-
HOCTH T€M, 4TO 4decTHO 3apaboTtan. Ilockombky denmoBek — siapo BcenmeHHOMH,
TBOpeHue bora, To camas riaBHas 3ajada — ObITh YCIIOBEKOM, «Adam 60!y,
npu3bIBaeT AOaif, 9TO 3HAYUT COOTBETCTBOBATH IOHSITHIO YEIIOBEKA.
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OteuecTBenHas puiaocodus B XX Beke.

XX Bek cwIrpali B Cyap0e Ka3axCKOTO Hapoia 0COOYI0 poib. Y Ka3aXCKOTO
Hapoja MpOChINaeTCs HAllMOHAJIBHOE CAMOCO3HAHUE, M CTPEeMJIEHHE K CBOOOE
mproOpeTaeT OCO3HaHHBIE UYEpTHl. B pesynbrare OONBIIEBHCTCKOIO HACH-
nus, Ka3axu, MOTEpsB MOJOBHHY CBOETO HApojAa, OKOHYATEIBHO IMPOIIAOTCS
C KOUEBBIM YKJIQJIOM >KM3HH, CTAHOBSATCSI OCEUIBIM HapogoM. OcBOOOIMBIIN-
ecst mpocTopsl Capbl-ApKH 3aTONHSIOTCS JIIONBMH CO BCEX YTOJKOB OBIBIIEH
HMIIepUH — B pe3yibpTate KazaxcTaH CTaHOBUTCS MHOTOHAIIMOHAJIBHBIM KpPaeM.
B 80-¢ rr. mpoucxonut kpax CCCP, u 006pa3yroTcs HOBbIE HE3aBUCHMBIE TOCY-
nmapctBa. Takum oOpa3oMm, XX Bek, HayaBIIMKCS Tpareauei sl Ka3aXCKOro
Hapoja, 3aBepuraercsi oopereHueM uM cBoOonsl. IlpormBopeunBbiit XX Bek
OKa3all BIMSHUE HA pa3BUTHE HUIOCODHH.

Hlakapum Kyoaiioepoues (1858-1931 r.r.) — mpoceturens, pritocod, ucto-
PHUK, TIEPEBOAYMUK, IO3T, 3HAJI TEPCHICKHHA, apaOCKHid, TIOPKCKUHA U PYCCKUH
SI3BIKH, OBUT IIUPOKO 00pa3oBaHHBIM YeJIOBEKOM. Ero MHPOBO33peHHE MOXKHO
KBaIM(UIIMPOBATh KaK PAlMOHAIBHYIO PEIUTHO3HYIO0 (uiocoduio, Him Kak
Oeusm (IIPU3HAETCA COTBOPEHHE 3TOr0 MHUpa borom, HO manee oH pa3BUBACTCS
Ha cBoel coOcCTBeHHOH ocHoBe). lllakapuM NpU3HAET CyIIeCTBOBAHHE MHUPA
yepe3 oguoicenue, 9TO TPUBOAUT K PA3BUTHIO KU3HHU, €CTECTBEHHOE ITPOUC-
XO0K/IEHUE YeJIOBEKa U3 )KMBOTHOTO MHUPA, CBA3BIBAET MPOUCXOXKICHUE JKU3HH C
COJTHEYHOH Heprueil (CoNHIe — OTell, 3eMJIsl — MaTepPhb KHU3HH).

[ITakapyuM NpU3BIBAET K HU3YUYCHUIO IPUPOABI, PACKPBITHI0 €€ TalH HU
WCIIONIb30BaHMIO UX B IpakTHke. [lo3Hanue, 3HaHMs, Bepa, HOHUMAHNE — SIBIIS-
I0TCSI IPOyKTaMHU yMa, KOTOPBIH, B CBOIO OYEPEb, 3aBUCUT OT MO3ra.

MBICIHUTENb BBIACISET TPH UCTUHBL DTO TPaJNUIMOHHBIC B HCTOPHH (HIIO-
cohun ucmunvl pasyma u eepvi. K 3TUM HCTHHAM OH MOOABIAET UCHMUHbL
cogecmu W CYUTACT UX OCHOBOIOJIATAIOIIMMM. 3amaj MpHILeN K 3TUM HACIM
rocye JABYX MHUPOBBIX BOWH, mpoias uyepe3 Xupocumy u Haracaku, Tpare-
nuto byxenBanpna u Ocsenunma. Korna sxun [lakapuMm, simepHbie uccienona-
HUS TOJIBKO HAUYMHAJIKMCh, U OCOOBIX TPEBOT 110 3TOMY IIOBOJY YEJIOBEUECTBO
HE UCTBITBIBANIO. [Io3TOMY CciemoBano OBl OIEHNUTH 3Ty BHE3AITHO BO3HMKIIYIO
naero Illakapuma kak keummaccenyuro THICIUETIETHEIO Pa3BUTUSA Ka3aXCKOM
JYXOBHOCTH. B 3TOM 1utane ciemyeT cka3aTh, YTO MHOTHE TEHEBBIE CTOPOHBI
CErOJHSIIHUX pedopM CBsI3aHBI C TEXHOKPATHUYECKOH MOJMTHUKOH, a Hcmpa-
BUTH CUTYAIMIO MOKHO JIMIIb HA OCHOBE «COBECTIIMBOI IMOJUTHUKNY», O YEM HAM
3aBellaJl MBICITUTEb.

IIpocBeTnTenu-geMokpaTsl Hauada XX Beka. K HUM OoTHOcATcsS Takue
nmestenu, Kak: A. BalitypcerHoB, XK. AiimaysitoB, A. Bykeiixano, M. [lyna-
toB, X. [locmyxamenoB, M. XKymabaes u ap. To ObLIX HIMPOKO 0Opa30BaHHBIC
JIIOIN CBOETO BPEMEHHU, KOTOpPBIE BEpHJIM B Oymyliee OCBOOOXKJICHHE Ka3ax-
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CKOTO Hapojia M JIeJIalld BCEe OT HHUX 3aBHCSIIEE JUJISI MPHOIHMKEHHS 9TOTO JTHSI.
[Toutn Bce onu morn6au B Benukoii perpeccun 30-x rT. Bkparue octaHOBUMCS
Ha WX TMOJTUTHYECKOH (uimocodum.

Axmem Baiimypcbinog IPUUNHBI MHOTMX HECUACTHH Ka3aXOB BUIUT B MX
TEMHOTE, HEBEKECTBE, MACCUBHOCTH, B MPOAAKHOCTH M AJYHOCTH, THUJIOCTH
BEpXOB. B Takux yclOBHSIX HE OCTaeTCs MHOTO BBIXOAA Kak, NOJOOHO KOMapy,
Kycarb, 4TOObI pa30yauTh crsimuii Hapon. A.M. /lynaroB OpocHII OTKPBITHIN
no3yHr «lIpocuucek, kazax!» (Osn, kasax!). OHM TIOHUMAaNH, YTO B CIIOXKHB-
LIMXCS YCIOBUSX IMOTYyUYCHHE HE3aBHCUMOCTH — /IO OTAAJIEHHOTrO OyIyINnero,
9TO CTparernyeckas 3agada. A B TOH KOHKPETHO-MCTOPHUYECKOH CHTyaluu
HE00XOIUMO TONYYUTh aBTOHOMHIO, CaMOYTIpaBJieHHe B paMkax Poccuiickoro
rocyJaapcTBa, ¢ TeM, YTOOBI MPOCBEIaTh HAapoOA, OOHOBIATH KyabTypy. s
9TOr0 HEOOXOIMMO pa3BUBATh JEMOKpAaTHIO, 00ECIIeYMBaTh IpaBa YEIIOBEKa,
HCIOJIb30BaTh KyIbIE BO3MOKHOCTH [OCynapcTBEHHOH Oymbl B JieNe CO3/a-
HUS U COBEPIICHCTBOBAHMWS 3aKOHOJIATEIBHBIX aKTOB M T.A. B cBoell crarbe
«BBIOOPE» OH TOBOPHUT O HEOOXOAWMOCTH M30paHUS CYABSIMHU HE OOTaThIX, H
HE 10 POJIOBOMY NPHUHITUITY, & YECTHBIX, 00pa30BaHHBIX, TOTOBBIX K 01aropos-
HOMY CIIy)KEHHUIO UCTHHE Jtoneil. A B crarbe «O0 apeHze 3eMIIn» CeTyeT Ha
TO, YTO B CHIIY ITPaBOBOW 0€3rpaMOTHOCTH MHOTHE Ka3axH JIMIIAIOTCS 3€MeJlb,
KOTOPbIE MM IIOJIOXKEHBI 110 3aKOHY. OH TOBOPHUT O HEOOXOAMMOCTH Tepexosa K
MHTCHCUBHBIM METO/IaM BEJICHMsI X03iHCTBa. PasymeeTcs, Takue cTaThH, OIY-
O6nmukoBaHHBIE B Ta3eTe «Kazaxy», IIMPOKO pacrpoCTpaHsINCh B HAPOJE U MOA-
HHUMAaJ1 UX OOIIYI0 NOJUTHYECKYIO U MPABOBYIO KYIBTYDY.

Bonpiiass padora B 3TH TOABI C/elaHa JEMOKpaTaMH IO 3MaHCHIIAIUH
Ka3axckoi keHIIUHBI. JK. AifimMaybpITOB mumeT poman «Ak Oirek», a M. [lyna-
ToB «Hecuactnas JXaman», T7e OHM TOKa3bIBAIOT I€YAJIBHOE IIOJIOKEHHUE
Ka3aXCKOM JKEHIIIUHBL.

B nene nmpocBereHust HApoia OHU BO3JIAraioT OONIBIINE HAAEK/Ibl HAa HAIlH-
OHANIbHYIO0 MHTEIJIUTeHINI0. B 3Toi cBsi3u A.BaliTypCBIHOB TOBOPHUT: «ECTh
y Ka3axoB JiBa Bpara — 3TO OTOHb U Boaa». TpeTuil Bpar, cCuMTaeT OH, — 3TO
CONEPHUYECTBO, 3aBUCTh, OTCYTCTBHE €JUHCTBA, MPOJAXHOCTh M 3aHOCUU-
BOCTh MHOTHX IIPEACTaBUTENCH WHTEIUIMTEHIMH. V1 OH TIpU3BIBacT BO HUMs
CIIy’KEHHUsSI Hapolly MpPEo/oJeTh 3TH HEAOCTATKH. B coBerckoe Bpems, BUISA
HAaCTYMAIOIIYI0 yTpo3y MOTepH caMouJeHTHHUKAIUK Hapona, A. baltypcsl-
HOB BCE CBOHM CHJIBI OpocaeT Ha pa3BUTHE Ka3aXCKOTO S3bIKAa M JTYXOBHOCTH
HapoJa B IIEJIOM.

Pasymeercs, Tpya U NpUHECEHHBIE KEPTBBI PEBOJIIOLUOHHBIX JEMOKPATOB
He mporanu gapoMm. CerofHs Mbl peaJin3yeM MHOTHE MX WIEH, U OHU BCETaa
OyayT B HaIei mamsTH.
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OteuecTBeHHas1 (puiaocopus B COBeTCKOe BpeMsl. DTO BpeMs 3HadM-
TelnbHO u3MeHMJI0 oOnuk Kasaxcrana. Ilocime OrTeuecTBEHHOW BOWHBI, B
cepennHe 50-X T.I. HayasoCh OCBOCHHE T.H. LEIMHHBIX M 3aJIC)KHBIX 3EMEIlb,
MUJUIMOHBI COBETCKHX JIFOJIEH MpHeXajd Ha MECTO IMOCTOSHHOTO JKHTEIbCTBA,
clenaHpl ObLIM TPOMaJHblE MHBECTULIMU B arpapHbIii CEKTOP SKOHOMUKH.
Ha mecrax, OoraTelX ChIPHEBBIMH PECYPCAMH, CTPOMJINCH TOPOAA, TSHYINCH
JIMHUY 3JIEKTporepesad, ac(haabToOBBIE U JKeJe3HbIE JOPOTH U MHOTOE JIpyroe.

H3meHeHUsT B 9KOHOMHUKE OTPaKaluCh W B JIyXOBHO#M cdepe. Pasputue
¢unocopum ObLTO cBA3aHO ¢ OTKphITHEM Ha 6Oasze Kasl'V ¢dumocodckoro
(dakynpreTa, mpurIanieHueM JUist paboTsl B AnMaThl TpodeccopoB U3 MOCKBBI
u Cankr-IletrepOypra. Briepeoie B Kazaxcrane craiu roToBUThCS Mpodeccro-
HaJBI-(UI0CO(BI, YTO OBLITIO OONBITUM JOCTHIKCHHEM COBETCKOTO TIEPUOAA.

Kazaxckass ¢uimocodus B pamMkax MapKCHCTCKOW NapajurMbl JOCTHIJIA
6onpmnux ycrexoB B 1960-roxsl. I'pynma TamaHTIUBBIX MOJIOABIX YYCHBIX —
K. Abounvoun, A. Heicanbaes, M. Xacanos n npyrue, Hadana pa3pabaTeIBaTh
MpOOJIeMBI TNAJIeKTHYECKOH JIOTHKH, ITOJHSIB UX O MUPOBOTO YPOBHS. Pe3yib-
TAaTOM SIBUJIOCH CO3/IaHHE INKOJIBI 10 JAMAJEKTUYECKOW IJIOTHKE, BO3TJIaBIIse-
MoOIi ¢ MoMeHTa ee ctaHoBlieHns akageMukoM HAH PK XK.M. AOnuisInHBIM.
BMmecte ¢ HUM Tpyawinch HanOosee N3BECTHBIE W ABTOPHTETHHIE Ka3aXCTaH-
ckue ¢unocods: K. Abuwes, M. baxanuose, U. Epeanues, P. Kaowipocanos,
A. Kacvimocanos, C. Konuueun, A. Kocuuenko, JI. Haymenko, A. Hoicanbaes,
M. Opuwinbexos, B. Pomnuyxuii, M. Cabum, H. Ceiimaxmemos, I. Conogvesa,
A. Xamuoos. Tlpobnembl B3auMOCBsI3U (PUIOCOGUU M Pa3IUYHBIX OTpacieit
€CTECTBO3HAHUS U3ydanuch B Tpynax K. Paxmamynnuna, M. Cabuma, 3. Myxa-
wesa, A. Baneumbaesa, B. 3opuna, M. H30moea u npyrux.

[IpoGieMbl, MOCTaBJICHHBIC B HEMEIKOW KiIaccuueckoi (uiocodpuu (4eso-
BEK M €ro cBo0o0/1a, TBOPUECKH MpeoOpa3yromas AesITelIbHOCTh, OTUYXKICHUE U
Jp.) OBLIM M3yYeHBI U PA3BUTHI JaJIbIIE TAJIAHTINBBIM OT€YECTBEHHBIM (HIIO-
coom K. AOHUIIEBBIM U €ro yueHHUKaAMHU.

B kazaxckoit ¢umocopuu 0COOHSKOM CTOUT UM BBIAAIOIIETOCS YUEHOTO
A. KaceiMkaHOBa, KOTOpPBIM BHeC OOJBIION BKJIAJ B M3yYeHHE TBOPYECTBA
Anb-®apabu, B UCCIeIOBAaHNUE IYXOBHOCTH JIPEBHHUX TIOPKOB.

B ot ke rogwl 1. Axkmambemos 3a105K1IJ1 OCHOBBI dTUYECKOH, a b. Kasbixa-
nosa, K. Hypnanosa — scretnueckoit mkonsl Kasaxcrana.

Bounplioit Bkjan B pa3BUTHE COLMANBHON (uiiocopuu, B 4YaCTHOCTH, B
MIPOIIECC OCMBICICHNS UCTOPUH KOUYEBHHKOB M WX TEPEXOJ K OCENIJIOCTH BHEC
/. Kwubekxos. Ero nepy Taxke npuHaiiexuT padora «Kaszaxcran: mepexon-
HBII Iepuo», TAC aBTOP paccMaTpUBAET MPOOIEMBI Tepexoaa K AEMOKPATHH H
pBIHKY B KoHLE XX Beka.

Crenmanuct MO COLHUAIBHOW CTPYyKType OOIIecTBa, BHJIHBIA yUCHBIH
Kazaxcrana — M. Aoicenos.
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Iockonbky KazaxcTaH 3a rojbl COBETCKOW BIACTU CTal MHOTOHAIMOHAJIb-
HBIM, TO W3YYCHHIO MEXHAIIMOHATHHBIX OTHOUICHUH yCNSIOCh 3HAYUTEIBHOE
BHHMaHue. B 3T ucciieoBanns 3Ha4YUTEIbHBIA BKIaX BHeCTIU H. [owcanouns-
oun, M. Cyaxcuros, A. Aumanei, T. Capcenbaes, P. Abcammapos, H. Manunumn,
H. Baiimenosa v npyrue.

HopmatuBHas mpupoma oOIIECTBEHHBIX OTHOMICHHUH, POTh OOBIYaeB U Tpa-
JULUN HapoAa B COXPAHEHUU €ro MJAEHTUYHOCTU UCCIIE0BAl BUIHBIN yUeHbIH
H. Capcenbaces.

B 80-e romgsr A.Kacabek BHec CBOH BKJIAJ B pPa3BHTHE METOJOJOTHH COIIH-
aJBHOTO ITO3HAHUS, B MccienoBanue ucropun OtedecTBeHHOH (uiocoduu. B
9THU TOJBI HCCIEI0BANIACh TaKXKe TyXOBHAS JKM3HBb OOIIECTBA M €€ BIUSHHUE HA
pa3BUTHE JTUYHOCTH. 37€Ch MOKHO BBIJCIUTh MMEHA TaKuX (UIOCO(POB KaK
K. llynemobaes, C. Temupbexos, A. Typeymbaes u npyrux. Pasymeercs, ucuep-
narb MMeHa BceX (GuiocodoB, BHECHIMX 3aMETHBIM BKJaJ B pa3BUTHE (PUIIO-
codckoit mpicn B Kazaxcrane, HEBO3MOKHO. {71 3TOTO ciemoBaio Obl HAIH-
caTb KHUTY.

PazButue ¢puaocodckoii MbICIH 32 TOAbl HE3ABUCHMOCTH pecny0IuKH.
B »Tu roas!l Mbl HaOIFOJaeéM MOITHBIA BCTUIECK TBOPYECKOW MBICIH, TIPUXOA Ha
¢dunocodekyro apeHy ruressl Mosoabix ¢unocodos. [Ipexae Bcero, uccueno-
BaJINCh JyXOBHBIC MCKAaHUS Ka3aXCKOTO Hapoja, KOPHIMH yXOIAIIHE B THICS-
yeneTus. B 3T0 OmaropomHoe nemo BHECTH CBOW BKJIAI Takue (HUIOCO]HI,
kak, M. Opuwinbexos, JK. Monoabekos, K. Anmaes, T. [abumos, I. Hypviuesa,
I Kypmaneanuesa u psan apyrux ydenbix KasHY um.Anp-Dapabu. ToHkuit u
TIIyOOKHI aHAIM3 HMCTOPUYECKH c(OpMUpOBABIIETOCS MEHTAJIWTETa Hapoaa
6611 caenan B TBopuecTBe K. HypmanoBoi. MoxkHO oTmMeTnTh Takxke 7. Bypoa-
esa, K. beeanunosy u apyrux. I. Ecum BHEC 3HAUMTENbHBIN BKJIAJ B abaeBejie-
HUE, TI0Ka3aB aKTyaJIbHOCTh HJICH MBICTHTEIS ISl CETOMHSAIIHEH KU3HH.

CrenoBano Obl OTMETUTH TpyAbl b. Hypoicanosa — uccienoBaTelns COBpe-
MEHHBIX 3alaJHBIX TCUEHUH B CPABHEHUHU C JYXOBHBIM HACJIEAHEM Ka3aXCKOTO
Hapoxaa. B aTom xe HampaBneHuu padotaet b. Kyoauibepeeros.

B otm xe romel B mHcTHTyTe ¢ruocopun HAH PK mon pykoBomcTBOM
BUIHOTO y4eHoro A. Hwvicanbaesa Obl1 chOpMHUPOBAH TBOPUCCKHM KOJIICK-
THB, KOTOPBI BHEC 3HAYUTENBHBIN BKJAJ, KaK B HCCICIOBAHHE OTCUCCTBEH-
HOW ¢miiocopuu, Tak ¥ B OCMBICICHUE CIOXKHBIX MPOIECCOB MOJCPHHU3AINH
(K. AnpxanoB, C. Komuurmn, A. Xamwumaos, M. Epranues, I. ConoBneBa,
A. Kamprmres, P. Kagpipkanos, 3. CapcenbaeBa u npyrue). B 3Toit xomriekc-
HOW M MHOTOT'PaHHOW MCCIIEIOBATENIBCKOW paboTe 3HAKOBBIM JIsi MHCTHUTYTa
¢dunocoduu, nonuronoruu u peaurnoseaenus KH MOH PK, kak npu3HanHOTO
nuaepa OOMIECTBEHHO-TIOMUTHYCCKIX HCCICJOBAHUM B PECIyONIMKe, CTallo
nposesenre B 2013 romy mepsoro B Kaszaxcrame ¢uiiocodckoro KoHrpecca,
YUpeKJCHHE 00NIIECTBEHHOT0 00bequHeHNS «PUIocoPpCKuil KOHTPeccy.
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TakuM 00Opa3oM, MOXKHO 3aKIIOYHTh, 4yTO0 6 Kazaxcmamne cghopmuposa-
ach MOWHAA WKONA PuiocoPuu, cnocodonas 0cmMoiCIUBAMY CE200HAUNHUE
Henpocmbvle npodaeMbl 6 KOHMEKCHe 2/100a1bHbIX U He02/100a/1bHbIX U3Me-
Henuii, KOmopble nepexlcusaem 4eio6euecmeo.

AKTyalbpHOM 3afadel HCCICTOBAHMM SBISAIOTCA BONPOCHI CTAHOBIIE-
HUsl OOLIEKAa3aXCTaHCKOW HAYUOHANbHOU udeu, KIIOUeBbIE aCIEeKThl KOTOPOH
BOILJIOIIEHB! B TOCYIAPCTBEHHONW MpPOrpamMMe MOAEPHHU3ALNN OOIIECTBEHHOT'O
CO3HAHUS Ka3axCTaHCKOro olmiecTBa — «Pyxanu scanzoipy» (anpens 2017). B
KOHIICTIIINH TIpOoTrpaMMEbl [Ipesudenma Kazaxcmana, Endacer HA Hasapbaesa
o0palieHo cepbe3HOe BHHMAHHE Ha Pa3BUTHE HCCIENOBAHUH IO «ITYXOBHBIM
cBATHIHAM Kaszaxcrana» mis TOro, 4To0bl «HUKOT/Ia B HAPOJE HE IPEphIBaIach
CBSI3b B JIyXOBHOM T€OrpapuyecKoM MOsICEe», UTO SABJISAETCS CEPbE3HBIM MHTEIN-
JIEKTYaJIbHBIM TPU3BIBOM BHUMATEIbHO OTHOCHTHCS K JIyXOBHOMY HACIIEAMIO
NIPEAKOB U KOPHSIM COBPEMEHHON KYyJbTYpbl. Beap COBpeMEHHBIN MOJIOI0M
YEJIOBCK C €ro AyXOBHO-HPAaBCTBECHHBIM 63KFpayHILOM, 3HaHUsIMH, HAaBbIKAMH,
aJarTUBHBIM TIOTCHIINAJIOM, COIIMAJIbHO-3KOHOMHYECKOH aKTHBHOCTBIO COC-
TaBJISIET LEHTPAIBbHOE 3BEHO JIFOOOH MOJIEPHU3ALNY, BKIIOYAs yughposuszayuio
COBpPEMEHHOro o0miecTBa. B TakoM KOHTEKCTE€ TI'OBOPUTCS O HapallnBaHUU
MOTEHIMaJla HAIUU, KOTOPBIH TpeOyeT AalbHEHIIEro pa3BUTHS HCTOPHKO-
KYJIBTYPHOTO HAYUOHANLHO2O KOOd, TEM CaMbIM, OIPEAECNAIOTCS HOBBIE
BEKTOPBI Pa3BUTHUS YEJIOBEUECKOTO KamUTasa, AYXOBHBIC IIEHHOCTH, CIIJIayu-
BAIOIIME HAIIMOHAJIBFHOE U COLMAIBHOE SIUHCTBO Hapoja. JlaHHbIE KOHTEKCTHI,
OCHOBaHHBIC Ha TIIyOoKoH ¢unocodun Benukoi cmenu, OTBEYAIOT MOTPeOHO-
CTSIM Ka3aXCTAaHLEB K M3MEHEHUSM U IMO3BOJISIIOT OCYIIECTBUTH MX IBOIIOIH-
OHHO, CO3/1aBasi JJIsl HETO TIPOYHBIC JYXOBHBIE OMOPEI.

Buoi6oowsr: Dtnueckas Mmpicnb B Kazaxcrane Gaszupyercs Ha OGoraToM HpaB-
CTBCHHOM Marepuajic, UCXOAAlICM U3 FHy6I/leI HCUCCAKACMOIo HMCTOYHUKA
HapOJHON MYJIPOCTH, KOTOpas Ype3BBIYAHO HACHIIIEHA HPAaBCTBEHHO-3THYE-
CKHUMH HJCAMHU, YTO ABJIIACTCI UTOIOM H 06061H6HI/ICM OITIbITA BCCTO Ka3aXxCKOIro
Hapona. CoBpemeHHasi KazaxcraHckasi puiaocodust OTKpbITa AMAJIOTY C 3araj-
HOW M BOCTOYHOH (pUIOCO(YCKUMHU TPaAULUAMHU, PACKPBIBACT 3HAYEHUE U POJIb
Benuxoit crenu B hopmupoBanun riobansHoi uctopun. (Ilpum moaroroske k
TeMe HCIOib30BaHbl Jekiuu npod. Meipzaner C.K., crarest Kapako3oBoit u
K.K. Xacanosa M.III. «Kocmoc ka3axckoit KyJIbTypbI» U Ap. UCTOYHUKH).

Hapoauplii 3n0¢ 1 KJ11049eBble padoThI
I'epondeckwuii smoc. Kaura moero nena Kopkyrta (Kopkserra).
Hacransl: «Anmnamsbic 6ateipH, «Ep Taprein», «Ep Enire», «Kambap batsip,

«Ep Kexmey, «Ep Kocait», «Copok KpEIMCKHUX 0aTBIPOBY
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[oamsr: «Kosbl-Kopnenr — Bbasu-Cyiy», «Kbi3-Knbek», «Eniik-Kebek»,
«Kankaman-MaMmbip»

TopuectBo nosroB-xkbipay XV-XVIII BB.

Anp-®apabu. ['pak1aHcKas TOTHTHKA.

Anp-@apabu. «O TOCTHXEHUHU cuUacThs». «TpakTaT o B3MIAAaX KUTEIEH
J00OpOAETETHLHOTO TOPOAAY.

Ann6-Axmen Maxmyn Uyraeku. Jlap ucTHHBL

Maxwmyn ane-Kamrapu. CrnoBapbs TIOPKCKHX SI3BIKOB.

Axwmer Sfccayn. «duBaH-m-xukmeT» («KHHTAa Mymapoctmy). «MupaT-yi
Kynyo» («3epkaino aymm»). «Ilakeip-Hamay («Cka3anue o 6eTHOMY («OeTHBIIN
Ha TIEPCHUJICKOM SI3bIKE O3HAYACT «JICPBHIID).

IOcyd banacarynu. bnarogaraoe 3nanue. (Kyranry 6unur).

Banuxanos Y. «Tenrpm». «Mcnam B crenu». «Cuensl MaMaHu3Ma y KHp-
ru30B». «O MyCyTbMaHCTBE B CTEH». «3armucka o cyaebHoi pedopmey. Pyko-
IUCh O KUpPru3ckoMm smnoce «Manacy. «l'eorpaduyeckuil o4epk 3auiiHiicKoro
kpasi». «IIpenaHus u JereH bl OONBIION KUPTH3-KaHcaIlkol opably. «J{HEBHUK
noe3niku Ha Mccbik-Kynby.

KynanotaeB A. «Cnosa Hazunanus». «Kuaura cios. Kapa Ces».

Kynaitbepnues L. Tpu UCTHUHEL.

CynranmaxmyT Topaiirsipos. «Faiica kim?». «Kamap cyiy».

Marxan XKymabaes. M36panHOe.

Mycrada Yokaes. 130pannoe.

Kycunbdek AiimayToB. «Padura» (1920). «En kopranb» (3allNTHUK HapoAaa,
1925). «Mancanxopaap» (Kapeepuctsi, 1925). «lepausz» (1926) u ap.

M. dynatoB. «OsH, Ka3ak». «A3zamary.

AHTOIIOTHS COLMANIBHO-NONUTHYECKON MbIcan KazaxcTana ¢ ApeBHEHNIMX
BpeMeH 10 Hamwux JHed. — Anmartel: MHcTuTyT pasButua Kasaxcrana, 2002.
— 556 c.

Abompunpaun XKM., Aonunbauna POK. Hcropust ¢unocopun. — Anmarsr:
Acem-Cuctem, 2010. — 536 c.

Abmunsana JK.M. Cobpanue counmHEeHHWN B MATH ToMax. T.V. — AJMaThL:
Omnep, 2001. — 455 c.

BOl'lpOCbI AJdA CAMOKOHTPOJIA:

1. Kax meHTanuTeT M 00pa3 )KU3HM HOMAJIOB ITOBJIHSII HA UX MHPOBO33pe-
HUE M cTaHOBJeHUe ¢uiocoduu, conuanbHoe ycTpoiictBo? Kakum 00-
pa3oM BO33pEHUS KOUEBHUKOB BEIPAYKAJIUCH B ATIOCE M MHU(ax?

Cﬂe[l])l KaKUX paHHUX PCIUTHO3HBIX BepOBaHI/Iﬁ IIPOCJICIKUBAIOTCA B
UCTOPHH O BOMYHMIIE, BCKOPMHBIICH MaIbduKa?
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10.

11.

12.

UeM ompenensyiuch TEHE3UC M Pa3BUTHE JIOTHKO-THAICKTHUYECKUX dlle-
MEHTOB B MHUPOBO33PEHHH Ka3aXxCKOro Hapoja?

B dgem mposiBisieTcs cBoeoOpasue Ka3axckoil ¢uminocopun B CpaBHEHUU
C BOCTOUHOH M 3amaaHoi ¢unocodueir? [Ipu orBere onupaiitech, B TOM
Yucie, Ha XyJIO0KEeCTBEHHBbIE MpousBeaeHuss Myxrtapa AyazoBa, Omxa-
ca CymneiimenoBa, ['eponpna bemnsrepa, Mypana Amxu (hOIK-XUCTOPH),
Jpyrux MpicnuTeneid. CpaBHUTE UX TO3UIUH.

KakoBa ponb apaOCkoil cpeHEeBEKOBON MBICIH B PAa3BUTUU Ka3aXCKOU
¢unocodpun? Kakoe BIusHHE 0Ka3aI0 pacCIpOCTpaHCHHE UCIaMa Ha pas3-
ButHe unocopun B Kazaxcrane? B uem BbIpasuiics BKJa CpeaHEBEKO-
BOH apabo-MyCyJIbMaHCKOH KYJIBTYPhl B MUPOBYIO?

KaxoB Briag Xomxu Axmena fccasu, Maxmyna Kamrapu, FOcyda ba-
JlacaryHH B pa3BUTHE KYJIbTYpbI B (puiocopuun?

KakoBbl HCTOpHYECKHE M KYJBTYpPHBIE MPEINOCHIIKA BO3HUKHOBEHUS
Kazaxckoro I[Ipocemenus?

UYro cunran AbGail OCHOBHBIM HCTOYHHKOM HPAaBCTBEHHOT'O HECOBEPIICH-
CTBa 4eJoBeKa B coBpeMeHHOM emy obmiectBe? Kakue mbician u3 «CioB
Ha3uJaHWUs» 0COOEHHO aKTyaJIbHBI U B HAIW JHU?

KaxoBa pons Axmena baliTypcslHOBa B pa3BUTHUU AEMOKPATHM U CTa-
HOBJICHUH HAITMOHAJIBHOTO CAMOCO3HaHUS Ka3zaxckoro obmectna 20 B.?
B gem coctout pons U. BannxaHoBa B mporiecce MpHOOIICHHS Ka3aXCKO-
IO Hapoja K JIOCTHKEHUSIM PYCCKOW U MUPOBOH KYJIBTYPBbI?

B uem 3akiodaeTcst KyJbTYpPOJIOrHYeCKOe 3HAYCHHE TPOCBETHTEIBCKIX
KOHIICTIINH JlesiTeNnel Ka3axcKoi KymbTypsl 19-20 BB.?

B 4yeM cocTosiT 0COOEHHOCTH 3apOKJCHUS M Pa3BUTHS OOIIeKa3aXxCKOW
HaIMoHaJbHOU uaen ot Acana Kaiirsl gepes npocsetuteneit 19-20 BB. k
coBpeMeHHBIM KoHTIenusM H.A. Hazapbaesa?

HazoBuTe OCHOBHBIE MJEW T'OCYJapCTBEHHOW MPOrpaMMbl MOJEpPHH3a-
MU OOILIECTBEHHOI'0 CO3HAHMS Ka3axCTaHCKoro ooOmiectBa — «Pyxanu
JKaHFBIPY», TOKaXXHUTE MX POJIb B Pa3BUTHH COBPEMEHHOH (unocopuu
Ka3aXCTaHCKOro 0OIIecTBa.

B 4yeM cocTosIT 0COOCHHOCTH 3apOXKJCHUS U Pa3BUTHS OOIIEKa3aXCKOM
HarmoHaneHOU wmaen? [lpm oTBere ommpaiitece Ha Cmamvio Ilpesu-
denma Pecnyonuxu Kaszaxcman H. Haszapbaesa «Bszenso e Oyoywee:
MoOdepHusayus obujecmeennoco cosnanusy. Acmana, 12 anpens 2017. —
Akorda.kz.

B cBoem Ilocmanum Hapony Kaszaxcrana, IIpesunment PK, EnbGacs
H.A. Hazapb6aeB cka3zan, 9To CTepkKHEM TpeTheil MOACpHU3ALNM SB-
nseTcs yugposusayus, HEOOXOAMMAs IS TOBBIMICHHUST KOHKYPEHTO-
CIIOCOOHOCTH CTpPaHBI B ILIEJIOM, @ TaKXe YJIYUIICHUS KayecTBa >KM3HU
HAaCEJeHHS.
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[To Bamemy MHeHHIO, KaKOBBI 0Opa3oBaTeNbHBIE U BOCHHUTATEIbHBIE
BO3MOXKHOCTHU HCTIONB30BaHUS YuU@posbix noHAmMuULl B KOHTEKCTE HAIH-
OHAJILHBIX TPAJAMLUN U KYJIBTYPBI, K&K MOXKHO MPUMEHHUTH «LIUPPY» K
cpezie CBOero OOMTAHMUS C TeM, YTOOBI yudposvie mexHoi02uy CoXpaHs-
JU KyJIBTYpHBIC TPaJAUIINH, HAII TYXOBHBIH KOA?

13. PacckaskuTe 0 pa3sBUTHH Ka3axCKod (rIIOCOpHUH B 30Xy ITOCTMOJICpHA?
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Tema 11. 3anangnas ¢usocodus B KOHTEKCTe
KkyabTypbl XX-Ha4. XXI BB.

Ilenv 3auamusn: packpvimov OUANEKMUYHOCHIL MUPOBO33PDEHUECKUX KOH-
yenuyuil u napaouzm OaabHelwezo pazeumus, ¢ Mom YuUcie U KOHUERYUil
KOMREemeHmHOCHHO20 NO0X00a K ObImUI0 U CO3HAHUIO.

Knrouesvie cnosa: uppayuonanuszm, Hexiaccuveckas guiocopus, cyu-
EeHMU3M, MEXHOKPAMuU3M, OUCKYPC, HAPPAMuUe, SnuUcmemd, OeKOHCMPYKYuUs,
NOCMMOOEPH, npazmamusm, @peiousm, Heo@peousm, audUudo, cyorumMayusi,
beccosnamenvhoe, apxemun, (QeHOMEHONO2us, UHMEHYUsl, 2ePMEeHe8muUKd,
HEONnO3UMuGU3M, JIOSUYECKULl NO3UMUBU3M, GepUDUKAYUSL, IKZUCMEHYUOHA-
JIU3M, NOZPAHUYHASL CUMYAYUsl, NOOIUHHOE U HEeNOOIUHHOE CYUIeCmE08ane,
HeomoMu3M, o0dwecmeo nompebdienus, NOCMUHOYCMPUATbHOE 00UeCmeo,
uH@opmMayuoHHoe 00uecmso, MOOePH, NOCMMOOepH, yu@posas guiocopus,
BUPMYATLHASL UHMEPAKMUBHOCTIb.

Ilnan Jekuumn:

1. Ornmume Hekiaccuyeckod Quiocopun OT KIACCHYECKOH 3amajHON
¢bunocodum.

2. «®unocodus xum3am»: O. Hunme, A. [lonenrayap, A. beprcon.

3. HosutuBusM Orrocta Konrta. HeomosutuBmsM. AHanmurmdaeckas (uio-
codusi.

4. Dx3ucteHnnanpHas ¢uiocodus. AMepuKaHCKHA mparmatu3m. [lcmxo-

aHaJIN3.

I'epmeneBtuka. ®enomenonorus. Crpykrypanusm. [locTcTpyKTypanusm.

6. IIpobGsema mapagurmel pa3BuTusa. CMmeHa mapagurm. Oumocodus yug-
P06020 O0IIECTBA.

g

KpaTKOC coaepkaHue

Hppauuonaju3m u MuctuuusM B ¢puaocopun konua 19 Beka. Mppamnu-
OHAJIBHBIN, 3HAUUT «CBepXpa3yMHbI». B 19 B. mpencraBuTenu HampaBieHUs
pa3BUBaiM yUeHHE O OBITHH, JOKAa3bIBas, YTO B OCHOBE BCETO CYILETO JIC)KHT
HEKOTOPO€ HPPALMOHAJIBHOE Hayajio, 4TO SBUJIOCH MOIBITKOW MPEOaoneTh
rereneBcKkuil pannoHanusm. Apmyp Illonenzaysp (1788-1860) mHauanm c aHa-
Jn3a KaHTOBCKOT'O TIOHATHS 6ewyu-8-cebe. Ecnu oHa He AaHa HaM B ONBITE U
HAIlUM PAcCyJKOM HE MOCTUIaeTcsl, TO OTKYyJa y Hac BOOOIE YBEPEHHOCThH B
ee cymecTBoBaHnu? UToOBI caMa MbICITh O HEH BO3HMKIIA, OHA JOJIKHA KaK-TO
B HAC MPOSIBUTHCS, U ITO MPOSIBJICHHUE — YeJloBeUecKash BOJISI KaK IMPOsBICHUE
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B HacC HEKOTOPOU Mmupogoti oau («Mup Kak BOJISI U TIpeICTaBICHHUE»). Pa3Bui
¢unocoguro xKocmuueckoeo neccumuzmd, TEPEKIUKAIONUTYIOCS C OyIAM3MOM,
TOBOPUJI, YTO BOJIEBOE Hayajo TpeOyeT OT Hac JEHCTBUIA, HO OHH, B KOHEY-
HOM cdeTe, BeAyT K crpamanusaMm. OTka3 oT JIedcTBUi BeneT K ckyke. Uepes
HHUpBaHy — K OTKa3y OT ACHCTBHU. ATOJIOTHS MECCUMH3Ma U camMOyOHiicTBa.
Takum crpanubIM oOpa3om lllomeHraysp OgHMM W3 NEpBBIX B E€BPOICHCKON
¢unocopun «0OHAPYKHUII» APEBHEBOCTOUHYIO (PIIIOCODUI0 U IEPEOTKPHLI
ee JIs 3aMa{HOTO YesloBeKa.

Hpyryto ¢opmy uppanuonanusma pasBuBaeT @Ppuopux Huywe (1844-
1900 rr.). Mcxomnas kateropus puiocobuu — kamezopus xcusnu. Xots Hurie
WHOT/JIa MCIOJNB3yeT OMOJIOrMYecKre TEPMHHBI, HO JKM3Hb B €ro NMOHUMaHHU
OTJIMYACTCS OT JKM3HM, KOTOpasi OMHCHIBAaeTCs Omojormueckoil nHaykoi. Cama
CYLIHOCTb JKU3HU IpeIoiaraeT akTHBHYIO SKCIUTyaTalluio CPEabl OOMTaHUS
1 HETIPEPBIBHYIO 00pb0y OMHUX (OPM KHU3HU C APYTUMH. B ocHOBax >KM3HU —
60/ K 61acmu, TOCHOJACTBY, NMOJYMHEHHI0. YeioBeuecTBO — ojnHa U3 (Gopm
MPOAYKTa XU3HU. AHATU3 BCEW UYCIIOBEUSCKOW KYIBTYPHI IOJKCH HCXOIHUTH
N3 UHTEPCCOB KU3HU. q)OpMBI, KOTOPEBIC 0CJIA0ISIOT KU3HEHHBIE NHCTHHKTHI,
JIOJDKHBI Mc4e3HyTh. Huimme dopmynupyer ase nosunmu: 1. YermoseuecTBo
paszmerneHo Ha 2 TPYIIBL: CHIBHBIC W ClIadble. Y 3THUX TPYII pa3Has Mopaib
1o ux npupoze. 2. Ecinu BiusiHue cnabbix Oy/AeT NOAaBICHO, TO CHIIbHAS 4acTh
YeIIoBeUeCTBA MPUICT K CBEpXUeloBeKy. [Ipim 3ToM HeoOX0quMO MaKCHMaihb-
HOC MMPOABJIICHUC )XU3HECHHBIX HHCTHUHKTOB: ceepxuesloseK NOJIKEH CTOATH 110 Ty
CTOpOHY /100pa M 351a, y HEr0 HE JOJKHO OBITh COBECTH W T.II. (CMEIOLIMHCS
neB). JKu3Hp — cienas uppanuoHaIbHOCTh. TOTBPKO MCKYCCTBO MOYKET MPOTH-
BOCTOSITH CTpajaHuio. Hy>xHO Bo3BecTHTH cMepTh Oora. XpHUCTHAHCTBO OTpa-
BHJIO YeNIOBEUeCTBO. Bepa m penurus — aBe pasHble Bemmu. Mopairs — crmocob
rocrnoacTBa Haja cebe mogooubiMu. Hurunusm Huirre, ero MopanbHas (uiio-
cous ABIIETCS TPAHAMO3HON ITOIBITKON MICHXOJIOTHYECKOTO OOBSICHCHUS ITH-
4yeckuX (PeHOMEHOB. UelOBEK HE CTPEMHTCS MPEkKIC K «YAOBOJIBCTBUIO» WIIH
K TOMY, UTO SIBJISIETCSI «IIOJIE3HBIM», @ CKOpee — K CBOOOJIe peann3oBaTh ceos.
OTO mpoucxXoauT B OpMe BOIU K BIACTH, TI€ BIACTh — HE BJIACTH HAJIl JPY-
TUMH, a BJIACTh HaJa CO0OM, BBIpa)kaeTcs TakKe B BHJIC BOJIU K TO3HAHHIO, B
BHJI¢ MHCTHHKTA OPTraHU3aIlH Xaoca, IPeoOpa3oBaHUs OKPYIKEHUS M TOCIIO-
cTBa HajJ HUM. Bo MmHOorom Humre Hanomunaet Ham Cokparta.

OcHoBHbIe (uiocopckue Hanpapienust B 20 Beke. B 3anannoii ¢uio-
copum XX Beka pa3nHyualOT CICIYIOUINE HAPABICHUS — CIUCHTU3M: HEOIIO-
3UTHBU3M, TIOCTIIO3UTHBH3M, aHATUTHYECKas! PUI0CO(US; aHTPOIOIOTHYECKOe
HaTIpaBJICHHUE: AK3UCTEHIIMATN3M, (HEHOMEHOIOTHS, TEPMEHEBTHKA; PEIUTH-
03HO-(UI0COPCKOE TEUCHUE: HEOTOMHU3M, MEPCOHATIM3M, MAHUCIAMU3M, MPO-
TECTAaHTCKAs «TEOJIOTUS Kpu3uca». Ha3BaHHbBIC TCUCHHS HE HCUYCPIBIBAIOT BCE
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cymiecTBylomue puirocodekue mkoiasl. K HUM oTHOCsATCS Takxke GpeHoMeHo0-
THS, IparMaTu3M, Qrrocodckasi aHTPOIOIOTHS U IPyTHE.

Heono3umueusm tpencrapiisier coboil ¢rrocodckoe HampaBieHUE, pas3-
BUBAIOLIee Jajblle CYOBEKTHBHO-MJCATUCTUYCCKUE W arHOCTHYECKHE HICH
no3utuBucToB XIX 1 Havanma XX Beka. Co3aarenem nozumueusma Obut Gppan-
ny3ckuit punocod Ozrocm Konm (1798-1857), mpoBO3TrIacHBIIHIA TOTHEIH pa3-
peiB ¢ dunocoduerr. [Io3uTHBU3M OTKa3ajiCcs OT QyHIAMEHTAIBHBIX MPOOIeM
OBITHSI, OTBEPT MaTepUaIN3M U HJeann3M. Hayka, N0 MHEHUIO MO3UTHBHCTOB,
OTBEYaeT HE Ha BOMPOC «IIOYEMY?», a Ha BOIPOC «Kak?». B konme 19 Beka
BCJIC/ICTBUE KPHU3UCA, BBI3BAHHOI'O MPOTPECCOM €CTECTBEHHOHAYYHOTO 3Ha-
HUS, HA CMEHY IO3UTHBHU3MY HPUXOIUT MaXU3M, WIH IMAUPUOKDUMULUIM,
KOTOPBIA HOCHII SIPKO BBIPAJKEHHBIH CYyOBEKTHBHO-UCATHCTHUCCKUNA XapaKTep
(«MaTepust eCTh KOMIUIEKC OLIYIICHUI).

Tpemuii nosumueuzm (HEONO3UTHBU3M), CMEHUBIIUH IMAUPUOKPUMUYUIM,
chopmupoBaics B 20-30-X rozax Hallero Beka B pe3yJibTare NpUMEHEHNs MaTe-
MaTHYeCKOil JOTUKU K (uiocodpckoMy uccienoBaHuio. OCHOBHBIC NPECTaBH-
tenu — b. Paccen, M. Ik, P. Kapuan, JI. Bumeenwmetin (aHaJIUTHYECKAS
¢dunocodus). Gunocodus gokHa 00CITYKUBATh HAYKH — OKa3bIBaTh yUEHBIM
oMoIus B (GOpMHUPOBAHHH HAYUYHBIX ITOJOKCHHH W ONEPUPOBAHUHM MMH; OHA
JIOJDKHA 3aHUMATHCS JIUIIb Pa3pad0TKON MPaBUII 102UHeCKO20 aHAIU3d, PeIaTh
SI3BIKOBBIE TIPOOJIEMBI, IOJDKHA 3aHHUMAThCSl UCKITFOYHTEIBHO AHAAU3OM A3bIKO-
6b1x (popm M pa3pabOTKON MPaBUII MOCTPOCHUS SI3BIKOBBIX BhIpakeHHH. UTO ke
KacaeTcst BOIpoca 00 OTHOLICHWHM HAIIMX BBICKA3bIBaHWH, 00pa3yeMbIX HaMH
A3BIKOBBIX KOHCTPYKIIUH K OKPY’Kalomel 00beKTUBHOW JAEHCTBUTEIHHOCTH, TO
OH HE INPEJCTABIISICT HUKAKOM HAyYHOH IIEHHOCTH. 3HAUUT, CIIOpP MEXy Mare-
PHAIHCTAMU M WACAIHMCTAMH, C TOUYKH 3PCHHUS HEONO3UTHBUCTOB, Oecrpeame-
TeH. OH SIBISIETCS CIIEACTBUEM HEYyMEJIOro MCIOJIb30BaHUS SI3bIKOBBIX (hopMm.

Mpicap KapHama o TOM, 4TO S3bIK MI'PaeT PELIAIOIIYIO PONIb B OIpeelie-
HUU UCMUHHOCMY TOTO WU MHOTO MOJIOKEHMsSI, a BMECTE C 3THM U B NPH3HA-
HUU, ¥ B OTPULAHMHM OOBEKTHBHOI'O CYyIECTBOBAHUS MaTEpHaJILHOIO MHUPA,
HallUla CBOE JaJIbHEHIee pa3BUTHE B YYCHHH aMEPHKAHCKUX (GHIOCO(POB
(«mparmatusm» Y. Iupca, V. [icemca, [c. /oiou). OQHAKO «CTAaTUYHOCTH
CO371aBaeMOil UMM KapTHHBI HayKH, HEBO3MOXKHOCTH aJICKBaTHOTO OTPaXKCHUS
HU TeHe3Hca 3HaHWS, HU 3aKOHOMEPHOCTEH W JHHAMHUKHU Pa3BUTHS HAayKU B
LIeJIOM, TIPUBEIH K TOMY, 4TO K cepeauHe XX BeKa MOTCHIMAN 3THUX CHCTEM
OKa3aJicd B 3HAUUTEIbHON CTENEHH HCYEpPIaH.

[TonpITKa MCIPABUTH CIIOXKUBILEECS MOJIOKEHUE OblIa MPEeINpUHSTA MPe/-
CTaBUTEISIMH HOBOIO HampaBiieHHs B (uiocopuu HAyKu — HOCHMRO3UmMU-
6uU3Ma, OCHOBOIIOJIOXKHUKOM KOTOPOTO BBICTYIHII aHTNIHKCKuE dunocod Kapn
Ilonnep. TloHsATHE «IIOCTHO3UTHBU3MY» OXBaTBIBACT COOOH NpHIICANIYIO Ha
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CMEHY HEONO3UTHBHU3MY IIMPOKYIO0 COBOKYITHOCTH KOHIENUHH. Beipaxkasch
B TEPMHUHAX OJHOIO U3 €ro BUAHeHmMX npexacrasuteneit, Tomaca Kyna, 310
¢uiocodckoe HampaBleHHE HE HMMEET YCTOSIBIUEHCS napaduemvl. YCIOBHO
MOXXHO BBIIEJIUTH JBa OCHOBHBIX HAIPABICHUS, OONTHBIX MEXy COOOM: pens-
musucmckoe, penactabiennoe Tomacom Kynowm, ITonom deitepabenaom, Mak-
com Ilomanu; u gariubunucmckoe — X 3TOH rpymnme cieayeT otHectn Kapia
[ommepa u Mmpe JlakaToca, a Takxke Jx. Yorkunca, Jx. Araccn, [Ix. ®er-
3epa. [lpeacraBuTesnn mEpBOrO TEUEHHS YTBEPXKIAIOT OTHOCHTEIBHOCTD,
YCIOBHOCTb, CUTYaTHMBHOCTb HAyYHOT'O 3HAHWS, YICHSAIOT 3HAYCHUE COLUAb-
HBIM (paKTOpaM pa3BUTHs HAyKH, GHIOCO(PBI BTOPOro — cTposT (uiocodckne
KOHIEHIMK HMCXOJs M3 TE3HCa O «IOIPEHIMMOCTH» HAy4YHOTO 3HAHWS, €ro
HEYCTOHYMBOCTH BO BpeMEHHM. [I0CTIIO3UTHBHU3M BUIUT OCHOBHOE Ha3HAuCHHE
¢unocopur HayKM B MCCIEAOBAHMM IpOIEcCa Pa3BUTHSA, «POCTA» 3HAHUS.
OOmuM SABISIETCS NpuU3HAHUE BANCHOCIU MUPOBO3ZPEHUECKUX, PUIOCOPCKUX,
Memapuauueckux OCHO8 HAYYHLIX meoputi. B TPOTHBOINOIOKHOCTh HEOMO-
3UTHBUCTCKOMY aHTHHCTOPU3MY, MOCTIIO3UTHBH3M CTPEMHUTCSl OCYIIECTBHUTH
CHHTE3 JIOT'MKO-METOJI0JIOTHYECKOTr0 U MCTOPUKO-HAYYHOTO METOJOB aHalin3a
Hay4yHOro 3HaHUs. B3ameH pa3paboTku uieanbHONW MOJENH MO3HAHUS ITOCTIIO-
3UTHBU3M 00pAIIAeTCsl K €r0 PeaibHOM MCTOPHUH, IEMOHCTPHUPYS 3aBUCHMOCTD
MM03HABATENILHOTO Ipolecca OT o0IecTBa M OT Io3Haromero nuausuaa. Ipo-
HCXOAWUT OTKa3 OT 00E3JINYMBAHUS HAYKH, NTHOPUPOBAHUS TPaJAULINN M aBTO-
PUTCTOB HAYYHBIX KOJIJICKTUBOB.

Ananumuueckasn unocogpua chopMupoBasack Ha OCHOBE OPHTAHCKOTIO
HeopeanusMa J[x.D. Mypa m Bb. Paccena, ogHako Tak)ke BIHTajlia B ceOS
aBCTPUHCKUI Heomo3uTHBH3M (depe3 Alepa u Kyaiina) m amepukaHckui
nparmatu3Mm (ITupe, Moppuc). OT mo3uTHBH3Ma OHA 3aMMCTBYET aHTHMETa-
(UBHYCCKYIO0 HAIPABJICHHOCTh (KPUTHKA (GHUIOCOPCKUX «IICEBIOMPOOICMY),
CIIMEHTHU3M M OTIOpY Ha ONBITHOE 3HAHUE, a OT IIparMaTu3Ma — 37paBbli CMBICII.

Amnanutuueckas puimocopus — 3TO TOMHHHPYIOIIEE HarpaBjicHue (uio-
co(hckol MBICIIM B aHTJIOS3BIYHON MHTEUIEKTyaJIbHON Tpaaunnn B XX 1 XXI
BEKe, KOTOpoe OOBEAMHSCT pa3IudHble QHIOCO(CKHE HAPABICHUS, UCIOIb-
3YIOLINE MEMOObl I02UHECKO20 U JUHSBUCMUYECKO20 AHANU3A A3bIKA IS pelle-
HUASL QUIOcCO(CKUX MPOOIEeM W OPHEHTHPYIOIIHECS Ha HACabl JIOTHYECKOH
CTPOTOCTH, SICHOCTM W TOYHOCTH: JIOTMYECKMH aHaiu3 s3bika b. Paccena;
00beKT, (akt, cyocranuus B «Jloruko-¢mirocopckom Tpakrare» JI. Bum-
2eHwimenna, TuHTBUCTHYeCKas ¢unocobus /. Yuzooma, M. JlazapeBuua,
D. DMmOpoy3a; ¢mrocodus OOBIACHHOTO si3bIKa /[, Ocmuna, HOBas TEOPUS
3naueHust X. [lamnoma n C. Kpunke, KOTHUTHBHAsI TICHXOJIOTHSI W JIMHTBHUC-
tuka H. Xomckoro, coortHouieHue MeHTanbHOro u tenecHoro (J. Cmapr,
A. AMCTpOHT).
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B menom, paborer mo3muero JI. Burrenmreitna, I1.d. Ctpocona, V. BaH
O. Kyaitaa, JxJI. Octuna, . JBuncona, I[II. I'paiica, ®. [pemxe,
C.A. Kpunke, /[pnuena /[pnnema n Apyrux uccienoBaTeneil MogquépKuBaoT
HEYCTPAaHUMYIO JIBYCMBICIEHHOCTh M HMCTOPUYHOCTH S3bIKA, KOTOPBINA TErephb
paccMaTpUBaEeTCsl KaK COBOKYITHOCTB «SI3BIKOBBIX UTP», «CXEMY, «IIapajiurmy»,
3aJIal0IMX MHOXKECTBEHHbBIE CTaHAAPTHl WHTEPIPETALUN B 3aBUCHMOCTH OT
KOHKPETHBIX CHUTYyallui WM <«SI3BIKOBBIX HTp». HecMoTps Ha 3HaUMTENbHBIE
W3MEHEHUs] 1 MHOroo0pa3ue CyIlIeCTBYIOIUX B €€ paMKax IIKOJ, B LIEJIOM OHa
MIpeNCTaBIACT co00il ennHOE PUIOCOPCKOE MPOCTPAHCTBO, B IICHTPE KOTOPOTO
HaXOJMTCS OCMBICIICHHE TECHOW CBSI3M YEJIOBEUYECKOTO OIBITA C peuegol KoM-
MyHUKayuell, CXeMaMH SI3bIKA, CMbICAOM, 3HAUCHUEM U HOHUMAHUEM, KOTOPbIC
paccMaTpUBAIOTCS C PA3IMYHBIX TOUCK 3PCHHUSL.

Takum o00Opaszom, mepexon oT Gpuiaocodckol KIACCHKH K TEPHOy aHalinu3a
CBSI3aH C M3MCHEHHEM OOBEKTa HCCICIOBAHUS: Ha MECTO «UICH» IPUXOIAT
JIMHTBUCTUYECKHE CYIIHOCTU — TPEIJIOKEHUs (2 BIOCIEACTBUU U TEPMHUHBI).
[onstne «anamutudeckas (uirocopus» ceronus Bcé Oosee TpaHCHOPMUPY-
€TCs B ONPEACNEHHBIH cmuib QuIocophcroeo movluunenus.

Ilcuxoananu3z — NcUXOJIOru4eckoe yueHue koH. 19 — nmau. 20 BB. B LIeHTpe
KOTOPOTO — OeccosnHamenvHble nCuxuieckue npoyeccbl 1 MOTHBAIlMH, OCHOBO-
MOJIOKHUK 3uemyno @Dpeiio (1865-1939).

[cmxmaeckast cTpykTrypa nugHocTH y Dpeiina mpencraBiseT coOol
CHCTEMY, COCTOSIIIIYIO U3 TPEX DIIEMEHTOB — YPOBHEH:

— «Ono» i «id» — rmyOUHHBIN CIIOH 0eCCO3HATENbHBIX BICUCHUN JIMY-

HOCTH, B KOTOPOM TJIABEHCTBYET IPUHIIUIT HACJIAXK ACHUS;
— «S» mm «Ego» — co3HaHUWe, TOCPEAHUK MEXIy OecCO3HATENbHBIM
BHEITHUM MHPOM, 37€Ch ACHCTBYET NPHHIINI PEATBHOCTH;

—  «Csepx-S» unn «Super-Ego» — ycTaHOBKM 00ILIeCTBa U KYJIBTYPbI, MO-

panbHas IEeH3ypa, COBECTb.

YtoOBl MPOMILTIOCTPUPOBATH B3auMOOTHOIIEHUs «S» u «Onoy, Dpeiin
MpeUIOKNI 00pa3 BcagHUKa «SI», KOTOpBIH ymnpasiseT Jiomajaplo — «OHOM.
Korna uenosex 310poB, «S» BracTByeT Haj «OHO», HO €CIM MPOTUBOPEUNS
MeXy crpemiieHHsIME «OHO» M ycTaHOBKaMu «CBepx-S1» cTaHOBSATCS Herpe-
OZIOJINMBIMH, TO «OHO» BBIPBIBAETCS U3-TI0JI KOHTPOIS «SI», 3TO ¥ CTAHOBHUTCS
[JIaBHOW NPUYUHON HEBPO30B.

«OHO» — 3TO MIIYOWHHBIN €0 OecCO3HATENBHBIX BJICYEHUH, CpElN KOTO-
pbix Dpeii NOCTaBHII HA IEPBOE MECTO CEKCYaNbHble GledeHls NI «AUbUOo».
JIubupo BrIiIOYaeT B cedst BCIO chepy 4deToBeUecKol JII00BH: 1pyxkOy, 11000Bb
pomuTenei W T.A. DTOT YPOBEHb OECCO3HATENBHBIX BICUCHHH IEHCTBYET IO
nporpamMmme NoJy4YeHus HauOOJIbILIEro yI0BOJIbCTBUS, SIBIISIETCS OCHOBOM, SHEP-
TeTHKOH AEATEIbHOCTH WHANBH/IA.
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«CBepx-51» NOIKHO OCYIIECTBIATH CyOauMayuio 6eCcCOo3HaTEeNIbHBIX BiIEYe-
Huit. CyOnmuManus — meHTpagbHoe MOHITHE Ppelian3Ma, o0o3Hadaomee Mexa-
HU3M OBJIaACHUA 6eCCO3HaTeJ'H>HI)IMI/I BJICUCHUAIMU, IMOJYHUHCHHC BJICUCHUH
CO3HAHUIO, HA TI0YBE YEro MOXKET BOSHUKHYTH KOHGIUKT Mexay «OHO» U «S»,
NIPOM30UTH HAPYIIEHUE TICUXUKH.

KitoueBoe Mmecto B koHuenuuu @Ppeiina 3aHuMacT Jounog Komniekc u
KOMNJEKC Dnexmpboi.

Kpome «wmbnmo» u «dpoca» B pasmbiiuieHus @Dpeiina ectb MOHITHE
«Tanatoc». Dpoc — rpedecknii OOr JIOOBH, OJIMLETBOPSIET MHCTUHKT JKM3HH,
Tanatoc — rpeudeckuil 00r CMEpPTH — ONHMIETBOPSIET MHCTHHKT pa3pylICHHS.
OTH 71Ba MPOTHUBOIIOJIOXKHBIX BJICYCHUS PYKOBOIAT M YIPABISIOT YEIOBEKOM
BCIO €r0 KM3Hb.

@peiin yBue UICTOYHUK WHAMBUYaIbHBIX U MAacCOBBIX HEBPO30B B IIPH-
poxe. Ilpurmymas m momaBisst MHCTHHKTHI, KyJIbTypa Kak ObI 3aroHSIET UX
BHYTpb uesioBeka. [IpoucXoquT HaKOIJIEHUE arpecCUBHOCTU. ['py3 KyIbTypbl
CTaHOBHTCSl HETIOABEMHBIM JUIS JTMYHOCTU M JIaXKe JJIS LENIBIX HapoaoB, SIIOX.
B HUCTOPHUHU BO3HUKAIOT «HEBPOTUUCCKUEC KYJIBTYPhID», «HEBPOTUUCCKUC DIIOXH.
Takum o6pazom, KynbTypa, 1o dpeiiny, CTaHOBUTCSI HCTOUHUKOM COLMATBHBIX
KOH(IIUKTOB.

VYyenuku u nocnenosatesn Opeiiaa Mouuy, Mo MyTH YCTPAHSHHS THIEP-
Tpo(pMPOBAaHHOCTH «IIEPBUYHBIX BICUCHHN», XapakTepHOH st Ppeiina, yne-
JIUB OOJbIIIee BHUMAHKUE COLUOKYJIBTYPHBIM (DaKTOpam.

[pencraButensamu neogpeiiousma ssastorest A. Aniep, K. IOnr, I Map-
Ky3e, 2. Dpomm.

Kapn KOnz (1871-1961) BBen NOHATHE apxemund, UMEIOUICTO CUMBOJIHYC-
ckyto npupony. [lo IOury, ®@peiin ommbancs, TpUHIB CeKCyalbHBIC WHCTHH-
KThl 32 OCHOBOIIOJIATAIOIIME B JICSITEIBHOCTH YeJoBeKa. VIHCTHHKTBI BCEro
JIUIIb CHMBOJIBI, HE HMEIONIUE COAEPIKAHUS, KOTOPHIMH OHH HAIOJHSIOTCS,
nornaaas B cepy Co3HATEITHLHOr0. APXETHUITBI U €CTh CUMBOJUYECKHE 00pa3bl,
KOTOpbIE CTaHOBSITCS 00pa3yamuy TIOBEJCHNS, HAIOIHSSICh KOHKPETHBIM COIH-
AJBHBIM COZIEPKAHHUEM.

Anvppeo Aonep (1870-1937) Ha mnepBbIA TUIAaH BBIIBUTACT COYUAIbHbIE
nooyscoenuss uenoekd, KOTOPble HOCAT 6pOJICOeHHbI Xapakmep, TpUuIaBal
0oJIbLIIOE 3HAUYEHHE aKTUBHOMY XapaKTepy 4eJOBEUECKOH JesITeIbHOCTH, POJIU
TBOpYECTBA B (HOPMHUPOBAHNUN JTHIHOCTH.

B oriamume ot @Dpeifga, aKIEHTHPOBABIIETO pPOIL OECCO3HATENBHOTO U
CEKCYyaJIbHOCTH KaK JIETEPMHUHAHT YEJOBEUECKOTO INOBEACHUs, AJUIEp BBOIUT
B OOBSCHEHHE COIMAIBHBIN (DAKTOpP: XapaKTep YeIOBEKa CKIIAIbIBAECTCS MOJ
BO3ﬂeﬁCTBHeM €ro <«OKHU3HCHHOI'O CTUJIA», TO €CTh CJIIOKMBIIIEHCS B JCTCTBEC
CHCTEMBI IIEJICHANIPABICHHBIX CTPEMJICHHH, B KOTOPOH peanusyeTcs MmoTped-

136



HOCTh B JIOCTHXKEHUH TPEBOCXOJICTBA, CAMOYTBEPXKJAECHUH KaK KOMIIEHCAIHH
«komniexca Henonnoyennocmuy». Hampumep, NpociaBiieHHBIH JpeBHErpeue-
ckuit oparop [lemocten ¢ mercTBa crpajan IeQEeKTOM pedd, a MHOTHE 3Ha-
MEHUTBIC TTOJIKOBOJIIEI — IO HeBbICOKOTO pocTta (Hamoneon, A.B. CyBopos).

Pa3BuTHE TUYHOCTH 3aBUCUT OT TOT0, KAKUM 00pa30M ATOT KOMILIEKC OyeT
KOMIIEHCHPOBAThCsS. B MAaTONOrMYECKUX ClIydasX YeJIOBEK MOXKET IIBITaThCs
CKOMIICHCHPOBATh CBOWH KOMIIJIEKC HETOJHOIEHHOCTH 3a CUET CTPEMIICHHS K
BJIACTH HAJ JAPYTUMH (KOMIIEHCATOPHAS TEOPUS BIACTH).

[IpuarMas CTPYKTYpHYIO MOIENb TICHXUKH, pa3paboTaHHyio Dpeiimgom,
Anep 3aMeHseT KpaifHe aOCTpaKTHBIE JIBMKYIIME CHIIBI JIMYHOCTH — Dpoc
u Tanatoc — Ha GoJiee KOHKPETHBIE: )KU3Hb YEJIOBEKa OIpeaesieTcs: 00pb0oii
JIBYX OCHOBHBIX MOTPEOHOCTEH — MOTPEOHOCTHIO BO BJIACTH M NPEBOCXOACTBE
1 OTPEOHOCTHIO B MPUBSI3aHHOCTH M MPHHAJUICKHOCTH K COIIMAIILHOM TpyIIIe.

HeHTpaHBHBIM JJIs1 KOHLCIIITNN Aﬂnepa CTaJIO IOHATUEC «KOMIICHCAILIUN.
CrpeMieHne INpeosoyeTh KOMILJIEKC HEMOJHOIEHHOCTH 3allyCKaeT HpPOIecc
pa3BuTHsl uenoBeka ¢ aercTBa. CTpeMileHWE K c8epXKoMneHcayuu, BO3HU-
Karomiee B OTBET Ha APKO BLIpa)KeHHBIﬁ }:[e(beKT, MMPUBOAUT K BbIAAIOIIUMCH
ycrexaMm (HapuMmep, MaJIbiMK, KOTOPOTO BCE JIPAa3HSAT 3a CyOTHMIIBHOE TEIoC-
JIO)KEHUE, CTAaHOBUTCS 3HAMEHHUTHIM CIIOPTCMEHOM). HopMmasbHBIN delioBek
CIOCOOCH JOCTHYb OajlaHca MEeXJly CTPEMJICHHEM K IPEBOCXOACTBY M CTPEM-
JICHWEM K COLMAJbHOW NMPUBSI3aHHOCTH, K IPUMEPY, TOCTHYb IEPBEHCTBA, HO B
TeX 00JacTsiX, KOTOpbIE MOJE3HbI O0MIECTBY. AJJiep BBOAUT IMOHSATHE «CMUTbL
JHCU3HU», KaK YHUKAJIBHBIN CMOCO0, ¢ MOMOIIbI0 KOTOPOrO WHIAMBHI MPEOO0-
JIEBa€T CBOW KOMINIEKC HEMOIHOLEHHOCTH M JIOCTUTAET OOIIHOCTH C JTIOJIBMHU.

Haunbonee M3BECTHBIM M IOIYJISIPHBIM U3 HEO(DPEHIUCTOB SIBISIETCS Ipux
@pomm (1900-1980). On ObuT XOpoOIIO 3HAKOM C (PUIOCOPCKUM HaclenueM
Mapkca ¥ HCHBITal OIPOMHOE BIMSHHE MapKcH3Ma, B Pe3yJsbTare, 10 Psay
BOIIPOCOB €0 KOHIIEHIIMS YEJIOBEUYECKOH JMYHOCTH COBIAJAET CO B3IJISAAMHU
Mapkca Ha NPUPOLY U CYUIHOCTh YEJOBEKA, JIAJIEKO BBIXOAS 32 PaMKH IICH-
xoaHanu3a. Konnenuus uenoBeka y ®PpoMMa NPUHOMUINAIBHO OTIMYAECTCS
OT y4YeHHWH O 4YeJlOBEeKe JPYrHMX HpeicTaBuTeseii Heodpelauzma MOCTaHOB-
KOW BOIpOCA: €ro MHTEPECYET HE BONPOC, YTO TAKOE YEJIOBEK, & «Ymo 3HAUUM
ovimb uenogekom»?

Kuaccuku ¢peliguszma orBeTnian Obl, YTO HAJ0 MOHUMATh NMPUPOAY, CYII-
HOCTb 4YeJIOBeKa KaK HEKYH HEM3MEHHYI0 CyOCTaHIMIO YeJIOBEKa M IbITAThCS
HCKaTh €€ B IICHXMUYECKUX MIIU TEJIECHBIX CTPYKTYpax deJIOBeKa.

@®poMM BHIUT CYNIHOCTH YEJIOBEKA B MHOM, JIOCJIIOBHO TOBTOPsisE Mapkca:
«Iloxxany#i, Hambojee 3HAUMMOE OIpEICICHHE BHJIOBOH XapaKTEPUCTUKH
YyemoBeka Majd Mapkc, ONpPeNeNuBIINN €€ KaK C80000HYI0 OCO3ZHAHHYIO Oesi-
menbHocmvy). BBITh YelOBEKOM — 3HAYUT OBITH CBOOOJHBIM, CO3HATEIBHBIM,
JACATCIIBHBIM CYIIECTBOM.
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JIrobombITHO cpaBHUTH B3rsiAbl @peiina, ®pomma u Mapkca Ha JTH000BB,
9TOOBl YBUACTHh NMPUHIUIHAIBHOE OTIHYne B3IsaoB @pomma or Dpeiina u
6muzocth nozunuu dPpomma k Mapkey. ®peiia noHumaer 1r000Bb Kak IMPo-
SIBJICHHE TIEPBUYHOTO MPHUPOAHOTO WHCTHHKTA, JJIS HETO JI0OOBb COBIIANACT C
CCKCYaJIbHBIM BJICYCHUEM.

®pomMM onpenensieT 110606b, KaK U Ipyrue 4yBCTBa YEJOBEKa, «ouenoge-
UEHHBIMU NEepPedCUSAHUAMUY», UMEIOIIUMHA JPYyToe COACpKAHNUE, YeM WHCTHH-
KTBI *KMBOTHOTO. @poMM u Mapkc paccMaTpUBAaIOT BCE UyBCTBa U KadecTBa
YeloBeKa KakK MPOSIBICHUE OOIIeH POIOBON CYIIHOCTH YEIOBEKAa — CBOOOMHOM
CO3HATEIbHOU IEATEIIBHOCTH.

OCHOBOIIOJIOXKHUKOM  2K3ucmenyuanuzma sipisercs Cépen Kwvepkezop
(1811-1855). Hauanom ¢umocoduun (3x3ucteHnuamnzma) Keepkerop mojaraer
He yAMBIICHHE, Kak 3To Obuto y Cokpara, a oryastaue. OHO BO3HUKAET TOTAA,
KOI'Zla 4YEJIOBEK OCO3HAET OTCYTCTBUE BO3MOKHOCTEW. IlepBoponHblii rpex,
MIOPOXKICHHBIN JKeJlaHHeM CBOOOJIbI, 0OopaunBaercsi crpaxoM nepen « Huuroy,
T.K. bor yxe He ¢ denoBekoM, a Jlaneko oT Hero. Bor mouemy cmpax Kbepke-
rop Ha3bIBaCT «OOMOPOKOM CBOOONBI». B 3TON TOYKE TyXOBHOT'O OJMHOYECTBA
U HE3aLUIIEHHOCTH 4YE€JIOBEKa BO3HHUKAET omuasHue KaK OCO3HAHHME CBOEH
obpeuerHocTu. [lorcku craceHus u poxnaroT ¢uaocoduro. OTyasHUE MOXKET
OTCTYIHUTHh TOJBKO B TOM CiIydae, €ci OJIECHET BJajeke Jiyd Haaexabl. Ho
9TO TPOM30HMAET TOrza, KOraa uepe3 OECKOHEUYHOE CaMOOTPEUYEHHE M OCO3Ha-
HHUE CBOCH 6uHbl UeIOBEK Bo3Bpainactces kK Bepe. be3Bepue obpekaer uesoBeka
Ha rubenb. YToOBI IPeooeTh oTYasiHUE, MBI JIOJDKHBI OTBEPrHYTh PasyMm u
NpUHATH Bepy, om dpesa noznanus eepnymocs k Opegy Husnu.

MBICIUTE B paMKaX IK3UCIMEHWUU O3HAYACT CTOJIKHYTBHCS C CUTyalllen
JUYHO20 8blbopa. B peanbHOM KU3HU KaXIBIA U3 HAC HAXOIHUTCA B 3TOH CHUTYa-
uu. Bei6op ocymiecTBiaseTCS NpU HAIMYUU aJbTEPHATHUBHBIX BO3MOXKHOCTEH.
Kbepkerop mpusbiBai OTIMYATh B YEJIOBEKE «3puUTENs» (corymacHo [ererro,
YEJIOBEK €CTh JIMIIb UTPYIIKA B PYKax MUPOBOH HEOOXOJUMOCTH) OT «aKTepay,
KOTODBI, Wrpas CBOIO pPOJIb, TEM CAMBIM TBOPHUT CIHEKTaKib (peajbHYIO
XKU3Hb). TONBKO «aKTep)» BOBIICUEH B IK3UCTEHIMIO. BpIOOp Bcerma cBsizaH ¢
npuHAmMueM peweHus. ITa Ipouerypa MOKeT ONUPAThCs Ha Hay4YHbIE, MaTeMa-
TUYECKHME 3HAHUS, Ha 3THYECKHE M dCTeTHUecKue mpexacraBieHus. Ho Bceraa
3a HeW CTOMT KOHKpETHas 4yesoBeuecKas >KM3Hb, M TOITOMY OTBJICUCHHBIE pac-
CY’KIICHUS TIPH BBIOOpE MaJIO TIOMOTAIOT. DK3UCTEHIINS YHUKanbHa. Ho B cuiy
YHUKaJIbHOCTH MHIMBHAYaJIbHOIO AYIIEBHOI'O ONbITA (IEPEKUBAHUS), NCTHHA
MMEET HUCKIIIOUYUTENIFHO CYOBEKTHBHBIM XapakTep, TOrja Kak palHdoHaJIbHas
HCTHHA 00Ja/7aeT BCEOOIHOCTHIO. DK3UCTEHITHATBHAS UCTHHA (POPMHUPYETCS
IpU ABMKEHUU UYEOBEUECKOW >KM3HHU OT cywHocmu K cyuwjecmeosanuio. Tpa-
JUIIMOHHOE OOBSCHEHHE 3TOTO IBIDKEHHS COACPKUTCS B TEOJIOTHH, W OHO
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CBOJUTCS K TpexomaJieHHIo denoBeka. Kbepkerop ngaeT NCUXOJIOIHMYECKYIO
WHTEPIpeTanunio 3Toi cutyanun. OH OTJeNseT OeCcIOKOMCTBO YeIoBeKa nepes
JIUIIOM HEMHHYEMOW CMEpPTH KaK HMPUUYUHY OTUYXKICHUS OT €ro CyIIHOCTH.
CrpeMsch OTAANUTE OT ce0s HEMUHYEMBIH KOHEII, YeJIOBEK TOJIBKO yCyTryOuser
mpoOIeMy M TeM CaMbIM J00aBIISIET K CBOUM MEPEKNUBAHUSIM YYBCTBO GUHLL U
OMYAAHUS.

[IpuunHON 3K3UCTCHIIMAIBHON cuTyaluu KbepKeropy BHIUTCS omuyoicoe-
Hue 4denoBeka oT bora. YeM nasbiie 3TO MPOUCXOANT, TEM OOIIBIIE B YEIOBEKE
pacteT 4yBCTBO oTdasHusA. Ilpudem B Tonme (B HEpKBH, STHHYECKOH TpyTIie,
B COITMAJIGHOM OOITHOCTH W T.II.) YEJIIOBEK HE 0OpeTaeT UCTHHBI, a OTHANSICTCS
OT Hee, H00 M TaM JIEHCTBYeT OTUYyXJACHHE yenoBeka oT bora. Tonpko nuyHOE
MPOSICHEHUE CBOEW CYITHOCTH B bore aeT uesioBeky 0cBOOOKIAEHUE OT OTYY K-
JIeHUs. DTOT Ipolecc JINTCS B popMe Tpex MmocieoBaTeNbHbIX (a3, KOTopble
OH Ha3bIBACT CTATUSMU >KU3HEHHOTO IyTH — 3CTETHYECKAs, STUUECKas, PeH-
ruosHas. X oH mporuBomocTaBiseT uaee lerens o MOCTEIICHHOM Pa3BUTHH
YeJIOBEUECKOro Co3HaHusA. Tam, rae l'erens BUIUT AMATIEKTHYECKOE PA3BUTHE
YEeJIOBEUECKOr0 CO3HAHMS B MPOIECCE MBINIJICHUS HCTOPUYECKOTO YEIIOBEKa,
Kbepkerop BUIUT IBUKEHHUE YEJIOBEKA OT OJHOTO YPOBHS SK3UCTEHLMH K JIPY-
TOMY 4epe3 akmul 601U U 6b100pa.

CaMbpIMH SIPKHMHU TPEACTABUTEISIMHA SK3UCTCHIMANN3Ma sBisitoTest K. Ac-
nepc, M. Xatioeeeep, I Mapcens, JK.-II. Capmp, A. Kawmro.

®duiiocopckasi repMeHeBTHKA. TepMHH «TEpMEHEBTHKa» IOSIBUJICS B
Hpesrelt I'peniit 1 03Ha4asl OCHOBHIBAIOIIEECS Ha ONPEACICHHBIX IPaBHIIAX
U MHTYHUIUH MCKYCCTBO HCTOJKOBAHMS TOTO MM MHOI'O MOJIYYEHHOIO H3Be-
cTus. BriociencTBumM cranm pasnnyarh ONpEAETCHHBIE BHJIBI T'€PMEHEBTHKHU
(pustonornyeckyro, peauruo3HO-I0rMaTHIECKYI0, METOAO0JIOTHYECKYI0, (pHio-
codekyro). [TosiBinenne pumocopckoli repMEHEBTUKH B paMKaX ()eHOMEHOJIOTH-
YECKOr0 HAINpaBJICHUS W IK3UCTCHIMAIN3Ma OTHOCAT K XX BEKy, IPOHHUKAET
BO Bce (uiocockre HanpaBlIeHUs U TEOPHH, MIOCKOJIIbKY B Ka4ecTBE 00beKTa
¢uocopcTBOBAHUS B HEH BBICTYIMAET A3bIK, KOTOPBIM IOJIB3YIOTCS BCe (PUIIO-
co(bl. OCHOBOIIOIOKHUKOM T'€pPMEHEBTUKH HOBOTO BPEMEHU SIBJISIETCS] HEMEIl-
kit OorocioB u ¢mitocod @. Llneiepmaxep. Ilonnman mox repMEeHEBTUKON
yuenue 0 crioco0ax MPOHMKHOBEHUS B IyXOBHBIM MUpP aBTOPOB €BaHTEIbCKUX
TEKCTOB. BriocnencTsuy repMeHeBTHKA HAUMHAET PACCMATPUBATHCS KaK Memoo
peKkoHcmpyuposanus BHYTPEHHETO0 MHpa KaKoH-THOO TBOPYECKOH ITHYHOCTH,
JKUBIIEH B MPOIIIOM, KOTOPOII MOIJIM MCIIOJIB30BaThCS BCEe HAYKH, U3yUalollue
nyxosHsble siBineHus (X.-I. Iapamep, I1. Pukep, I. Kyn, A. Anens, M. Xaiizer-
rep). [lo3HaHue U )XN3HB B KyJIbTYPE MOCTOSTHHO JBYDKYTCS 110 Iy TH UHMeEpnpe-
mayuy TEKCTOB ¥ TIOHUMAaHUs 4epe3 HUX J[yXOBHOI'O MHpPa K HOBBIM TEKCTaM.
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B XX Beke sx3uctennuanuct M. Xaiioezzep npeBpaliaeT repMEHEBTUKY B
¢unocodckoe yueHme, 00bEKTOM KOTOPOTO sBIIsieTcs ObITHE BooOmie. «Yeno-
8eK ecmb cyujecmeo, bvimue KOmMopo2o 3aKao4aemcs 6 NOHUMAHUU» — TE3UC
repMEeHEBTHKH. V3 y4eHHs O NMO3HAHWM TePMEHEBTHKA INPEBPAIIACTCS B yUe-
HUe o OblTuH. [epmenesmuueckuti Kpye — 3TO NPUHIMI MOHUMAHUS TEKCTA.
epmeneBTHKa TOKa3aja, 4TO CyOBEKT Oojiee CIIOXKEH, 4YeM IpeAcTaBisiIa
KJIACCHKA, OH HE TPEJCTABJICH TOJBKO JHIIb co3HaHHeM. Co3HaHHWE — JUIIb
TOHKasl TJICHKA, TIOKPHIBAIOIIAs TJTyOUHHBIE TUIACTHI YEJIOBEUYECKON CYyObhEKTHB-
HocTu. [IpoTmBOMOCTaBICHNE YENOBEKa M MHpa OMPABIAHO TOJIBKO B Y3KHX
pamKax — JUIsl MeTOJIOJIOTMYECKHUX MOTPEOHOCTEH KIacCHYeCKOr0 eCTeCTBO3HA-
HUs. B IelCTBUTENFHOCTH YEJIOBEK MOTPYXKEH B MU, SBISSICH €r0 HEOTHEMIIC-
MOM 4acCTBIO.

CoBpeMeHHasi XpuUCTHAHCKash ¢uiaocodckas MbICAb HE MPEICTaBIsACT
co0O# OIHOPOAHYIO CHCTEMY: B €€ paMKax (yHKIHOHUPYET DS TEUCHUH,
uikosi. Tomusm, co3aarenem koroporo Obut @oma AkBUHCKHMA, BO3HUK B XIII
BEKE KaK HalpaBJIeHHE, acCCUMIIMPYIONIee M HCIOoJb3yiomee (Quiocodckue
unaen ApucToTess JUIsl HYXJ LIepKBHU, Obul oOHOBIeH B 1879 rony, xorjga oH
MoJTy4Yns ouIMAIbHOE NpHU3HAHWE BaTMkaHa W BHOBb CTaj JEHCTBYOLIECH
TEOJIOTHUECKU-(PUITOCOPCKON  JTOKTPUHOH, WMEHYIOMEHCS HEOTOMH3MOM.
[pencrasutenu neomomuszma (K. MapureH, 3. JKUIbCOH u JIp.) CIUTAIOT, YTO
JUTSL 4eJIOBeKa MMITYJIbCOM TBOPYECTBA JOJDKHA OBITH Bepa. HeoTomMmusm — mok-
TpHHA, IPU3HAIONIASI NEePEEHCINGEO 6ePbl HAO PA3YMOM, TIBITAIONIAS PAIllMOHAIIH-
3MpOBaTh €e.

Bce dopmbl ObiTHS (M JIFOAM) COCTOSIT M3 IBYX 3JCMEHTOB: MaTCpPHH U
¢dopmbl. Marepus — 3TO NTaCCUBHBIH, HEONPEICIICHHBIN IEMEHT JIeHCTBUTEIb-
HOCTH, (JAaKTOPOM >K€, IPUIAIONINM €l ONpeNeNeHHOCTh, (OPMUPYIOLINM €€,
BBICTYMaeT HeMaTepuaibHas opma (y yesoBeka — nyiia). Bee cymiecrByroiiee
B MHpE YHOPSI0YECHO B paMKaX ONpPEAEICHHON MepapXUH: Ha BEPXYIIKE HaXo-
JUTCS 4YUCTas (bopMa, YUCTBIN AYyX — «CO3JaT€jIb U XPAHUTECIIb MUDPa», HUXKE
HaXOJSTCSI «YUCThIE MHTEJUIMTCHIIMMY» (AHTEeJIb), ellle HUKE — Ha OECKOHEYHOM
paccTostHUM OT Oora M Ha OYCHb OOJNIBIIOM OT AHTEJIOB — HAXOAMUTCS UYeIIOBE-
YEeCKHH POJI, ellle HUXKE — )KMBOTHBIC M PACTUTEIIBHBIE OPTaHU3MBbl, UMEIOLIHE
BEreTaTUBHYIO AYyIly, BHU3Y — MEPTBBIC MaTepUalbHbIC JIEMEHTHL. YenoBek
co3JiaH 00roM JUJIsl TOTO, 4YTOOBI OH MOT' CIIYXXHUTh €My, U 3TOMY JOJKHA OBITh
MOAYMHEHA €ro 3eMHasl JIeSITeNbHOCTh. lcTopruecknii mporecc 3aBUCHT OT
CBEPXBECTECTBEHHBIX TPAHCLEHACHTHBIX CHUJI. ODTHM MCKIIOYAETCSI BO3MOXK-
HOCTH aKTHBHOT'O BO3ICHCTBHSI YEJIOBEKA HA X0/ UCTOpUH. B Hamm nHM HEoTO-
MU3M MEPEKUBACT INTyOOKUI KpHU3HC.

B pamkax penuruoszHodl ¢uiiocopuu IMojaydaeT pPa3BUTHE HEPCOHANUIM
(amrnuiickuit uocod X.Y. Kepp, Hemenkuit ¢punocod B. IllrepnH) — tenctu-
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yeckasi aHTpoIojoruyeckast JoKTpuHa (B Hadane 30-x rogoB XX Beka), peak-
LUl MEIKOOYpKya3HBIX CIIOEB Ha JETIEPCOHAIM3ANNIO OOIIECTBEHHON >KM3HU
Anrnmun u Amepuku. Cuutas vejoBeka cyOcrtaHiiueil (ObITHE, COCTOSIICE U3
HeMaTepuasbHONW (POPMBI, YN U MaTEPHH), TEPCOHAINCTHI AaHATU3UPYIOT €ro
B IBYX aCIICKTaX: CBEPXBbECCTCCTBECHHOM, TYXOBHOM W BHEOMIIUPHUYCCKOM (qeno-
BEK-JTMYHOCTB), @ TaK)KEe — B MaTEPUAJIbHOM, SMIIMPHUUYECKOM (YEJIOBEK-MH/IH-
BuJ). YenoBek sBIsIETCS JINIHOCTHIO, TAK KAK €My MPHCYIA CaMOCTOATEIbHAS
JeITeIbHOCTh, OH pacroyiaraeT CBOOOTHON U pa3yMHOH JyXOBHOH IIEPBOOCHO-
BOIi, cBOOOIOH BEIOOpA W HE3aBHCHUM OT MHUpa.

YeioBeK SIBIAETCS JIMYHOCTBIO IOTOMY, YTO CYILECTBYET KakK JyXOBHOE
ObiTHe. UTo ke KacaeTcs HHIUBHUAA, TO OH SIBJISIETCS OOBIYHOM YacTHIEH Marte-
puu, 00JaaeT MCUXUYECKON KU3HBIO U TIPEACTABIsAET COOOM YacTh 00IIecTBa.
Bynyun cMepTHBIM, OH BCIO CBOIO A€STEIBHOCTD HAIpaBIsieT Ha 3eMHBIE OJiara.
Kak wacTh mpupoas!l n o0mecTBa, YeIOBEK-HHANBHL MOAUMHACTCS KaK 00mIe-
CTBCHHBIM 3aKOHaM, TaK U 3aKOHaM IIPUPOJBLI. Oxn JOJIXKCH INOAYHUHATHCA 06H_le-
CTBY, TOCYAapcTBY. Eciy uenoBek-nHINBH/L TOAUYNHEH OOIIECTBY, TOCYAapPCTRY,
TO YCJIOBCK-JIMYHOCTH HAXOAUTCA Hal O6H_ICCTBOM U NOAYMHCH TOJIBKO 60Fy
MIOCPECTBOM IIEPKBH.

Mup mno3HaBaeM IOTOMY, YTO OH COTBOpPEH IHYHOCThIO. Ho TBOpsmime
JIMYHOCTH HEPaBHOLIEHHBI, CO3/AI0T JIMIIb T€ BEUIM U SBICHHS, C KOTOPBIMH
OHHU MMEIOT JIeJIO Ha MPaKTHKE, OCTOIBbKY YEJIOBEUECKOe MTO3HAaHUE Hebesrpa-
HUYHO: MOXET MO3HATh BCE, YTO 3aBHCHT OT HEro, HO HE BCE, YTO COTBOPEHO
BEPXOBHOMH, JTyXOBHOW JMYHOCTBHIO, HO HE MOJXKET ITO3HABATh, B YEM 3aKJIIOYa-
€TCsl CYyIIHOCTh MMpPA, KAKHE LIEJIN JIS)KAT B OCHOBE €r0 Pa3BUTHS, KAKOBO €ro
HazHaueHWe. OJHOTO YeJIOBEUECKOTO MO3HAHMS, OCYIIECTBIISEMOrO HayKOMH,
HEJIOCTATOYHO, YTOOBI MMETHh MOIHOE 3HAHME O MUpPE, HY)XEH APYTOoH IyTh
NIPOHUKHOBCHUSA B CYITHOCTb MHUpa — PCIIUTU4.

Hcaamckas ¢unocodusi. B ornuyue oT KaTOIMUYECKOH XPUCTHUAHCKON
¢dunocodpun, KoTopas pa3BUBaIACh, HE BHIXO/S 32 PAMKH TEOJIOTUH, SIBIISISICH €€
CIIy’KaHKOH, ucnamckast (uinocopust Oblila B OTHOCHTEIBHOW HE3aBHCHMOCTH
OT PEJINTHO3HOM AOTMaTHKu. VIMEHHO TaM 3apoAuiiach meopus O80UCMmEeH-
HOU ucmunbl, niepemenmas 3ateM ot ABeppoaca (1126-1198) B eBpormeiickyto
CXONACTUKY. B mcmamckolt ¢umnocodpun OOIBIIOE PacIpOCTPaHEHUE IOITY T
B3rjisAa, 4TO UCTHUHBI, Haﬁ[[eHHBIe pa3syMoM, HE€ HAXOOATCA B IMPOTUBOPEUYUH C
WCTHHAMU CBSIILICHHOTO MUCAHUS, €CIU T€ U JIPyrHe NPaBUIBHO MOHUMAIOTCS.
TpakToBka Ammaxa kak 0e3JIMYHOCTHOTO bora Bce Oolble mprodOpeTaeT CTo-
POHHUKOB cpefir OOroCIOBOB, CTPEMSIIUXCS MpUIaTh uciaaMmy (apad. OykB. —
npugaane ceds bory) penurnosno-¢punocodcekuit xapakrep. B coBpemeHHOM
ucllaMe CYUIECTBYIOT JiBa HAIpaBJICHHS: TPAaJUIMOHHOE M MOJEPHHUCTCKOE.
TaMm, rne Hambonee CHIIBHBI OCTaTKH (eomann3Mma, IpeodsagaeT TpaauIno-
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HAJIU3M, BBICTYHAIOMIMM MPOTUB BCSIKUX HOBIIECTB M HCIOJIB30BAHUS COBpE-
MeHHOU ¢unocoduu. YTBepkmaercs, uto Toiabko Kopanm m I[llapmat moryt
obecrevnTh COLMaIbHBII Iporpecc.

Mogepausm mosiBuiics eme B XIX B. Hambomee w3BecTHBIE ero mpea-
craputenun Myxamed Axoan (1873-1938) wz Unnuu u Myxamed A6oo w3
Erunra, neitaBmmiics ucnonb3oBaTh yueHue P. [lexapra. Kapre3uanckuii
Jyallu3M COOTBETCTBYET CTPEMJICHHIO MOJECPHHCTOB YCTAaHOBHUTH PaBHOBECHE
MEXAY pa3yMOM U BEpoOM, a TakKe «3alajHoi» U «BOCTOYHOMI» KyJIbTypaMmu.
VYTBepxkaaoT equHcTBO bora n oTBepraroT Kakoe-mnbo mompodue Mexay HUM
U COTBOPCHHLIMU BCUIaAMHU. Ounn MOAYCPKUBAIOT HEOIPaHUYCHHBIE BO3MOK-
HOCTH YEJIOBEYECKOTO pa3yMa, a Takke CBOOOAY YeJoBeKa M, CIE0BaTEIbHO,
€ro OTBETCTBEHHOCTH 3a CBOW MOCTYTKH, 32 J0Opo M 310 B Mupe. M3BecTHBI
MONBITKY MOJEPHU3UPOBAThH UCJIAM, HCIOIb3Ysl YUEHUs SK3UCTEHIIMAINUCTOB U
nepcoHanucToB. Ho (kak ykas3siBaeT, HaIpuMep, HOBeHmas bpuranckas SHIH-
KJIOTIE/IMSI) UCTOPHSI COBPEMEHHOW HClIaMCKoil Guiocoduu nomkHa emie ObITh
HamycaHa.

MocTmonepuusm (K. Jlakan, K. leppuaa, JK.®. JIuorap, K. Boapuiisp,
P. Bapt, M. ®yko, K. [denés, ®. I'earrapu, YmMéepro Ko, spkuil mpen-
CTaBHUTEIb IIOCTMOJEPHU3MA B JIUTEPATYPE) BHICTYTNAET KaK CHHTE3 TIOCTCTPYK-
Typalu3Ma M JEKOHCTPYKTHBH3MA, MPEJICTABIISIS COO0I MIMPOKYIO YCTaHOBKY,
MIPOHU3BIBAIOIIYI0 BCE YPOBHM cOBpeMeHHOro co3HaHus XX — Had. XXI BB.
FOpeen Xabepmac, /puuen bean u 3uemynm bayman TpakTyOT TOCTMOJAEP-
HU3M KakK UTOI MOJIMTHKH W WJICOJOTMH HEOKOHCEpPBAaTH3Ma, JJIsi KOTOPOTO
XapaKTepeH 3CTeTHYECKUH SKIEKTH3M, (eTHIIN3alus NpeaMeToB HoTpedie-
HUS U IpyTHE OTIMYNTENbHBIC YePTHI MOCTUHAYCTPHAIBHOI'O OOIIECTBA.

IloctMonmepHu3M — 3TO »3M0Xa, MNPUILEAIIAsT HAa CMEHY EBPOIEHCKOMY
HoBoMy BpemeHH, OJTHOH M3 XapaKTEpHBIX YepT KOTOpOro Oblia Bepa B IpO-
rpecc M BCEMOTyIIecTBO pazyma. Hanmom meHHOCTHOH cuctembl HoBoro Bpe-
MeHH (Modepna) ipousoién B nepuox IlepBoit MupoBoii BoiHEL. B pesynprare
9TOrO EBPOINOLEHTPUCTCKAsT KapTHHA MHpa YCTYIIUJIA MECTO 2100a1bHOMY
noauyenmpusmMy, MOJICPHUCTCKAs Bepa B Pa3yM YCTYIHIIa MECTO uHmepnpema-
MUEHOMY MbIUICHUIO.

Lenb mocTMOnEpHU3MA — pa3pyuieHiie TTPUBBIYHBIX JIJIS TIPEIIIECTBYIOIIEH
KyIbmypul pas3lielieHnii ee (PeHOMEHOB Ha peajn3M, uppeainusm, (Gopmannzm
1 COAEPKATEIbHOCTh, JINTAPHOE M MaccoBOe MCKyccTBO M T.J1. [Iporpecc,
HCTHHA, CMBICII, MOPSIIOK, CIIpaBeIMBOE OOIIECTBO, BCS 3alafHas «1020YeH-
mpuyeckas mpaouyus», oOBSIBISETCS COBOKYITHOCTBIO HJE0JIOreM U MHU(OB
(Kax Hdeppuna).

Mup kax mekcm. Kax /leppuda mucan: «BHe TekcTa HE CyILIECTBYET
HUYEro», KyJbTypa, UCTOPHS, TUIHOCTh — BCE HMEET TEKCTYaIbHYIO ITPHPOIY.
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B mocTMoiepHUCTCKOI KapTHHE MUPA, KOHCTPYKTUBUCTCKOW, C TOYKH 3pPEHUS
TEOpUH NO3HAHUS, 3#aK (B TOM YHCIE CIOBECHBIH, TO €CTh MOHSTHE M TEKCT
KaK CHUCTeMa 3HAKOB) JHMIIAETCS (DYHKLUMU OTPaKeHHs JCUCTBUTEIBHOCTH.
Uro xe B TakoMm ciy4ae ocraercs? ToNbKO Apyrue 3HAKW W APYTHE TEKCTHI.
[opnuHHBIM cofiepKaHUEM JTI000T0 JucKypca SIBIASIOTCS TOJBKO JPYTHE JTUC-
KYpPCBI, TIOHSITUE COCTOMUT W3 INMOHSATHH, 3HAK — M3 3HAKOB, TEKCT U3 TEKCTOB,
HUKaKOM CBSI3U C PEajbHOCTHIO OHU HE MMEIOT. Beck MHp, B TOM 4HCIEe MBI
caMH, Hallle IMpeACTaBieHHe O cede, SBISEMCS JIMIIb TEKCTOM, CIIOXKHBIMHU
CEMHOTHUYECKUMH CHCTEMaMHU.

Kpax memanappamueoe u 6onvuiux npoekmos. K.@. J/luomap. Baxueii-
el 9epToi TPajuIMOHHOTO M WHAYCTPUATIBHOTO OOIMIECTB OBIIO TOCIOJICTBO
B HUX HJEOJOTUH, 0OBEANHABIINX JIIOJCH U 3aJaOUX UM BEIHKHE OTJaJICH-
HBIE 1IeJTH, ATO OblIa 310X «OOJIBIINX MMPOEKTOB» M OIUCHIBAIOIINX X YHUBEP-
CaJbHBIX S3BIKOB (METAaHAPPAaTHBOB), HAIPUMEP, METAaHAPPATHB IIJIATOHMU3MA,
XPUCTHAHCTBA, HOBOEBpoIeickoro pauuoHanu3ma u [Ipocsemenns. «Ceronus
MBI SIBJISIEMCSI CBUZICTEISIMHU PA3/IpOOICHHUSI, PACIICIUICHUS ,,BEIMKUX HCTOPANK
M TMOSIBJICHUSI MHOKECTBa 0oJiee IMPOCTHBIX, MCIIKHX, JIOKAJIbHBIX ,,HCTOpHﬁ-paC-
CKa30B«». Peub mper o Kpaxe «OOJBIIMX MPOEKTOB», COLMAIBHBIX, KAaKHUMHU
OBLTM KaHTOBCKHHU TIIOOANBHBIN THOepann3M, a 3aTeM (armmu3M 1 KOMMYHH3M.

«Cmepmuy boca, «cmepmvy cyovexkma, «cmepmuvy aemopa. «CMepTb»
bora, KOTOpyI0 MEIJIEHHO HBITAIOTCSl OCYIIECTBHTH YXE HE OZHO CTOJIETHE,
JIOTIOJTHSIETCSl B TIOCTMOJIEPHU3ME OCO3HAHMEM TOTO, YTO MOCKOJBKY MHUP €CTh
TEKCT, 4el06eK eCib MeKCMm, TO He MOXKET ObITh HUKAKOW Ped O 4eJI0BeUeCKOH
cBoboze. Hamm neiicTBusl onmpeneneHbl TEKCTYyaJbHBIM, KyJIbTYpHBIM COCTa-
BOM Halero «S», Mbl MpejacTaBiisieM co0Oi CyMMBI yHacieJOBAaHHBIX MOJIC-
JIel TIOBEJICHHS U CIIOCO0O0B BOCHPUATHS peanbHOCTH. Kacaercs aTo u aBTopa,
KOTOPBI TBOPUT HE OT celsl, He M3 CBOEH CyOBEKTUBHOCTH TOJBKO JIMIIb, a
OT UMEHH BCEH TPOMATHON M yXOASIIEH B INIyONHBI BEKOB COBOKYITHOCTH TEK-
CTOB.

Takum 00pa3om, MOCTMOAEPHU3M HE TOJBKO HU3BEN PEIUTHUU M MOBECTBO-
BaHusA o bore 1o crnenuduueckux TEKCTOB, OPUEHTHPOBAHHBIX Ha KOHTPOIb,
HO W «BBIJIBUHYJI KOHIENIINIO HEBO3MOXXHOCTH CYIIIECTBOBAHUSI aBTOHOMHOTO,
CYBEpPEHHOT'0 MHJMBUIA U IIEPEOCMBICIHI TBOPYECTBO KAK CKPBITYIO IIUTAIUIO
U PEeKOMOMHAIIMIO YK€ HATTCAHHOTOY.

«Puzomay» (npemsoxeno K. /lenés u @. I'eammapu) Kak NOHSATHE, 3aUM-
CTBOBAHO M3 OOTaHMKM M OOO3HAYAECT OIPEICICHHBI THI PACTUTEIBHOIO
KOpHSI: €CThb KOPHH CTEp)KHEBBIE M €CTh MOUYKoBarThle (puzombl). B pabote
«Puzomay (1976) XK. [enéza u ®. I'BarTapn puzoma IpeBpamaeTcs B CHMBOI
OpraHu3aluy MHpa MOCTMOJIEPHA, TOIJIa KaK CTEP)KHEBOH KOPEHb — CUMBOI
opeanusayuu mupa mooepua. PU3oMa XaoTHYHa, HE HUMEET OINpPENCIEHHON,
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JKECTKO 3aJJaHHON (POPMBI, HO KaxkJasi e TOYKa CBs3aHa C JIIOOOW JAPYToil Tou-
KOIf, XOTsI pH30Ma MOXKET OBbITh Pa3opBaHa B OJHOM HIIM HECKOJIBKHUX MECTax,
CBSI3HOCTH B CHCTE€ME BCE PAaBHO COXPAHUTCS. DTO CETh, HE MMEOLIAs LEHTPA,
JMUIIEHHAST OPTaHU3YIONIEr0 W KOHTPOIHpPYoIIero Havana. Pabora «Puzomay,
MPEBOCXUTHIIA PA3BUTHE MHOKECTBA CEMEBbIX CHPYKMYP, XapaKTePHbBIX IS
MHpa MMOCTMOJIEPHA — OT TEXHHYCCKHUX CETEW, CaMOi M3BECTHON M3 KOTOPHIX
ABJsIETCA CETh MIHTEpHET, 10 ceTel COLHUaJIbHBIX.

Inasuvie npunyunvl nocmmooepnuzma: HeONpeIeIeHHOCTb, IIPUHITUITHAIb-
HBIH (pparMeHTapu3M, OTBEPIKEHHE BCEX KAHOHOB, aBTOPUTETOB, JICBAIIbBALIUS
LIEHHOCTEH, WPOHUS, «THOPUAM3ALMS» WU OSKICKTHUKA, «KapHaBAJIH3AIHs»
WU «PaJOCTHAsl PEISTUBHOCTBY, PABHOC «yYacTHE B HTPE», «KOHCTPYKTH-
BUCTCKHIl» XapakTep TBOpYECTBa HJIHM «COOpKa» — «pa3dopKa» TEKCTOBBIX
CIOKETOB, UT'PA, HPOHUS, MAPTUHAIBHOCTh, OTPHIB 03HAYAEMOI'0 OT O3HAYA0-
LIEer0 U JAPYyToe.

[Moctmozmepun3M B ¢uiiocopun oOpaThi BHHMaHHE Ha KapAWHAIbHYIO
MEPEOLEHKY [EHHOCTEH B OOIIECTBE, OTBEPr HICOJIOTHIO BIACTBOBAHUS U
HACHJIWs, BBICKA3ajcCsi B TONB3Y ILIIOPAIi3Ma, PABHOIIPABHOIO JHAJIOra,
COBMECTHOTO («CO-y4acTHs» — «CHHEPIHs») HAaXOXKICHHS PCIICHH, COoria-
CHsl, TIOCKOJIBKY TaKO€ COTJIaCHe B MUPE HOBBIX LIEHHOCTEW OCHOBBIBACTCS HA
HEen30€KHOCTH PacCcoriIacoBaHMs M pasHoryacus. Tak )Ke no3umugnwiil acnexkm
ROCMMOOEPHU3MA COCTOUT B TOM, YTO MPUHIUITUAIBHAS OTKPBITOCTD IHAIIOTY
MIOCTMOZICPHUCTCKON (DMITOCOMHH M HAYKH CIIOCOOCTBYET 00pa30BaHUIO HOBBIX
HAyK ¥ HaMpaBJIeHUH, CHHTE3UPYIOIIUX paHee HECOBMECTHUMbIC O0JIACTH 3HA-
HUs: KBaHTOBas MexaHuka, Teopembl K. T'emernsi, KocMoJOrusi, CHHEpPreTuka,
9KOJIOTHS, TJI00ANUCTHKA, MOOEIUPOBAHUE UCKYCCMBEHHO20 UHMENIeKmda W
JpyrHe.

Hrak, mocTMoepHU3M (B CaMOM HIMPOKOM CMBIcIEe) OOpojcs 3a s3bIK B
MOUCKAX JPYTroro $3bIKa, JUIIEHHOTO TeX ABTOPHUTAPHBIX MPETCH3UU, KaKHe
OBUIH y BEIYIIETO A3BIKA E€BPOIEHCKON KYNBTYPHl C aHTHUYHBIX BPEMEH. DTO
6oppba crapoil W HOBOW (MIIONOTHM, TaK Kak caM 10 ce0e MOCTMOJIEPHU3M
KYJIBTUBUPYET CJIOBO — HMPOHUYHOE, a0CyplHOE, UTPOBOE, aMOHMBAJCHTHOE,
MHOTOMEpHOE, HeCTaOWIIBHOE | T.JI., HO UMEHHO ¢1060. Ho 0Kka3ayiock, 4To 3TO
HEJIOBEpHE K TPAIUIIMOHHBIM MeTapaccKka3am ObLIO HE TOJBKO 3HAKOM JIEBaJIb-
Balyuu CymeCTBOBABIINX (I)OpM JICTUTUMHU3AllMH 3HAHUA, HO CUMIITOMOM TOTIO,
YTO CErOAHS HA3BIBAIOT yugposoil snoxoiu. HacrymuBmias 3moxa CETOIHS
HAYHCTO BBIMETAET MOCJEIHNE OCTPOBKU TOTO, UTO OBLIO CBSI3aHO C OYKGOU H
MIEPEXOIUT K yugpe.

Hudposas puaocopus (hunocodpus madopmannn). dunocodus nadop-
Manuu — 3TO 60J'le_Ie «OpUCHTALIMOHHAA», HEKEIN «KOTHUTUBHAI» (1)1/1,]'[0-
codusi. dunocodusi UHPOPMAIUK PACCMATPUBACTCS B KOHTEKCTE HCTOPUU
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3anajHoil Quiaocoduu u CBA3BIBAETCS C M3MEHEHHEM TIIIYyOOKOH TpaIlHH.
CymecTByIOoT Tpu OONbIINE TPAJAMINN B IIEJIOM, U3BECTHBIE KAK AIAMOHUYE-
cKas, KAaHMUancKas N netoHuye-pacceio8cKkas.

Hawnbonee m3BecTHast cerofHs B MHpE KOHIENIHs ¢rurocopun mHPOpMa-
U — IPOEKT OpUTAHCKOTO (Griiocoda UTaIbSTHCKOTO MTPOUCXOXK IeHUsI JIyuano
@Dnopuou (1964), ABIAIOMETOCS BIHATCIBHBIM MBICIHTENIEM B 001acT (Quio-
couu TEXHUKHU W THKH, a TaKke (JOPMHUPOBAHUS JABYX HOBBIX HAIpPaBICHUM
¢dunocodpckux uccienoBanuit: Gritocopuss HPopManuu U MHGOPMALMOHHAS
9THKA.

B 1960-X rT. MOSBUJINCH MPEACTABICHUS 00 HH(POPMAIIMOHHOM O0IIEeCTBE, B
KOTOPOM UHGhopmayus CTAaHOBUTCS BAXXHEHIINM PECypcoM, TOBApOM M KaIu-
TaJOM, ICTOYHUKOM BJIACTH.

JI. ®nopuau Bo3BOAMT UCTOKU (uiocodun nHpopMmannn Kk padore «Kowm-
mploTepHas peBomtonus B ¢unocodpun» (1978) A. Cnomana, B X0TOpOil OH
HOCTYJIMPOBAJ, YTO: B TEUEHHUE HECKOJBKUX JIeT (UiIoco(bl, HE3HAKOMBIE C
paboTaMM 1O HMCKYCCTBEHHOMY pa3zyMy, OKaXyTcs Mpo(ecCHOHATFHO HEKOM-
NETeHTHBIMU; O0ydeHHe (GHuIocOpUU CO3HAHUS, SMUCTEMOJOTHHU, ICTETHKE,
¢unocopun Hayku, Guiocopuu s3bIKa, ITHKE O€3 O03HAKOMIIEHHUS CTYJICH-
TOB ¢ paboTaMH IO UCKYCCTBEHHOMY WHTEIUIEKTY OyJeT MomoOHO 00ydeHUIo
¢u3nKoB 0e3 O03HAKOMJICHHSI MX C KBAaHTOBOW MeXaHHMKOH. Bbiiensier Takke
pabory Jlecau Bypkxonodepa, xotopeiii B 1992 romy 3aroBOpui 0 «BBIYUCIIH-
TEJIBLHOM MOBOpPOTE» (computational turn). mpakKTUYECKOE pa3BUTHE HH(pOpPMa-
THKHM JIOJDKHO OBUIO NPUBECTH K OOLIMPHOMY CABHTY B METOJaX HE TOJBKO
€CTECTBO3HAHU, HO U (puitocoduu. M3BecTHBI pabOThl Apradus JImumpuesuya
Ypcyna no npobneme mHpOpMaIINK, 000CHOBBIBAIOIINE OONICHAYUHBIH Xapak-
Tep npobieMsl, Tae GopMynupyeTcs HHPOPMAIHOHHBIA KPUTEPUN pa3BUTHS.
Cunraercsi, uTo TepMHH «puiocodus nHpopmanuu» B Poccuun Obl1 BriepBbie
ynotpebnen 1996 r. mpod. M. H. Ilepoununvim (TT'Y) B crarbe «®umnoco-
¢bust uapopmManMu» U 03HAYAET PE3yJIbTAT, JIOJIr0e BPEMs MOATrOTABINBAEMbIH
caMoii mporpeccuell Mpupoabl, OOIIECTBA U MBIIUICHUSI.

dnopuay CUNTAET, YTO UHGpopmayus SBISETCS CTOIb Ke (yHIaMEHTalb-
HBIM TIOHSITHEM, KaK «KU3HBY, «3HAHHE», «I00PO U 3JI0», U Jlaxke OoJiee «CHIIb-
HBIM», YEM BBIIIETIEPEUNCICHHBIE, TO €CTh, BCE IPYTHE MOHATHS MOTYT OBITH
BbIpa)KEHBI Yepe3 MOHsTHE HH(DOPMAIIHH.

CoBpeMEHHBIH MHUpP «YCKOJIb3aeT U3 PYyK», MO BBIPAKEHHIO DHTOHH [ma-
JieHca, OBICTPO M3MEHSIETCA, YTO OOYCJIOBJIEHO HApaCTAIOMIMM HPUCYTCTBUEM
MHQPOPMAIMOHHBIX TEXHOJOTHH, YTO TpedyeT (MIIOCOPCKOro OCMBICICHHUS.
Cam @nopunu Ha3pIBaCT 3aMBICENl CO3JaHUSA IEJIOCTHOW TEOPETHUECKON
MOJIeIM HOBOHM HMH(MOPMALMOHHON (OPMBI OBITHS YHUBEPCYMa mMempanocu-
YecKUM npoekmom, KOTOPBIH BKJIIOYAEeT YETHIPE OCHOBHBIX pasjena: (uiIoco-
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¢uro mHPOpMANUK, dTUKY HWHPOPMAIMH, TOJIUTUKY WHPOPMAIUU U JIOTUKY
nH(pOpMAIHH.

Qunocoua ungopmayuu — HampaBICHHUE, CBA3AHHOE C KPUTHUECKUM
HCCIe/IOBAaHNEM KOHIETITYalbHONW TMPHUPOABI M OCHOBHBIX NMPHHIIMIIOB HH(OP-
MalliH, BKJIOUas ee JUHAMHUKY M HCIOJIb30BaHUE, CBI3aHHOE C Pa3paboOTKOU U
MIpUMEHEHNEM MH()OPMAIIMOHHO-TEOPETHYECKUX M BBIYMCIUTEIBHBIX METOJI0-
moruit 1 pemenus ¢punocodekux mpodiem (2002). Tlonpaxas ['masbepty ¢
€ro CIIMCKOM MaTeMaTH4ecKux rpobsem, diopuan omyoaukoBan «OTKPBITHIE
mpoOieMsl B grutocohun HHPOPMAIIII» CO CIUCKOM U3 18 mpobiem ¢umoco-
¢bun nadopmanuu.

@dyHaaMeHTaNbHBIM SIBISIETCS. BOTIpoc: «Ymo maxoe unghopmayusn?y, 060-
CHOBBIBAIOIIIMM OHTOJIOTHUECKUH cTaryc MHGOpPMaLuu, IPUPABHUBAETCS K
KJIacCHUeCKUM BompocaM: «Yrto Takoe ObITHE?», «UTO Takoe *XH3HB?», «UTO
Takoe genoBek?». Bompoc 2-i mocBsAmeH AnHaMIKe HHQOpMauu, 3-i BOIpoc
3BYYHMT OCTPO JIMCKYCCHOHHO, Kak «Bo3MokHa 1M BeiuKas eauHas Teopus
nHpopMaruu?». Borpockr 4-7-if Ha3bIBAIOTCS CEMaHTUICCKIMHU, OHU KacaroTCs
HE TOJIbKO 3HAUCHHsI W CMbICJIa WH(POPMAIMOHHOTO COOOILICHHUS, MPOOIEeMBbI
WCTHHBI, pa3iM4eHHs] UCTUHHON M JokHON mH(opmanuu. K snucremornorun
TaKXKe OTHOCSATCS BOMPOCH! 12-14-i, TOCKONBKY CBSI3aHBI C TEPCIIEKTHBAMHU
3HaHUSl M HAyKH, Kak (OpMbl MHPOPMALMOHHOIO MOJEIMpoBaHus. Borpocs
8-11-# mocBsmEeHpl MpobIeMaM COOTHOIICHUS YEJIOBEYECKOTO CO3HAHUS/pa3s-
yMa M HCKYCCTBEHHOTO HMHTEJJICKTA, BO3MOXXHOCTSIM BOCCO3JQHHS «IIPHPOI-
HOTO» pa3syMa B HEOMOJIOTMUYECKOH Cpefie, a TaK)Ke COOTHOIICHMs CyOCTaHIMH
pasym, ungopmayus, meno. Bompocer 15-17-if 3arparuBarmoT ¢unocodcekyro
po0OJIeMy OHTOJOTHYECKOT0 cTaTyca MH(OpMaLnH, Ipo0eMy HaTypalnu3aluu
nHpopMaruu ¥ wHPOpMaTu3auu npupoasl. [locmexanii, 18-if Bompoc mocss-
mieH UHQOPMAMOHHON 3THKE: «lMeeT nu KoMmbHOTepHas 3THka (uIocod-
CKHE OCHOBAHUS?».

WNndopmarus — yHuBepcalbHas XapaKTePHCTHKA BCEro YHHBepcyMa (005-
eKT MOXXET OBITh IPEICTaBJIIEH KaK COBOKYIHOCTb MH()OPMAIMOHHBIX JaH-
HBIX — CyOCTaHIMAJIBHBIN MOAXO0M), @ C JPYTOil CTOPOHBI — HE MPOCTO MHCTPY-
MEHT CHSITHS HEONPEAEICHHOCTH U KOJIMYECTBEHHAs! XapaKTEepUCTHKA, HHPOP-
Malysl OMpPEEIseTCS CBOMM COACP)KAaHHEM, JOJDKHA OBbITh MCTHMHHOW, MHAYe
OHa yXke — Je3uH(popMaIus.

Hcemunnocms ungpopmayuu onpenensercsi OTHOIMICHHEM MEXKIy COIocTa-
BUMBIMM HH()OPMALMOHHBIMH OJIOKaMM, MOJEISAMH, BepuduuupyeTrcs Kore-
PCHTHBIMH OTHOIICHUSIMU B HH]OCpee.

O6vekmul UHDOPpMAUUOHHOU OeamenbHOCMU — aTEHTHI, OKa3bIBAIOIINE
BO3/ICHCTBHE, M PELMUITUEHTHI, TACCHBHO MOJYyYalollue BO3JCHCTBHE, HA PaB-
HBIX 00€CIeUYMBAIOMINX CYIICCTBOBAHUC urmepakmusHou urgpocpeovl. UKT
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PEOHTOJIOTU3NPYIOT MHp: TajukeTsl U MHTepHEeT (OopMHPYIOT HOBYIO Cperdy
o0uTaHusA ¢ 00BEKTaMH, CYIIHOCTh KOTOPBHIX ONpEAeIseTCs He (PU3MICCKIMH,
a nH(POPMALMOHHBIMU CBOMCTBAMH, CYLIECTBYIOIIMMHU OJHOBPEMEHHO B (H3H-
4eCKOM M MH()OPMAIIMOHHOM MUpE, T.6. OHAAUH W O@aauiH, TPAHUIBI MEXKIY
PpE€aIbHBIM U BUPTYAJIbHBIM CTUPAIOTCA.

CyecTBOBaHHE MaTEpHAILHOIO OOBEKTa, YEJIOBEKA, IPOM3BOJICTBA HIIU
MOJTUTHYECKOTO aKTa CETOAHS HE MOXET OTPaHMYMBATHCS TOJIBKO peaib-
HOCTBIO. UTOOBI OBITH TOJIHOLEHHBIM, OHO JOJDKHO HAaWTH IOATBEpIKICHHE
B Mnmepneme, N 4eM BBIIIE €TO MOIYJSIPHOCTb, TeM 00JEE€ OHO 3HAYMMO U
uHpopManoHHo peanuctuyHo. OOpa3 nuuHocTH B MHTepHeTe, nHpOpMa-
LMOHHBIA cilex coObITHH, Onorpaduyeckas nHpopManus U MpodeccuoHa b-
Hble MOPT(OINO — BCE 3TO MOBCEIHEBHbIC BelU. UenoBek u cebe, U IpyTruM
MIpeaCTaBIIsieT ceds uepe3 MHPOPMAMOHHBIH 00pa3 — npodwuis B Facebook,
Instagram, LinkedIn wim BKonmaxme, HaZ KOTOPBIM OH IIOCTOSHHO TPYIHUTCS.

BrickassiBanue K. Mapkca «YenoBek — 3TO COBOKYITHOCTH OOIIECTBEH-
HBIX OTHOIICHHUI» MOXKHO TiepedpaznpoBaTh: «Henoeex — 3mo co6oKynnocmo
ungopmayuu u Kananos ee nepedayuy. Bo MHOTOM JIIOAM yKe HE MPOCTO
ABTOHOMHBIE OOBEKTHI, a MH()OPMALMOHHBIE OPraHU3Mbl, WU UHPOpPIU, CBS-
3aHHBIC C OMOJOTMYECKMMH areHTaMH M MH)KCHEPHBIMH apTedaKTaMH B IJIO-
6anbHOM uHpocpene. MHGOPru — 3T0 HE KHOOPTH M HE IO C U3MCHCHHBIMHU
JAHK, B)XMBJIEHHBIMU YUIIAMH, MOJYJISIMU CBSI3H.

Baxnoe mecto B TBopuectBe JI. ®nopunm 3aHUMaET uHpOpmayuonnasn
Imuka, niepesoasmas Guirocopuio HHPoOpMaIMK ¢ aOCTPAKTHOI'O YPOBHS Ha
YPOBEHb INPAKTUYECKOW IUCHMIIUHBL M CIHOCOOHAsl MPEMJIOKHUTH CHCTEM-
HBIM MOJXOM K PEHICHHIO Ipo0ieM — IpaBa uyesioBeka B MH(pocpene, Oe3omnac-
HOCTB TIEPCOHAJIBHBIX JAHHBIX U TOCYIAapPCTBEHHBIX CEKPETOB, PETYINPOBAHHE
MHQOPMAIMOHHBIX MOTOKOB B MHTEpHETE, aBTOpPCKOe IpaBo M cBOOOIa pac-
MIPOCTpaHEHUs HH(OpMAIHH.

Ecnu »Ti mpobieMbl paccMarpuBarh 10 OTIACIBHOCTH, TO 3TO OTPaHHYUT
MIOHUMaHKUEe CUTYallMH B IEJIOM, JUIsl GOpMUPOBaHMS HOBOTO MOJXOJa K HPaB-
CTBEHHOMY pETYIHPOBAaHUIO HWHQOCPENbl HEOOXOOUM ¢hyHnoamenmanvholil
nO0X00 MAKpoImuKu, BbITEKaOMKUKH U3 Guinocodun nHOpManum, B OCHOBE
KOTOPOHl — IOCTyNaT IIEHHOCTH >KM3HM M HENONMYIIEHUS CTpaJaHUH BCEro
»uBoro. OIHaKO TPaJMIIMOHHAS 3THKA U3IUIIHE OUOYEeHMPUYHd, MAD HAIIOJ-
HEH areHTaMH, KOTOPBIX HEJIb3sl HA3BaTh )XUBBIMU B OMOJIOTMYECKOM CMBICIIE
cioBa (poOOTHI, MPOrpaMMBbl, HHKEHEpHbIE apTepakThl W Ap.), OAHAKO OHU
00J1aJ1af0T BBICOKOW IIEHHOCTBIO M 3HAYMMOCTBIO B CHCTEME MH(OPMAIMOHHBIX
0OMEHOB.

B kauecTBe MoCTyJjlaTa MaKpO3TUKHU CDJ'lOpI/lZ[l/I IMpOBO3IJIaIIACTCA BbICIIAA
yennocms ungopmayuu 1 MHPOPMAITMOHHBIX OOBEKTOB, KOTOPHIC HAMOIHSIOT
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nHdocpeny (apredaxTsl, JajeKnue 3BE3Jbl, MPOLUIbe W OyIyllne MOKOJICHHUS,
JPEBHUE IUBWIN3AIMH ¥ COBPEMEHHBIE KOMITBIOTEPHBIE Mporpammsl). AOco-
JIIOTHBIM 370M SIBISIETCS pa3pylieHHe WHpOpMaIuu, T.e. obenHeHue HHDO-
cpembl, BCE TO, YTO BBI3BIBACT DHTPOMHUIO WM CrOcoOcTBYeT el. JJobpom
Ha3bIBACTCSl BCE TO, YTO CTUMYyJupyeT pocT uHpochepbl. HpaBcTBeHHBIN
MOCTYIOK MOXKET COBEPILIATHCS Ja)Ke€ HEOAYLIEBICHHBIM HH(MOPMAIMOHHBIM
areHTOM, HalpUMep, KOMIBIOTEPHON NpPOrpamMMoON, 3allUIarolled JaHHBIE.
OnHako ciefyeT IOMHUTb, YTO He J00ast unpopmayus A6NAemcs UCMuHHOU
U YeHHolU, a TOJBKO TakKas, KOTOpas XapaKTEpPH3YeTCs COAEP’KaTeIbHOCTHIO,
KOT€PEHTHOCTHIO, IKCIITUIIUTHOCTHIO, IBPUCTUYHOCTBIO.

Takum ob6pazom, ¢unocodus madopmanuu JL.Onopuam — HOBas BepcHs
Memaduzuku yugpoeou pearbHocmu, KPUTUKyeMasi B HACTOSIILEM BPEMEHHU C
Pa3ITUYHBIX MMO3UIIHH.

Bui6oowi: Hexnaccuueckas ¢unocogpusa smoxu xouna XIX — mepoii momo-
BUHBI XX BB. 00Hapy’)Kujia BCEMHUPHOCTH, INI00AJIBHOCTh UCTOPUYECKOTO IPO-
mecca, ei cTas NMpHCyIl HeObIBaNbIi paHee IMHAMHU3M M HEBHJAHHBIC TEMITBI
HAayYHO-TEXHHUYECKOro Mporpecca. PocT moryiiecTBa rocyaapcrsa, €ro Tex-
HUYECKas OCHAIIEHHOCTh, TOTAJIbHAS 3aBUCHMOCTh YeJOBeKa OT T'OCYAapcTBa,
MacCOBH3aIUs U IuOepann3anus o0mecTa, poXICHAE TI00ATBHBIX IPOOIeM
COBPEMEHHOCTH, HapacTaHWe MPOTHBOPEUMSI MEXJY TPYAOM M KalUTAJIOM U
Japyrue (HakTopsl HE MOTIIM HE MOIYYUTh CBOETO OTPAKEHHS B (PHUIIOCODHH.

Omauvue nexraccudeckol @uiocopuu om KIAccuueckou: COBPEMEHHas
¢duocodust oTIIMYACTCS MHOTOOOpa3ueM, CTPEMUTCS] TPUOIN3NUTHCS K OTIEIb-
HOMY >KMBOMY Y€JIOBEKY, CTaB B OOJbIIEH CTEIEHN aHTPONOJOrHUECKOl (uiio-
cotueii. PazpabarpiBaeMble METOIBI SIBISIOTCS YTOHYCHHBIMH W CIIOKHBIMH.
Het yBepeHHOTO onTMMM3Ma. YCTaHOBKa Ha TOCIIOACTBO YENOBEKa HAJ TPH-
POZIOIl CMEHMIIach Ha CO3HATENILHOE OTHOILEHHE U ee obeperanue. Ouitocodust
0Ka3aJach BBIHYXACHHOI IMPOTHBOCTOSTH MOIIIHOMY JABJICHHUIO TOCY/IapCTBA U
YYHUTHIBATh MIMPOKOE PA3BUTHE MACC-KOMMEPUYECKOH KYJIBTYPBI.

Bo Bropoit monoBune XX — nHauvanie XXI BB. mIpoUCXOASIT paJuKalbHbBIE
M3MEHEHUsS B OCHOBAHUAX HAyKM, B KAPTHHE MUPA B LIEJIOM — HEKJIacCHUecKas
¢dunocopust cMeHunach nocmmuexaiaccudeckou. Ecnu B OCHOBaHUU IIpexHEi
HAyKH JIEXKHUT «HATYPHBIH 3KCIEPUMEHT» (MOAYMHEH HMPUHIUIY PEabHOCTH,
MOCKOJIbKY HalleJICH Ha IMojyueHHe (akToB), TO B MOCTHEKIACCUYECKOW HayKe
TIOSIBIISICTCSL KOMNblomepHblil dxcnepumenm (PakT nepectaer OBITH TIIABHBIM
KPUTEPUEM pPEaJbHOCTH — HCCIEIyEeMbIi OOBEKT OOpeTaeT uepThl Gupmy-
anvbrHo20 00Bekma), BXOXKJICHHE BKPYT €€ HCCICIOBaHUI OOBEKTOB, KOTOpPHIE
HAa3BIBAIOTCS «uenogekopasmepHoimu» (B.C. CtenmH). DTO 00BEKTHI, CyIie-
CTBOBaHUE KOTOPBIX 3aBHCUT OT JICITEIBHOCTH COBPEMEHHOI'O YEJIOBEYECTBA B
1eJIoM (IKOJIOTHUECKUE WIIH Yell08eKO-Mawunuble cucmemsl, onochepa 3emin,
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o6mmxani KocMoc mim rioGanbHbele TPOOIeMBl), JTHOO 0OBEKTHI, CIIOCOOHBIE
TIOBJIASITH HAa OMOJIOTMYECKYIO MPHPONY 4esloBeKa (0OBEKTHl TeHHON HWH)KEHe-
pHH), YTO CTaBSIT HepeJl HayUYHbIM COOOIIECTBOM HE TOJBKO HPAaBCTBEHHO-ITHU-
YecKHe, HO M TpaBOBBIE MPOOJIEMBI, TEM CaMbIM Ha (opMUpOBaHHE O00BEKTA
HayK{ 3HAYUTEIBHOE BINSHUE OKAa3BIBAIOT 8HEHAYUHbIE (YAKIMOPYL.

[Ipu3HakyM IOCTHEKIACCHYECKOrO0 THIA PAlMOHAIBHOCTH: OTKPBITOCTD,
MTIOPATUCTUYHOCTb, HEIWHEWHOCTDh, cunepeemuunocmo (M. Ilpuzosrcun,
I'. Xaken, I Huxomnuc, A.H. KonMoropos u apyrue), cormacHo KOTOPBIM JIOITY-
CKaeTCs COCYIIECTBOBAHWE MHOXKECTBA TEOPUH MO IMOBOLY OIHUX M TEX K€
00BEKTOB, KaXkJlasi U3 HUX BIIpaBe NMPETEHJOBATh HA MCTUHHOCTb, U TOJIBKO
Mepexo/] OT OJHOHM IMO3MIMU K JIPYrOd IMO3BOJSET yXBATHUThH CYIIECTBO JENA,
CO3/1aeTCs HOBAasl KOHIENIHUS MPUPOABI, PACKPBIBAECTCS MU CIOKHBIX CHCTEM,
HOBOT'O TOHUMAaHMsI BPEMEHH W CHCTEMHOI'O CTPOCHHS MHpa, a TakXKe Mexa-
HU3MOB €ro ()YHKIIMOHHPOBAHUS U Pa3BUTHSI.

Popunock HOBOE [UCKYCCHOHHOE HAmpaBlICHHE HAYKU — ¢hurocodua
ungopmayuu, pa3BUBAONIAs MPEACTABICHUS 00 MHOOPMAITMOHHOM OOIIECTBE,
riae uHGOpMaIKs CTAHOBUTCS BaXKHEUIIMM PECYyPCOM, TOBAPOM U KaIllUTaJIOM,
HUCTOYHHMKOM BilacTH. VMH(poOpManus ocMbIcauBaeTcs Ha CyOCTaHLIHMAIBHOM H
SMHUCTEMOJIOTHIECKOM yPOBHSIX MTO3HAHUS.
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Bonpocs! 1151 CAMOKOHTPOJISE:

UYem knaccuyeckast puiiocodusi OTIIMYAETCs OT HEKJIACCHUYECKOi?/ mocT-
kiaccudeckoit /? [IpuanHbI 0TKa3a oT Kiiaccuku. CyIIecTByeT JIM OCHOB-
HOH BoIpoc Gpuiiocopun B HEKIACCUIECKON Hayke?

MoskeT i HayKa ObITh «cama cede» uiocodueit?

OCHOBHOM NPHHLUIN 3K3UCTCHLIHANIN3Ma — «CYIIECTBOBAHUE IIpeJIIe-
cTByeT cyurHocTn». Kak 5To nmonnmars?

MOXHO JTH CYUTATh YeJIOBEKa CBOOOIHBIM, €CIIH HE OH BEIOMpaeT cBOOO-
1y, a oHa — ero?

YeMm oTiHMyaeTcsi MOHUMAaHUE MPAKTHKH B MapKCU3Me W IIparMaru3-
me? Eciu uctuHa mone3Ha, TO MOXKHO JIM YTBEPXK/JaTh, UTO MOJIE3HOCTh
UCTUHHA?

Uro Takoe peHOMEeHOIOTHIECKas PeayKInsI?

Uro Takoe «repMEHEBTHYECKHH KpPYr» M «TEPMEHEBTUYECKHU Tpey-
TOITBHUKY?

Conutcst i Gpeian3M K YUSHHUIO O JIMOUI0 U TPU3BIBY K CEKCYabHOU
peBontouun?

[ToueMy nO3UTHBU3M, ONIUPAOILIMICS HA HAYKY U Hay4YHbIH METON, SIBJIS-
eTCsl, TEM HEe MEHee, pa3HOBUIHOCTHIO CyOBEKTUBHOTO Hicanu3ma?

Kax moHnMaeTcs «oku3Hb» B «OUI0COPHUH KUZHI»?

Yto Takoe 3K3UCTEHIU? SIBISETCS JIM SK3UCTEHIIMAIN3M B ITOJUTHHHOM
CMBICJIE CJIOBA TyMaHU3MOM?

YeM CTPYKTYpau3M OTINYACTCS OT JCKOCTPYKTUBU3MA?

Kak Bbl moHumaere, 4To Takoe 3MUCTEMa, JIUCKYpPC M HappaTuB, QeHo-
MEHOJIOTHYecKast peayKuus?

. TloueMy coBpeMEHHBIH 3Tanm pa3BUTHS KYJIBTYpPbl U (HIOCOPHUU TMOITY-

YW Ha3BaHKE TOCTMOiepHU3Ma? YeM OH OTIMdYaeTcst OT MojepHa?
[TpoxommenTupyiiTe 3HamMeHuTHIN adopusm JlrogBura BurreHumreiina:
«To, uyTo BOOOIIE MOXKET OBITH CKAa3aHO, MOXKET OBITH CKa3aHO SCHO, O
4YeM HeJb3s TOBOPHTH, O TOM CIELyET MOIYATh

B ommmume or Mapkca, Mapky3e He BEpUT B pEIIAIONIYyI0 pojb pabo-
4ero Kjacca, CUuTas, 4YTo obujecmeo nompebdaienus pa3BpaTuio Bcex. B
kHUre «OMHOMEpHBIN uenoBek» 1 Mapkyse HeT repoes. Bee sxepTBEl,
1 BCE 30MOMPOBaHBI, HUKTO HE JICHCTBYET 10 cOOCTBeHHOM Boje. Ha 3a-
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17.
18.

19.

20.

Majie 4eJIOBeK OJHOMEPEH, NMOCKOJIBKY MM MaHUIYJIHpYyIoT. OOmecTBO
CTaJIo OECKIIACCOBBIM, HO OHO JIaJIEKO OT MapKCOBa Haeata KOMMYHH3Ma.
BMmecTo KOMMYHH3Ma MOYYUIIOCH 0OHOMEPHOE 0Ouecmso, HEOTOTAIH-
tapHass CucTeMa, CYyIICCTBYIOIIasi 32 CYST TMITHO3a CPEICTB MacCOBOU
MH(POPMAIUH, KOTOPbIE BHEJPSIOT B KaX/10€ WHAMBHyaJIbHOE CO3ZHAHHE
JI0JICHble nompedHocmu U KyIbT 1oTpedieHns. PeBostonmoHHas poib
nepenuia K MapruHajgaM U IPEACTaBHTENSIM aBaHTapAHOI'O HCKYCCTBA.
EnnHCTBEHHOE, YTO OHM MOT'YT IPOTHBOIIOCTaBUTH Cucreme — 3T0 Be-
auxuti Omxa3s, ToTajdbHOE HenpusitHe CUCTEMBI U € LIEHHOCTEH.
Bomnpoc: Ha Bamr B3risiz, cObutoch Jin mpopouecTBo ['epdbepra Mapkyse?
SBnsiercs 1 yughposoe odIIECTBO 0OIECTBOM MOTpeOIeHUs?

[Touemy HoBelimas ¢uaocopus NbITACTCS PELIUTH ONPEIeIeHHBIC IPO-
THBOpPEYHs HAyKW Ha MYTSIX CHHEPreTHKH? SIBISETCS JIM CHHEpreTHKa
HOBOH MapaJurMoi pa3BUTHS BCETO HAyYHOTO ITO3HAHMS Ha COBPEMEH-
HOM DTare pa3BUTHsI, WM HA CMEHY el J0JDKHA NPUITH apyras?
Awmepukancknit ¢unocod Maiikn XeliM momaraet, 4Tto Quiocopckas
kjlaccuka u Qunocodus MopepHa Jar0T BO3MOXKHOCTH MOHSITH MPEAIO-
CBIJIKHM BOSHMKHOBEHHMSI YUhp06020 S3bIKA, & TAKKE BUPTYaIbHON peab-
HOCTH M KHOEpIPOCTpPaHCTBA.

Kak Brl cunraere, 0 Kakux MpeanochlIkax roBopuT Gpuiocod?

[Mouemy B camom monHsTUN «Digital Philosophy» 3a110)keH KOHPIUKT MH-
POBO33PEHUECKUX YCTAHOBOK, CBS3aHHBIA C KJIACCHYECKOW MPOOIEeMOid
IOOBH K MYIPOCTH», KOTOPYIO MOXKET HCIIBITHIBATH TOJBKO UEJIOBEK,
HO HUKaK HE MalnHa?



COJIEPKAHUE 3ATIAHUHU K CAMOCTOSITEJIBHON
PABOTE CTYJIEHTA

Tema 1. @unocodus, Kpyr ee mpodieM U pPoib B IMHUPPOBOM OOIIECTBE.
Hcropuyeckue tumbl (rIocoPpCTBOBAHUS B KOHTEKCTE KYJBTYphI: (heHOMEH
¢unocoduu B BOCTOYHON KYJIBTYpE.

Tema 2. ®dunocodusi B aHTUIHOHN KYJIBTYpE.

Tema 3. ®enomen ¢rmrocopun B 3amagHONH CPETHEBEKOBOH KYJIBTYpE.
Apabo-mycynpmMaHCKass QuiIocopus B KOHTEKCTE HCIAMCKOW CpPETHEBEKOBOM
KYJBTYPBL

Tema 4. dunocodus B kyasrype Peneccanca u Pedhopmariuu. 3amnaaHoeBpo-
nieiickas ¢unocodus B kyasrype HoBoro Bpemenu.

Tema 5. 3amagHoeBporneiickas ¢procodust B Kynbrype XIX BB.

Tema 6. ®eHoMeH punocopuu B pyccKOl KyIbType.

Tema 6.1. ®enomen ¢unocopun B Ka3aXCKOi KyIbType.

Tema 7. 3amannas ¢umocodus B KOHTEKCTe WH(POPMAITMOHHOW KYJIBTYPHI
XX — navasa XXI BB.

Tema Ne 1. ®usocodus, Kpyr ee npodJjaem
M poJb B uu¢poBoM odecTBe

BOl'lpOCLl AJIst CAaMOIIOATOTOBKM:

1. Kakwue Bam u3BeCTHBI 10PUI0CO(YCKHE CHCTEMBI MUPOBO33PEHHS?

2. Uro Takoe ¢umocodpus? C MOCTAHOBKM KaKUX MPOOJIEM HAYMHACTCS
¢unocodus? (Ilo anamoruu — acTPOHOMHS HAUWHACTCS C MMOTPEeOHOCTEH
CEITbCKOTO XO35HUCTBA).

3. Kakoe 3HaueHue I Pa3BUTHS HAyKH MMEET TOMCK IPEBHUMH MBbICIH-
TEJISIMH TepPBOHAYAJIA U IIEPBOIPUYMHBI MUpa?

4. B yem 3akiroyaeTcsi OCHOBHOHM BoIpoc ¢rtocopun?

5. B uem 3axiroyaeTcs MPUHLIUI TPUYMHHOCTH, Kay3aJbHOCTH (IETEpMHU-
HU3Ma), BEIBEJICHHBIH aTOMUCTaMu?

6. Kaxyto porb urparT BceoOIIe 3aK0HbI ¥ IPUHITUIEL B cucTeMe (huito-
cOCKUX 3HAHUN?

7. Kak cootHocsiTest punocodust u 4acTHbIE HAyKn?

B 4yem cMmbICK eIMHCTBA TEOPUHU U METOa HAyK?

9. Kakylo ponp Mrpaer MHpPOBO33DEHHME B Pa3BUTHH HAYyYHOIO 3HAHMS?
Poxb 1 MecTo ¢uocopun B CTPYKTYpe MHUPOBO33PCHHUSL.

10. B uem coctonuT 3HaueHUE QIIOCOGUN B YuUpposyro AMOXY?

*®
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YHpamneHnﬂ H 3a4a4Ym:

1. «®unocodpus ecTb MO3HAHUE, JOCTUTAEMOE MTOCPEICTBOM IPABUIBHOTO
paccyxaeHus». «ITO NODKHA ObITh HayKa, WCCIEyIoliasl nepBble Havyaua |
MPUIHHBD), «...QHIOCO(US COCTABISAET CBOCOOpa3HBIN CIOCO0 MBIIIICHHUS,
Onarojapsi KOTOPOMY OHO CTAHOBHUTCS IMO3HAHUEM IOCPEICTBOM MOHSTHII.

«Bces punocopus nmogodna xak Obl AepeBy, KOPHH KOTOPOTO — MeTahU3UKa,
CTBOJI — (DU3MKA, @ BETBH, HCXOASIINE U3 3TOrO CTBOJIA — BCE NPOYUE HAYKH,
CBOSIIIIMECS K TPEM TJIaBHBIM: MEIUIIMHE, MEXaHHUKE U dTHKE... [IogoOHO ToMy,
KaK IJIOABI COOMpPArOTCs HE ¢ KOPHEH M HE CO CTBOJIA AEPEBA, & C KOHIIOB €TI0
BETBEH, Tak M 0ocobasi MoJEe3HOCTh (HIOCOPHH 3aBUCUT OT TeX €€ 4YacTei,
KOTOpPbIE MOTYT OBITh M3Yy4eHBI TOJBKO 1O KoHem». «Punocodus — «Hayka o
Hayke» BoooOuie. «Duocopust yuuT Hac Bce OThHICKMBaTh B SI. BriepBbie uepes
51 BXOAST MOPSZIOK U TApMOHMS B MEPTBYIO M 0€C(OPMEHHYIO IIPUPOILY».

* Kakoe 13 BBICKa3bIBAaHMH COOTBETCTBYET COAEPKAHHIO IpeaMeTa (uo-
coun?

* Komy mpuHannexar 3TH BbIcKasbiBaHUA? [lokakuTe NpHHIHMNHAILHOE
paznuune no3uuui hurocodos.

2. Yem OOBSICHUTH BOZHUKHOBEHHUE (DPUIOCOPHUH B TCPPUTOPHAIBHO Pa300-
IIEHHBIX [EHTpax ApeBHed muBunuzanuu: Uunnu, Kurae, ['penun? SBnsercs
JIM CTPEMJICHHE K BBICHIMM 0000IIeHUsIM (YHIaMEHTAIbHBIM 3aKOHOM OBITHS
1 MBIIUICHHS] WU 3TO ciaydaiHocTs? Illamanm3m HapomoB Adpuku u Kpaii-
Hero CeBepa — MHEPEXHUTKH IPOILJIOr0 MM Hao0OpOT, ONEpexaroluil Hall
(eBporieiickuif) ypoBeHb, CHCTEMHOE MHPOBO33pEHHE?

3. BzaunmoBnusinue Gpuiocoduu U 4aCTHBIX HAYK B MEPHO] HAYYHO-TEXHH-
yeckoi peBororiu pyodexa XIX-XX B.B. Kak oTpa3uiauch HOBeiIIne HayYHEIC
oTkpeITHs X X-XXI BB. Ha pa3BuTuu $puiocopun?

4. ®@. DHrenbe copMyTUPOBAT OCHOBHOM Bompoc (uiocoduu: «Benukuii
OCHOBHOH BOTIPOC Bcel, B 0COOEHHOCTH HOBeiIeil (uaocopum, ecTb BOIPOC
00 OTHOIIEHUH MBIILICHUS K ObITHION. A. Kamro nucan: «EcTh uiib nouctuxe
Cepbe3HBI PHIIOCO(CKHI BOIIPOC — BOIPOC O caMoyOwmiicTBe. Pemnth, cTouT
JIU KU3Hb TPyJa ObITh MPOKUTON, UM OHA TOI'O HE CTOUT, — 3TO 3HAUYUT OTBE-
THUTBH Ha OCHOBOTIOJIAraronuii Bonpoc ¢uiocodun». M. Xaiiaerrep caural, u4ro
BCAKUH (PHUIIOCO(MCKHUIA BOMPOC JOIKEH OXBATHIBATH BCIO (DMIOCO(PCKYIO IPO-
OJeMaTHKy B LEJIOM; JOJDKEH OBITh 3a/aH TaK, YTOOBI CIIPAIIMBAIOLINHA TOXE
BOBJICKAJICS B HETO, T.€. TOXE ITO/ITa1all MO BOIIPOC.

* UYem 00BACHUTH MHOTrOOOpasWe W pPa3HOOOpa3Me MOCTAHOBOK OCHOB-
Horo Bormpoca ¢unocodpuun? He sBiseTCs I 3TOT Xa0C B MOCTHEKIIACCHYIECKON
¢unocopun ycrmoBHeM 3apOKJACHUS HOBOTO MHPOBO33pEHUS B 3-M THICAUE-
netun?
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* Bo3MoOXHa M Takas CHUTyallus B €CTECTBEHHO-MaTeMaTHYECKUX
Haykax?

5. «®unocodhcTBOBaHHE 0€3 CHUCTEMBI HE MOXKET MMETh B ce0e HHYEro
HAy4YHOTO; IOMHMO TOTO, 4TO Takoe (uiocodcTBoBaHME camo 1o ceOe BhIpa-
KaeT CKopee CyObeKTHBHOE YMOHACTPOCHHUE, OHO €IIe U CIIYYaifHO M0 CBOEMY
coJep)kaHuIo. Besikoe conepykaHue TNosydaeT ONpaBIaHHe JHMIIb KaK MOMEHT
LIEJIOT0, BHE XK€ 3TOI0 OHO €CTh HEOOOCHOBAHHOE NPEIITOI0KEHHIE NITH CyOBeK-
THBHAs IOCTOBEPHOCTHY.

* Kaxoe 3HaueHHWe IIsI OCO3HAHHS CYIIHOCTH (PUIOCOPUU HMEEeT 3TO
BbickasbiBanue [.B.®. 'erens?

6. «..KaXablil, UMEIOIINH NpHUTI3aHWE Ha oOIIee yMCTBEHHOE Pa3BHUTHE,
JOJDKEH B OOLIMX YepTax 3HATh, YTO Takoe (uiocodus; HECMOTPS Ha TO, YTO
OH caM HE y4YacTBYEeT B OTHX MCCIJICIOBAHMSAX, OH BCE XK€ JIOJDKEH 3HATh, YTO
OHa HCCIEYeT; ¥, HECMOTPS Ha TO, YTO OH CaM HE IIPOHUKAET B €€ 00JacTh, OH
BCeE )K€ J0JDKEH 3HaTh T'PaHUIIbI, OTIEIISIIONIUE 3Ty 00JacTh OT TOI, HA KOTOPOH
HaXOJHUTCS OH caM, 4TOOBI HE OOSTHCS OMACHOCTH, YTPOXKAIOMIEH CO CTOPOHBI
COBEPILEHHO JIPYroro W abCOJIIOTHO YYXKJIOIO €My MHpa TOMY MHpY, B KOTO-
pom oH HaxoxuTcs» (I. Puxre).

* B uem Br BuanTe npennaznauenne ¢puiaocoduu?

*  Kakyto poiab urpaer ¢uiocodpust B popMupoBanuu Bamrero MupoBos-
3peHHS ¥ B Pa3BUTHUU JyXOBHOH KYJBTYPBHI?

* Kaxkoe BiusHHC OKasbiBacT (uiocopus Ha (opmupoBanue Bamiero
caMocO3HaHHs 1 Bamiel )Ku3HeHHOW MO3HITHH?

7. Kak Bpl cumraere, B YCIHOBHSX yupposusayuu OOIECTBA YEIOBEK
MO-TIPEXKHEMY CTAaBHUT MpEJCIbHBIC BOMPOCH OBITHIO M caMoMy cebe, 4To U
SIBJISIETCS] XapaKTEPUCTUKOM KIIACCHYECKOT0 MOHUMaHUSI MeTapU3NKN?

8. @. Durenbc B pabore «Jlrogsur deiiepbax M KOHEI KJIACCHMYECKOM
HeMenkol ¢umocopum» cPopMyITHpOBaT OCHOBHOW BOIpoc (uiocodpuu:
«Benukuii OCHOBHOW BOIPOC BCeH, B OCOOCHHOCTH HOBeiimel ¢uiocodumu,
€CTh BOIIPOC 00 OTHOLIEHWU MBIIUIEHUS K OBITHIO». OH NUMEET JIBE CTOPOHBI:

1. Yro mepBHYHO, MAaTEPHsI WIIM CO3HAHUE /TyX/?

2. Tlo3naBaem 1 Mup?

B 3aBucumMocTH OT OTBETa Ha MEPBYIO 4acTh BOIpoca (GHIocodbl pasie-
JWIMCh HA JIBA MHUPOBO33PEHYECKHX JIarepsi — MaTepHajucTOB, MPU3HAIOIINX
MEPBUYHOCTh MAaTEPHH, W HJICAITHCTOB IPU3HAIOIINX MEPBUYHOCTH ayXa MO
OTHOLICHMIO K npupoze. OTHOIIEHHE K MpodieMe NMO3HaBAEMOCTH MHUpPA pas-
Jenuio GprIocopoB Ha arHOCTUKOB, YACTUYHO WJIM TIOJIHOCTHIO OTPHUIAIONINX
MO3HABAEMOCTh MHPA, U GHI0CO(OB, MPUZHAIONINX TTO3HABAEMOCTh MUPA.

* Kakoe 3HaueHHE HMMEJO JJIS Pa3BUTHUs HAYYHOI'O 3HAHUS pa3jieiieHUe
¢dmtocopun Ha MaTEpHATUCTHUECKYTO W HJICAITHCTHIECKYI0?
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* MoKeT U TpPEACTaBUTENb KOHKPETHO-HAYYHOTO 3HAHHS  OBITh
arHOCTHKOM?

* B ycmoBusX dueumanuszayuu OOIMECTBA «T€, KTO OTKa3bIBAETCSA OT MaTe-
puanxm3May, OKa3bIBAIOTCA «HUCTUHHBIMH MaTepHaIUCTaMI», HO YUUTHIBAIO-
IUMH BO3MOXXHOCTh Pa3BUTHS JAaHHOTO MOHsATHs. Cama Mpupoaa CTaHOBHTCS
JIMIIb OJHUM M3 UCTOYHUKOB JaHHBIX, 00pa00TaHHBIX UCKYCCTBEHHBIM HHTEII-
JIEKTOM, YTO B KaKOM-TO CMBICJIC Pa3pylIiacT OTHOCUTEIBHO CTUHBII BEKTOP B
TOHUMAaHHH TIpoIiecca MO3HAHUS MHPA.

CornacHsl 11 BBl ¢ TaHHBIM yTBEpKICHIEM?

* Korma-To MBI OBITH yBEpeHBI B TOM, YTO IPHUpOJA €CTh HeKas Mpe-
3a/laHHasl PeajbHOCTh, U MbI IBITAJIUCHh MOHATH €€, MPOMyCKash BOCIPUHU-
MaeMbIe Pa3yMOM WJIM YyBCTBaMH COOBITHS M ()aKThl yepe3 Hallle CO3HAHWE.
Hamre mplnuieHne HUKAaK HE 3aTparuBajio cCaMUX OOBEKTOB MBICITH, MBI pabo-
Talld C HUMH, TIEPEBEsl B IUIOCKOCTh aOCTPAKTHOTO (PHIIOCO(CKOTO MEBITLIC-
Hust. CerofgHss MOXET OKas3aThCs, YTO «BTOPHUYHAS» IPHPONA, COTBOPCHHAS
CO3HAHHMEM, MOXET OBITh TEXHOJOTHYECKH IMpeoOpa3oBaHa B HEKYI0 HHYIO,
HAMIPUMED, GUPMYALbHYIO PedalbHOCHb, ¢ KOTOPOH MBI MOXEM padoTaTh Kak C
OOBIYHOW PEaNbHOCTHIO. A 3TO MOPOXKAACT HOBOE MPOYTCHUE OHTOJOTMUCCKHIX
npobieM. CaMO TIOHUMAHUE MBINIJICHUS KaK MPHUCYIIEr0 WHIUBHIYaJIbHOMY
CO3HAHMIO (MJM UX COBOKYITHOCTH) TaK)KE MOXET IIPETEePICTh U3MCHCHHUS, CBSI-
3aHHBIC C CO3TAHUEM UCKYCCMBEHHO20 UHMELLeKmd U BO3MOKHBIM CHMOHO30M
YeIIOBEUECKOTO M KOMITBIOTEPHOTO.

CoxpaHsieTcsl U B YCIOBUSAX yugposuszayuu oONIECTBA U YCIIOBEKa Kiac-
CHYECKOC pa3/e/ICHUE Ha JIBA MUPOBO33PCHUCCKUX JIarepsi — MaTCPUATHCTOB U
HJIEaTUCTOB?

Tembl 1okJI210B U pedepaToB:

1. 3auem HyxHa (Quiocodus HHKEHEPY, IOPUCTY, SIKOHOMHUCTY, (DUIIOIIOTY,
HCCJIE0BATEII0, KaXIOMY 4eJI0BEKY?

dunocodus u HayKa.

[Tpobnema merona B Gunocoduu u B HayKe.

CyIHOCTD U THUIIBI MUPOBO33PEHUSI.

dunocodust 1 MUPOBO33PEHHE.

dunocodus 1 peaurHs.

Ddunocoekoe conepranue npodiaemMsl: «HeloBeK ecTh Mepa BCeX Belleii».
«®Duocodpust — caMOCO3HAHUE UCTOPUUYECKH OTPEICIEHHON SMOXM».
dunocodckre METOABI B YuUppOBYIo STOXY.

00N AW
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10.

11.

12.

Tema Ne 2. AnTHYHasA Ppuaocopus
Bonpoch! AJ1s1 caMONOATOTOBKH:

B yem otnmume ¢rmrocodpun ot MUGOIOTHH M HHBIX TOPHIOCO(CKIX
BO33pEHUN?

HazoBute n3BecTHble Bam peBHErpedecKue KO U HAIPaBICHUS.
Uro HOBOTO B HAayKy BHECIM JPEBHUE TPEKU (II0 CPABHEHMIO C HAYKOM
npesHero Erunra)?

Kakas ¢umocodckas mpobimema Oblta MOCTaBICHA MPEICTABUTEIAMU
MuneTckoil IIKosbl?

OcHoBHBIC naeH AUaeKTHKH [epakinuTa.

UYro takoe ObiTHE B puitocoduu [TapmeHna cpaBHUTENBHO € KOHIETIIU-
eit I'epaknura?

Amnopun 3eHOHa KaK OJMH U3 HCTOKOB HAYYHO-TEXHUYECKOH PEBOTIONNHN
HoBoro Bpemenu.

Uro na Bamr B3risiz, mo3BojsieT NOHATh B YCTPOMCTBE MHUpPA NPUHLHUIL
aToMu3ma?

Teopust copucToB Kak OTHO M3 OCHOBAHUI TEOPUH JIOTHKH.

ITouemy ¢ umenem Cokpara CBSI3bIBAIOT ITOBOPOTHBIM NMyHKT B JpPEBHE-
rpedeckoii ¢punocopun?

B gem cyTp Teopum «3iimocoBy, «meicaedopm» [Tmarona? Oxapaktepu-
3yHTe COBPEMEHHOE COCTOSIHHE BOIIPOCa.

[TpocTpaHCTBO COBPEMEHHOM Tri100abHOW KOMMYHHKAIIMU — 3TO HEKas
aHAJIOTHUsl TUIATOHOBCKOM Teriepe Kak o0pa3 CyIiecTBOBAaHHUS YeloBeYe-
CTBA Ha 3eMJIe, JaKe C IPEACKa3aHNeM HEKOTOPBIX ITOCIIeICTBHI U(pO-
BH3AIINH, KakK Iemeps! big data, oka3eiBaeTCs akTya bHBIM. [logemy?
Awmepukanckuii ¢unocod Maiikn Xeiim oOpariaercst K aHaiu3zy 3po-
THYECKOTO BJICUCHHS K UCTHHE B (puiocopuu [Imatona. C 3Toil Toukm
3p€HUA CTPEMUTECIBHOC TEXHOJIOT'MYCCKOC PA3BUTHUC, YBJICUCHUEC KOM-
MBIOTEPAMHU TIEPEXOST B 3POTUYECKOE BIICUEHHE K HHM, KOTOPOMY
XelM mpeapekaeT mepexoa B «OpakocOoueTaHWe C TEXHOJIOTHEH». JTa
MIPUBSI3aHHOCTH OOJIeE YeM ICTETHUYECKas: 0YapOBaHNE KOMITBIOTEPaMH B
GombIIel Mepe 3pOTHYECKOE U JyXOBHOE, YeM yTHIINTAPHOE; 3TO TOHUCK
JIoMa, ouyara Juist pazyma u cepana. Atmocdepa BOKpyT KHOeppocTpaH-
CTBA aHAJOTWYHA aHTHYHOMY TpeneTry. Hamie cepame Obercst B Mamu-
Hax. MbI TI00MM BHEIIHIOK MPOCTOTY OMEpaluii Ha dSKpaHe, Mbl JTIOOUM
TO 3a00TIMBOE yCTpaHEHHWE CJIOKHOCTH, KOTOPOE MPEIOCTaBIISIET HaM
KOMIIBIOTED, MO3BOJISISI IEPEHOCUTD BEIM B IU(POBBIE CETH, MPUIABATH
UM BHPTYyaJIbHOE COBEPIIEHCTBO (POPM M KpacoK. XeiM CUUTAET, 4TO ITO
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BJICUEHUE MJICHTUYHO MIATOHUYECKOMY YCTPEMJEHHIO Dpoca K Myapo-
CTH, 3a TpeAemsl nemepsl Teneil u nro3nit. CormacHo Ilmatony, Dpoc
paciiupsieT Halle KOHEYHOE CYIIEeCTBO, IPOAJIEBAET UTO-TO M3 HAIIEro
(M3MUECKOTO CYIIECTBA 3a MPEAETbl CMEPTHOTO CYIIECTBOBAHUS; JPOC
BEJICT K JIOTOCY, K IIPEOIOJICHUIO TUIOTH, K PACIIMPEHUIO 3HAHUSA U OIBI-
ta. OT MIATOHOBCKOro Dpoca 10 KoMIbioTepHo Marpuier Y. ['ubcona
u OparbeB BauoBcku numis oguH ¢umocodekuit mar, Benb uaen [lmato-
Ha — 3TO TO K€ CaMoe, YTO HACHIIIEHHOCTh MH(OPMALMOHHBIX CHCTEM,
yTBEpKAaeT XelM.
CornacHbl 1 Bbl ¢ yTBepkA€HUEM, U4TO UHpOpMayus HacIeyeT COBEP-
IICHCTBO TUIATOHUYECKUX (popM-niei, HO yXKe KaK COBEpIICHHAs MHTE-
TPALHS KOMNbIOMEPHBIX OAHHbIX B 3HAHUEBBIC 00OBHEKTHI?

13. Yem ompenensieTcst CyIIHOCTh U CYIIECTBOBAHUE BEIIM C TOYKU 3PEHUs
Apwucrorens? VI3MEHIIIOCH W B HACTOSIIIIEE BPEMS 3TO BO33pEeHHE?

14. Kto takue xunuku? Kro taxue crouku? KaxoBsl ux Birusasl? Kro ta-
KHue 3MuKypeipl? B uem cyTh ux yueHus?

15. Kakum Bam mpezacraBisieTcs MECTO aHTHYHON MBICIH B COBPEMEHHOU
¢dmocodekoit kynsrype? B ycnoBusx yugposoeo obmecrna?

anaxmeﬂml H 3aJa4Ym:

1. Yro mpuHUMaIH 3a IIEPBOHAYAJIO («apXxe») cleayromuue Guaocodsr:

®danec Hdemokpur
AHakcuMeH AHakcuMaHIp
lepaxaut [Mudarop

2. Tlosicaute cmoa I'epakmurTa:

«MHoro3Hanue yMmy He Hay4yuT» (YdeHble HE YMHBI, YMHBIC HE yUEHBI).
[Touemy?

«JIydmue mr0au OTHO MPEANOYUTAIOT BCEMY: BEUHYIO CIIaBy — OpEHHBIM
BellaM, a OOJBIIMHCTBO OOXKHMpaeTcs, Kak cKoTb». (CiiaBa TOXKe Mpexojsiia,
ecTbh Oosiee BhICOKHUE IeHHOCTH. Kakne?)

«Bce Teuert, Bce namensiercs». (B oguH MOTOK HeNb3st BOUTH JBaXKIbI.
[ouemy?)

3. Uem o0wsicHsan JleMOKpUT paspylienue Tena? BepHo nu 3To 00BsICHE-
Hue?
4. TIpoxomMMmeHTHpYHTE adopu3mMbl JleMoKkpuTa:

«MyzapoMy dYenoBeKy Bcs 3eMisi OTKpbITa. 0o Xxopomei nyme orede-
CTBO — BECh MUPY.

«CuacTbe U HECUacTHe — B JAYLIE».

«[ITymBIM JTydIIIe TIOBUHOBATHCS, YEM TTOBEIICBATHY.

158



5.

«CYacTiuB TOT, KTO UMEET COCTOSIHUE U YM).
«Jlydme HamexapI 00pa30BaHHBIX, YeM OOTaTCTBO HEBEXKIN.
«51 3Ha10 TOJBKO TO, UTO HUYEIO HE 3HAIOY.

«Bpicmiasi MyapocTh — pasziuuarh 100po u 310». [IpokomMMmeHTHpyHTE
BbICKa3bpIBaHUs Myapena Cokpara.

6.

«IlnaTon MmHE APYT, HO UCTUHA JOPOKE». B ugem 3akimouancs CII0p IIna-

ToHa U Apucrorens?

7. Onnaxnsl Guiocod ApucTHIII, KOTOPBIH HaKUI COCTOSTHUE, BOCXBAJISIS
naps, yBUIeIN, Kak J[HoreH mpoMbIBaeT Ye4eBHILY, U ckaszan: «Ecnu OB THI mpo-
CNaBJIsLT 1apsi, Tede He MPUIIOCH Obl MUTAaThes uyeueBuileit!» Ha gyto [Juoren
Bo3pasmi: «Eciau ObI THI HAYYHIICS TUTATHCS YCUCBHIICH, TO TeOC HE MPHUIILIOCH
OBl MMPOCHABIATH HAPsI!»

[Nouemy Tax orBeTun Juoren?

TeMbI 10KJI13/10B U pedepaToB:

Arnopuu 3eHOHA U MPo0IeMa MO3HABACMOCTH JBUKCHHUSL.

3nauenue gunocodekux naeit [ndaropa 1 pasBUTHS HAyKH U QHIIO-
codun HHPOPMAIIHH.

YyBcTBeHHbIE 00pa3bl MUGOJIOTHH M KaTeropuu ¢uiocopuu (AMUKY-
peusm).

KocMmornieHTpr3M anTH4YHOI Guiocodun.

CyThb nuanekTndeckoro merona [epakinta B CPaBHCHHM C «MaleBTH-
koi» Coxkpara.

OcobeHHoCTH MBIIICHNS cO(UCTOB. MIX poIib B CTAaHOBJICHNUH Cpe/THEBE-
KOBOH (pummocodu.

3uayeHre Guocohckux padoT ApUCTOTEIISI AJIsI OCICIYIOIIETO Pa3BH-
THs Prnocodun.

Pemenne npoGnemsr ObiTHs B (usocodun npesueit I'penun (ITudarop,
[Mapmennp, Jlemoxpur, Ilnaton, Apucrorens) u Guitocopun yughposozo
oOmecTBa.

Tema Ne 3. @unocopus Cpeqnnx BexoB, dnoxu Bo3poxaenus,
Hosoro Bpemenu u 3moxu I[IpocBemenus

BOl'lpOC])l AJIst CAaMOIIOATOTOBKM:

QDunocoun cpeonesexkosws.

L.

TeOLIeHTpI/ISM U aHTPOINOUCHTPHU3M B COIIOCTABJICHUHN B3IJIAJ0B aHTHUY-
HBIX U CPCAHCBCKOBBIX MBICIUTEIICH.
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OcHOBHBIC TIPOOJIEMBI U CBOCOOpa3me cpeaHeBeKoBoll ¢uirocodhun Boc-
TOKa 1 3amaja.

Wnen [Tnarona u Apucrorens B GpriIocopUH CPeTHIX BEKOB.
O6ocHoBanwme unen bora y A. ABryCTHHA U JI0KA3aTeIbCTBA CYIIECTBO-
BaHus bora y ®. AKBHHCKOTO.

CX0JacTHYECKHH criop 00 YHHUBEpCATUAX: peaju3M U HOMHHAIH3M Kak
passutue uneit [lnarona u Apucrorens.

KaxoB cMmbIcn Teoquien?

Jyx, nymia v Teno B MOHUMaHUH GHUIOCO(OB CPETHEBEKOBBSI.
IlonumaHue IpUPOABI U YEJIOBEKA KaK TBOPEHU bora B eBponeickoi u
apabCKoi cpeTHEBEKOBOH MBICIIH.

OcHOBHBIE TONOXKEeHUsT ydeHulr anb-DPapadbu, o Cunbl, MO6H Pymina
(KOHIICTIIMY TBOMCTBCHHOMN MCTHHBI).

@unocogusn noxu Bo3zporcoenusn.

L.

2.
3.
4

~

B uem cocTouT cMbICH Ha3BaHUsA dM0XH — «Bo3poxaeHne»?

Konmnenmus rymannsma B punocodun Bozpoxaerns?

Unes [1narona B ¢punocopun BozpoxieHus.

Uro takoe maHTeusM? Y Kakux MblciuTeneil Bozpoxaenus oH BcTpe-
qaercs?

Bcenennas rmazamu meicauteneit Bospoxxaenus. H. Kyzanckuit, H. Ko-
nepHuk, . bpyHo.

CoruanbHo-(puiocodcekue B3msiasl H. Makuasesim.

VYronuu T. Mopa, T. Kamnanensl.

B uém cyTh dpuitocodekix TocTHKEHUH d10XK PeHeccaHca, oka3aBIInx
BiusiHue Ha ¢unocodpuio HoBoro Bpemenn? Bnusinue uneir Peneccanca
Ha MblcauTeneil HoBoro BpemeHu.

Odunocodus, onpeensis CyIUHOCTh CYyIEro, MMEeT B BHJIY aJeKBaT-
HOE 3HAHWE CMBICIA KMU3HU Kak menoro. Kakyio poib urpaet ¢uioco-
¢ust CpenHux BekoB, snoxu Bozpoxnenus, HoBoro Bpemenu u smnoxu
[TpocBemienust B Hamie BpeMsl, B 3IOXY UHPOPMAYUOHHOU KYAbmypbl W
yughposusayuu?

Dunocoua Hoeozo epemenu.

1.

2.

B w

Poxxnenue Hay4yHOTO ecTecTBO3HAaHUS. MexaHHUKO-MaTeMaTn4yecKkas Kap-
THHA MHpA.

bokon u JlexapT: 1Be KOHLIENIIMH HAyYHOTO METO/Ia: aHTUTE3a SMITUPH3-
Ma M palroHaln3Ma (Apuopu3Ma).

CyObexTuBHBIN uaeanu3m k. bepkiu: apryMeHTBl 1 KOHTpapryMeHTEI.
Yro Takoe armoctuiin3M? Bamre orHomrenne k kounenimna FOma.
JleliOHUI: MOHAIONOTHSI — y4eHHEe 00 «HMCTHUHAX (aKkTa» M «UCTHHAX
pazyMay: UCTOKH ¢rtocodun nudpoBU3aIum.



6. Ilanrenctuueckas Harypduiocopus b. CnuHO3bI.

7. Yuenme bakoHa 00 «H1051ax» YEIOBEUECKOTO yMa.

@unocousn Inoxu Ilpoceewenus.

1. Kak oTHOCHINCH (PUIOCODBI-TPOCBETUTENH K PEIUTUH?

2. KakoBbl 001IECTBEHHO-TIONUTHYECKHE Healbl [IpocBemenus?

3. Vuenne XK-XK. Pycco o npoTuBopedru LIUBUIU3ALUN U IPEUMYIIECTBAX
«ECTECTBEHHOI» XKU3HHU JIOfEH.

4. Wpen rpaxmaHcKoro obmecTBa u obmecTBeHHOro gorosopa T. ['o66ca,
JIx. Jlokka.

YHpamnemm H 3aJa4Ym:

1. Kax Ha3piBaeTcs TeueHHe PpuIOCO(CKONW MBICIH, yTBEPXKAAIONIEe OTO-
JKaecTBieHne Mmupa u bora? OTHOCUTCs TW K Hemy BbickaspiBanue H. Kysan-
CcKOro: «B nelcTBUTENBHOCTH, — TaK Kak bor ecTh Bce, OH — Tak)Ke U HHUYTO»?
He puckoBan i1 OH *KU3HBIO, yTBEPkKIas ITO?

2. Kakwue nmponsBeeHNs BEIMKUX XyA0KHUKOB Peneccanca Bam naunbonee
omn3ku? 3a yro Bel nx nenure?

3. TIpokomMMeHTHpPYHTE OTpa)keHHe I'yMaHU3Ma B HUCKYCCTBE 3Moxu Bos-
POKICHHUS, BRIPAXKCHHOE, B YaCTHOCTH, (paszoit D. Kpucremiepa:

«'ymarm3m Bospoxaenus He ObLT prtocodcekoil cucteMoid, 3To Oblia
cKopee KyJbTypHasi M TeJarorudeckas mporpamma, KOTopas pa3padarbiBaia
BaYKHBIH, HO OTPAaHUYEHHBIN CEKTOP 3HAHUS. DTOT CEKTOP 3HAHMS OBLI B OCHOB-
HOM JIUTEPaTypoil. TO eCcTh BO3POXKACHUECKUI I'YMAHUCT — 3TO JIUTEPATOP».

4. TIpokOMMEHTUpPYHTE OTpakeHHE T'yMaHU3Ma B MOJIUTUKe 3moxu Bos-
POXKICHHUS, B YaCTHOCTH, (hpa3oit . ['apaHa:

«I'yMaHHUCTBI HE 3aXOTENH >KEPTBOBATh COOCTBEHHBIM 00pa30M MBICIH
pajau MOCTPOCHUS TPAHANO3HBIX (QHIOCOPCKUX CUCTEM, a IpeiIaraiu JpyToi
Tl GUIOCOPCTBOBAHUS — YMOHACTPOCHHH HECHCTEMAaTHYECKUX, OTKPBITHIX,
MpoOJIeMaTHYHBIX U nparMarndeckux. OQHON U3 XapaKTePUCTHK HTOr0 HOBOT'O
criocoba (GrIocopCTBOBAHMS SIBISETCS YyBCTBO HUCTOpHUU. CyIIHOCTH Tyma-
HHU3Ma HE B TOM, YTO OH OOpaTHJICSA K IPOIIIOMY, & B CIIOCOOE, KOTOPBIM OHO
no3HaeTcs. «BapBapckoe» /cpeHeBEKOBOE/ OTHOILICHHE COCTOUT HE B TOM, YTO
UTHOPHUPYETCS KIACCHUYECKOe HAacleIue, HO B TOM, YTO MCTHHA NOHHMAETCS
BHE UCTOPUUYECKON cUTyaluu. B rymanusMme He pasnuuaercs OTKpbiTue Jpes-
HEr0 MHpa M OTKPBITHE YEJIOBEKa, MOTOMY YTO 3TO BCE OIHO; OOHApPY>KHUTh
JPEBHUI MUpP KaK TaKOBOW — 3HAYUT COpa3MEpUTh ceOs C HUM, M OTACIHTD,
1 yCTAaHOBHUTH OTHOIICHHE ¢ HUM. ONpenenuTsh BpeMs U NMaMsATb, U HalpasJe-
HUE YEJOBEUECKOTO CO3MJaHMs, U 3EMHBIC Jiella U OTBETCTBEHHOCTh. CoBCceM
HE CJy4aifHO BEJTMKHE TYMaHHUCTHI ObIIN 1O OOJBIIEH YacTH JIFOJbMH TOCyap-
CTBEHHBIMH, aKTUBHBIMI».
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5. U3 HuxenpuBeNEHHBIX BBICKa3bIBAHUN OTMETHTE XapaKTEpHBbIE UEPTHI
3amagHoro Peneccanca u BoctounHoro Peneccanca (ApaOckoro). IlpaBmiibHO
COOTHECHTE OTBETHI B IPABOM U JIEBOM CTOJIOIaxX:

3anaaHbIi Peneccanc

BOCTOYHBIN PeHeccanc

MPAKTHYECKUH U TEOPETUUSCKUIT MHH-
BHTyaJTH3M;

JBIDKEHHE NMBUIM3AIMM HPOTHB [H-
KOCTH /CPEITHEBEKOBbsI/;

BpeMs 6e300KHS U SI3BIYECTBA;

KYJIBT CBETCKOHW JKH3HU C IOAYEPKHY-
TOH 4yBCTBEHHOCTBIO;

CBETCKMM JIyX PEJIMTUH C TCHJICHLIUEH K
SI3BIYECTBY;

JBIDKEHHE KYJBTYPBI IPOTUB OECKYIIb-
TYpbs U BapBapCTBa;

0CBOOOAEHHUE OT BIACTH ABTOPUTETOB;
0COOEHHOE BHUMaHHE K UCTOPHH;
Yype3BbIYaHbIN BKYC K HCKYCCTBAM;

cTpemieHne k bory uepes crpem-
JICHHE K IPHPOJEC M MBICIH;
KOHLETILIUU JBOWCTBEHHOCTH MYyTH
MO3HAHUS: BEpa U pasyM;
HAacJIeI0BaHUe UJIeH aHTHYHOCTH;
Hay4HO-(HIocodCcKast KapTHHA MHPO-
31aHus, OJIU3Kas K COBPEMEHHOI;
YEJIOBEK — LEHTP M HCTOYHUK
MHUPO3JaHus;

pa3pyLIeHHe 3IUTapHON KyJIbTYpBI,
ee IeMOKpaTH3allws;
MAaHTEUCTUYECKUE B3IJISAAbI Ha MPU-
poay;

UCIaMCKas HayKa;

OOHOBJICHUE JYyXOBHOW KU3HHU. MICPUIIATCTU3M B OOBSICHEHUU OBITHSL.

6. TlpuBenute mpumepsl CBOOOJOMEICTHS W BodbHOmyMcTBa O. Xaifsma
(py6amn).

7. OOpymaiiTe U cpaBHUTE BbIcKa3biBaHus Guiocodon: Llunepon: «Vivere
est cogitare /XKuth, 3Haunt MpicauTh/ 1 P.Jlexapt «Cogito ergo sum» /Mpbicitio,
cJeI0BaTEIbHO, CymiecTBY 0/, OBuamit «Dum spiro, spero»/Iloka asimry, Hase-
1ock/, bruant, «Omnia mia mecum norto» /Bce Moe Homry ¢ co0oii/.

8. CpaBHHUTE MOHATHS IIPOCBEIICHUE)» U «IIPOCBEIICHYECTBOY, IPUBEIUTE
IIpUMEpHI JIOKHBIX HAIPaBJIEHUIN U JOXKHOro noHuMaHus uneil Ilpoceemenus
TOTO0 BPEMEHHU U COBPEMEHHBIX.

9. TMonrBepaute Tezuc anb-Papadbu «Koneunas uenb duiocopuun — cua-
CThE» COZEpKaHHeM ero padoTsl «TpakTaT o JKHTENSIX J0OPOAETENHHOIrO
rpajga».

TeMbl 10KJIa10B U pedepaToB:

1. CxoncTBa v pa3yinuus B MOHUMAaHHUH YEIOBEKa B (PUIOCOPUH CPEIHEBE-
KOBbsI, Bo3poxkaenus u [IpocBenieHus.
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10.

11.

12.

13.

14.

15.
14.

Al

[Tpobiema cooTHOMIEHUS BEPHI M pazyma B (puiaocoduu cpeHEeBEKOBBSI.
[IpoGmema yHUBEpCanuii U CIIOP PEaTMCTOB M HOMIHAIMCTOB.
(DI/IJ'IOCO(I)I/IH HCOIIJIATOHUKOB U XPUCTHUAHCTBO.

Yuenne ABepposca 1 ero mocie0BaTeI .

Vuenue ABI/ILIeHHBI (6] HBOﬁCTBeHHOCTH MyTHU TOCTHUIXCHUSA UCTHUHBI.
Apabckuit Peneccanc xak oquH u3 uctokoB EBponeiickoro Peneccanca.
T. Mop u T. Kamnaneiia Kak NpeACTaBUTENH YTOIMYECKOIO COLMa-
IU3Ma.

NunyxrusHbiil Meton @. bakona u nenykruBHblii meton P. [lexapra, ux
BIMSHNE Ha COBPEMEHHYIO HAYUYHYIO METOJIOJIOTHIO.

dunocodckre u conmampHO-TIONUTHYecKne B3msiael 1. T'o06ca,
JIx. Jlokka.

Teopust 0OIIECTBEHHOTO JOroBOpa W OOLIECTBEHHO-IIPABOBOH Hjeal
¢panmysckoro [Ipocsemenus (Pycco u Bonsrep).

Opannysckue Matepuanuctsl [onbdax, ['ensennit, Jlambepr, /1. Aunpo
0 MHp€, YEJIOBEKE W ITO3HAHUU.

Kakoe Bnusiuue okazain tpya H. Konepuuka «O0 obOpamieHnn HeGECHbBIX
CBETHJI» Ha pa3BUTHE (Ppritocopuu u HayKu?

[Tantensm [Ix. bpyHo.

XapakTepHcTHKa IMIUPU3MA U pallHOHATU3MA, UX 3HAUCHHUE B HayKe.
XapakTepHble YepThl M MPUYHHBI YIagKka BOCTOYHOH (HIIOCO(CKOM
MbICTH B niepuof ¢ 15 mo 18 BB.

Tema Ne 4. Hemenkas kjaaccuueckas pusiocopust
Bonpocskl 1J151 CaMONOATOTOBKH:

W. KaHT Kak OCHOBOIOJOXHUK HEMEIIKOW KJIacCHYecKoi ¢uirocodum.
HazoBute ocHoBHbIe counnenus M. Kanra.

OcobenHoctn gokputnyeckoi puiocopun M. Kanra.

Uro Takoe «BelIb B cebe» U «Bempb 11 ceds» B pumocopuu 1. Kanra?

Arnoctunusm Kanra, B uém ero cmbici?

Uro Takoe mpaktuueckuii pazym y . Kanra? Ponp nmmeparuBoB B 00-
mectBe u B 3THKe M. KanTa.

KakoBs! ocHoBHBIE nien ¢punocopun N.I. @uxrte n @.B. llemnnnra, mo-
BIIUSBIINE HAa PA3BUTHE NATEKTHKHU?

Poxb cyObexTa B mo3HaHUM 1 00mIecTBe coryacHo B3msinam M.I. duxre.
B uwem cCymHOCTH CHCTEMBI TPAHCIECHICHTAIBHOTO  HJCATH3MA
@.II. lenanunra?

[oustue AbcomrotHort Unen B punocodun I'.B. Terems.
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10. Ponp mbinutenus B sBomonuu mupa B ¢punocodpun I'B. T'erens. OcHos-
HBIC 3aKOHBI INAJIEKTUKH ¥ UX OCOOCHHOCTH.

11. Tpuansr I'B. T'erens. [Ipo0iema ToxxaecTBa ObITHS U MBIILICHUS B (U-
nmocoduu I'.B. 'eremns.

12. B uem cocrtosn uneanusm JI. Oeliepbaxa B MOHUMaHUHU OOIIECTBA U €T0
kputuka K. Mapkcom?

13. OcHOBHBIE TIOJIOXKEHUSI MAapKCUCTCKOH (pruiocodun B MOHUMAHUH TPH-
poxbl 1 no3Hanus. OTHOLIEHNE MapKCHU3Ma K TerelieBckoil gpunocoduu u
ee METOLy.

14. Mosonoit K. Mapkc 0 pa3HbIX popMax OTUYKICHHUS B OypiKya3HOM 00-
IIECTBE.

15. Yuenne K. Mapkca 06 oOIIeCTBEHHO-OKOHOMUYECKHUX (HOPMAITHAX, CIIO-
co0e MpoN3BOJICTBA U MPHOABOYHOIH CTOMMOCTH.

YHpa)RHe}mﬂ H 3aJa4Ym:

1. TlompoOy#iTe yCTaHOBUTH, KOMY MOTJIH OBl IMpPUHAJICKATH CIEAYIOMINE
CYKJICHUS:

«Matepust He cymiectByeT. OHa €CTh COBOKYIHOCTHh HAIIMX OIIYyIIe-
HU.

«MBI HE MOXEM MO3HaTh MAaTEpHIO, TaK KakK Halle MO3HAHWE OTPaHM-
YeHO HAIIUMH OIIYIICHUSIMH, KOTOpPhIe OTPA)XaroT JIUIIb BHEIIHIOIO CTOPOHY
BEIIE».

«MaTeMaTHK HM3y4yaeT OJHO M TO K€ MPOCTPAHCTBEHHOE OTHOILICHHE
METO/IaMU T€OMETPUH, aHATUTHUECKOI IeOMETPUH, aIreOpsl M TEOPHH YHCEL.
borocnoB m ydeHbI M3ydYalOT YEJIOBCUECKYIO >KM3Hb Pa3HBIMH ITyTSIMH, U
MIOTOMY PEJIMTHS U HayKa MOTYT CYyIIECTBOBAaTh PSAIOM, HE YHHUTOXas APYT
IpyTay.

(Ix. bepxun, T. T'o66¢c, Y. Kant, I'B. I'erens, A. lllonenrayap, VY. Ixemc).

2. Kak MOHMMArOT pa3Indus MEXK]y «Belblo B ceOe» u siBnerueM U. Kant
u A. lomenrayap?

3. Uro Takoe tpuana I'B. T'erena? Hapucyiite ee cxemy. CBoautcs nu aua-
JeKTHKa ['erens K MpUHIHUITY TPHAJUIHOCTH Pa3BUTH?

4. «Bce neicTBUTENBbHOE pa3yMHO, BCE pasyMHOE JAEHCTBUTEIBHON.
Komy npunamnexut sto cyxaenue (M. Kanrty, I'B. Teremo, U.I. Duxre,
K. Mapkcy)? MOoXKHO T CYUTaTh, YTO B 3TOM CYKACHUU COIEPKUTCS TaBTOJIO-
rus? YTo 3TUM BBICKa3bIBAHHEM XOTEJ BBIPA3UTh €r0 aBTOP?

5. KoMmmbloTepHas CHCTEMa «UCKYCCHBEHHO20 UHMENNIEKmMay 3amporpam-
MHpPOBaHa YeJIOBEKOM U (YHKIMOHHUPYET IO ONPEACICHHBIM aJTrOpUTMaM, B
HUX OHA HE HCIIONB3YeT MJealIbHbIe 00pa3bl M aOCTPaKTHBIC (POPMBI MBIIIIIIC-
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HUs, OHa YMEET TOJIbKO Pa3/BauBaTh €IMHOE MO TPUHIMIAM «Ja WJIH HET»,
CHTA-VUITHY, «ITH00-TH00», HO HE CIIOCOOHA COSAMHATH Pa3IBOCHHOE, B HEH HET
HUYEro JyXOBHOT'O U UJ€aJBHOTO.

Ha Bam B3rumsin, komnveromep AEACTBYET MO 3aKOHaM (pOpMaibHOU JOTHKA
HIn JII/Ia.HeKTI/I'-IeCKOI\/'I JIOTUKH, 3aKOHBI M KaTCTropuu KOTOpOﬁ OTKPBITHI
I'B. l'erenem?

6. T'maBa xopmopamuu Apple T. Kyk 3asBui, 9To ero 6€CIOKOUT HE «UCK)YC-
CMBEeHHbI UHMeNNeKmy, a TN, AyMaolue KaK MalllUHBI, B TO BpeMs Kak
HOBBIE TEXHOJIOTHH MOTYT U3MEHUTH MHP K JIYUIIEMY.

B uém cmbicn OecriokoiicTBa, CBS3aHO JIM OHO C HEIOOICHKOW pOJIM JHa-
JIEKTUYECKUX METOJI0OB MBIIIUICHUS B KHU3HEICATEIHBHOCTH COBPEMEHHOTO YeIIo-
Beka?

7. «CyniHoOCTh 4YeloBeKa HE eCTh aOCTpaKkT, MPHUCYIIUH OTAEIHLHOMY
WHIUBHIY. B cBoeil NMeHCTBHUTENBHOCTH OHA €CTh COBOKYITHOCTH BCEX 0OIIIe-
CTBEHHBIX OTHOIICHUW». «..BO3HHKIIEe OOIIECTBO MPOU3BOIUT, KAaK CBOIO
MTOCTOSTHHYIO JICHCTBUTEIBHOCTD, YEJOBEKa CO BCEM JTHM OOTaTCTBOM €ro
CyIIECTBa, MPOU3BOAUT OOraToro M BCECTOPOHHETO, TTyOOKOTO BO BCEX €ro
YyBCTBAaX M BOCHpUATHAX yenoBeka». Kakomy K. Mapkcy mpunamiexar 3tu
CYXXJIeHUSI — MoJooMy uiu 3penomy? [loscHuTe pa3audme 3THX BBICKa3bIBa-
HUH: IO MX CTPYKTYpE, 10 WX CMBICIY, IO MX MPUMEHHUMOCTH B pa3iIH4HBIX
JKU3HEHHBIX 00cTOsTeNhCcTBaX. Kakoe u3 MHEHUH moAAep )KHBaeTe JTMIHO Bor?

8. IlompoOyiiTe YCTAaHOBUTH CBsI3b KJIACCHKH C COBPEMCHHBIMU BO33PCHU-
SIMH Ha (DEHOMEH CBOOOJIBI, TO-BO3MOYKHOCTH, C TO3UIIMH CHHEPreTHKH, KBaH-
TOBOW MexaHWKH U np. Mrpaet nu bor B KOCTH Wiin BCe MpeAonpeaeaeHo?

9. YcraHoBHTE NPEEMCTBEHHOCTh IO THITY CBSI3M IIOKOJICHHIL: oOTer —
CBIH — BHYK — MpaBHYK Mexnay ¢unocodpamu: Kant — Humme — Mapke-OH-
renbe — Deitepbax — Opeiin — Y. [Mupc.

TeMblI 10KJIa10B U pedepaToB:

1. VYuenme U. KanTa 0 SBICHUN U «BEIIX B ceOe» U €ro OTPaXeHHUE B CO-
BpeMeHHOH Teopun mnosHanus. KaHT: ¢unocodckue ncTokn uudpoBu-
3aLHH.

2. Kareropuueckoe MopaibHOe 000CHOBaHME npaBa. Kareropuueckuii um-

nepatus M. Kanrta u peanbHas Mopains B 00IIECTBeE.

Hcxonuble npuHuunel Haykoyuyenus M.I. @uxre.

Ounocodus u Harypdunocodust O.B. Llennunra.

5. TpaktoBka l'eresieM OCHOBHBIX 3aKOHOB AWaleKTUKHU. [IpuHIMNBI rere-
JIEBCKOM JIMAJICKTHUYECKOI JIOTUKH M €€ OTIMYMe OT OMHApPHOH JIOTHKH
KOMIIBIOTEPA.

e
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10.
11.

12.

13.

O.

10.

[ereseBckOe MOHMMaHKME CYIIHOCTH BCEMHUPHOW MCTOPHHM M HUCTOPHKO-
¢rtocodckoro mpouecca B aceKTe yu@dposuzayuu oowecmsa.
®dunocodus Oynymero JI. detiepdaxa.

[Ipobmema oTuyxaeHus B yugposom mupe. Ilpobdirema oTuyXaAeHUS B
paborax JI. ®eiiepbaxa, K. Mapkca U TEXHHKO-TEXHOJIOTHYECKOE OT-
qyKJeHUE B IIU(PPOBYIO 3MOXY.

CyIIHOCTb MapKCHUCTCKOT'O MTOHUMAaHHUS HCTOPHH.

Bomnpocsr quanextuku B paborax @. Durenbca.

[penckazanms K. Mapkca o Oyaymiem pa3BUTHH 00IIECTBa, O €ro paau-
KaJIbHOM IIpe00pa30BaHUN HA OCHOBE MJIEH KOMMyHHU3Ma. Ponb KoMMy-
Huctudyeckux uaeit K. Mapkca B ncropnyeckux coosITusIX XX Beka.
VYuenne K.Mapkca 00 oO1iecTBe, 3HaY€HUE €ro UICH B YCIOBUAX yudpo-
601 pealbHOCTH. Mapkcu3m u prutocodus urgopmayuu.
[TpoTuBOpEUHE MEKIY TPYIOM M KAIIUTAIIOM B YU@pOEYI0 STIOXY: BEIMbI-
CeJ WA HeT?

Tema NeS. Pycckas punocopus
Bonpocs! 1J1s1 CaMONOATOTOBKH:

KaxoBb1 ocoOeHHOCTH pyccKol Gpritocohuu U ee OTIUIHE OT 3ala HOH U
BOCTOYHOM?

Kak nmonnmaercst «cobopaocTs» B puitocopuu B. ComoBbena?

Yro Takoe cBOOOa, TUYHOCTh U TBOpPUECTBO B KoHueniuu H. bepasiera?
Okosornyueckast Guiaocopusi cOBpEeMEHHOCTH KaK MPAKTHYECKHH HTOT
nneit B.M. Bepnazackoro o Hoocdepe.

KakoBo Bnusiaue uueii B.B. PozanoBa o JBOWCTBEHHOW (MHUCTHYECKOM
u pusmonornueckoi) mpupoae Opaka, CBSI3M Opaxa ¢ IMOJIOM Ha B3TIISAIBI
MPaBOCIABHBIX MBICIHUTENCH (KaK I[EPKOBHBIX, TaK M HEIEPKOBHBIX) IO
BoOIpocaM Opaka ¥ ceMbu?

I1. ®nopenckuil — y UCTOKOB pycckoro kocMusma. Yuenue H.®. deno-
poBa. UeM 00BsICHSICTCS pa3BUTHE UIEH KOCMU3Ma B PYCCKOH (uitocod-
CKOI MBICIH B TPOTHBOBEC 3alaIHOMY ITparmMaTu3my? Bo3aMoxxHO 11 3TO
OOBSICHUTH BIMSTHUEM BOCTOUHOTO, HOMAMYECKOI0 MEHTAIUTETa?
Pycckas penuruosnas gpuiaocodus «cepeOpssHOro BeKay.

Bkuag ¢uiocodekoro yuenuss B.JM. JlennHa B MapKCHUCTCKYIO (HIIO-
coduro.

Muxani bakyHuH 1 Teopus aHapXHu3Ma.

Pycckoe [IpocBelienne U pycCKuil peBOITIOLUOHHBIN JEMOKPATU3M.



YHpamneHnﬂ H 3a4a4Ym:

W3yunte »sTambl pa3BUTHS pYycCKOi (uiocoduu, mpeacTaBICHHBIE B
Ta0JIMIIe, OCHOBHBIE TPY/Ibl, BRIMUIIUTE B CJIOBApPh KJIOUYEBbIC MOHSTHUS MO KaK-

AOMY U3 NMPEACTABICHHBIX HaHpaBHeHHﬁZ

Hpascreenno-
Cranosnenue MACONOrHYCCKUC BuaanTuiickan
roCyRapCTBEHHOCTH KOMMOHEHTbI Mpasocnasue dunocodus
Pycu, Poccuu 1AUPOBO33PEHUR
DPEBHUX CNABSH

Y Y Y Y

MNepsbift 3Tan Pa3suTHA PYCCKON GUNOCODCKOH MBICAKN — 33POXAEHHUE U Pa3BUTHC
PYCCKOro GunocoPCKoro MHposo33peHrn (A0 BTOPOH NONOoBHHL XVIII 8.)
Wnnapuon, Ceprun P W, Hun Cop ", U B , dunoden

Bropoi 31an passuTHa PyCCKOn GrUnocodexon MuCn — GOPMUPOBaHKEe
Y CTRHOBNEHKE PYCCKon Gunocodckoit Muicnu (XVIII-XIX es.)

F.C. Cxosopopa
Pycckoe npocseweHue BbiTie COCTONT U3 TPEX Mu- llexabpucrsl
deodan Mpoxonosuy, pos: ncenen(nan (MaKpOK)OCM),
H.WU. HoBukos yenosex (MUKPOXOCM) 1
M.B. Nlomonocos, OBLEAMHSAOLMN MX BOSAMHO :: :1:‘;':;,:;::
A.H. Paguuwes MUP «CHMBONUMECKON o
PEANLHOCT M=

Tperuin aran Pa3BuTUA PYCCKO GUNOCOPCKOR MBCAK — Pa3BUTUE
COBPEMEHHOMN OTE4ECTBEHHOR HrUNOCODIUM (CO BTOPOI NONOBMHBLI XIX B.)

3ananmmxu CnassaHodunst
p @, Cv , K , Xomsxos, Axcakos, CamapuH,
FepueH, Yaapnaes Kupeesckuit
Marep ™ p Wpea W )
Rocroesckuil, Toncron,

ANTPONONOrMYECKWIA MaTEPUANU3M — HePHbI-

WEBCKUA. AHTPONONOrH3N (NO3HUTHBUIM) — Ranunesckui.
Jlaspos. Anapxnam — Baxkynus, Kponorkun. Penurvoaxan punocodua
ECTECTBEHHOHAY HbII MaTepHuanuam — depopos, Conosbes, Bynraxos,
Menagenees, MeuHnkos, Mapkcuam — Bepases

Nnoxanos, Jlonnn, Bornavos

XX Bex
Dunocodua POCCHIM Ha NPOTRXEHHH NOCNEAHNMX CTA NET — ITO CNOXHAA CrcTema GUnocod-
CKUX KOHUENUMMK, TEOPUA, BIrNAN0B 1 NOAX0A0B. Kpyr uHTepecos poccuitckux dpiunocodos
WHPOK; 0AHO3HAYHO ONPEAESNUTL NPEUMYULECTBEHHYIO HaNP {HOCTb TBOPYECTBA MHOMMX
13 HNUX 3a4ZCTYIO GbiBaeT HENPOCTO, @ TO ¥ HEBO3MOXHO. Be3ycnosHo, pycckue muicnurenn
BHECNH 3HAYNUTENbHBLIR BKNAA B PA3NUUHLIE 06NACTH PUNOCODCKOro IHAHMAL
* B @CTE@CTBEHHOHay4Hoe Hanpasnenne — K.J. Llnonkoscknit, B.U. BepHagckuii,
B6.M. Keapos, H.H. Moucees v ap.;
*8 rHoceonornio — 3.B. Mnbenkos, M.M. Baxtun, B.C. CtenuH 1 Muorue apyrve;
°8 nbHy0 dun duno — A.A. 3 @B, A.C. Manapuu 1 MHOrve apyrue;
* B BONPOCH! 3TUKK, ICTETUKK, KynbTyponorn — B.H. Unobun, N.A. Onopenckun,
A.®. Nloces v MHOTVE ApYyrve.
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10.

TeMbl 10KJ12/10B U pedepaToB:

OcCOOCHHOCTH BO3HUKHOBEHHS pycCKOW Quiocopun u ee Mepuo-
JIU3AIUH.

duocodekast MBICTB BO BpeMeHa MockoBCKoro rocynapcersa (16-17 BB.).
CrnaBstHOGHUIBCTBO KaK IETIOCTHASI CUCTEMA B3TJISIJIOB.

IMo3zauee cnaBsHOouiubcTBO (H.A. Hanunesckuii, K.H. JleoHTbeB,
B.B. Po3aHoB).

Pycckoe 3amaganuaectso (I1.51. Yaanaes, B.I. benuncknii, A.W. T'epuen).
Pycckas nmreparypa u pasButHe Quiocodekoir mbicnin 19 Beka
(H.B. T'oroas, ®.M. JloctoeBckwuii, JI.H. Toscroii).

[Ipo6mema HenszBecTHOCTH B paborax JI.IllectoBa « Amodeos GecrouBeH-
HocTu» U «Hauvana u KOHLIBD.

Henoctmxumoe u bor B padote C. dpanka «Hemoctrkumoey.
[Monmutnyeckast unocodus B.1 Jlenuna.

OCHOBHBIC HIKOJBI M HalpaBJCHUsA pycckoi ¢mrocopmu XX — Had.
XXI BB.

Tema Ne 6. Kazaxckas ¢puiiocopus
Bompochl Aj151 caMONOATOTOBKH:

Kak o0pa3 nmpupoas! ¥ yclioBus OBITHS HOMaJIOB MOBIUSIN Ha UX MHPO-
BO33pEHUE U CTAHOBIICHHUE Ka3axcKou (umocopuu?

KakoBsl HCTOPHUYECKUE U KYJIBTYPHBIC NPEANOCBIIIKM BO3HUKHOBCHHSA
Kaszaxckoro IIpocBemienns?

Kakue Bbl 3HaeTe HCTOKH, MUPOBO33PEHUECKHE M KOCMOTOHUYECKHE ap-
XETHITBI ME(OB Ka3aXxCKOro Hapo/a, KaKOB UX TCHE3HC U 3BOJIIOUA?
UeM ompenensinuch TEHE3UC W PAa3BUTHE JOTHKO-THAICKTHYECKUX dIie-
MEHTOB B MHPOBO33pPEHMHU Ka3axcKoro Hapona? Mepa kak macmrad u
MEpa KakK I'paHb KOJIMYECTBECHHO-KAQYECTBCHHBIX MTEPEXOA0B.

Yem ompenessyiuch T'€HE3UC W pa3BUTHE KaTEropuil MPOCTPAHCTBA U
BpPEMEHHU B MHUPOBO33PEHHUH Ka3axoB?

IOpTa xak oTpa)keHHe M MOJENIb MHUpO3JaHus, BceneHHol n connanb-
HBIX oTHOImeHu. Yto Brl 3HaeTe 06 aToM?

B deMm BbIpasuics BKIaJ CPETHEBEKOBOW apabo-MyCyIbMaHCKOW KYIIb-
Typbl B MHpOBYI0? B craHOBIeHHE Ka3axckoil dunocoduun?

KaxkoB Briiag Xomxu Axmena Sccasu, Maxmyna Kamrapu, FOcyda ba-
JlacaryHH B pa3BUTHE KYJIBTYpbI B (uiocopuun?



9. Yro cumuran AbGaii Kynan6aeB OCHOBHBIM MCTOYHMKOM HPaBCTBEHHOI'O
HECOBEPIICHCTBA YEJIOBEKA B COBPEMEHHOM eMy o0miecTse?

10. KakoBa ponb AxMena baliTypcblHOBA B pa3BUTUU AEMOKPATHH U CTAHOB-
JIEHWU HAIMOHAJIBLHOTO CaMOCO3HAHUS Ka3axckoro oomectna 20 Bexa?

11. B uem coctout posib Y. Banuxanosa B mpoiiecce NpuoOIIeHus Ka3axcKo-
ro HapoAa K JOCTHKEHUSIM PYCCKOIl 1 MUPOBOH KyJIbTYphI?

12. Y10 B ycnoBusX ria00ann3anuy He0OX0MMO HCIIOJIb30BaTh U3 «I1aTTep-
HOB» (00pas3I0B) Ka3aXCKOI KyJIbTYPBI JIsl COXpaHEHUsI CaMOOBITHOCTH?

13.B yeM cOCTOMT CYUIHOCTb TI'OCYJAapCTBEHHOH mporpamMmmbl «Pyxanu
KAHFBIPY», U KAKOBO €€ 3HaUCHME JUIsl pa3BUTHS Ka3aXCTaHCKOro 001ie-
CTBa Ha COBPEMEHHOM »Tarne?

14. Accambnest Hapona Ka3axcrana nmpusBaHa cOICHCTBOBATh COXPAHCHUIO B
pecry0rKe MeXHAIMOHAJIBHOTO ¥ MEXKOH(ECCHOHAIBHOTO COTJIACHS,
crabminbpHOCTH B oOmecTBe. Kakue apyrue menu u 3ajaud KOHCYJbTa-
THBHO-cOBemarenpHoro oprana npu IIpesmnente Pecrmybnuku Kasax-
CTaH, CIOCOOCTBYIOUINE BHIPAOOTKE MHPOBO33PEHUYECKUX IMPHUHIIUIIOB
rpakJaHuHa, Bel 3HaeTe?

15. Kak nuuHO BBl olleHHBaeTe UTOrM pa3BUTHSA U MEPCHEKTUBBI JaJbHEH-
IIEro pocTa Ka3axcKod KyJabTypsl u punocoduu B yugposom XXI Bexe?
KakoBbI HICTOYHUKH W ABHKYIINE CHIIBI 3TOTO PA3BUTHS?

16. YkakxuTe OCHOBHBIC KOHIEHIINU W HANIPABJICHUS Pa3BUTHUS OOIIeKa3ax-
CTAaHCKOW HAallMOHAJIBHOW WJeH, BhIpakeHHBIE B padore H.A. Hazapba-
eBa «B motoke ncropum». UTo 00BENUHSCT 3Ty UACIO C «apXETHUIIOM»
K. FOnra u B uem ux paznuque?

17. YkaxuTe UCTOKU HPAaBCTBEHHOIO CaMOCO3€PLAHUs U STHUUECKUX HOPM
Ka3aXCKOro Hapoya.

18. Abvinai xan, Byxap-oscvipay, looce, [yram, Lllopmanbaii n npyrue
BUJIHBIC JESATENIN HApOJa ChI'PAIN BaXXKHYIO POJIb B UCTOPUU U COXpPaHe-
HUHU Ka3axCKOro 3THoca. B yem coctos ux Briian B gprtocoputo? Kakue
MPOU3BENICHNUS KYJIbTYphl OHH co3nianu? O uem noBecTBoBaHue?

19. Uro Bbl 3HaeTe 0 MBICIUTENAX MPOLITIOro, KOTOPBIE B T€ TPYAHBIE Bpe-
MEHa OTCTauBaJIM UJeo HezaBucuMocTn Kazaxcrana — Maxywym Kawea-
pu, Uon Py3buxana, 6 b6onee no3ouuti nepuoo — A. Bykeiixanos, A. baii-
mypcuoinos, M. JJynamos, Mycmagha HYoxaes, Mazacan Kymabaeg?

Yﬂpamﬂe}mﬂ H 3aJa4Ym:

1. Hauwmnas ¢ X Beka, B MepHO/ aKTUBHOTO paclpoOCTpaHEHUs HCiIaMa, Ha
HbIHeIHeH Tepputopun Kazaxcrana u CpegHeit A3uM MOSIBIISIIOTCS] OPUTHHAb-
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HbIe YU€HBIE U THCATeNN, B TPyAaX KOTOPBIX UMEIOTCS IIEHHbIE (HIIoco(CKue
1 TOJIMTHYECKHE MBICIH, HJIeH 00 00IIecTBe, TOCY1apCcTBE U rOCYapCTBEHHOM
MpaBJICHUH, O TMPaBUATENAX U Moax. Cpenn HUX — «Bropoit Yuurens» — A6y
Hacp anv-@apabu, Kycyn Banacazynu, Axmem Haccayu, Maxmym Kaweapu,
Cynetiman bakvipeanu n gpyrue.

Ha3oBuTe OCHOBHBIE COUMHEHHUS 3THX MBICIHUTENEH, B KOTOPBIX OTpa)KeHa
HCTOpUYECKast STI0XA M N3JI0XKEHBI OJIUTHYECKHE UeU TpeoOpa3oBaHus 00mie-
CTBa.

2. JaiiTe xapakTepUCTUKY B3rsAn0B /K. banacazynu B €ro COUMHEHUU
«brnaronaTHoe 3HaHHME», KOTOPOE MPEICTABISIET COOOW SHIMKIONEANIO TeX
BPEMEH 110 BOIIPOCAM yIPaBJICHUS FOCYJapCTBOM, CoJepKallei HaOpoCKu uae-
aIbHOW (DOPMBI MOJTUTHUYECKOTO CTPOS.

3. Ilpoumraiite cratpio Ilpesmnenrta PecryOonmukn Kaszaxcran, EnbGacer
H. Hasap6aeBa «B3risg B Oynymiee: MopepHM3anHs OOIMIECTBEHHOTO CO3Ha-
Hus». ActaHa, 12 anpens 2017. — Akorda.kz.

Kaxue HOBbIE MUPOBO33pEHUECKUE 3aaUH, CTOSIIUE TIepe]] Ka3aXCTaHCKUM
00111ecTBOM, ObLIN CHOPMYITHPOBAHBI B HEW?

4. Tlo3nakombrech co cratbeil [Ipesunmenta PecnyOnmuku Kaszaxcran H.
HazapbaeBa «Cemb rpaneii Benukoii crenm». Acrana, 21 HostOps 2018 roga. —
Akorda.kz.

Kakue BBIIBUHYTBIC IJIABOW TOCYAApCTBA MHUIIMATHUBBI SABIISIOTCS MPOJIOI-
KEHHEM TOCyNapCTBEHHON mporpaMMbl «Pyxanu xanFeIipy»? KakoBo 3Haue-
HUe 1 posib Besuko# crenu B popMHUpoBaHUU T1100abHOM ncTopun? SIBisercs
JIM TIOHUMaHKe COOCTBEHHOIN MCTOPUHU Ba)KHEHIEH COCTABIISIIOLICH JYXOBHOTO
CTEpXKHS YernoBeka nudposoro odmectra?

5. TlpouwnTaiiTe CTaTbl0 M BBINUIIUTE KIIOYEBBIE MOHATHS B CIIOBaphb:
Kapako3osa XK.K., Xacano M.III. Kocmoc kazaxckoit KymeTypsl / EBpasus,
2001, Ne2.

TeMbI 10KJI12/10B U pedepaToB:

1. Ponp pycckoro peBONIIOIIMOHHOTO JEMOKpaTH3Ma B (DOPMHUPOBAHHH Ka-
3axckoro [Ipocsenienusi.

2. ®wunocodcekue n o0MECTBEHHO-TTONUTHYECKHE B3MsAbpl Y. BanmnxaHoBa

(1835-1865).

['ymaHucTHYECKasl HAIPABICHHOCTh (QUIIOCOPCKUX B3IIIsA0B Adast.

[TpocBernTenbekas nesiTenbHOCTh M. AnThiHCapuHa.

5. TlonmMaHue MCTOPUM HAPO/A KaK Ba)KHEHINAsl COCTABIIAIONIAS Ty XOBHO-
TO CTepKHS YeJIOBeKa yupposo2o OOIIECTRA.

Hw
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11.
12.

13.
14.

15.

L.

2.

Tema Ne 7. 3anagnas ¢puaocopus
cepenunbl XX — Hayaaa XXI BB.

BomnpocsI 1J1s1 caMONMOATOTOBKH:

UewMm kaccuueckas Grurocodus OTINIAETCS OT HEKJIaCCHIECKOH?/ TOCT-
kiaccudeckoi /? IIpuyuHbl 0TKa3a OT KJIACCHKU.

Mosxet 1 HayKa ObITh «caMa cede» duocoduein?

OCHOBHOW TPHHIIMI JK3UCTCHIMAIN3MA — «CYIICCTBOBAHHE MPEIIIIe-
CTBYeT cymIHOCTH». Kak 3T0 moHUMaTh?

MOKHO JTH CYUTATh YeJIOBEKa CBOOOIHBIM, €CIIH HE OH BEIOMpaeT cBOOO-
Iy, a OHa ero?

YeMm oTiMyaeTcss NOHUMaHUE IPAaKTUKHU B MapPKCU3ME U HpaFMaTI/ISMC?
Ecinu uctuna IMOJIC3HA, TO MOXXHO JIM YTBEPKJAATh, YTO MOJIE3HOCTH UC-
TUHHA?

Uro Takoe peHOMEHOIOTHYECKas PeayKIHsI?

Uro Takoe repMEeHEeBTUYCCKU KPYT U TPEYTOIBHUK?

CaopuTcs mu Gpeitan3m K YICHHIO 0 TUOH 107

. Ilouemy no3UTUBH3M, ONIUPAIOLLUICA HA HAYKY U HAy4YHBI METOJ, SIBJIS-

eTcd, TeM He MeHee, pa3HOBUIHOCTHIO CyOBEKTHBHOIO Heann3ma?

Kak moHnMaeTcst «Ku3Hb» B «(HUITOCODUH KUZHNY?

UYro Takoe 3K3uCTeHIUsA? SIBIISETCS M 3K3UCTEHIMAIN3M B TIOIJIMHHOM
CMBICJIE CJIOBA T'yMaHU3MOM?

Uro Takoe ¢umocodus mocTmoaepHa’?

Kax Bpl moHMMaeTe CMBICT MOHATHH «JIHUCKYPC», «HAPPATHUBY», «CUMY-
JSIKP», «PU30May, «IEKOHCTPYKIIHSI»?

Kakwe 3a1aun BeIABUTaeT HOBOE HarpasiieHne (uiocopun — pritocodus
ungopmayuu? Yto takoe puiocodus uckyccmeennozo unmeniexma?

anamneﬂnﬂ H 3aqa4un:

K xako# ¢uinocockoil KOHUENIUN MOXKHO OTHECTH CIeNyromuil ado-

pusm C. Kbepkeropa: «Kakue nronu crpannsie! Hukorna He J0BONBCTBYIOTCS
MIPUCBOCHHOW MM CBOOOIOW B ONHOW OOJNIACTH, OHHU, BO YTO OBI TO HU CTAalIo,
TpeOYIOT ee B IPYyTOil: MM JaHa cBOOOIA MBICTH, TaK HET, MoJaBaif UM cBOOOIY
CJIOBaY.

ITo muenuto amepukanckoro ¢unocoda Y. IMupca, «uctuHa — 310 TO, BO

4yTO0 MBI BepuM». CornacHsl i Bel ¢ HUM? MOXXHO 1M CUMTATh CUMBOJ ycIiexa
«3J1eCh M ceivacy MUTOroM pa3BUTHS (QHIIOCOPCKOI KOHIENNu?
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3. K kakomy ¢uiocodckoMy HampaBICHUIO CIEAyeT OTHECTH TOYKY 3pe-
HUS, COTJIACHO KOTOPOH KyJbTypa — 3TO HE PE3yJbTaT COBMECTHOH IeieHa-
MIPAaBJICHHOM JESATENBHOCTH JIOJEH, a CcyOnuManus I0JOBOIO HMHCTHHKTA?
SBnsieTcss U COBpEMEHHas! CEKCyalibHasi PEBOJIOIUS MTOTOM ITOBCEMECTHOTO
pacnipoctpanenus Teopuu 3. @peitaa o nubumo?

4. Komy, no Bamiemy MHeHHIO, MOT ObI IpHHAJIEKATh adopu3m: «YOex-
JICHNs CyThb OoJiee OmacHble Bpard, 4eM JIOXb». K kakomy ¢uinocopckomy
HaIpPaBJICHUIO CIIEA0BaJIO OBl €ro oTHecTH. [IpoaHann3upylTe BIMSHHE yCTO-
SIBIIUXCSI CTEPEOTHUIIOB HA PA3BUTHE OOIIECTBA, JKEJIATENIBHO C MO3UIUN CHHEP-
TeTHKH.

5. B uewm, no Bamiemy MHEHHIO, ONTACHOCTh HEOMO3UTUBUCTCKOTO MOHMMA-
HUs GuiiocoPuu, KaK KPUTUKH SI3bIKA, MPOSICHSIOLIETO €€ JOTHYECKYI0 CTPYyK-
Typy? K demy sTo MoxeT mpuBecTu? B deMm 3akirouaeTcs peaynupyouiee
BIIMSTHUE 3TOTO 1MOX0/a?

6. OCHOBHBIC TOHATHS, KOTOpBIE HCHONB3yeT Mumens Dyko — aBTop,
apXeoJIOTHsl, apXUB, BJIACTh, T€HEATIOTHs, TUCKYPC, JUCKYPCUBHbIE MPAKTHKH,
HUCTOPUYHOCTh, HEIUCKYPCUBHBIC IIPAKTHKH M SMUCTEMA, — B YeM MX CMBICI?

7. Uro 03HAYAIOT MOHSTHS CHHEPreTUKH: CUCTEMA, MOPSIA0K, Xaoc, aTTpaK-
TOp/CynepaTTpakTop, SHTpONus, Qpakrai, OudypKauus, OSBOJIONUS, IHC-
CHUITallMs, CaMOOPIaHM3alus, HEJIWHEHHOCTh, OTKPBITOCTh, (IyKTyarwus,
MOJIOKUTENNbHBIE M OTPHIATENbHBIE OOpaTHBIC CBSI3H, «CTpEla BPEMEHI»,
(azoserii nepexon? [IpuBenuTe MpuUMeEpHI.

8. Lugposoii sa3vbik, UMEIONUN KYyJIbTYpHbIE M MeTapu3MUECKHE HCTO-
pUYEcCKHe KOpHH, TpaHCPOpMHpYyeTcs B OCOOBIH THII JUCKypca, HasbIBa-
eTCSl 6UPMYATbHBIM, TIPEICTABISIONNN cO00H pa3BUTHE DYHOAMEHMATbHBLX
acnekmog KyiomypHoz2o Obimus yenogekda: — CTpeMIeHHE, 0co0yI0 CTPacTh K
MTO3HAHWIO ¥ OPTaHM3AIlMM 3HAHUEBBIX MEXaHH3MOB HA OCHOBE yHHBEPCAJb-
HOTO $I3bIKa; — MOCTOSTHHOE Pa3BUTHE KOMMYHHMKATHUBHBIX M JAMCKYPCHBHBIX
MEXaHU3MOB KYJBTYDPBI; — peaJu3alfio TBOPUYECKOTO TMOTEHIHAala 4YelIoBeKa
B (hopMe aKTHUBHOIO, JICHCTBEHHOI'O TBOPYECTBA U XY/IOKECTBEHHOW aKTHB-
HocTtu. CornacHel nu Bel ¢ aTuM yTBepxaenuem? [loxanyiicra, aprymMeHTH-
pyiiTe CBOH OTBET.

9. [ecsaTh HEMEIKHX, ()PAHITY3CKUAX M aHTIIOCAKCOHCKUX Tpaauiuii Hoseii-
mero BpeMeHn XX — Hady. XXI BB.

W3yunte KpaTKylo CIpPaBKy IO HPEAJIOKEHHBIM HANpaBJICHUSM M 3aIlu-
IIUTE KIJIFOUCBBIC KHUTH, HAMHMCAaHHBIC (uiocodaMu, COTIacHO KaKJIoW Tpa-
quiyd. [lozHakombrech ¢ TpyaaMu ¢GrIocopOB M MPOBEAUTE CPABHUTEIBHBIN
aHaJIN3, B YEM CXOJICTBO U PA3IMYUE X KOHIICTIIIHH.
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Mapmun Xaiioezeep

®enomenosorusi. 3apoaunack B ['epmanuu; Havano — okono 1910 roaa,
pacuser — 30-e¢ rombl; IPEANIECTBEHHUIIA TEPMEHEBTUKH M CBA3aHA C IK3HU-
CTEHITHATN3MOM, 0cOOeHHO depe3 ¢urypy Caprpa.

Kniouegvle npedcmagumenu wKouwl:

OcHoBateneM (CHOMCHOJIOTHH CYHTaeTCst aBctpuel] Jomyno Iyccepis,
KpYNHEHIINM TpeJcTaBuTeNeM TeueHust Obul Mapmun Xaiidezzep. 11lxona
TaK)ke TONy4YHJIa paclpocTpaHeHne Bo (DpaHIUM, Iie ee NPeACTABUTENEM
ovut Mopuc Mepno-Ilonmu, a Taxxe (B 30-40-¢ ronsr) Capmp.

Kakyio ocnoenyio npobnemy pewano smo nanpasienue?

I'ne uckaTh (yHIAMEHT 4YeJIOBEUECKOrO 3HAHHS, €CJIM HE CBOJIUTH €ro K
XUMHUYECKUM IpoleccaM B Mo3re?

Kaxott ochosnou mesuc 6vi1 chopmynuposan?

JIroboe 3HaHWE NEPBOHAYATIBHO €CTHh SIBJICHHUS ((PEHOMEHBI) B CO3ZHAHHHU
YeJloBeKa. MIHTEeHIIMOHAIBHOCTh — CBOWCTBO CO3HAHUS OBITH HAIIPABJICHHBIM Ha
00BEKT.

Kaxumu mepmunamu onepuposanu gpuiocodui?

Hosma — crioco0, KOTOPbIM CO3HAaHHE MBICIUT CBOW OOBEKT (KeJNaeT ero,
OOUTCS €ro U T.IL.).

Kusnennoiii mup (Lebenswelt) — crnoco0 4YenoBedecKOro MpencTaBICHUS
3HAKOMOT'0, TIOBCEJHEBHOI'O MHPa B €T0 IEIOCTHOCTH U IPUBBIYHOCTH.

Anoxe (ot rped. epohe — ynmepxkanue, camooOiamaHue, BO3ICPKAHUE OT
CyXJeHUH) — (HEHOMEHOIOTHYECKUM CIOco0 paccyX JeHUs, MpeAnoaaraonui
KOHIIEHTPALMIO Ha TOM, KaK Mbl IIPEACTABJISIEM BELIH, U 3allPET Ha CIIOpP O TOM,
B YeM COCTOMT peasbHOCTh BEMIEH.

Bom-6vimue (Dasein) — TepmuH Xaiinerrepa, yKka3slBalOIUK{ Ha IepBUY-
HOE NepeXKMBaHKUE MTPUCYTCTBUS YEJIOBEKA B MUPE M €0 KOHEYHOCTb.
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Tanc-I'eope I'aoamep

T'epmeneBTHKA. 3apoaunack B ['epmanum; 60-80-¢ rompl; sSBIASETCS Jalb-
HEHITUM pa3BUTHEM HIeH ()eHOMEHOJIOTUU TPUMEHHUTEIBHO K SI3BIKY.

Knrouesvie npeocmasumenu wikowl:

Kitaccuueckum npencraBureneM GuiiocoCKoi TepMEHEBTHKH ObLIT yUeHHUK
Xaiinerrepa I'anc-I'eope I'adamep; X TpaaulMU TPUMBIKAIOT COBPEMEHHBIE
¢unocodsr Kapi-Ommo Anenv v IOpzen Xabepmac.

Kaxkyio ocnosuyro npobaemy pewano smo nanpagienue?

Kak B03MOXHO TOHUMaHUE.

Kaxoti ocnosnou mesuc 6vi1 chopmynuposan?

HcronkoBaHue Mupa BO3MOXXHO HAa OCHOBE TEX K€ MOJEJCH, YTO U MUCTON-
KOBaHHE TEKCTA.

Kaxumu mepmunamu onepuposanu ¢unocogur?

TI'epmenesmuueckuii Kpy2 — napaiokCajbHOE CBOWCTBO IpOLECCa IOHUMa-
HUsI, IPEAToaraomiee, YTo JUIsl TOro, YToObl 3HATh IIeJloe (Harmpumep, 3aMbl-
CeJN JINTepPaTypPHOT'O TPOM3BEACHHUS), MBI JOJKHBI 3HATH €T0 YacTH (M3 KaKHX
NPEIJIOKESHUH S3bIKA OHO COCTOUT), U HA000POT, MPaBHIIHOE IPEACTABICHUE O
Y4acTSAX MPEIIoIaraeT 3HaHUE O [EJIOM.

T'opuzonm nonumanua — TIPEACTaBICHUS O MHpE, XapaKTEpHBIC IS
aBTOpa TEKCTa, YUTATEJs WIM yYacTHHKA JINAJIOra; IpOLecC MOHUMAaHHMS OIH-
CaH KaK B3aMMHOE CONMKEHNE TOPU30HTOB TIOHUMaHUSI.

Kommynukamuenutii pazym — NpeCcTaBICHUE O TOM, YTO MBIIIJICHUE YelI0-
BeKa BO3MOKHO KaK JUAJOT C IPYTHMH JIFOIbMH B SI3bIKE M OOIIECTBE.

Ha xakue nayxu 3a npederamu gpunocoguu nognusiu?

IepmeneBTHKa Kak (uiIocodckas AUCIUIINHA U METOJ HAllja MPUMCHE-
HHE B COIMAJBHON TEOpHH, TUTEPAaTypOBEACHNUU U dcTeTnke. [Iporecc moHu-
MaHHSl MPOU3BEAEHUS] HMCKYCCTBAa OyJeT ONMCBHIBATHCS KaK HEIWHEHHBIA U
TpeOyIONUNii COTBOPUECTBA aBTOPA M 3PUTEIIS.
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Teooop Adopro

Heomapkcusm. 3apoguics B ['epmanun; 60-90-e roasl. Kakyro oCHOBHYIO
pobieMy pemano 3To HarpasieHre. Kak MOXXHO OOpOThCs 32 OCBOOOXKICHHE
YelloBeKa B COBPEMEHHOM MHpe?

Kniouegvie npedcmasumenu wixonvi:

B cozmanuu Teuenus yuacrsoBanu Iepoepm Mapkyse, Teooop Adopno, a
TaK)Ke MPEJICTABUTENN TaK Ha3blBaeMOro QpeiioMapkcusMa, 00beAHMHHUBIICTO
KPUTHUKY KallUTajlu3Ma ¢ KPUTHKOM HEBPO30B M KOMIIJIEKCOB, CBOHCTBEHHBIX
COBPEMEHHOMY YEJIOBEKY.

Kaxott ochosnou mesuc 6vin chopmynuposan?

Kammranmm B XX Beke m300peTan HOBBIE (POPMBI AKCIUTyaTaIlldd YeJo-
BEKa: Yepe3 WILII030PHBIE LIEHHOCTH yCIleXa, AEMOHCTPATHBHOTO MOTPEOICHNUS,
B TOM YHCIIE TIOTPEOJICHHS] MacCOBOH KyJIBTYPBHI.

Kaxumu mepmunamu onepuposanu gpuiocodui?

Omuyscoenue — TepMuH Mapkca, O3HAuYaIOIIMK B HKOHOMHKE Mepenady
MIPOW3BEICHHOTO PAOOTHIKOM TOBapa COOCTBEHHUKY MPEANPUSITHS, a B OoJee
LIMPOKOM KOHTEKCTE — CHTYAIHMIO, IPH KOTOPOH KM3Hb YEJIOBEKA IMPOXOJUT Ha
pabote, B 00IIECTBE M KYJIbTYpE, KOTOPHIE YTHETAIOT €T0 TBOPYECKOE HAYAJIO.

Oowecmeo nompebdnrenus — CTaavs Pa3BUTHUS KamUTajlu3Ma, B KOTOPOM
COLMAJIbHASI KHU3Hb JIOACH CBOAUTCS K MOTPEOJICHHIO MPOMBIIIJICHHBIX TOBA-
POB, YCIYT ¥ MacCOBOI KyJIbTypBbI (TOJIIUBYACKUX (PUIBMOB, MOIHBIX POMaHOB).

OoHOMeEpHBII uel08eK — CTPEMSIIUICS K YCIeXy HOTpeOHTeNb-KoHDOp-
MHCT, OJaromapsi KOTOPOMY CTAaHOBSTCS BO3MOXKHBI BCE (DOPMBI HECBOOOJFI,
0eIHOCTbh, pacCH3M, YTHETCHUE KCHIIUH.

Ha rakue nayku 3a npederamu ¢unocopuu nognusiu?

Heomapkcu3m cTanl BIHSTENbHOW MHTEIUIEKTYalbHOM IU1aThopMoid, Ha
KOTOPYIO OPHEHTHUPYIOTCSI aBTOPBI XY/0)KECTBEHHBIX ITPOU3BEICHUI 1 YHUBEP-
CUTETCKHE MPENOAABATENHN 110 BCEMY MHUPY.
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Kan-Ilonw Capmp

Jx3ucTeHnnaau3M. 3apoamwics Bo @panmuu B 50-60-¢ romsr XX Beka;
CBsI3aH C ()eHOMEHOJIOTUEH, TPOTUBOIIOIOKEH CTPYKTYPATH3MY.

Knrouesvie npeocmasumenu wkonwl:

ITomumo Anvbepa Kamio v Kan-Ilona Capmpa K HalpaBJICHUIO MPUMBbI-
KaJio OOJIBIIOE KOJIMYECTBO MBICITUTENICH U3 IPYruX cTpaH EBpomsl, TakuX Kak,
Kapn Acnepc, layno Tunnux (Iepmanns), Imuns Yopan (Pymoraus), Muzens
de Yuamyno (Ucnanus) u pycckuii dunocodp-smurpant Hukonait Beposes.

CymiecTByeT pEeNMTHO3HOE HANpaBJIEHUE B HK3UCTEHLOHAIU3ME — IOMHUMO
K. Scnepca u Il. Tunauxa Kk HEMY NPUHAIICKHUT KATOIHMUYECKHH MBICIUTENb
Tabpusne Mapcens.

Kaxyro ocnosnyto npobnemy pewiano smo nanpaeienue?

Kak MOXHO OCMBICIUTH KOHKPETHYIO YEJIOBEYECKYIO JKU3Hb B MUPE.

Kaxoti ocnosHou mesuc 6vin chopmynuposan?

YenoBek KOHEeUYeH, 00pedeH Ha CBOOOIY U BBIHYXKJIEH OOPOTHCS C MUPOM 32
CMBICIT CBOETO CYIIICCTBOBAHMSL.

Kaxumu mepmunamu onepuposanu gpuiocopui?

IK3ucmenyun — 4YEIOBEUECKOE CYIIECTBOBAHHWE, JIMIIEHHOE 3aJaHHBIX
3apaHee CBOWCTB W CBS3aHHOE CO CBOOOAOI BBIOOpa; OTKPHITHIM B Oymymiee
IPOEKT YeJIoBeKa.

3abpowennocms — nepexxBaHUEe KOHCYHOCTH W aOCYPIHOCTH CYIIECCTBO-
BaHUsl, 0CO3HaHUE OECIEIBHOCTH CBOETO NMPEObIBAHUS B MUDE.

Tpesoza — nepexBaHNe €IUHCTBA C APYTUMHU JIIOABMU U OTBETCTBEHHOCTH
3a CBOM BBIOOD Teper HUMH.

Iocpanuunan cumyayus — MOMEHT TParM4eckoro BbIOOpa, B KOTOPOM
3aBEIOMO HET XOPOIIUX BapUAHTOB (HAIPHMED, MPEAATEIBCTBO BO3IIO0ICHHON
WJIH CMEPTB), IIPOXOJIsl Yepe3 KOTOPBIi, YeJIOBEK OJJHOBPEMEHHO IIOHUMAET, KTO
OH, U JIeaeT ceOsl TAKOBBIM.
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/lpyzoit — cTONKHOBEHME C CO3HAHMEM M IK3WUCTEHIIMEH BTOPOIO YeJIOoBeKa,
MIPUHSTHE CYIIECTBOBAHUSI MHOT'O CO3HAHMS M MEPE)KMBAHNE €ro (Hampumep, B
JIFOOBH).

Ha kaxue nayxu 3a npedenamu gunocogpuu nosruanu?

K cepennne XX Beka 3K3UCTCHIIHAIHM3M CTaJl 0a30BBIM S3BIKOM XYIOXKE-
CTBEHHOW KYJIBTYDBI 1 HallleJl CBO€ OTPaKEHHE B JIUTEPATYPHBIX U KMHOIIPOU3-
BeneHusx. Kamro cran HoGeneBckuM staypeatom 1o JuTeparype; KpymHeH i
TpeacTaBuTeNb TeueHuss CapTp OTKa3acst OT aHAJIOTHYHON ITPEMHUH.

Muwenv @yro

Crpykrypasausm. 3apoguics Bo @panmuu B 50-70-¢ roapl; OTpUIIaHHE
9K3UCTEHIMAIN3MA U MYTh K MOCTCTPYKTYPAJIU3MY.

Kniouegvie npedcmasumenu wixonvi.

OTHaMu-O0CHOBATENSIMU CTPYKTypaiu3Ma OBIITM HE CTONBKO (DHIIOCO(HI,
CKOJIBKO Y4YeHbIe, pa0OTAaOIINe B TAKUX OONACTSIX 3HAHMS, KaK JINHIBUCTHKA —
@Depounano oe Coccrop, Poman Sxo0con, stHOTpadus — Knoo Jlesu Cmpocc,
ncuxonorus — /Kak Jlakan. K nanpasnenuto otHocat Ponana bapra, 3annmas-
LIErocsi TEOpHel JIUTepaTyphl, a TaKKe, BO3MOXKHO, ITIABHYIO 3Be31y (ppaHIly3-
ckoit pmnocopun XX Beka — Mumens Dyxo.

Kaxkyio ocnosuyro npobaemy pewano smo nanpagienue?

W3 vero chenaHa KyJabTypa, €CJIM BBIHECTH HHIUBH/A 38 CKOOKH.

Kaxoti ocnosnoii mesuc 6vin cchopmynuposan?

B ocHOBe cambIX pa3HbIX KYJIbTYPHBIX SIBJCHUH JIS)KAT CTPYKTYPbI, IOCTPO-
€HHbIE Ha NPOTHBONOCTABJICHUHM (YHIAMEHTAJIbHBIX IOHITHH, HaIpuMeD,
CBIPOT0, KaK CUMBOJIA MIPUPOAHOTO U MPUTOTOBICHHOIO Ha OTHE KaK CHMBOJIA
LMBUIIM30BAHHOTO.

Kaxumu mepmunamu onepuposanu ¢unocogul?
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Huaxponus u cunxponus — NPUHINIBI N3yYEHUS SI3bIKA U, IINPE, JTIOOBIX
SIBIICHUH, INpeIIoaralolie CpaBHEHNE CTaTHUCCKHX CTPYKTYp M H3y4YeHHE
JUHAMUKH 3THX CTPYKTYDP BO BPEMEHH.

Cmepmyv agmopa — TIOHSTHE, HMEIOLIEe J1BA acrekTa: 1) yka3plBaeT Ha To,
4TO JIF000I TBOpEIL, TUYHOCTD SIBJISIETCS MPEICTABUTEIEM ONPEICICHHON KYJlb-
TYpBbI, IO9TOMY HE MOXKET OBbITh Cyry0O OpHUTMHAJBHBIM; 2) aKLIEHTHPOBAH Ha
B3aMMOCBSI3H aBTOpa U YUTATeNs, KOTOPBII He WILET M3Ha4aJIbHbIE CMBICIHI, a
BKJIQJIBIBAET B TEKCT CBOM 3HAYCHHUSI.

DOnucmema — COBOKYIHOCTb NPEICTABICHHHA O HAKOIUICHUH, XPaHCHUH H
BOCITPOM3BO/ICTBE 3HAHUH, XapaKTEPHBIX JIJIS IAHHOW AIOXH; CTPYKTYpa 3HaHHSIL.

Jucyunnunapnoe oéugecmeo — conyalipHasi CTPyKTypa COBPEMEHHOCTH,
XapaKTepU3yIOascs 0co00i MOZENIbI0 HAKOIUICHHSI BIACTH Yepe3 OIOpOKpaTH-
YeCcKHe MHCTUTYTHI IOCYJapCTBa, TAKHE KaK TIOpPbMa, MOJIHIIMS, [IIKOJIa, apMHs,
NICHXHATPUYECKas KIIMHUKA.

Ha xaxue nayxu 3a npedenamu uiocopuu noeausiu?

CTpyKTypaJu3M BO MHOI'OM BBITJISIZICN KaK MOINBITKA MPEOJOJICHNs Hacie-
JIUST TIPEABIAYIIEro MOKoJeHUus (paHimy3ckux (riIocopoB — SK3UCTEHIIMATH-
ctoB. OT TeMbI YEJIOBEYECKOTr0 OJMHOYECTBA MBICIUTENIN ATOr0 HalpaBICHUs
IBITAIACh UATH B CTOPOHY PEabHOI TKaHU KyIBTYpPBI U 3HAHHUS, COTNACYIO-
LIErocsi C HAyYHBIM OIBITOM.

JKax Jleppuoa

Hocrerpykrypanusm. 3apoauncs Bo @pannuu B 60-80-e roasl; Hacnea-
HUKH CTPYKTYpanu3ma.

Kniouegvie npedocmasumenu wixonvi.

[ocnennee B XX Beke mokoseHHe (paHITy3cKuX (GuirocodoB OBIIO mpea-
crapyieHo Kakom /leppuoa, Kunem /lenezom v Kanom boopuiiapom, TekcTol
KOTOPBIX 00pa3yloT KIJIACCHUYECKYI0 OHMONHMOTEKY NOCTCTpyKTypaiusma. M3
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JPYyTHX aBTOPOB K TPAAMINHK NPUMBIKa coaBTop Jeneza Penuxc I'eammapu,
a TaK)Ke UTAIBIHCKUH MBICTUTEND orcoporco Azamoben.

Kaxyro ocrosnyto npodnemy pewano smo HanpasieHue?

[louemy Bcs mpenbinymas ¢uiaocodekas Tpaaunus 3amajga HECOCTOs-
TeJbHA.

Kaxotl ochosnou mesuc 6vi1 chopmynuposan?

CioBa, KOTOpBIE MCIOIB3YIOT JIIOIH, OMPEACISIIOT PEeaJbHOCTh, B KOTOPOH
OHM OKa3bIBarOTCA. 3amaaHas ¢puimocodus He 0CO3HAET COOCTBEHHBIX MPEATIO-
CBLJIOK.

Kaxumu mepmunamu onepuposanu guiocogpvr?

Jekoncmpykyus — MeTOIOJOTHYecKass TPOLEeAypa, IIpearnoararras
JEMOHCTPAUI0 OE30CHOBATEIBFHOCTH BCAKOTO HHTEIJICKTYaJIbHOTO JOKa3a-
TEJbCTBA.

Hluzoananuz — onvcanue oO0IIECTBA M IICUXMUYECKOM JKM3HU YeNOBEKa MO
AQHAJIOTHH C YKOHOMHKOH, TIe MECTO TOBAPHOTO MPOU3BOACTBA 3aHMUMAET IIPO-
W3BOJICTBO YKEJAHHH.

Cumynakp — ¢ GpaHIy3CKOro: ICEBAOBEINb, MycTas ¢opma, 0003HaYacT
yTpaTy CBSI3U C PEaTbHOCTHIO.

Ilocmmoodepn — coctosiHue 00IIeCTBa, KOTOPOE MOTEPSIO BEPY B BO3MOX-
HOCTh (DyH/IAMEHTAJIbHBIX [IEHHOCTEHH.

Ha rakue nayku 3a npederamu ¢unocopuu nognusiu?

[MocTcTpyKTypanu3m, KOTOPBIA TakXKe HWHOIJA Ha3blBAlOT MOCTMOJEPHH3-
MOM, CTaJl MPEJAMETOM JUJIsl 0KECTOUCHHOW KPUTHUKH CO CTOPOHBI IPE/ICTaBH-
TeNne TpaguIIMOHHBIX HampaBieHUd ¢uirocoduu. [lo cyTH, oH mpencTaBiIsAI
co0Oi HOBYIO (OpPMY CKENTHIM3Ma: Mrpa CJIOB 00pa3yeT CMBICN, OCHOBaH-
HBIM TOJBKO Ha 3TOM urpe. lllupokoe BiIMSIHUE MOCTCTPYKTYypaiau3Ma JI0 CUX
Iop OIIyIIaeTCs B JINTEPATYpPOBEICHUH, a TAaK)Ke B HEKOTOPHIX HaIpaBJie-
HUSIX COIMAJFHON HayKH, HAPUMEpP, B TCOPHUU HAIMOHAIBLHOTO TOCYIapCTBa
(pabora benennkra Annepcona « Booopakaembie cooO1IeCTBaY).

Jloosue Bumeenwmetin
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Heonosutususm. Bozuukaet B ABctpun B 20-40-e roasl, pacnpocTpaHs-
eTCs B aHIJIOSI3BIYHOM MHpE, JIaeT HavyaJlo aHAJIUTHYECKOH (uiocodun.

Kuroueswvie npedcmasumenu wkool:

[IpencraButensimu BeHckoro Kpykka OBUTH Takue aBTOpHI, Kak Mopuy
HInux, Ommo Heiipam, Pyoonvgh Kapnan. llocnennuii ctan 3aTeM yduTe-
JIEM ISl MHOTHX U3BECTHBIX aMEPUKAHCKUX aBTOPOB. OTAEIBHO CTOUT yIOMS-
HYTb €Illle OAHOro aBcTpuiinia — Jlwdeuza Bumezenuwimeiina, KOTOpbId, XOTSA U
HE MMeJ CIIeUaIEHOTO (PHII0CO(PCKOro 00pa3oBaHusl, CTaJl B UTOTe KIFOYEBBIM
Meicnutenem s Benmukooputanuu u CLIA, mpemonpenennB pa3BUTHE aHa-
JTUTHYECKON (humocodu.

Kakyto ocnoenyio npobremy pewaio smo nanpaeienue?

UeMm Hayka OTIMYAETCS OT HEHAYKH.

Kaxott ochosnou mesuc 6vin chopmynuposan?

HayuHoe 3HaHME MOXET OBITH IIPOBEPEHO OIBITOM U MOATBEPIKICHO aHAIH-
30M SI3BIKA.

Kaxumu mepmunamu onepuposanu ¢unocogut?

Bepugukayua — npouenypa mpoBEpKU CYKIACHUH y4eHBIX onbIToM. Jloru-
YeCKUIl aHaJIu3 A3bIKa — JEMOHCTpPAIMs TOYHOTO CMBICIA BBICKA3BIBAHUS MPU
MOMOII[M U3YUYECHHS €ro CTPYKTYPHI.

Ilpomoxonsnoe npednorcenue — 6a30Basi SAMHNUIA S3bIKA, UCTIOIB3YIOIIA-
sicsl B HayKe UIsl (PUKCAllMM €AWHUIBI OnbITa («B JaHHBIT MOMEHT BpeMeHH
cTpenka mpubopa ykaszajga Ha TAKOS-TO JCTICHHEY).

Du3ukanum — yTBEPKJACHUE O TOM, YTO JTI000E 3HAHUE JOKHO B KOHEU-
HOM UTOI'€ CBOJIUTHCS K 3HAHUIO, C(HOPMYITHUPOBAHHOMY B SI3bIKE (DH3HKH.

Danvcugpuxayus — uzes, COrIacHO KOTOPOH HE MPOBEPSIEMOCTh, HO MOTEH-
LUaIbHAs ONPOBEPKUMOCTh TOW MJIM MHOW TEOPHUU MOXET OBITh CBUACTEIb-
CTBOM €€ HayYHOCTH.

Ha kaxue nayxu 3a npedenamu gunocoguu nosauaniu?

Heomo3utuBusM (MM JTOTHYECKUI MO3UTHBHU3M) IMOSIBIIICA B paMKax Ben-
CKOI'0 KpY)KKa — He(pOpMaJbHOr0 OOBEIMHEHHsI aBCTPUHCKUX HHTEIIEK-
TyasoB.

W3-3a mpuxozaa K BIACTH HAUCTOB M aHIUTIOCA ABCTPUHU OOJNBIIMHCTBO U3
HUX ObUTH BBIHYXAEHHI K 30-M romam XX Beka MOKHHYTh POAMHY U PacIpo-
CTPAHUTBH CBOE BIIMSHUE HA AHMIIOA3BIYHBIN MHUp. Heomo3uTtusnusM TecHO CBs-
3aH ¢ NOMCKaMH MOJIHOM U CTPOroil Hay4HOW KapTUHBI MUPA, XapaKTEPHOU I
MHOTMX (DU3UKOB M MaTEeMaTHUKOB TOTO BPEMEHHU.
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bepmpan Paccen

Ananutnyeckasi puaocodus. Bosnukaer B 30-90-e roasl, riiaBHasi aHIIIO-
SI3BIYHAST TPAANINA, JAJIEKO YIIeAIas OT CBOMX KOPHEH, B YaCTHOCTH HEOIIO-
3UTHBU3MA.

Kniouesvie npedcmagumenu wkoabl.

Hocne Bumezenwmmeinina v bepmpana Paccena B aHATUTUYCCKON (PUITOCO-
(UK NoSABISETCS MHOXKECTBO KON U (uryp. @unocoduio oObIAEHHOTO s3bIKa
paspabatsiBaeT Jorcon Ocmun, paHHUN MaTepuain3M B GHIOCOPHUN CO3HAHUS
npencraBuseT /26ud Apmcmpone. Cpenu 6onee COBpeMEHHBIX (HIOCO(]OB,
CHOPSIIKX O TMPUPOAE pasyMma, Beiaenstorcsa owcon Cepn, /Dnuen /lennem u
Tomac Hazenv.

Kaxyto ocnosnyio npobnemy pewiano smo nanpasenenue?

Uro Takoe sI3bIK M CO3HAHME.

Kaxoti ochosnou mesuc 6vin chopmynuposan?

SI3BIK ecTh (opMa COIMMAIBHON UTPHI, CORHAHUE TPEACTABISACT co00ii oco-
Oy1o popMy OOBSICHEHUS YEIIOBEUECKOTO MOBEACHHUS TIPH €ro MOMOIIH.

Kaxumu mepmunamu onepuposanu gpuiocodui?

Peghepenyua — cBA3b CIOBa CO CBOMM 3HAUEHUEM, MPHUPOJA KOTOPOTO
aKTHUBHO JYCKYTHPOBAJach B TPaJNLIUH.

Knrouesoii momenm — yxa3aHue Ha COIMAJIBHBIN XapakKTep yMEHHUs IIpa-
BHJIBHO YTIOTPEONIATH ciioBa (y mo3gHero BuTrenmreiina).

Mbiciennslii IKcnepumenm — METOAOJIIOTHYECKUH MPUHIUI, Mpeanoara-
IOUIMHA PEKOHCTPYKLHMIO M aHaJIU3 BOOOpa)kaeMoil CHUTyaluu, CBSI3aHHOM, Kak
MPaBUJIO, C Pa3IMYHBIMU MapajoKkcaM B paboTe CO3HAHMUS.

Dynkyuonanuzm — TEOpUS B aHAINTHYECKOW Quiocodun Co3HaHMUS,
COTJIAaCHO KOTOpPOM CO3HaHHE ecTh (DyHKIMOHAIBHOE COCTOSIHHE MO3Ta,
M00OHO KOMITBIOTEPHOM MPOTrpaMMe KaK COCTOSTHHS TPOILEccopa.
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Keanua — yHuKaabHOE COCTOSIHHE CO3HAHUS «OT MEPBOTO JIMIA», KOTOPOE
HEBO3MOXKHO BBIPA3UTh MHAYE, Ye€M MEPEKHB €ro (HampuMmep, BKYC KIyOHHU-
HOT'O MOPOXEHOT0).

Ha rakue nayku 3a npederamu ¢unocopuu nognusiu?

Amnanutuueckas Guiocodus cBs3aHa C TEOPUEH HMCKYCCTBEHHOTO HHTEJ-
JIEKTa, COBPEMEHHOW IICHXOJOTMEH M KOMIBIOTEpHBIMH Haykamu. Hauwmnas
¢ 70-x romoB XX Beka HampaBJIEHWE aKTUBHO BIHIET HAa HOBBIE OOIACTH:
¢duocopuro UCTOPUH, TTOJUTUUYECKYIO TEOPHIO M TaK Jayee. AHaJUTHYECKas
¢dumnocodust — BaykHas YaCTh COBPEMEHHON YHUBEPCHUTETCKOH KYJIBTYPBI, OpH-
eHTPIpOBaHHOfI Ha BOCIIPOU3BOACTBO ACHOI'O HAYYHOI'O 3HAHUA.

Yapnws [lupc

Iparmatusm. Bosnukaer CHIA B 1910-e, Bo3poxaeHue mociae 1970-x
TOJIOB B BUJE HEOparMaTHu3Ma.

Kniouesvie npedcmagumenu wkoivl.

[IparmMaTu3M TO TpaBy CYMUTACTCS HAIIMOHAIBHOW aMEpUKAaHCKOH Tpamu-
[IMeH MBICIH, €r0 OCHOBBI OBIIM 3aJI0KEHBI BO BTOpoi monoBuHe XIX crosne-
tust Yapaezom [lupcoM # pa3BUTHI KIacCHKaMH aMEPUKAHCKOH (uiocoduu
[xonom Jlpton u YunbsamoMm [Ixeiimcom. Yxke Bo BTOpoil monoBuHe XX Beka
CHUHTE3 MparMaTu3Ma U aHAJIUTHUYCCKOW (ruiocoduu (WM e¢ KPUTHUKH) Ja
MUPY COBPEMEHHBIX KilaccukoB Yuinapaa Kyaiina u Puuapna Popru.

Kaxkyio ocnosmnyio npobnemy pewano smo nanpasienue?

Uro Takoe UCTHHA M KaK O HEH BO3MOXXHO TOBOPHTb.

Kaxoii ocnosnoti mesuc dovln cihopmyruposan?

VICTUHHBIM SBIISIETCS TO, YTO pabOTAET U MPUHOCHUT IOJIB3Y.

Kaxumu mepmunamu onepuposanu ¢unocogul?

ednayuonnan meopus MCTUHBI OOBABISIET, YTO MPHUIUCHIBATH HEKOMY
YTBEp:KJACHUIO CBOHCTBO OBITh NCTUHHBIM HE 3HAYUT JEJIaTh €0 HCTUHHBIM.
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dannubunuzm — KOHLENINHUSA, CONIACHO KOTOPOH 3HaHME HE CO3JaeTcs B
TOTOBOM BHJIe, HO HaOpachIBaeTCsAs METOIOM IPOO M OMMOOK B XOIE PEIICHUS
TeX WJIM MHBIX NMPaKTUYEeCKUX 3aJad. HeomnpeneneHHOCTh nepeBoa yKas3blBaeT
Ha HEBO3MOXXHOCTh TOYHOI'O ¥ BHEKOHTEKCTYaJIbHOTO MOHMMAHHS TeX WU
HHBIX CJIOB B SI3bIKE.

WpoHust n ciaydallHOCTh — MJest O TOM, YTO HAIIM yOeXJEHHS SBISIOTCS
CIlydailHBIMH H, CJIE€ZOBATEIbHO, HU OJUH YEJOBEK HE MMEET MOHOIOJINHU Ha
UCTHHY.

Ha rakue nayku 3a npederamu ¢unocopuu nognusiu?

[Iparmaru3M Kak Croco® MBIIUIEHUS OCTaBHJI CIleJ] B UCTOPUU M TEOPHHU
HayKH, TOBJIMUI Ha UCCIICOBAHUS B 00JIACTH MOJUTHYECKONH TEOPHH, HCTOPH-
orpaduu u coumonoruu. IIparMaTuyeckas apryMeHTalMs LIMPOKO HCIIOIb3Y-
€TCsl B pa3iIMYHBIX cepax 3HaHUS — OT TEOPUH UCKYCCTBEHHOT'O MHTEIUIEKTa U
KOTHUTHBHOH ICHXOJIOTHH 0 TEOPHH IBOJIIOLHH.

AOMOGMA IO KRIINE SHPOBIID M AR
CAVMIIAL SR A ULANE TE ASTOP 33 11X KEOIMHIET
© BUEIHER HOTHTHKE

BYAET TAK,
KAK CKAXEM Mbl!

Hoam Xomckuii

Qunocousa a3pika — OJHO W3 LEHTPAIBHBIX HAINPABICHWH HCCIEIOBA-
HUH B COBpPEMEHHOH 3amajHol ¢uiocoduu, B IEHTpPEe BHUMAHUS KOTOPOIO
MPENCTaBICHUE O S3bIKE KAaK KIJIIOYE K MOHMMAHHUIO MBIIUICHHS M 3HaHUS.
[MpenmecTBeHHUKaMU  (UIOCOPCKO-THHIBUCTHYECKOTO HAIPABICHUS ObUIN
Apuctorens (tpakraT «Kareropumn»), 1. Kaur (pazpaborka kaTeropuii paccyaka),
JK.K. Pycco (maoem o MpOMCXOKAEHUU MHUCBMEHHOCTH), k. Muiuts (BKiam B
Teoputo pedepenuuu), B. ['ymOonbaT u apyrue. SIpkum mpencraBuTeneM B
coBpeMeHHOH (unocodun sBusercs H. Xomckuid.
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Aepam Hoam (Haym) Xomckuit (unu Yomckm) (pommiics B 1928 r.),
Ounanensdus,mrat [lencunpanms, CIIIA — amepuKaHCKUH THHTBUCT, TTOJH-
TUYECKUU MyOIUuIUCT, Gritocod.

Kaxoti ocnosnou mesuc 6vin chopmynuposan?

BaxxHelmumu 3ajia4aMy JIMHIBUCTUKH SIBJISIFOTCSL TIOMOIIb TTOHMMAaHUIO
MIPUPOBI YeJIOBEKa M HCCIIEA0BaHHE OOCTOSTENBCTB, «B KOTOPBIX SI3BIK OTpa-
KaeT MEHTAJIbHBIE MPOLECCHl MWIN O()OPMIISIET MPOTEKAHUE U XAPAKTEP MBIII-
JICHUSI.

Ha rakue nayku 3a npederamu ¢unocopuu nognusiu?

PaboTbl XOMCKOro 0 OPOXKJAIONMX IPAMMAaTHKaX CIOCOOCTBOBAIN 3HAYM-
TEIHHOMY Pa3BUTHIO KOTHUTHBHBIX HayK. Takske OKa3aJil 3HAUNTEIHHOE BIIHUS-
HUE Ha COBPEMEHHYIO ncuxonoruto. C TOUKH 3peHusi XOMCKOTO0, JINHI'BUCTUKA
SIBJISIETCS] Pa3/IeJIOM KOTHUTUBHOM rcuxosiorun. H. Xomckuit B KOpHE He cora-
CEH C JIEKOHCTPYKLMOHUCTCKON U MOCTMOAEPHUCTCKON KPUTUKON HAYKHU.

IIpodeccop kadenpsl JIMHTBUCTUKU U Qritocodhun MaccadyCceTCKOro Tex-
HoJoTH4YecKoro yHuBepcutera Hoam Xomckuit momyuni npossuie «CoBecTb
3amama». OH M3BECTEH CBOCH JKECTKOM KPUTHUKOM aMEpUKAHCKOM BHEUIHEH
MOJUTHKH, TOCY/IapCTBEHHOI0 KalWTalu3Ma, MaHHUITYJIMPOBAaHUS OOIIECTBOM
¢ momombio MeHHCTpUMOBEIX CMU. CunTaeTcst «IyXOBHBIM JTHICPOM» BCEX
JIEBBIX CUJI B MUDE.

Hapsiny ¢ Ymbepmo Oxo, Puuapoom [oxuwnzom, FOpeenom Xabepmacom,
Cnasoem Kuocexom, [ocapedoom Jlaiimonoom, Hoam XOMCKUM CIBIBET OTHUM
13 BEAYIIUX MHTEIICKTYaJIOB COBPEMEHHOCTH.

XOMCKHH TMOKa3bIBaeT adCypl MPOUCXOAIIETO, KOTJa aMEPUKAHCKUN HEO-
robanusM co coell maeeir peiika UBER ALLES BMecTo rpaxmaH mpowus-
BOJUT MOTPEOUTENEH, BMECTO COOOIIECTB — MarasMHHbBIC NPUIIAaBKH. B uTore
M0JTy4YaeTcs aBTOMAaTH3MPOBAHHOE OOIECTBO Pa300MIEHHBIX UHIUBU/IOB C IIPO-
MBITBIMH TEJICBHICHUEM MO3TaMH, YYBCTBYIOIINX CeOs €MOpPATN30BAHHBIMH
1 COIIMAJIBHO OECITOMOIIHBIMH.

Hoam XoMmckmii — CTOPOHHHMK aHApXWYECKHX (ITMOepTaTHO-COLUAINCTH-
yecknx) naeil Muxamna bakyHnHa, TpeOyOmMUX SKOHOMHYECKOW CBOOOIBI, a
TaK)Ke «KOHTPOJISI HaJl TPOM3BOACTBOM CaMHUMH TPYASIIUMUCS, a HE BIIAJCIb-
LaMH U YIPaBJISIONIMMH, KOTOPBIE CTOST HaJ HUMH M KOHTPOJIUPYIOT BCE
PELICHUS.

TeMbl 10KJIa/10B U pedepaToB:
1. OrHomeHME K pa3ymy u Hayke B pumocopun XX B.
2. Bo3moxHOCTh (huiocockoro auanora MapkcuaMa ¢ COBpeMEHHOU (u-

70c0()CKOH MBICITBIO.
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3. IIpobisiema venoBeka u si3bIKa KaK BEAyIIas TeMa HCCICIOBAHHUIA HOBOU
SIIOXH.

4. Ounocodus u penurust B XXI Beke.

5. Ipobmema cMeHBI mapagurMbl pas3BuTHSA. Dumocobus yugposoco
obmecTBa.

6. UYerBepTas MpOMBINUICHHAS PEBOJIONNS U €€ BIMSHUC HA Pa3BUTHE (PU-
nmocodpuu B coBpemeHHOM Mupe (o xkHure Kiayca IlIBaba «Yersepras
MIPOMBIIILJICHHAS] PEBOJIOLIHS»).

OO0mue MeToAUYECKUE PEKOMEH AU
no pasaeny «Ucropus dpuaocopun»

1. O3HaKOMBTECh C TEKCTAaMH KJIACCHKOB, MX TOJIKOBAHHSIMH, HHTEPIIpETa-
LIUSMHU JIPYTHX UCCIEI0BaTEICH.

2. Wwmeet nu 3TO 3HaHME 3HAYCHHE B COBPEMEHHOH yugpoeoil U3HU U B
Bameit 6ynymeii criermaabHOCTH? OOpaTHTE HA 3TO BHUMAaHWE.

3. VYpoxu uctopuu oOBIYHO HUKOT'O HUUEMY He yd4art. IlonmsiTaiiTecs peanu-
30BaTh YPOKHM UCTOPUH XOTs ObI HA OBITOBOM ypPOBHE, B ITOBCEIHEBHON KHU3HH,
BEJb, «ECIIH BBl HE TyMaeTe o OyayImieM, To ero y Bac u He Oynet» (k. [oncy-
opcw).

4. He mnpoGoBanmu s Bbl BecTH JHEBHHKOBBIE 3alMCH C MONBITKAMHU
OCMBICJICHUS BO3HHUKAKOIIUX SanyI[HeHI/Iﬁ KU3HU U UX pPa3pCliCHUA YCpE3
MIPU3MY UCTOPUKO-(PUIOCO(MCKUX U APYTUX 3HAHNUN?

5. OOparnTe BHHMaHHE Ha B3aWMOCBS3b MPOLLIOTO M Oyaymero («BXoxI B
Oynyiee crporo no Owieram mpouuroroy». I. MankuH), T.e. IpoIIIOe Onpesae-
nseT Oyaymiee, ¥ MCTOPHYECKUE 3HAUECHUS MO3BOJIAIOT NMPOTHO3UPOBATH €rO.
[IpexncraBbre yugdposoe Oyayliee Ha OCHOBE U3yUEHUS DBOJIIOLMHN B3IJISIIOB HA
¢dbyHIaMeHTaTBHBIC TPOOIEMBI B HCTOPUH (HUITOCO(HH.

6. be3 ¢unocoduu, mo OonpiioMy CU€Ty, HEBO3MOXKHA BOOOINE HUKAKas
JIeSITEIIBHOCTD YeJIOBeKa. 3HaHME JOJDKHO NMPUHOCHTH OIIYIIEHHE ITPUObIBAtO-
meit cuiel (A.C. Makapenko). OOpaTtute Ha 3TO BHUMAaHUE.

7. B cxopom BpemeHH 00yueHUE (DUIOCOPHUH CO3HAHUS, SMUCTCMOJIOTUH,
ACTeTHKE, Prutocodhun HaAyKH, Qrrocohuu sA3bIKa, ITHKE 03 O3HAKOMIICHHS C
paboTaMy MO UCKYCCTBEHHOMY MHTEJUIEKTY OyJeT 1mogo0Ho o0yueHuo Gpunku
0e3 o3HaKOMJICHHS ¢ KBaHTOBOI MexaHukod (A. Cioman). O6parure Ha 3TO
BHUMaHHE.
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BOITPOCHI JIJI1 CAMOIIPOBEPKY 3HAHUH

1. Hcropuyeckue THIIBI MUPOBO33peHUs:: MU, perurus, ¢uiaocodus, ux
00IIMe ¥ OTVINYUTEIbHBIC YEPTHI M B3AaUMOCBSI3b.

2. Tloustue MmupoBo33peHus. Mecto ¢usocoduu B mporecce GopMupona-
HUs MUpOBO33peHus. Punocodus, ee MECTo U poib B COBPEMEHHOM OOIIECTBE.
Hugpposasa pumnocodus, ee XapaKTCPUCTUKH.

3. OOmme uyepThl APEBHEBOCTOYHBIX (HIOCOPCKUX CHUCTEM, MX CBS3b C
penuruei 1 MUCTULIU3MOM U POJIb B COBPEMEHHON HAyKe.

4. OcHoBHOI1 Bompoc ¢uiocoduu M BapUaHTHl €ro pEIIeHHs] B Pa3HbIX
¢mrocopckux cucremax. MarepuanusM U uaeanusM. BausHue yugdposoi
3MOXU Ha IIOCTAaHOBKY OCHOBHOI'O BOIpoca (PUI0CO(MHUH U €r0 PelICHNUs.

5. Kocmonornsm antmunoit ¢uuocodun. Punocopuss u  mudonorus.
Hartypdunocodpus. Yuenne [Tudaropa o gmcnax.

6. ArommcThyeckas KOHIeNus ObiTus y /leMokpura.

7. Cokpar M ero MOHWMAaHHUE TNAJIEKTUKH KaK JHaJora.

8. Yuenwue [liaTtona 06 uaesx u o rocymapcerse. [1natoH u yugposusayus.

9. ®unocodckue B3NS ABI APHCTOTENS, €T0 YUSHHE O MaTepuu U popMe U
JBUKYIIUX IPUYNHAX OBITHS.

10. Iunanextuka u MeTadu3nKa Kak METO/bI TIO3HAHMS, UX TTPOTHBOIOJIOXK-
HOCTB ¥ B3aHMMOOOYCIOBIEHHOCTb.

11. 3anagHast ¥ BOCTOYHAS TUHUK B Qritocopun. X cBs3b U paziaudue.

12. OCHOBHBIE 4YepTHI 3araJHOCBPOIEHCKOI CpeaHEeBEKOBOH (HiIocopum.
Yuenue ABryctuHa ABpemnus.

13. Yuenne ®ombr AxkBuHckoro. Criop 00 yHUBEpCaInsX.

14. OcHoBHBIE 4epTHl apabos3braHoi (umocopuu 10-12 BB. Mycynapman-
CKasl CXOJIaCTHKa (KajaM) M YYEHHs MYyTaKaJJIUMOB. MyTa3WIMTBl U MyTaKaJ-
JTUMBI.

15. OHTONOTMYECKOE U 3TUKO-COMAIbHOE YueHHs anb-Dapadu.

16. Konnenuu «aBovicTBeHHOW UCTUHBD MOH CuHbl (ABUIcHHBI) n VIOH
Py na.

17. Crnenndrka mocTaHOBKU TPOOJIEMBI JIMYHOCTH M WHIMBHIYaJIbHOCTH Y
rymMaHUCTOB Bo3poxnenus. @mnocodekuit mantensm H.Kyszauckoro.

18. EBporneiickas ¢unocodus Hosoro Bpemenu. CeHcyanusm, SMIUPHU3M U
pammonanusM (®.bakon, [x.Jlokk, P.JIekapr).

19. Metadusuka K.I. JleiiOHuIIa KaK TCOPSTUUCCKUI MCTOUYHUK yuhposu-
s3ayuu.

20. Teopusi «eCTECTBEHHBIX TPaB» W «OOIIECTBEHHOTO JOTOBOpAa» B KOH-
nenmusax T.'o66ca, J1.JIokka, JXK.-XK.Pycco, Bonbrepa.

21. MexaHucTrdecKuil MaTepuanu3M B puiocoduu HoBoro BpeMeHH.
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22.Yyenne M.Kanra o «Beuiu-B-cebe» M «KaTErOpUYECKUN HMMIEPATHBY,
3HaUeHHE Ul TOHUMaHus (peHoMeHa yugposusayuu.

23. [IpoTuBopeuus: Mmerona u cucremsl B (uiocopun [eremns. Konnenuus
muanektuku y ['.B. Terens. OTinune nUameKTUYECKON JIOTUKU OT OWHAPHOM
JIOTUKH KUOepnpocmpancmsa.

24. AnTpononorndyecknii Marepuaynnim Jlronsura ®eitepdaxa.

25. MarepuannucTiieckoe TOHUMaHue uctopuu. Yuenme K. Mapkca 00
00I1IeCTBEHHO-9KOHOMUYECKHUX (popMmanusx, crocode MpOU3BOJICTBA U IPH-
0aBOYHON CTOMMOCTH, MX 3HA4YCHUE B JIOXY Yudposusayuu COBPEMEHHOTO
oOmiecTBa. OCHOBHOIM CMBICT OTYYKJCHUS B KalMTAJIUCTHUYECKOM OOIIeCcTBE
MEXX]Ty YeJIOBEKOM M MPOAYKTOM €r0 TPYAa, POJIb B 3TUX OTHOIICHUSX MAIIWH,
POOOTOB B yugposom o0OIIECTRE.

26. JlnaneKkTHKo-MaTepHaInCTHUECKoe 00O0OIIeHne JIOCTHIXKEHUH ecTe-
CTBEHHBIX HayK @. DHTeIbCOM.

27. OcHoBHBIE 4epThl pycckoi ¢uiocoduu. OCOOEHHOCTH PYCCKOro «KOC-
MHU3May.

28. OcHOBHBIC uepThl HpaBCTBeHHOM (unocoduu B. Conosbéra.

29. Hukomnait bepasies: mu4HOCTB, TBOPYECTBO, CBOOOIA.

30. Perurnosno-duiocopckas mpodmematnka B yuenusx C.H. Bynraxosa,
H.O. Jlocckoro, I1.A. ®aopenckoro.

31. Pycckuii mapkensm (I'B. ITnexanos, I1.b. Ctpyse, C.JI. ®pank). Pumno-
codust 60JBIICBU3MA.

32.Kazaxckas ¢unocodus, ocHoBHble uepThl. CoumanbHo-(uiocopckne
ACMEeKThl MOJUTUKO-TIPABOBBIX B3TIIsIA0B Jeateneil Kazaxckoro xancra XVII
-XVIII BB.

33. CounanbHO-TIOINTHYECKUE, HICTOPHUECKIE U TYMaHUCTUIECKUE B3TIISABI
meiciureneit Kazaxcrana (C. Apokyusl, U. Taiimanynbr, M. Yremucyisr).

34. CBoOOIOMEICTIHE U PEBONIONHUOHHBIN neMokpaTusM B Kazaxckom IIpo-
ceemennu (Y. Banuxanos, U. Antsiacapus, A. KynanOaes).

35. ConnanbHO-(QUIOCOPCKHAE U ITUKO-TYMAHUCTUYCCKUE B3MIISABI OOIIe-
CTBEHHO-TIOJINTUYECKUX JAeATeNel, mucareneid n modToB Kasaxcrana KoHIa
XIX — mnepsoit nomoBuHbl XX Beka (A. BykeiixanoB, A. bBaiiTypcbiHos,
M. Hynaros, C. Topaiirsipos, M. Illokaii). @mrocodckoe TBopuecTBo Illaxa-
puma Kynaiibepnuesa.

36. dunocodus B TpaaMuMAX U KylnbType HaponoB Kazaxcrana. Passurne
¢unocodekux uaeit B Kazaxcrane B XX-XXI BB.

37. OCHOBHBIC HJICH TOCYTApCTBCHHOW MPOrpaMMbl MOJICPHH3AIUU OOIIIe-
CTBEHHOTO CO3HAHMS Ka3aXCTAHCKOro obmiecTBa — «PyXaHHM XaHFBIPY», HX
pOJIb B pa3BUTUHU Ka3aXCTAHCKOW (rutocopuu u yugposusayuu o0IIECTBA.

38. I1o3uTHBU3M M HEOMO3UTHBH3M: (PHITOCO(DUS A3bIKA M HAYKH.
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39. Ilcuxoananutuyeckas mkona ¢uiocoduu. Yuenne 3. Opeiina. Dpeii-
IU3M U HeOPpen THu3M.

40. DK3UCTEHIMAIM3M: KOHIIEIUsI OBITHSI YelIOBEKa B MHUPE, B IOI'PAHUY-
HOMW CHUTYaINH, )XU3HU ¥ CMEPTH.

41. ®eHOMEHOJIOT U U TePMEHEBTUKA: KOHIEITUS SI3bIKa M TOHUMAaHHUS.

42. Penurnosnas ¢unocopus B 20 Bexke: HEOTOMHU3M, IIEPCOHAIN3M, ITaHUC-
JTAMH3M.

43. dutocodus MOCTMOIEpHU3MA, €€ OCHOBHBIE XapaKTepucTUKH. OTindne
MTOCTHEKJIACCHYECKON (DPUITOCOPHH OT KIACCHUSCKOW W HEKIIACCHICCKOM.

44. OcHOBHBIE KAaTEropMu M TNPHHIMIBI B YYEHHUSX (GHIOCO(OB-TOCTMO-
naepuuctos: K. Jlakan, X. eppuna, XK.@. Jluorap, XK. boapuiiap, P. bapr,
M. ®yko, XK. Henés, . I'Barrapu.

45. Meradusndeckne OCHOBaHMsS ITU(PPOBOro OOIIECTBa: OT KIIACCHYECKOU
¢unocodun Ilnarona, Kanra u Jleitbanna x ¢punocodun mocTMoaepHa.

46. dunocopus ungpopmayuonnozo obdmectBa. lludposas dumocodus
JI. ®nopunn.
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HOPMATHUBHO-ITPABOBA S BA3A
YUYEBHOI'O KYPCA

Koncmumyyus Pecnybnuxu Kazaxcman.

3axon Pecnybnurxu Kasaxcman. O6 00pa30BaHUU (C_U3MEHEHUAMU U QONOJI-
Henuamu no cocmosinuio na 04.07.2018 2.).

3axon Pecnybnruxu Kazaxcman. O Hayke (¢ usmeHenuamu u OONOIHEHUAMU
no cocmosnuio Ha 19.04.2019 2.).

3axon Pecnyonuxu Kazaxcman. O TOCyIapCTBEHHOH MOJIOICKHOW TIOJH-
TUKE (C_UBMEHEeHUAMU U QONOIHEHUAMU NO cocmosinuto Ha 13.06.2018 2.).

Tpyoosoil kodexc Pecnyonuxu Kazaxcman (c_uzmeHeHusMU U _OONOJIHEHU-
amu no cocmosnuio wa 01.01.2019 2.).

Kooexc Pecnybnuxu Kasaxcman ot 18 centsops 2009 roga Ne 193-IV «O
3I0POBBE HAPOJA M CHCTEME 3PABOOXPAHCHUSY (C_UBMEHCHUSMU U QONOJIHEHU-
amu no cocmosnuio na 19.04.2019 2.).

Kooekc Pecnybonuxu Kazaxcman. O Opake (Cymnpys>KecTBe) U ceMbe (c_usme-
HeHUAMU U QonoaneHuamu no cocmosnuio na 01.04.2019 2.).

Oxonoeuueckuii Kooexc Pecnybnuxu Kaszaxcman (c_usmenenusmu u 0ono-
Henusmu no cocmosinuto Ha 05.10.2018 2.).

3axon Pecnybauxu Kasaxcman. O penUTruO3HON AEATEIBHOCTH U PEIUTH-
O3HBIX OOBEAMHECHUSX (C_U3BMEHEeHUAMU U OONOJNHEHUAMU NO COCMOAHUIO Hd
22.12.2018 2.).

3axon Pecnyonuxku Kazaxcman. O6 Accambnee Hapoga Kaszaxcrtana (c
uzMeHnenuAMu u donoanenusmu no cocmosanuio na 27.04.2018 2.).

Hocnanue Ilpesudenma Pecnybnuxu Kazaxcman H.A. HazapbaeBa Hapomy
Kazaxcrana. 14 gexabps 2012 r. «Ctpaterus «Kazaxctan-2050»: HOBBIN MOIH-
THYECKHH KypC COCTOSIBIIErocs rocymapcTBay. — Akorda.kz.

Hocnanue Ilpesudenma Pecnybnuxu Kazaxcman H.A. HazapbaeBa Hapomy
Kazaxcrana. 11 Hos0pst 2014 1. Hypaet XKox — [Tyte B Oyaymiee. — Akorda.kz.

Hocnanue Ilpesuoenma Pecnybnuxu Kazaxcman H.A. HazapOaeBa Hapomy
Kazaxcrana. 17 suBaps 2014 r. Kazaxcranckuii nytes — 2050: Enunas uensb,
eIMHbBIC UHTEPECHI, enuHoe Oyayiiee. — Akorda.kz.

Hocnanue Ilpesudoenma Pecnybnuxu Kazaxcman H.A, HazapOaeBa Hapomy
Kazaxcrana. 5 oktsa6pst 2018 . Poct GiarococTossHuM Ka3aXxCTaHIIEB: MOBBIIIE-
HHUE JI0XOJ0B M KadecTBa xu3uu. — Akorda.kz.

Hocnanue Ilpesuoenma Pecnybauxu Kazaxcman H.A. HazapOaeBa Hapomy
Kazaxcrana. 10 sHBapst 2018 r. HoBble BO3MOMKHOCTH pPa3BUTHUS B YCJIOBHSIX
YEeTBEPTOM MPOMBIILICHHOW peBontonnu. — akorda.kz.

Cmamusa Ilpesudenma Pecnybnuxu Kasaxcman HA. Haszapbaesa «Bzenao
6 Oyoywee: MoOepHuU3ayus 0O6WecmeeHHo20 co3Hanusy. Acmana, 12 anpens
2017. — Akorda kz.
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Cmamows Ilpesudenma Pecnyonuxu Kaszaxcman H.A. Haszapbaesa «Cemb
epanetl Benukoii cmenuy. Acmana, 21 nosops 2018 2ooa. — Akorda kz.

Obpawenue Ipesudenma Kaszaxcmana Kacvim-Komapma Tokaesa k epasic-
danam cmpanvl. Acmana, 9 anpens 2019 2o0a. — Akorda kz.

Ilocnanue Ilpesudoenma Pecnyoauxu Kazaxcman K.-XK. TokaeBa Hapomy
Kazaxcrana ot 2 cents6ps 2019 r. KoHCTpYKTHBHEIH 0OIIECTBEHHBIH AHAIOT —
OCHOBa CTaOMIIBHOCTH W npolnBeTanus Kazaxcrana. — akorda.kz.

INocranoBnenne IlpaButenscTBa Pecnmybnukm Kaszaxcran ot 12 nmexabps
2017 roma Ne 827 O6 yrBepxkaeann ['ocynapcTBeHHOI mporpaMMbl «L{ngposoit
Kazaxcrany (¢ usmenenusmu u Qononnenuamu no cocmosinuto na 29.07.2019 2.).

Cmpameeusi sxonomuueckoeo pazeumus KHP. TlpekpacHble NepCIeKTHBEI
W TPaKTUYECKHE ACUCTBHS MO COBMECTHOMY CO3TaHHIO DKOHOMHYECKOTO
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HISTORY OF PHILOSOPHY
AND THE DIGITAL FUTURE




EXPLANATORY NOTE TO THE TEXTBOOK
ON THE SUBJECT «PHILOSOPHY»

Only reason, science, will and conscience elevate man.
Abay Kunanbayev

Philosophy of one century is
the common sense of the next century.
Henry Ward Beecher

My new phone is amazing, my computer is wonderful
but, Lord, where have my brains gone?
Folk wisdom

The purpose of this textbook is to familiarize the students and magis-
trates with the basic worldview and methodological functions of philosophy.
This knowledge should contribute to the formation of a modern humanistic
worldview and a fullfledged citizen in a digital society. Among worldview
functions, it is necessary to focus on the humanistic, socio-axiological, cultural,
educational, reflective and informational. Among the methodological ones — on
heuristic, coordinating, integrating, logical and epistemological, prognostic.
Modern philosophy develops new methodological approaches, among which the
competency-based approach takes its appropriate place.

There are many definitions of the term «competency». In domestic
practice the integration of existing approaches to understanding professional
competencies is observed, which is due to the functioning of a large number
of multinational companies using foreign management technologies, as well
as the completion of the transition of professional education from assessing
knowledge, skills to assessing competencies.

A competency-based approach involves a priority orientation toward the
goals of education: learning, self-determination, self-actualization, socialization
and development of individuality, adaptability, willingness to change, creativity,
initiative, in the application of innovations and innovations. The system-
forming factor of these priorities is the philosophical and synthetic generalizing
worldview. The proposed textbook is the development of a methodology for
studying the subject with the inclusion of elements of a competency-based
approach with appropriate adaptation to the general theme and content of the
course.

Active methods of forming competencies are modern innovative educational
technologies.
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Digital technology is one of the greatest achievements of human thought
which opens up broad prospects for the development of human and artificial
intelligence. But at the same time, they limit a person’s thinking to certain
cognitive frameworks, mental structures, and «rules of the game.» A way out
of the vicious circle of digital predetermination is the inclusion of other techno-
logies of thinking — philosophical, in the intellectual arsenal of man.

The future of the economic and socio-political well-being of a society
largely depends on the availability of qualified personnel, the formation of
which is carried out through the support and active development of skills and
abilities, in which a key element is added to scientific and technical know-
ledge — humanitarian. The key role in the humanitarian training of specialists
belongs, as you know, to philosophy, sociology, political science, psychology,
jurisprudence, economics, etc.

The modern concept of the higher graduate and post-graduate education
is based on the recognition of the basic humanistic values, and above all, the
freedom and dignity of each person, his natural, inalienable rights, on the
recognition of the human life as comfortable and safe as possible as the highest
value. In the context of digitalization, the desire to find answers to these
fundamental questions is intensifying.

As a result of the interaction of computerization and philosophy, computer
activity (computing itself) is recognized as a factor in updating the subject
of philosophy under the influence of new phenomena such as artificial
intelligence, robots, artificial life. Here we get new answers to questions about
the nature of intelligence, including the legitimacy of considering human
intelligence as a computer consisting of nerve fibers, the reality of virtual
creatures, the possibility of considering the computer creatures as alive or
not since they reproduce themselves, move relative to their environment and
consume its resources; answers to new possibilities in interpreting the essence
of civilization, in understanding the nature of progress, about the possibility of
digital/computer philosophy and epistemology of a human-like automaton, and
much more.

As you know, philosophical thinking gives different and even opposite
answers to the question about the essence of existence. However, historically
they do not cancel and cannot cancel each other, although they create the
appearance of mutual «overcoming». Hence the conclusion suggests itself that
the dialogic nature of philosophical thinking can reflect the paradoxical nature
of the essence of being.

Is computer technology capable of comprehending this paradox and are
information technologies opening up new methods for understanding the
essence of the absolute and the nature of the dialogical nature of philosophy?
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The formulation of questions and the solution of a number of educational
problems in the context of understanding the phenomenon of digitalization
constitute the scientific novelty of the proposed course, the purpose of which
is to familiarize graduate and post-graduate students with the basics of
philosophical knowledge in the context of the developing fourth industrial
revolution and digitalization of society as the results of the evolution of
human culture and civilization.

When studying this textbook, graduate and post-graduate students should
pay attention to the general structure of the textbook aimed at the generally
accepted Western method of ascending from general to particular. The
backward path of knowledge — inductive, is implemented in practical tasks,
in questions for self-training and in tasks for the SIW (students’ independent
work). A brief theoretical material for the lectures of the proposed textbook
is built taking into account the unity of general philosophical and specific
scientific knowledge.

It is important to note that the proposed thesaurus of concepts reflects not
only the classic basic set of categories and concepts, but also those definitions
without which it is impossible to describe the developing digital society and
the impact of new technologies on the worldview of students. Moreover, it is
necessary to understand that the philosophy of information is considered in
the context of the history of philosophy and is associated with a change in deep
traditions in general, known as Platonic, Kantian and Leibniz-Russell.

The proposed textbook should form a sustained interest in philosophical
problems and methods with further training, in practical work and life activity
in the context of the developing digitalization of society. The textbook is
designed for full-time students and can also be used for self-study.

The textbook reflects the modern innovative trends, multilevel educational
programs, targeted differentiation of educational institutions, expanded variabil-
ity of the educational content.

Numerous statistical and official data from the Internet, scientific articles,
reports, lectures, textbooks and materials of other authors have been used
in preparing the textbook. It also includes the author’s personal professional
experience as a member of the editorial board on publication of educational
and scientific and methodological literature of the Public Foundation «Kostanay
aymakynyzyaliy azamattar xokama» and a member of the scientific expert
group of the Assembly of the People of Kazakhstan.

The author expresses gratitude to everyone whose ideas have gotten an
opportunity to develop in a new creative tradition.
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COURSE PROGRAM

Prerequisites: Students should have the skills of critical thinking,
independent work with sources, and conduct interdisciplinary communication.

Post requisites: Knowledge on the discipline «Philosophy» can be used in
related disciplines of the humanitarian profile.

Characteristics of the studied subject:

The goal of the subject is to contribute to the development of adequate
worldview guidelines of the future specialists when they interact in the modern
complex, non-linearly developing, dynamic digital world.

The purpose of studying the subject:

Philosophy is the worldview methodological basis for the humanitarian
training of young specialists. For a modern specialist, it is very important to
have a worldview relevant to the time to the problems of the meaning of human
life, as well as to the study of special sciences, where it is necessary to highlight
the humanistic component of general scientific paradigms.

The purpose of this course is to introduce students to the basic worldview
and methodological functions of philosophy.

Objectives of studying the subject:

— to know the main stages of the development of philosophy, its various

schools and traditions, the current state;

— to present in an accessible and meaningful way the problems of social
philosophy concerning various aspects of the development of society;

— to master the fundamental categorical and methodological apparatus of
philosophy in its main theoretical sections;

— to have an idea of the basic principles and laws of cognition, the laws of
public life, the problems of philosophical anthropology and fundamental
values taking into account the conditions of a digital society;

— to be able to connect the system of humanistic values with general
scientific paradigms, with the study of special sciences, as well as with
one’s professional interests.

Methodology:

In the process of teaching and studying students the philosophy course, the
basic philosophical methods and principles are applied, which, coupled with the
technologies of digital forms of learning, play a heuristic and axiological role in
the acts of cognition:

— method of ascent from the abstract to the concrete;

— method of philosophical comparative studies;

— principle of the unity of historical and logical;

— method of ascent from general to particular;
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method of ascent from the particular to the general;
dialectic method;
systemic method.

Philosophical methods and principles can be virtually expanded by modern
computer applications of the 21Ist century by means of digital humanities, i.e.
visualization methods, algorithms, programming, modelling, combination and
design.
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Contents
Thematic Course Outline

History of Philosophy
Philosophy, range of problems and role in digital society.
Historical types of philosophizing in the context of culture: the pheno-
menon of philosophy in Oriental culture.
Philosophy in Ancient Culture.
The phenomenon of philosophy in medieval culture.
Arab-Muslim philosophy in the context of Islamic medieval culture.
Philosophy in the culture of the Renaissance and the Reformation.
Western European Philosophy in the culture of the New Age.
Western European philosophy in the culture of the XIX century.
Russian philosophy in the context of Russian culture XIX — beg. XX
centuries.
The phenomenon of philosophy in Kazakh culture.
Western philosophy in the context of information culture of the XX —
early XXI centuries.

Theory of Philosophy
Philosophical understanding of the world. Philosophy of being. Virtual
reality.
Matter as a fundamental problem of philosophy.
The problem of consciousness and artificial intelligence in philosophy.
Forms and methods of scientific knowledge.
Dialectics and its alternatives. Synergy.
Society. Fundamentals of philosophical analysis. The philosophy of digi-
tal society.
Philosophical analysis of nature.
The problem of man in philosophy.
Culture and civilization.
Social forecasting. Philosophy of global and neo-global problems.



THE CONCEPT OF A COMPETENCY-BASED APPROACH
TO STUDY «PHILOSOPHY»

Competence is a person’s steady ability to do business expertly, which con-
sists of a deep understanding of the essence of the tasks performed and the
problems to be solved. Competencies can be represented in the form of six
groups: general cultural; cognitive; creative socio-psychological; professional,
digital.

Philosophy is the worldview and methodological basis for the humanitarian
training of young specialists. It is very important for a specialist to have a
worldview corresponding to the time to the problems of the meaning of human
life, as well as to the study of special sciences, where it is necessary to highlight
the humanistic component of general scientific paradigms.

The purpose of the competency-based approach to the study of a subject
is to develop a strategic direction that is most appropriate for the current state
of being of knowledge, skills, and techniques for adapting a person to nature,
society and digital reality.

The purpose of these recommendations is to develop theoretical and
practical skills of students with the basic philosophical and methodological
functions of philosophy.

1. General cultural competencies (GCC). On the basis of a deep worldview
awareness of the basic values of world culture, a student should be able to
rely on them in his personal and general cultural development; to know and
understand the laws of development of nature, society and thinking and be able
to operate this knowledge in professional activities; take an active citizenship,
be able to perceive, summarize and analyze information, set goals and choose
ways to achieve them; have a culture of behavior, cooperation in the future
with colleagues at work, in the team, and in the family, including information
ethics; have skills in professional communication in a foreign language; own
skills in maintaining a healthy lifestyle, physical education and sports.

2. Cognitive competencies (CGC). Based on the general cultural paradigms
and competencies developed on their basis, students should know the main
stages in the development of philosophy, its various schools and traditions; to
present in an accessible and meaningful way the problems of social philosophy
concerning various aspects of the development of society; to master the basic
fundamental categorical and methodological apparatus of philosophy in its
main theoretical sections; have an idea of the basic principles and laws of
knowledge, the laws of public life, the problems of philosophical anthropology
and fundamental values; to be able to connect the system of humanistic values
with general scientific paradigms, with the study of special and related sciences,
as well as with their professional interests.
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All this can contribute to the preservation of human personality in relations
with the digital world. Moreover, the subject operating with big data has
a significantly different type of thinking, which is based on the number and
correlation of various information arrays, and ¢ruth recedes into the background,
giving way to links to forms of quantitative confirmation or denial. However,
the quantity cannot express all the specifics of the quality of the object, its
essence, and linking into a big data system can create a false impression of
the essence. For orientation in the world of objects, philosophy is needed as a
method of comprehending the essence of being.

3. Creative competencies (CC). On the basis of laws, principles, categories
of dialectics and other fundamental systemic laws of philosophy, students
should develop the ability to look for the causes of certain phenomena, find
unknown relationships of known phenomena and quantities, new approaches
to known problems, identify opportunities for practical application patterns of
well-known disciplines in non-traditional situations, as well as the ability to
identify the main contradictions in the studied issues and tasks, the ability to
solve «non-standard» problems, including from areas that are outwardly far
from the original discipline, the ability to pose new tasks and problems, develop
a willingness to self-development, self-realization, the use of creative potential
in the space of global digital communication thanks to virtual creativity.

4. Socio-psychological competencies (SPC). On the basis of knowledge of
the universal law of the unity of logical and historical, the unity of biological
and social in a person, students should develop the ability to follow the norms
of social behavior accepted in society, including in relations with leaders
and subordinates; the ability to see and understand the world as a whole, to
realize its place in it, including the ability to set goals, choose the means to
achieve the goal and their planned application; the ability to make decisions,
in the conditions of constructing a new artificial reality under the influence
of big data, on which a person depends more and more, and which turn his
consciousness into a computer simulation.

5. Digital competencies (DC). Digital competencies are part of ICT
competencies as additional components in terms of digital information proces-
sing skills, PC skills and standard office software, as well as knowledge of
information analytics technologies; also the ability to create digital content,
the skills of forming digital collaboration, network etiquette, exchange, digital
security. Digital components are divided into: basic, advanced and special.
Among the basic professional skills of 2020 at the World Economic Forum
2020, cognitive flexibility, creativity, logical and mathematical reasoning,
problem sensitivity, visualization, active perception and critical thinking, self-
control and emotional intelligence, the ability to coordinate and train others are
named.
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However, life in a digital society shows that most jobs require different
combinations of skills. In addition to «hard skills», where the predictability
of the context and formal qualifications that can be taught and are easy to
demonstrate and measure is decisive, employers are often concerned about
the staff having the competencies needed to perform tasks in an uncertain
environment in an inaccurate setting, and also the ability to adapt in a
changing environment and to continuous development. «Soft skills», which
include emotional intelligence, time management, and leadership, are not
related to the ability to effectively build relationships with colleagues, clients,
and partners. For the development of soft skills, the foundation is important
in the form of so-called metacompetencies, which include awareness of one’s
thoughts and emotions, empathy, flexibility of behavior, creativity, integral
thinking, tolerance for differences, attentiveness, sincerity and authenticity in
communications. Such skills are necessary both in the business environment
and in everyday life.

Everything that goes beyond a specific judgment, a set of ready-made
answers, and already standard cases requires integrative thinking. The ability to
consider problems from different points of view, to think in several projections,
to see not only obvious facts, but also to reveal the metaphysics of things,
relying on the imagination — this is the base that is important in the digital
world, in which you have fto take into account the unpredictable: volatile,
uncertainty, complexity, and ambiguity.

6. Professional competencies (PC). Professional competence is an integ-
ral characteristic of the business and personal qualities of a future specialist,
reflecting the level of knowledge, skills and experience sufficient to achieve
the goals of this type of activity, as well as his moral position. Since this
competence should be the result and measure of the competence of the
future specialist in his practical activities, one should pay attention to deep,
critical knowledge of both disciplines determined by professional activity and
«related» disciplines; the ability to analyze the main contradictions that arise in
the framework of professional activities, including predicting possible conflicts,
as well as practical skills for creatively solving real practical tasks of the
activity and setting new tasks, among which is the formation of a different type
of identity of the professional subject, where self-control and self-discipline
determined by the development of digital technology.

The activities within the framework of the formed competencies are, by and
large, impossible without the theoretical knowledge and practical skills of the
«science of sciences» — philosophy, which determines its fundamental position
in the educational process.
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7. In 2015, the global competence was added to the number of tested
competencies, which implies that a person has knowledge, attitudes, abilities
and skills that allow:

— to consider problems from different perspectives — local, global, inter-

cultural;

— to understand and respect the picture of the world, the point of view of

other people;

— to participate in an open and effective interaction with leaders of various

cultures;

— to make efforts to ensure collective well-being and sustainable deve-

lopment.
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SUBJECT SECTIONS
SECTION 1. HISTORY OF PHILOSOPHY

1. Philosophy, range of problems and role in digital society.

The concept of worldview. The place of philosophy in the process of
forming a worldview. Historical types of worldview: myth, religion, philosophy.
The main issue of philosophy and its solutions in different philosophical
systems. Dialectics and metaphysics as methods of cognition, their historical
conditionality. Alternatives to dialectics: sophistry, eclecticism, dogma,
relativism, synergetics. The role of philosophy in the digital world.

2. Historical types of philosophizing in the context of culture: pheno-
menon of philosophy in Oriental culture. Conceptual and textual foundations
of the philosophy of Ancient India and China, traditions and modernity.

3. Philosophy in ancient culture. The problem of periodization and the
sources of ancient philosophy. Greek policy and Greek philosophy: the birth
of «all the later types» of philosophizing. Early Greek Natural Philosophy.
Thales. Heraclitus. Pythagoras and his doctrine of numbers. The doctrine of the
principles of the world. Cosmology and ontology of ancient Greek philosophy:
Eleatics and Democritus. Atomistic doctrine of Democritus. Sophists and Soc-
rates about man. Socrates’s doctrine of dialectics as a dialogue. The teachings
of Plato on ideas and its connection with the teachings of the state. Plato and
digitalization. ldealism and materialism in ancient Greek philosophy. The
first systematization of philosophical and scientific knowledge: Aristotle and
Peripatetics. Aristotle’s doctrine of matter and form as the main causes of
being. Hellenistic philosophy: Cyrenaic Stoics, Epicureans, Cynics.

4. Phenomenon of philosophy in medieval culture. The main stages
and directions of the development of medieval Western European philosophy.
Patristics and scholasticism. The problem of the relationship of reason and faith.
The basic principles of the Christian worldview: creationism, anthropocentrism,
providence and eschatology. Teachings of Augustine Aurelius. The doctrine of
Thomas Aquinas. The dispute about universals. Realism and nominalism. The
doctrine of the duality of truth Ibn Rushd.

5. Arab-Muslim philosophy in the context of Islamic medieval culture.
Sources of the formation of the philosophy of the Muslim East. The economic
and cultural development of Byzantium and the countries of the Middle
East in the early Middle Ages. The emergence and spread of Islam. Muslim
scholasticism (kalam). Mutazilites and Mutakallims, their use of the ideas of
ancient philosophy to reinforce Islamic dogmas, which laid the foundation for
the emergence of falsafah.
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Universalism, encyclopaedia, pantheism, the Peripatetics of Arabic-speaking
philosophy (falsafah): al-Kindi, al-Biruni, al-Ghazali, al-Farabi, Ibn Sina, Ibn
Rushd. The Arab Renaissance is the forerunner of the European Renaissance.

6. Philosophy in the Renaissance and the Reformation. Characteristic
features of the Renaissance and their reflection in philosophy. The specifics of
posing the problem of personality and human individuality among Renaissance
humanists. The formation of a new cosmology, philosophical pantheism:
N. Kuzansky, J. Bruno, N. Copernicus. Philosophy and art: gaining indivi-
duality (Dante, Petrarch, Leonardo da Vinci, etc.). The philosophy of history,
the philosophy of politics, social utopias (Mirandola, Machiavelli, Th. More,
Campanella).

7. Western European philosophy in the culture of the New Age. The
specifics of the concepts of «New Age» and «new European philosophy».
Philosophy and scientific revolution of the XVI-XVII centuries. Empiricism,
rationalism and sensualism (the doctrine of the method of scientific knowledge
of F. Bacon, R. Descartes, J. Locke). The teachings of Spinoza. The doctrine of
G. Leibniz — the origins of the philosophy of information.

The problem of man in the philosophy of the Enlightenment. The theory of
«natural human rights» and «social contract» (T. Hobbes, J. Locke, J.J. Russo,
M. Voltaire). 18th century mechanistic materialism

8. Western European philosophy in the culture of the XIX century.
Reflection in German philosophy of the late XVIII — mid XIX centuries.
revolutionary democratic tendencies of Western Europe of this period:
activeactivity concepts of man, the concept of freedom as a condition of human
being and society. «Copernican» revolution in philosophy, committed by
I. Kant. Kant’s doctrine of the subject of knowledge. The main provisions of the
philosophy of Fichte and Schelling. Hegel’s philosophical synthesis, the ideas
of historicism and dialectics. L. Feuerbach on the philosophy of the future.
Anthropological materialism and humanism of L. Feuerbach. K. Marx and
F. Engels: materialistic understanding of history and the dialectic of nature.

9. Russian philosophy in the context of Russian culture of the XIX — beg.
of the XX century. The main features of Russian philosophy, its difference from
Eastern and Western philosophy. Russian Enlightenment of the 18th century.
Slavophilism and Westernism. The main features of the moral philosophy of
V.S.Solovyov. Russian «cosmism» (N.F. Fedorov, V.I. Vernadsky, K.E. Tsiol-
kovsky, A.L. Chizhevsky). Russian literature and the development of
philosophical thought of the 19th century (N.V. Gogol, F.M. Dostoevsky,
L.N. Tolstoy). N. Berdyaev: personality, creativity, freedom. K.N. Leontiev,
global law of the three stages of development of society. V.V. Rozanov,
metaphysics of love.
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10. Phenomenon of philosophy in Kazakh culture. Socio-philosophical
aspects of the political and legal views of the leaders of the Kazakh Khanate
of the XVII-XVIII centuries. Socio-political, historical and humanistic views
of thinkers of Kazakhstan (S. Arokuly, I. Taimanuly, M. Utemisuly). Russian
democracy and the formation of free thinking and revolutionary democracy
in the Kazakh Enlightenment (Ch. Valikhanov, I. Altynsarin, A. Kunanbaev).
Socio-philosophical and ethical-humanistic views of socio-political figures,
writers and poets of Kazakhstan at the end of the XIX — the first half of the
XX century (A. Bukeikhanov, A. Baitursynov, M. Dulatov, S. Toraigyrov,
M. Shokay). The philosophical work of Shakarim Kudaiberdiev. Philosophy in
the traditions and culture of the peoples of Kazakhstan. The development of
philosophical ideas in Kazakhstan in the XX-XXI centuries.

11. Western philosophy in the context of information culture of the XX —
beg. of the XXI century.

A critical review of the principles and traditions of classical philosophy in the
new socio-political conditions of the early XX century. The main philosophical
traditions. Irrationalism. The philosophy of positivism: 5 waves of positivism.
Scientism. A positivist understanding of the essence of philosophy, science,
methodological problems of natural science and humanities. Anthropological
tradition: psychoanalysis, phenomenology, existentialism, hermeneutics, struc-
turalism, poststructuralism, deconstructivism. Postmodernism. Philosophy of
language. Religious and philosophical movements: neotomism, personalism,
pan-Islamism. Formation of a new direction in philosophy — digital philosophy.
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LECTURE MATERIALS
SECTION I. HISTORY OF PHILOSOPHY

The purpose of the section: the formation of an evolutionary view on the
being of ideas and thinking, as well as the development of skills corresponding
to its methodology and the general cultural competence of specialists.

Theme 1. Philosophy, Range of Problems and
Role in the Digital World

The purpose of the lesson: to identify the research and problem field of
the subject «Philosophy», to indicate the necessary level of competence for
creative, productive work in the field of problems of this subject. Competency-
based approach as part of a worldview.

Keywords: philosophy, ethics, aesthetics, epistemology, anthropology, digi-
tal philosophy, worldview, myth, hylozoism, dialectics, metaphysics, monism,
dualism, pluralism, matter, idea, subject, object, objective idealism, subjective
idealism, solipsism, scepticism and agnosticism, substrate, substance.

Lecture Plan:

Worldview. Historical types of worldview. The subject of philosophy.
Categories, structure of philosophy as a system.

The functions of philosophy.

The main issue of philosophy. Metaphysics and dialectics. The purpose
of philosophy.

5. The role of philosophy in the digital world.

Rl

Summary

Long before the advent of philosophy, people found the answer to the
most important questions in mythology and religion. Therefore, it would be
more correct to call these issues not purely philosophical, but philosophical.
Philosophy has its own specific approach to solving fundamental problems.
A worldview is a complex phenomenon that combines elements of social
and individual consciousness. In the structure of the worldview, four main
components can be distinguished:

1) Cognitive component. Based on generalized knowledge — everyday,

professional, scientific, etc. It presents a concrete scientific and universal
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picture of the world, systematizing and summarizing the results of indi-
vidual and public cognition, the thinking styles of a particular community,
people or era;

2) Value-normative component. It includes values, ideals, beliefs, norms,
policy actions, etc. Value is a property of an object, phenomenon to satisfy
needs, desires of people. The human value system includes ideas about
good and evil, happiness and unhappiness, the purpose and meaning of
life. For example: life is the main value of a person; human security is
also a great value; etc. Norms are the means that brings value-relevant for
a person to his practical behavior;

3) Emotional-volitional component. In order for knowledge, values and
norms to be realized in practical actions and actions, their emotional-
volitional development, transformation into personal views, beliefs,
beliefs, as well as the development of a psychological attitude toward
willingness to act is necessary.

4) Practical component. A worldview is not just a generalization of know-
ledge, values, beliefs, attitudes, but a person’s real readiness for a certain
type of behavior in specific circumstances. Hence, the worldview is a set
of views, assessments, norms and attitudes that determine a person’s
attitude to the world and act as guidelines and regulators of his
behavior.

By the nature of the formation and the method of functioning, it is possible
to distinguish the vital, practical and theoretical levels of worldview. The life-
practical level of worldview develops spontaneously and is based on common
sense, extensive and varied everyday experience. Historical types of worldview:
mythology, religion, philosophy.

A myth is a special kind of worldview, a specific figurative idea of natural
phenomena and collective life. Worldview constructions, including in the cult
system, acquire the character of a creed.

The main function of religion is to help a person overcome the
historically changing, transient, relative aspects of his being and elevate a
person to something absolute, eternal.

Philosophy is not only spiritual and practical, but also theoretical in nature.
The image and symbol are replaced by the Logos — the mind. Philosophy also
arises as an attempt to solve the basic worldview problems by means of the
mind, i.e. thinking based on concepts and judgments that communicate with
each other according to certain logical laws. Unlike the religious worldview,
with its primary focus on the relationship of man to superior forces and beings,
philosophy brought to the fore the intellectual aspects of the worldview,
reflecting the growing need in society for understanding the world and man
from the standpoint of knowledge.

205



So, at the dawn of its formation, philosophy appears as a form of a break
with mythological self-awareness, as knowledge based on a logos that answers
the question: what is this world, what is its real essence, how is it determined
from which everything arises.

The term «philosophy» in Greek means love of wisdom (phileo — love,
sophia — wisdom). The word «philosopher» was first used by the Greek
mathematician and thinker Pythagoras (c. 580-500 BC) in relation to people
seeking intellectual knowledge and the right way of life. The interpretation and
consolidation of the term «philosophy» in European culture is associated with
the name of Plato. Initially, the concept of «philosophy» was used in a broader
sense — this term meant the totality of theoretical knowledge accumulated by
mankind. The value of wisdom was seen in the fact that it allowed us to make
practical decisions, served as a guide to human behavior and lifestyle.

Philosophy inherited from world mythology and religion their worldview
character and patterns, that is, the whole set of questions about the origin of the
world as a whole, about its structure, about the origin of man and his position
in the world, etc. She also inherited the entire amount of positive knowledge
that humanity has accumulated over millennia. However, the solution of
worldview problems in nascent philosophy occurred from the standpoint of
reason. Philosophy is a theoretically formulated worldview as a system of
general theoretical views on the world as a whole, on the place of a person in
it, a way of understanding various forms of a person’s relationship to the world,
person to person. Philosophy is the science of universal principles and laws
of the development of the world, material and spiritual being.

The structure of philosophy as a system: ontology — the doctrine of being;
epistemology — the doctrine of cognition, social philosophy; sociology — the
doctrine of society; anthropology — the doctrine of man; logic — the doctrine
of the laws of correct thinking; ethics — the doctrine of morality, morality;
aesthetics — the doctrine of the beautiful.

The functions of philosophy: ideological, epistemological, methodological,
logical, axiological (value), heuristic, prognostic, ideological, praxiological
(activity), critical.

The main question of philosophy: the question of the relation of thinking
to being, consciousness to matter. It has two sides: ontological — which is
primary: matter or consciousness? epistemological — is the world cognizable?
Accordingly, in answering these questions, philosophy was divided into
materialists, idealists, Gnostics and agnostics.

The role of philosophy in the digital world. The concept of «information
philosophy» already has a legitimate status today, however, the definition of
its content remains an unresolved problem. Hence the variety of names of
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this new sphere, among which should be distinguished, according to prof.
L.V. Skvortsov, the concept of «cyberphilosophy.» At the same time, the
question naturally arises: is the subject of philosophy changing under the
influence of such new phenomena as artificial intelligence, robots, artificial life?
Prominent philosophers of the past were interested in computer science: Thomas
Hobbes argued that the human mind is a form of manipulating signs (this
point of view is still advocated by some researchers of artificial intelligence);
Rene Descartes proposed a test to determine the difference between man and
machine, anticipating the well-known Turing test; Blaise Pascal and Gottfried
Leibniz had a penchant for mathematics and created calculating machines. La
Mettrie defined a person as a machine. What allowed philosophers to formulate
the problem in this way without modern perfect computers with their unlimited
logical capabilities?

The answer suggests itself: philosophy, as a method of comprehending
the essence of being, has some unique capabilities that can be described
as speculation, i.e. the vision of reality is not with vision as such, but with
intelligence. This is the «third eye» that the great philosophers possess.

The question arises: why the creation of powerful computers with
their unlimited possibilities and the use of these opportunities in relation
to philosophy does not give rise to a new galaxy of great philosophers?
Apparently, philosophical thinking has such a specificity that no supercomputer
can «block». The «third eye» of philosophy is aimed at that ultimate foundation
upon which all forms of private knowledge rest.

Is it possible to put in the computer program knowledge of the absolute? If
no improvement in computer technology and its software creates an opportunity
to pose and solve the problem of relative and absolute, then the computer will
not be able to create a new philosophical knowledge. Within the framework of
this problem, there are «heated» discussions today.

Of course, the interaction of computerization and philosophy is gaining
strength and expanding its scope. So, L. Floridi notes the fact of the emergence
of numerous terms to denote a new field of research: cyber philosophy, digital
philosophy, computer philosophy, philosophy of computer science, philosophy
of artificial intelligence, epistemology of an automaton similar to man, but he
considers the term «information philosophy» to be the most suitable.

Historical analysis supports the philosophy of information on two grounds:
a) the philosophy of information is a reflection of the spirit of the information
society; b) the philosophy of information arises as a comprehension of artificial
intelligence, computer ethics, as well as a mechanism for the introduction of
information methods in traditional areas of philosophical knowledge. The
information philosophy responds to the mass demand of time, promising to
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discover new meanings and overcome the civilization crisis associated with the
identification of fundamental contradictions of technocentrism.

We must not forget that the progress of science carries in itself both positive,
constructive, and negative, destructive consequences. In this contradiction of
progress, philosophical reflection is born. As applied to the information society,
the class of phenomena, symbols, which together form an information culture,
acquires key importance. The answer to key philosophical questions, and
especially to the question of how to productively influence freedom, is possible
today only in cooperation with the information culture.

Conclusions: 1. The subject of philosophy is universal, universal laws and
principles of being; 2. Philosophy explores the problem of the substance of the
world as the cause and essence of its forms, systems and processes of nature,
society and consciousness; 3. The content of the categories of philosophy are
universal, essential connections of being; 4. Philosophy is a methodology of
scientific knowledge — a way of mastering the world on the basis of universal
principles and laws, the theoretical basis for the synthesis of particular scientific
knowledge into a scientific picture of the world. 5. The «computational turny»
in the humanities and philosophy is a way to quickly respond to an ever-
increasing demand from the information civilization for countable multi-
screen and dynamic visualization of the philosophical picture of the world.
The «analogue» static philosophical pictures of the world, created earlier by
great masters with the help of their own unique intellectual colors, are now
supplemented by digital dynamic pictures.

Philosophy, with its specific type of thinking, gives such solutions that
acquire the character of eternal truths that carry all three dimensions of time —
the past, present and possible future. The variety of computer solutions,
those models that play a fundamental role in the implementation of specific
scientific discoveries, can produce additional illustrations for the discoveries of
philosophical thought without cancelling them. The philosophy of information
is considered in the context of the history of philosophy and is associated with
a change in the deep traditions in general, known as the Platonic, Kantian and
Leibniz-Russellian.

Key Readings

Taylor E. Primitive Culture. — M.: Politizdat, 1989. — 573 p.

Fraser J. The Golden Branch. — M.: 1982.

Plato. Collected Works in 4 Volumes. — M.: Thought, 1993.

Losev A.F. Ancient Mythology in its Historical Development. — M.: Uch.
Ped. Published, 1957. — 620 p.

o=

208



4

™

10.

11.

12.

13.

14.

15.

16.

17.

18

Friedrich Nietzsche. Fun Science. — M.: ABC-classic, 2011. — 352 p.
Immanuel Kant. Critique of Pure Reason. LLC Publishing House AST,
2018. — 160p.

Edmund Husserl. Phenomenology of the Internal Consciousness of Time.
M.: Gnosis, 1994. — 162s.

Evald Ilyenkov. About Idols and Ideals. — Kiev: Chas-Krok, 2006. — 312 p.
Giovanni Reale and Dario Anticeri. Western Philosophy from the Origins
to the Present Day.

Berkeley D. Three Conversations between Gilas and Phylonus. — M.:
Librocom, 2012.

Henri Bergson. Creative Evolution. — M.: Academic prospectus, 2019.
- 319 p.

Irving Hoffman. Introducing yourself to others in everyday life. — M.:
Directmedia Publishing, 2007.

Deleuze J., Guattari F. What is Philosophy? / Per. with fr. and after
S.N. Zenkina — M.: Institute of Experimental Sociology, St. Petersburg:
Aletheya, 1998. — 288 p.

Remy Hess. 25 key books on philosophy. Chelyabinsk: Ural LTD, 1999.
— 366 p.

Jirgen Habermas. The future of Human Nature. — M.: All World, 2002
— 144 p.

Thomas Nagel. What does all this mean? A very brief introduction to
philosophy.

Alain Badiou. Being and Event (L’Etre et I’Evénement. — Paris: Seuil,
coll. L’ordre philosophique, 1988).

. Peter Sloterdijk. Criticism of the Cynical Mind.
19.

Luciano Floridi. Philosophy and Computing (Philosophy and Computing,
1999). «What is the Philosophy of Information?» 2002. «Open probl-
ems in the Philosophy of Information», 2004. «The Philosophy of
Information» 2011. «The Ethics of Information», 2013.

Questions for Self-Control:

Why and when does philosophy arise? What is common between
philosophy and myth and what distinguishes them? How do scientific
and philosophical knowledge interact in the development of the spiritual
culture of society?

Why did Greece become the birthplace of Western European philosophy?
What are the main historical forms of materialism and idealism and
indicate the differences between them?
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. Is it possible to absolutely contrast the formal-logical and dialectical

methods of cognition?

The French author of the 18th century wrote: «What is a philosopher?
This is a man who contrasts laws with nature, customs with reason,
common views with conscience and prejudice with his own opinion.»
How do you understand these judgments? Is it not dangerous for the state
and society to have a person who «opposes nature to the laws»? (When
replying, try to take into account the times when it was written, as well
as modernity).

. Do you agree with the famous aphorism of Frangois LaRoche Foucault

that «Philosophy triumphs over the sorrows of the past and the future,
but the sorrows of the present triumph over philosophy»? Try to refute
this.

Why are the processes of the interaction of computerization and philo-
sophy gaining strength and expanding their scope to the level of
information philosophy? Can it clarify the nature of being, give an
answer to the key question of philosophy?

. In your opinion, is information a fundamental concept that defines and

expresses all categories and concepts, starting from being, knowledge,
life, rationality, good and evil, etc.?

Why is the concept of «Digital Philosophy» a conflict of worldviews
associated with the classic problem of «love of wisdom» that only a
person can experience, but not a machine?



Theme 2. Historical types of Philosophizing in the Context of Culture:
Phenomenon of Philosophy in Oriental Culture

The purpose of the lesson: to develop an integral view of the subject for
proper orientation in its problems area; to reveal the historical process of the
subject origination and the first stages of its development.

Keywords: Vedas, Hinduism, Buddhism, Jainism, Confucianism, Taoism,
Moism, universal love, legism, Zen Buddhism, mysticism, religion, holism,
Brahman, Atman, karma, samsara, dharma, octal path of salvation, yoga,
nirvana, Varna, Brahmanas, Kshatriyas, Vaisyas, Sudras, Untouchables, Tao,
De-, Yin and Yang, the Five Elements, Humanity (Zhen), Ritualized Etiquette
(Li Rules), Tszyun-Tzu («Perfect Husbandy), Inaction (w-wei), a natural person.

Lecture Plan:

1. General features of ancient Eastern philosophical systems, their connec-
tion with religion and mysticism.

2. The philosophy of ancient China: Confucianism, Taoism, Legism,
Moism, etc.

3. The philosophy of ancient India: Brahmanism, Jainism, Buddhism, the
philosophy of yoga, Vaisheshika, Nagarajuna, Lokayata, adjika, etc.

Summary

Philosophy originated in the countries of the Ancient East: Ancient India
and Ancient China in the middle of the 1st millennium BC. And the beginning
of the development of European philosophy was laid in Ancient Greece in the
Sth-4th centuries BC.

Chinese type of philosophizing. Man’s self-awareness of himself and the
world in the East begins, as elsewhere, with mythology, which acts as a pre-
philosophical stage in the development of culture. In China, the development
of pre-philosophical and mythological ideas can be traced back to the XVIII
century BC. and goes through six stages until the philosophical systems of
Confucius, Lao Tzu and others.

Philosophical tradition dates back to the VI century. BC, when the works of
Confucius (551-479 BC), Chjun-ni (literary pseudonym) or Fu-tzu (Latinized
name — Confucius), «Teacher Kun» appear. The main ideas of Confucius are set
forth in his classic work «Lun Yu». The central, backbone idea of the teachings
of Confucius is ren (jen) or humanity, philanthropy. Ren cannot be interpreted
as a romantic feeling or as love for God. For Confucius, Ren is an indicator
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of the truly human in man, a natural, instinctive feeling, enriched by culture.
Ren is revealed through the xiao categories, which means a civilized, respectful
attitude to his parents, whose di — the meaning is to extend this attitude to
peers and other people around him, zhong (devotion) — the essence of which in
a civilized attitude to higher — rulers Emperor own country.

Confucius attached great importance to the behavioral norms through
which these relations were to be realized. They, too, were part of the meaning
of the ren category. These are the /i categories (ritual, ceremonies, ceremonies)
with which people express their feelings and i (duty, justice), characterizing
the practice of expressing civilized feelings at the right time and in the right
place. Finally, the concept of jun-tzu («perfect husband») is conceptual in the
structure of ren, embodying the perfection of the upbringing of feelings. Ren
is not innate knowledge, but whether it arises in /i practice through knowledge
and cultivation.

The strategic goal of the teachings of Confucius is not only the upbringing
of a perfect personality, but also the improvement of state governance, which is
associated with the moral qualities of a manager, although, following tradition,
Confucius recognizes the cult of heaven. Confucius’ ethical concept is based
on the principle of reciprocity: «Don’t do people what you don’t want yourself,
and then in the state and in the family you will not feel hostility». A significant
place in this concept is occupied by the rule of «golden meany. People should
choose a middle ground between caution and restraint, avoiding excessive
caution and excessive restraint.

Ren as humanity, is considered not as a property of all people, but only
people of «noble». Confucius investigated the foundations of dividing people
into «low» and «noble». Nobleness along with duty and justice should act as
regulators of public relations. A person, improving himself, can improve social
relations.

So, Confucianism is a philosophy of social structure, common sense and
practical knowledge.

According to the concept of another prominent Chinese philosopher Lao
Tzu (with the Chinese. Old Baby, the Wise Elder, traditionally revered as a
deity — one of the Three Pure. According to legend, Mother carried him in
the womb for several decades (81 years old), and he was born from her thigh
The newborn had grey hair, from which he resembled an old man) Taoism is
interested in intuitive wisdom than rational knowledge, like Hinduism and
Buddhism. Taoists see logical thinking as an integral part of the artificial world
of people, along with social etiquette and moral standards. They focused on
the contemplation of nature, seeking to capture the properties of Tao. Having
developed an essentially scientific approach, the Taoists strongly did not trust
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the analytical method, which did not allow them to create genuine scientific
theories.

The fundamental categories of the philosophy of Taoism are «Zao» and
«Dey». On the one hand, «De» is what feeds «Tao», makes it possible (option
from the opposite: «Tao» feeds «De», «Tao» — infinitely, «De» — defined). This
is a kind of universal force, the principle by which the «Tao» — as the way
of things, can take place. «Tao is empty, but inexhaustible in application.»
Tao is the forefather of all things. The question of the causes of the Tao is not
raised. Tao is inexpressible in words. In it is the beginning of heaven and earth.
The Secret of Tao is accessible only to those who are devoid of passion. It is
also a method by which one can practice and conform to the Tao. «De» is a
principle, a way of being. This is the possibility of the correct accumulation of
«vital energy» — Qi. «De» is the art of properly managing «life energy», the
right behavior. «De» goes beyond the bounds of common sense, prompting a
person to release vitality from the bonds of everyday life. The concept of «Dex»
is closely related to the Taoist teachings of Wu Wei, non-action, which means
unintentional activity.

The philosophical conception of being among Chinese thinkers, as it is
presented in the «Book of Changes», proceeded from the fact that the world is
whole, one, it is an endless process of formation. Chinese thought didn’t even
raise the question of knowing the primary in itself, outside and independently of
the knowing subject. The task was reduced to being with the world, achieving
harmony with the Cosmos, penetrating into the true reality of Non-Being
through being. Nothingness is an unformed being that can be comprehended
through being having a form, they pass into each other and do not exist without
each other. From this follows the relativity of good and evil, movement and
peace, life and death, top and bottom, etc. At the core of everything are the
principles of yin and yang, where yin is a dark, passive beginning, and yang is
a carrier of activity, illuminating the way of knowing things. Yin and yang do
not exist without each other, their interaction is the basis of life. The alternation
of yin and yang is the path of the Tao, and all things survive this path. If yin
and yang cease to interact, then there will be a general Decline. Thus, at the
heart of the integrity of the world, spirit and body, man and nature lies the
essential unity of yin and yang.

The idea of the Tao movement as a sequence of interaction of opposites
served as the basis for two Taoist rules of behavior. If you want to achieve
something, you should start from the opposite. Here’s how Lao Tzu said it:

«In order to reduce something, of course, it should first be increased.

In order to weaken something, of course, you must first strengthen.

In order to overthrow something, of course, you should first exalt.
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In order to take something, first, of course, should be given.

This is called subtle wisdom.»

On the other hand, if we want to preserve something, we must admit in it
something opposite to it:

«Be bent and you will stay straight.

Be empty and you will stay full.

Be worn out and you will stay new».

The concepts of good and evil are related in the same way as yin and yang.

According to the Taoist concept of change, any change is considered not
as a result of the influence of some external force, but as a manifestation of
the tendency to change inherent in all things. The Tao movements are not
imposed on him from without, they occur naturally and spontaneously.
Spontaneity is the principle of Tao, and since human behavior must follow Tao,
then our actions must also be spontaneous, which means trusting our intuitive
perception, without violating harmony with our surroundings.

Conclusions: Confucianism prefers everything rational, masculine, active
and dominant. Taoism, on the contrary, prefers feminine, mystical and supple.
For the Chinese type of philosophizing, figurativeness, metaphoricality and
intuition are important. Integrity is comprehended only intuitively and is
expressed symbolically, comprehension of it is the result of a complex interac-
tion of feelings, reason and will.

In general, the philosophical thought of China is aimed at cognizing man, the
relationship between man and man, man and the state, and analyzing the moral
principles of the family and the state. The main intention of Eastern thought is
the formation of an enlightened person who could penetrate into the essence
of man, not through science, but directly intuitively. For the East, it is not so
much a science but a religious and philosophical thought which can reveal the
essence of man. For this cultural tradition, science is a necessary tool for the
functioning of civilization, it enhances the technological capabilities of man,
but is powerless in the field of morality. A similar orientation of philosophical
thought is common to China, India and, apparently, the whole East.

Confucianism and Taoism at their core are not mutually exclusive but
complement each other. They solve the problems of space harmonization in
different ways, but in their essence, they are aimed at improving the spiritual
world of the individual. Chinese philosophical thought did not consciously go
along the path of creating empirical knowledge in the new European sense of
the word, rightly asserting that it is impossible to strengthen the physical and
technological capabilities of a person without forming a sufficiently high moral
and ethical level, focusing attention on the real problems of man and society.
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Indian type of philosophizing. Ancient Indian pre-philosophy historically
dates back to 3-2 millennia BC and extends up to 3-4 centuries AD Within
this period, a number of independent sub-periods are distinguished: the Vedic,
which lasted until the 6th-5th centuries. BC, post-graduate, lasting up to 3-
2 centuries. BC. and the period of philosophy of the sutras (up to the 3rd — 4th
centuries AD).

Indian philosophy originates from sacred books called the Vedas. The
Vedas (from Sanskrit «vision» or «knowledge») originate from about the
middle of the second millennium BC, are the core of the cultural traditions
of a great country that gave the world such cultural monuments as the Rig
Veda, Upanishads, Arthashastra, Mahabharata, which served as the basis of
influential philosophical systems of India.

Traditionally, all Vedic literature is divided into four groups: Samhitas;
Brahmanas; Aranyaki Upanishads. The most ancient Vedic sources are
Samhitas consisting of four collections of hymns, while the rest are a kind of
commentary on them. The most philosophical of all parts of the Vedas are the
Upanishads.

The Upanishads comprehend the nature and the meaning of sacrifices, those
phenomena that relate to Man and God, for the first time an attempt is made
to penetrate into the deep foundations of the microcosm called the «atmany
and the macrocosm denoted by the term «Brahmany». «Brahman» has many
meanings; the philosophy of Brahmanism is associated with it. Brahman is the
highest principle, absolute, universal substance, it is outside of space and time,
outside of a causal relationship. Everything in the world relates to Brahman.
Outside of Brahman there is nothing; in it, as in the bud, lies the future of
being.

In the Upanishads, Brahman — the macrocosm, is connected to the atman —
the microcosm. Brahman and Atman, the highest and the personal, are one.
Atman («soul» comes from the root «as» — to breathe) is a spiritual psychic
substance. The breath conveys the complex connection that exists between the
material and the ideal. Life is connected to it, without breathing there is no
life. The Atman in the Upanishads plays the role of the subjective principle,
appears as the active essence of the world. To know the peculiarities of the
interconnection of the atman — man — the microcosm with the atman — Brah-
man — the essence of being, means to know the secret of man and being. Man
attains salvation by knowledge of Brahman and union with him.

Hinduism is a family of diverse traditions that accept the authority of the
Vedas. Hinduism is a combination of three main currents: one gives particular
importance to the personal creator or god, the second focuses on the impersonal
Absolute, the third is based on pluralism and non-absolutism. Hinduism cannot
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be called either philosophy or religion in the full sense of the word. It is rather a
complex and large socio-religious organism, reflecting the diverse geographical,
racial, linguistic and cultural features of the vast peninsula.

The bulk of Indians accepted the teachings of Hinduism not from the
Upanishads, but from popular legends that made up a huge epic of Indian
mythology. One of the epics is the Mahabharata, which contains the Bhagavat
Gita (Divine Canto). The Gita is a conversation between the god Krishna and
the warrior Arjuna. Krishna instructs that the many things and phenomena that
surround us are just different incarnations of the same higher reality, which is
called Brahman, and is understood as the soul, or inner essence of things. The
various aspects of the Divine have received the names of various Hindu revered
deities. The manifestation of Brahman in the human soul is called the Atman
(see the Upanishads).

The main plot of the mythology of Hinduism is the creation of the world by
the self-sacrifice of God, turning into sacrificial, sacred, when God becomes the
world, which eventually becomes God again. God’s creative activity is called
lila. Brahman — the great magician, turns himself into the world with the help
of magical creative power — maya. For many centuries, maya was transformed
from the power of the divine magician into the psychological state of a person
charmed by the divine game. Maya does not mean that the world is an illusion,
but rather an illusory identification of our concepts with reality, similar to
the identification of a map with a locality. Hindus consider all forms to be
manifestations of volatile maya, continuously changing under the influence of a
rhythmic /ila, the driving force of which is karma. Karma means active action
that sets in motion the Universe, all parts of which are dynamically connected
to each other.

At the psychological level, the word karma, like Maya, has received a new
interpretation: as long as we see a variety of objects and phenomena in the
world, being under the spell of maya and thinking that we exist separately from
the environment and can act freely, we bind ourselves with karma. In order
to break free from the charms of maya, break free from the bonds of karma,
you need to realize the integrity and harmony that prevail in nature, including
ourselves, and act in accordance with this, to realize that all sensually perceived
things are manifestations of the same reality. This means to experience all with
one’s being that everything is Brahman. This sensation is called moksha, or
liberation.

Hindus see many ways of liberation through various concepts, rituals, and
spiritual disciplines, sometimes contradicting each other. This does not bother
the Hindu; he knows that Brahman lies outside concepts and images. This
explains the high tolerance and susceptibility of Hinduism to various influences.
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The rich Indian imagination has generated thousands of deities with
countless incarnations and avatars. The three most popular deities are Vishnu
the guardian, Shiva the creator-destroyer, and the Divine Mother (Shakti).
Shiva, personifying the fullness of Brahman, acquires the name Maheshvara,
the Great Lord, one of the famous incarnations — Nataraja, the King of Dance, in
the rhythm of whose dance the infinite breath of the Universe pulsates. Vishnu
has many guises, one of which is Krishna from the Bhagavad-gita, his role is to
preserve the universe. Shakti, the Divine Mother, embodies the diversity of her
manifestations of the feminine, the feminine energy of the universe. Shakti acts
as the wife of Vishnu, their images, two passionately embracing deities, can be
seen in the temples. Unlike Western religions, Hinduism never separated the
spirit from the body, so the Hindu does not seek to control the desires of the
body with the help of conscious will, but sees his goal in self~awareness, his
being — body and spirit. So, in medieval tantrism, the path to enlightenment
lies through immersion in feelings of sensual love, when «everyone embodies
both» (erotic mysticism), in accordance with the text of the Upanishads.
The goddesses are not depicted in the guise of holy virgins, but in scenes of
passionate embrace of stunning beauty.

Thus, all the deities of Hinduism, in essence, are the same, all of them are
manifestations of the incomprehensible Brahman.

Jainism (Skt. «winner») is an ancient dharmic religion that appeared in
India around IX-VI centuries BC. e. — denies the sanctity of the Vedas, the
decisive influence of the gods on the fate of people, etc. The founder of the
teachings is the kshatriya Jin Mahavira.

The central problem of Jainism is the personality, its place in the universe.
The Jainists tried to free from suffering not only the physical, but also the
spiritual in man. Jainism followed a path close to Brahma, Yoga, Buddhism,
with all their differences. Jainism connects the liberation of the spirit with the
operation of the law of karma, which regulates the connection of the individual
soul with nature. The essence of personality is twofold: it is simultaneously
material and spiritual. They are connected by karma, which is interpreted
as subtle matter combining the material and the spiritual in a person. The
spiritual in man can lead the material, control it. The soul can be freed from
the influence of karma as a result of good deeds and ascetic behavior. The goal
of human existence is liberation from karma. Freedom, which leads to perfect
knowledge, is achieved through the process of purification. Purification is the
essence of putting into practice the vows of non-violence, the fulfilment of
righteous deeds. Personal salvation is possible by observing ethical standards,
such as disobeying evil to living beings (ahimsa), removing oneself from
worldly wealth, and observing certain standards of behavior. Every life, even
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an insect, is sacred. Jainists cannot engage in agriculture so as not to harm the
plants, light a fire, eat meat, drink alcohol, etc. The task is to help a person be
saved, to find eternal bliss.

The Buddhist religious and philosophical concept arose in the 6th-5th
centuries BC. Unlike Hinduism, the teachings of Buddhism go back to one
person, Siddhartha from the Gautama clan, the so-called historical Buddha,
who comprehended the correct path of life as a result of enlightenment
(awakening), which means the word Buddha. If Hinduism pays attention to
mythology and ritual, then Buddhism is interested in psychology. The purpose
of the Buddha is not to satisfy human curiosity about the origin of the world,
the nature of the divine principle, but a hAuman life filled with suffering and
disappointment. Therefore, his teaching was not metaphysical, but rather
therapeutic. He indicated the cause of the suffering and the way to overcome
it using traditional concepts — maya, karma, nirvana, etc., giving them a new
interpretation. After the death of Buddha, two main schools were established
in Buddhism — Mahayana and Hinayana. Hinayana, which means «Little
Charioty», is an orthodox school that adheres to a literal interpretation of Bud-
dha’s teachings. The Mahayana, The Great Chariot, is characterized by a more
flexible approach, where the spirit of learning is more important than the letter.

The Doctrine of the Four Noble Truths of Buddha.

The first truth asserts that the main characteristic of human existence is
suffering and frustration, which is rooted in our unwillingness to admit that
everything around us is not eternal. The second truth clarifies the cause of
suffering. We are trying to divide the perceived world into separate independent
parts to embody fluid forms of reality in fixed categories of thinking. As a
result, we are disappointed by disappointment, we fall into a circle in which
any action gives rise to a further action, and the answer to any question is new
questions. This vicious circle is called samsara, the cycle of birth and death, the
driving force of which is karma, an incessant chain of causes and effects. The
third truth shows how to end suffering. You can achieve nirvana — complete
liberation from samsara and karma, liberation from reincarnation, which means
becoming a Buddha, to awaken. The fourth truth indicates a means of getting
rid of suffering — the Eightfold path of self-improvement, which leads to a
state of Buddhism: the first two steps are related to the correct vision and true
knowledge, the correct understanding of human life, four more steps are related
to the correct action, including the rules for following the Middle Way, the last
two steps lead to proper awareness and right meditation, which is the ultimate
goal of the Path.

Buddhism proceeds from the equality of all people in suffering, and
therefore in the right to get rid of these sufferings. It is based on the idea of
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transforming living things. The death of a living being in it does not mean
complete disappearance, but represents the decay of a certain combination of
dharmas and the formation of another combination, meaning reincarnation, it
depends on karma, which is the sum of the sins and virtues of a person in
a past life. Dharmas are the fabric of the world substance, they are eternal,
able to penetrate the mental and material processes, these are peculiar atoms,
degenerating every moment that make up life.

An important component of the Buddhist worldview is the doctrine of man’s
knowledge of himself and the world through yogic self-deepening and self-
contemplation. Yoga, as a philosophical concept arose around the 1st century
BC and is aimed at teaching a person to free himself from the suffering of life,
to help the spirit to free itself from the shackles of the physical body, stopping
the flow of reincarnations.

After the death of Buddha, the leading figures of Buddhism gathered at the
Great Councils, so at the fourth cathedral, held in the Ist century AD on the
island of Ceylon (Sri Lanka), the teaching, orally transmitted for almost five
centuries, was first recorded. It was called the Pali canon, since Buddhists used
the Pali language, and it became the pillar of the orthodox Hinayana Buddhism.

Ashvaghosha became the first distributor of Mahayana ideas, expounding
them in Awakening of Faith (Ist century AD), which had a great influence on
Nagarajuna, the most intelligent philosopher of the Mahayana, who applied
complex dialectics to prove the limitations of the concepts people use.

True enlightened wisdom (bodhi), as seen by the Mahayana, consists of two
components — Pradya, transcendental wisdom or intuitive insight, and Karuna,
that is, love or compassion. The natural essence of all things is described not
only by abstract metaphysical concepts of suchness and emptiness, but also by
the concept of Dharmakaya, an analogue of Brahman in Hinduism. It permeates
all the natural objects of the universe and is also reflected in the human mind as
bodhi — enlightened wisdom, material and spiritual at the same time. Love and
compassion are part of wisdom, reflected in the ideal of a bodhisattva, a person
who stands at a high level of spiritual development, a person who can become a
buddha, but who does not seek enlightenment for himself alone. The element of
faith was most pronounced in the so-called School of Pure Land — the doctrine
that all people initially have the nature of a Buddha: to achieve nirvana, or pure
land, you only need one — to believe in your original Buddhism. Philosophy
reached its peak in the teachings of the so-called Avatamsaka school, which
relies on the sutra of the same name, which is considered the soul of Mahayana
Buddhism.

The Avatamsaka Sutra inspired Chinese and Japanese thinkers when
Mahayana Buddhism began to spread throughout Asia. The contrast between
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the Chinese and Japanese, on the one hand, and the Indians, on the other, is
so striking that they even established the idea of two different poles of the
human mind: the former are practical, pragmatic, their thoughts are occupied
with social problems, the latter are rich in imagination are prone to metaphysics
and supernatural. When the thinkers of Japan and China began to translate
Avatamsaka, the two opposites merged and formed a new dynamic unity, two
philosophies formed — the Chinese Huaiyan School and the Japanese Kegon
School.

The main theme of the Avatamsaka Sutra is the unity and interconnection
of objects and phenomena, which turns out to be one of the main elements of
not only the eastern worldview, but also the latest science, containing parallels
to the models and theories of modern physics.

Conclusions: The synthetics and integrity of the vision of man and the
world, of the Universe are a distinguishing feature not only of Eastern pre-
philosophy, but also of later Eastern philosophy. In the Chinese picture of
the world, there is no concept of God, man as an equal part of the cosmos
with others, arising in cosmic evolution. The Chinese model of the world is a
combination of space, time, semantics of size, the significance of numbers in
the conceptualization of the world. The highest goal of Hindus, Buddhists and
Taoists is to realize the unity and interconnectedness of all things, to overcome
the feeling of their isolated individuality and to merge with higher reality
through awakening with the help of reason and religious experience.

The division of nature into separate objects is not fundamental: objects
have a fluid, variable character. Dynamism is inherent to categories of time
and space. Cosmos is a single, infinitely moving reality, living and organic,
ideal and material at the same time. The forces causing the movement do not
originate outside of objects, as the Greek philosophers believed, but are inside
the matter itself.

Having chosen the path of rationalism, Western science led to the emergence
of a worldview that sharply contradicted the worldview of the Ancient East.
Modern Western Science of the XX-beg. of the XXI centuries overcomes the
boundaries of its own worldview and returns to the views of the eastern and
early Greek philosophers. However, this time it comes not only from intuition,
but also from the results of highly accurate and complex experiments and from
a rigorous and consistent mathematical justification.

Holy Books and Key Readings

Avesta (Zend-Avesta).
The laws of Manu.
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Veda. They include four collections: Rigveda (Veda hymns), Samaveda
(Veda of tunes and chants), Yajurveda (Veda of sacrificial formulas) and
At-harvaveda (Veda of magic spells).

Upanishads.

Jataki.

Dhammapada.

Tripitaka (Tipitaka or «Three baskets» , three parts of Buddha’s teachings).

Pali Canon.

Avatamsaka Sutra.

Book of Changes («I Ching» or «Zhou I»).

Conversations and Statements (Lun Yu, compiled by the students of
Confucius).

Tao de Jing.

Chanyshev A.N. The Philosophy of the Ancient World. — M., 1999. — 703 p.

Fridtjof Capra. The Tao of Physics: The Common Roots of Modern Physics
and Eastern Mysticism. — M.: LLC Publishing house «Sofiay», 2008.

Questions for Self-Control:

1. How to explain the emergence of philosophy in the geographically frag-
mented centers of ancient civilization: India, China, Greece? Is striving
for higher generalizations the fundamental law of being and thinking an
accident?

2. What are the common features of eastern philosophical systems? Indicate
the main problems of philosophy characteristic for them.

3. What are the similarities of the philosophical and religious systems of
Confucianism and Taoism?

4. What are the central problems of Confucian philosophy and its place in
the history of Chinese culture? How do you understand the supposition
that «Confucian socialism» is being built in China?

5. What does the symbol of tai chi mean? What is the dialectics of yin and
yang? What are the specifics of the Chinese vision of the relationship
of light and darkness in comparison with the Zoroastrian, Christian and
Muslim vision? What is the peculiarity of understanding the primary
elements and can one be identified among them as the most important?

6. What is Tao and de? How do you understand the Taoist ideal of «natural
man» and the idea of non-action? Is it fair to explain «inaction» as simple
idleness? If so, why are the Chinese people known for their hard work?

7. What is the similarity of the views of Heraclitus and Lao Tzu? «Greek
Taoist is Heraclitus of Ephesus»? Is there a similarity between Lao Tzu’s

221



222

O.

10.

11.

12.

13.

14.

ideas about the continuity of change with its cyclical nature, with the idea
of Heraclitus that «everything flows, everything changes»?

It is known that L.N. Tolstoy in his work relied on his own interpretations
of early Taoism. What is common between the principles of «non-
resistance to evil by violence» and «non-action»?

What do you know about the relationship of Taoism with Chinese
medicine and martial arts?

The symbols «I Ching» are an expression of the laws of binary arithmetic
known to the first emperor of China, Fuxi (3 thousand BC). In this treatise,
the structure of the universe is described in an extremely systematic and
formalized form, formal schemes are supplemented by mythopoetic
interpretations. The semantic load of «I Ching» is concentrated on the
intersection of the artificial language of graphic symbolism and its poetic
description. Karl Leibniz saw the correspondence between the ancient
Chinese doctrine of the two cosmic principles and the binary number
system: the origins of ancient fortune telling practices lies in the binary
arithmetic principle, rediscovered by him.

Modern digital technical means of communication are based on binary
coding of a signal transmitted in a particular communication system, i.e.,
on a binary number system.

In your opinion, is the «Book of Changes» a historical and philosophical
source of binary code and digitalization?

Confucius evaluated the significance of the work «Book of Changes» as
follows: «If I could extend my life, I would give fifty years to study the
Changes, and then I could not make mistakes.» In your opinion, why did
Confucius think so?

Why did the great Genghis Khan invite the rector of one of the Taoist
monasteries to his meeting?

Did sage Chiang Chun-tzu reveal his miraculous secrets?

What doctrinal ideals does remind Mo-tzu’s doctrine of universal love
remind?

During the reign of which Chinese ruler, were the ideas of the Legists on
the need for tough power widely used? Did this bring joy to the largest
representative circle of Fei-tzu legism?

What do you know about Zen Buddhism and its place in modern culture?
Why was it used for the psychological training of soldiers during the
years of World War I1?

What is the difference between the philosophy of ancient China and the
philosophy of ancient India?



15. What is the truth revealed to Gautama? What is the octal path of
salvation? What is the influence of Buddhism on Western philosophy and
culture in general?

16. Is artificial intelligence capable of comprehending the paradoxical nature
of the philosophy of the Ancient East? Why is mystical philosophy
studied today by Western science and is reflected in the information
culture?
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Theme 3. Philosophy in Ancient Culture

The purpose of the lesson: to give the most general concepts about the
origin and logic of modern science, the preliminary development of skills of
competent work in the field of its problems. (Western scientific paradigm as
the basis of empirical and abstract science).

Keywords: hylozoism, atomism, dualism, deism, dialectics, idea, matter,
sophistry, metaphysics, dialogue, Miletian school, root cause (arche), substance,
apeiron, Logos, Eleatics, being, number (number), atoms and void, sophism,
human soul, maieutic, dialogue, idea, physics and metaphysics, demiurge,
history (recall), first and second navigation, image of a cave, Peripatetics,
cynics, stoics, sceptics, emanation.

Lecture Plan:

Cosmology and ontology of ancient Greek philosophy. Natural philosophy.
Eleatic School and Democritus.

Sophists and Socrates. The teachings of Socrates about man.

Plato. The doctrine of ideas and the state.

Aristotle’s doctrine of matter and the form and causes of being.

The philosophy of Hellenism: Cyrenaic, Kinism, stoicism, Epicureanism.

S e

Summary

The beginning of the development of European philosophy was laid in
Ancient Greece in the 5th-4th centuries BC. The sages of the Miletus school
were not interested in the distinction between science, philosophy and religion.
The specificity of philosophy in its initial period is the desire to understand
the true essence of the nature of things, which the Milesians called physis (the
first Greek philosophers called «physicistsy; from the Greek phisis — nature, the
original meaning is to comprehend the main thing, the essence of things, this is
the goal of all mystics). The later Greeks called the philosophers of the School
of Miletus hylozoists or «recognizing living matter», not recognizing the
differences between matter and spirit. They did not use a special word to denote
the concept of «matter», perceived all forms of existence as manifestations of
a physis endowed with life and spirituality, which brought them closer to the
views of the ancient Chinese and Indians.

The main issue of early Greek natural philesophy was the question of the
origin of the world. And in this sense, philosophy has something in common
with mythology. Philosophers are looking for a substantial beginning — from
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which everything came. So, the founder of Greek philosophy, Thales from
Miletus, considered the whole variety of things and natural phenomena as a
manifestation of a single and eternal beginning — water. Thales wondered what
remains constant with change, and what is the source of unity in diversity?

Water, as an element of matter, the elements of nature, and water, as a
fundamental principle, is the general, the substrate of all things, as the extreme
point to which we come, distracting from various and specific states of matter,
the beginning of which various states give modifications. Everything in
nature is comprehensible by human thinking! In nature there is no place for
unknowable gods and spirits! 1t was this thought that served as the beginning
of the process of intellectual conquest of nature by man. Thales freed thinking,
both from the fetters of mythological tradition and from the chains that attached
him to direct sensory impressions, although he regarded water as living and
possessing a soul, without distinguishing between spirit and substance. The
concept of physis was very broad and close to the concept of «being.»

Similar views were developed by Anaximenes and Anaximander (Miletus
school). Anaximander called Thales «the first philosopher.» In Anaximenes, this
element and the substrate of all things is a specific element — air. Anaximenes
created the physical theory of transitions of substances. Anaximenes points to
four substances, which were later «four principles (elements)». It is earth, air,
fire and water. In Anaximander, the substance is apeiron (indefinite) — eternal
and infinite, unobservable, the ever moving beginning.

Heraclitus of Ephesus and Parmenides belong to the second generation of
Greek philosophers. The first generation of natural philosophers believed that
change exists. For them, this was an assumption on the basis of which they
asked what a constant element of all changes is. The second generation of
philosophers questioned this premise by asking whether there is a change?
Parmenides and Heraclitus offered clearly diametrically opposite answers
to this question. Heraclitus claimed that everything is in a state of constant
change or movement. The world is an ordered Cosmos, it is eternal and infinite,
not created by either gods or people, but has always been, is and will be forever
a living fire, regularly ignited and naturally extinguished. The cosmology of
Heraclitus is built on the basis of the transformations of fire. All objects and
natural phenomena are born out of fire and, disappearing, turn back into fire.
However, the basic principle of all transient things is the interaction between
the corresponding forces, the balance between which for changing things is not
the material principle, but the logos! The Logos is a hidden, common unity
containing opposites, an identity above them.

Philosophy of the Eleatics. The rupture of this unity first occurred in the
Eleatic school (Parmenides school), which recognized the existence of a certain
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Divine principle, standing above the gods and people. Thus, arose the tradition
of philosophy which separated matter from spirit and gave rise to dualism, so
characteristic of Western philosophy.

Parmenides from Elea (5th century BC) was a contemporary of Heraclitus.
He argued that change is logically impossible, although feelings suggest
otherwise, reason is right, and feelings are deceiving us. Parmenides first
established the insurmountable boundaries between reason and feelings. He
introduces the concept of «Being», by which he understands only that which
can be known only by reason: «there is being, there is no nothingness, for
nothingness cannot be known (because it is incomprehensible), nor can it be
expressed». Being is unique and unchangeable. From this arose the idea of
indestructible matter — a carrier of changing properties; indestructible matter
has become one of the basic concepts of Western philosophy. The student of
Parmenides was Zenon of Elea, who tried to prove that the teachings that
affirm the possibility of change lead to logical paradoxes — aporia, the purpose
of which is to find contradictions in the strictly logical conclusions of the basic
concepts that ancient science and ordinary consciousness operate with. The
contradiction is considered as a sufficient basis for eliminating them from the
realm of true knowledge from the «path of truth» and the translation into the
realm of «opinions». The most famous paradoxes — Achilles and the Tortoise,
Flying Arrow and other Zeno aporias about movement — have been discussed
for more than two millennia. Bertrand Russell wrote that Zeno’s aporias «in
one form or another touch on the foundations of almost all theories of space,
time and infinity that have been proposed from his time to the present».

The third generation philosophers are Empedocles and Anaxagoras. They
inherited two opposing statements: «everything is in a state of continuous
change,» and «change is impossible». Empedocles and Anaxagoras decided
that the truth is somewhere in between: «Some things are in a state of change,
while others are in a state of rest». Being manifests itself in certain unchanging
substances, which, when combined and disconnected, give rise to all changes
in this world. This led to the emergence of the concept of an atom described
in the writings of Leucippus and Democritus, the smallest indivisible unit of
matter. They are called philosophers-conciliators, they played an important role
in the development of natural philosophy in the Democritus school.

Atomism. The first ancient Greek atomist, Leucippus, was a pupil of Zeno
and one of the teachers of another major atomist, Democritus. The most detailed
exposition of ancient atomism is the Epicurus system, 4th — 3rd centuries
BC. e. — came to us in the presentation of Lucretius Cara.

A major step towards the development of the doctrine of being is the
atomism of Democritus. Democritus (460-370 BC) believed that «in the world
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there is nothing but atoms and emptiness, everything that exists is destroyed
into an infinite set of initial, indivisible eternal and unchanging particles that
move eternally in infinite space, then, interlocking, then parted with each
other». Being is something extremely simple, then indivisible, impenetrable —
an atom. There is only one kind of initial — small indivisible particles. There
are countless atoms, they are eternal, unchanging, inseparable, impenetrable,
do not arise and are not destroyed, have absolute density and hardness and
differ from each other in their volume and figure. All bodies are made up of
atoms, the real, genuine properties of things — those that are inherent in atoms —
length, shape, weight, etc. All other sensory perceived properties: taste, smell,
temperature, etc. exist not in things, but only in the sensory perception of man.

Atoms are separated from each other by emptiness. If the atom is being,
then emptiness is non-being. But if there were no void, then there would be no
real multitude and movement. Motion is an eternal natural state of the Cosmos,
as a mechanical movement of atoms in a void.

The theory of atomism is speculative in nature, because in sensory per-
ception we never find atoms. The Eleatics posed the serious problem of the
existence of multiplicity and movement, and Democritus resolved it at the level
of theory. Things happen when atoms «stick together», this happens when
mechanical collisions lead to the formation of clusters. Things disappear when
the atoms that form them are removed from each other. The universe is infinite
and infinitely many worlds.

Organisms arose under the influence of the same mechanical causes. Man
is the same cluster of atoms and differs from other creatures by the presence
of a soul. The soul is a substance consisting of small, most mobile, fiery atoms,
it is associated with breathing. There are a large number of small, round atoms
in the air. Together with the inhalation, air enters the body and with it the soul
atoms. This holds the pressure of the external air (atmosphere) and prevents
the soul from exiting. Therefore, inhalation contains life and death. The soul
is mortal, it is destroyed with the death of the body. The soul consists of two
parts: it has a rational part located in the chest, and an unreasonable part
scattered throughout the body.

Cognition consists in the perception by a person through the corresponding
sense organs of the impact of bodies on him in the form of the outflow of copies
from the surface of all things — the smallest and subtlest images of these things.
Penetrating into the human body, the images of things come into contact with
the atoms of the soul and cause a corresponding feeling of the outside world in
him. Democritus does not see the connection of the sensory level of knowledge
with rational reasoning and sharply contrasts them with each other. True
knowledge is achieved only by the mind.
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So, atomists drew a clear line of demarcation between spirit and matter,
the cause of the movement of atoms was associated with external forces that
are ideal. Subsequently, this scheme became an essential element of Western
thinking, giving rise fo the dualism of mind and substance, soul and body.

The Pythagoreans dealt with questions of substance, of the fundamental
principle of nature, and of change. But the Pythagoreans did not proceed
from material elements, but rather from structures, forms — mathematical
relationships which are substance. Mathematical knowledge is precisely
defined knowledge, since its objects do not change, and mathematical theorems
are logically proved, which has acquired a mystical character. The merit of the
Pythagoreans was the advancement of thoughts on the quantitative laws of the
development of the world, which contributed to the development of physical,
astronomical and geographical knowledge. The basis of things is the number,
Pythagoras taught, to know the world is to know the numbers that govern it.
By studying numbers, the Pythagoreans developed numerical relationships
and found them in all areas of human activity. Numbers and proportions were
studied in order to know the soul of a person, to control the process of moving
souls with the ultimate goal of sending it to a certain higher divine state.

The main idea of Pythagoras that all things are based on numbers or
ratios of numbers turned out to be very fruitful for science. The disciples of
Pythagoras formed a kind of religious order, or fraternity of initiates, consisting
of a caste of selected like-minded people. The Pythagoreans treated a number
as priests the divine entities that underlie the world. It is also characteristic
that the Pythagoreans divided the numbers into «male» and «femaley, applying
this division to even and odd numbers, developing the sacred symbolism of
«female» zero and «maley» one. It is noteworthy that the basis of the work of
electronic computers (computers, laptops, tablets, smartphones, MES electronic
boards, etc.) is precisely the binary number system, which consists of one («1»)
and zero («0»).

Pythagoras tradition attributes the introduction of the words philosophy and
philosopher. Plato treated Pythagoras with the deepest respect and respect.

Sophists and Socrates. The first thing that Greek philosophers pondered
was nature. But around 450 BC simultaneously with the emergence of Athenian
democracy, the subject of philosophical reflection changed. In philosophy many
different points of view have accumulated over a century and a half. Those
who studied philosophy gradually became sceptics. To understand why this
happened, you need to understand what thinking is. There is a transition from
the predominant study of nature to the consideration of human thinking. The
question was raised about the conditions for obtaining reliable knowledge. So,
there was a transition from the doctrine of being, the doctrine of nature, to
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epistemology, or the doctrine of knowledge. Thinking turned to itself. Man
began to reflect. Man has become a problem for himself, not only as a thinker,
but also as an acting being. Hence the attention to the formulation of ethical
and political issues. Thinkers began to talk about one universally valid political
ideal. Something similar will happen after 1600 and in English empiricism
(Locke, Hume). The anthropological period in Greek philosophy began. The
ancestors of this trend are sophists and Socrates. It is with their activity that
the transition begins from philosophy, as a love of wisdom in general, as a
«first science» — to philosophy in the true sense of the word, as a thinker, his
experience of his place, his role, his destiny in being.

So, the beginning of the study of human problems was laid by the sophists
Protagoras (461-411 years), Gorgius (483-375 years) and others. The word
«sophist» — from the Greek Sophia — wisdom, — originally meaning «sage»,
«mastery, «inventor», from the second half of the IV century BC becomes a
nickname, meaning a special type of philosopher, professional philosopher,
teacher of philosophy. A new type of philosopher appears in the heyday of slave
democracy, thanks to the need for general and political education, generated by
the development of political and judicial institutions, scientific, philosophical
and artistic culture. Sophists identified wisdom with knowledge, the ability
to prove everything that they considered necessary, profitable. Sophists
contributed to the development of logical thinking, the flexibility of concepts,
allowing to connect and even identify as if the most incompatible things.
Logical provability was considered among them the main property of truth. To
prove was to convince, to persuade. The sophists believed that one could prove
anything in one or another circumstance. «Know thyself» — this appeal, placed
at the entrance to the temple of Apollo at Delphi, becomes among the sophists
and Socrates the leading content of their philosophical reflections.

In the philosophy of sophists and Socrates, man becomes the only being.
Philosophy for the first time formulates the main worldview question as a
question of the relation of the subject to the object, spirit to nature, thinking to
being.

The first side of this question is the answer of philosophers to the question
of what is primary and what is secondary: being or thinking, nature or spirit.
Depending on the solution of this issue, all philosophers were divided into
two camps: materialists and idealists. Materialists affirm the primacy, self-
sufficiency of matter. The whole world, being, is explained by them as a
product of the self-development of matter. Idealists, on the other hand, call
the spiritual principle as personal or impersonal as the beginning of all things.
Those idealists who call personal, individual consciousness, thinking as the
primary principle are called subjective idealists, and those who understand the
spiritual principle as transpersonal are called objective idealists.
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The second side of the fundamental question of philosophy was formulated
by F. Engels in the 19th century as the question of the cognizability of the
world, that is, whether spirit, thinking, consciousness without comprehension,
without borders, can comprehend matter, the nature of being, reflect in concepts
the whole diversity of the universe. Most philosophers answer this question
positively, recognizing the possibility of knowledge of being. Those of the
philosophers who deny the fundamental possibility of knowing being are called
agnostics.

If we apply to sophists the criteria for solving the fundamental question
of philosophy, then they should be qualified as subjective idealists and as
agnostics. The subjective idealism of their position is manifested in the
installation that man is the measure of all things, and agnosticism in relativism —
the doctrine of the relativity of all our judgments and knowledge. Morality and
law are relative: when solving related issues, there is no other criterion than
the personal opinion of the individual. Socrates opposed the relativism of the
sophists. The measure of all things for Socrates is not a subjectively arbitrary
individual person, but a person as a rational, thinking creature, general laws
find expression in thinking.

Socrates made a demand to develop such truths that would have a
common and objective meaning. The fundamental ability of man, according to
Socrates, is thinking, reason, capable of giving the highest, universally binding
knowledge. Moreover, all knowledge is already in man. The philosopher’s task
is to help a person be born into a new life, to acquire true moral standards
(maieutic method). Philosophy is the way of knowing good and evil. This
knowledge Socrates exercises in the process of conversation. In epistemology,
he was interested in the analysis of concepts (definitions) using dialogue, more
precisely, dialectics as a dialogue. Its main motto: there are values and norms
that are universal good (highest good) and justice! Virtue and knowledge form
unity. A person who really knows what justice is and who acts justly will be
«happy» and will truly be a «person». Virtue is the equivalent of «knowledge».
His understanding of knowledge is rather complicated. But he did not seek
knowledge by resorting to experience but sought to obtain it through analysis
of concepts. Understanding arising in the process of dialogue with the help of
universal concepts of justice, courage, goodness, truth, reality, is strong and
unchanging. So we can achieve the truth about what things really are. The
universality of these concepts guarantees both true knowledge and objective
morality. It was important for Socrates to ensure that during the conversation
his interlocutor personally realized what was being discussed. By a person’s
personal awareness of the truth about the subject of conversation, this subject
became «personally acquired».
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An analysis of the ancient dialogues set forth by Plato revealed the didactic
elements of Socrates’s system:

— the irony incriminating the student, and the teacher himself in ignorance;

— the formulation of contradictions or their artificial creation to detect
actual ignorance;

— induction, ascent from private representations to general concepts;

— construction of concepts in the tradition from superficial to deeper
definitions;

— offering a choice of (two or more) options to the interlocutor for solving
the problem;

— drawing on one’s own experience to bring to an already known answer
or to create fension in which the teacher becomes involved with the same
ignorance as his interlocutor;

— reflection of the ongoing discussion, a return to the initial premises or
judgments.

Plato was a disciple of Socrates (427-347 years BC). Plato continued
Socrates’s work on the theoretical refutation of the sophists’ relativism. A lot
of work on the systematization of all earlier philosophy was done by Plato and
Aristotle.

In the philosophical system of Plato, one can distinguish all four components
of philosophical knowledge of that time: ontology, cosmology, epistemology
and ethics.

Ontology. Plato, like the Eleatics, characterizes being as eternal, unchan-
ging, always identical, indivisible, inaccessible to sensory perception and
comprehended only by reason. But, unlike the Eleatics, Plato’s being is multiple.
And here he is close to Democritus. But, unlike him, Plato calls this set of
being species, ideas or essences (eidos).

Contrasting idea-essence to things-phenomena, Plato considers that sensual
things are similar to ideas and arising as a result of their imitation. Ideas are
patterns, and other things get close them and become similarities. Ideas can
be seen as the goals of things. To explain the diversity of the sensory world,
Plato introduces the concept of matter as the primary material from which all
sensually existing things are made. It can take any form because it is completely
formless, indefinite, there is only a possibility of things and no reality.

The innovation introduced by Plato on the multiplicity of being-ideas set the
task of explaining the connection between them, the unity of the world of ideas.
One in itself is not being. It is higher than being and constitutes a condition
for a possibility of being, that is, ideas. The One is above all existence and all
multiplicity. This one is identified with the Supreme Good, to which everything
aspires and thanks to which everything has its own being. The good itself is
transcendental, inaccessible to the mind.
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Cosmology. Plato develops the doctrine of creation by the deity of Cosmos
from primitive Chaos. Plato calls the Creator of the world the divine demiurge,
the organizer of an ordered world which instilled the mind into the soul of
Cosmos and the soul into the body. The cosmos received being from God as
something animated and «truly gifted by the mind (Plato says in Timaeus). In
addition to the world soul, he recognized the existence of stars, human souls,
souls of animals and plants. Celestial bodies are visible gods with body and
soul.

Theory of knowledge. Plato relies on his doctrine of the soul — man, as
a bodily being, is mortal, but his soul is immortal. When a person dies, his
soul does not dies but is only freed from the body cover as from its dungeon,
and begins to travel freely in the celestial sphere, where it comes into contact
with the world of ideas and contemplates them. The essence of the process of
cognition is the recall by the soul of those ideas that it had once contemplated
(anamnesis). Only thinking gives true knowledge. Thinking is an absolutely
independent process of recall of sensory perceptions. Only thinking gives
knowledge of ideas. Sensory perception generates only opinions about things.
In this regard, the process of cognition is defined by Plato as a dialectic, that is,
the art of speaking, asking questions and answering them, evoking memories.
On this principle the work of the Academy created by Plato was built — the
school of philosophy.

Eidos (ideas of things) in Plato’s view exist on their own, that is, they have
ontological independence. But the real things that people deal with in everyday
life are reflections of ideas. Ideas are indestructible and eternal, while things
can be destroyed. Some things correspond less to their ideas, some more.
According to Plato, the latter are better because they more fully convey the
existence of a thing as itself.

The idea involves not only a general idea of a particular thing, but also the
very meaning of its existence. The greater the existential certainty, as well as
the quality factor, the «correctness» of a particular thing, the more blessings are
in it. This is the cornerstone of Platonic philosophy. The good of Plato is, rather,
not «something good», but something that exactly corresponds to its ontological
status. The blessing, which is the main and highest subject of knowledge, like
the Sun illuminating objects, allows you to know ideas. In the myth of the cave,
this is the light that illuminates objects (and at the same time creates shadows
accessible to human perception). Good is the reason that knowledge is possible,
while it is itself an absolute, the maximum of what can be known.

The theory of knowledge of Plato is set forth in his «Myth of the Cavey.

Human knowledge is similar to what prisoners sitting in a cave see with
their backs to a true beautiful life. The shadows running in front of them are
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pathetic projections of people and things. The fate of most people who adhere
to the established everyday experience is «cave knowledge» of shadows. Only
those who can overcome the influence of sensual things on them, rid their
souls of bodily oppression and soar into the world of eternal ideas can possess
genuine knowledge. Only wise philosophers are capable of such an approach.
The task of philosophy is to direct a person’s spiritual activity to absolute
values, to transcendental ideal being, to comprehend the most essential, the
most common in everything that exists. Wisdom consists in comprehending
the eternal transcendental reality, the kingdom of ideas, in considering from
supersensible positions all natural things and human affairs.

Such a view became the basis for the formation of objective idealism,
according to which the philosophical worldview, in addition to the sensually
perceived reality and the subject cognizing it (the person who interacts with
the world) also has a supersensible, extra-material reality. It is generated by
objective consciousness — God, the inspired universe, the world mind. Only the
highest spiritual entity can see the world «as it is», a person remains content
with these senses, a priori judgments.

Imagine that we are teaching an algorithm object recognition. It is able
to remember a large number of specific objects, as well as their signs, the
combination of which allows you to define a car as a car and a dog as a dog.
But is the idea of this object accessible to such a robot? According to Plato, the
algorithm that all eidos could really see, and on their basis «generate» things,
would be «divine speculation» working instead of electricity on the Good.

In addition to objective idealism, there is also subjective idealism, in which
reality does not exist outside the subject’s mind. All the data that he receives on
the basis of his feelings, impressions and judgments are recognized as the only
content of the world. With this approach, reality can only exist in the human
mind.

Thus, the question of the boundaries of cognition and the relativity of
cognitive abilities, once posed by Plato with the help of the myth of the cave,
permeates all modern sciences from neurobiology to physics. For the first time
in the history of European thought, the difference between «real reality» and
ideas about it was deeply and figuratively formulated. Moreover, the theory of
knowledge of Plato allows you to take a fresh look at the problems of cognitive
abilities of man in the era of digitalization.

Ontology, cosmology and the theory of knowledge in the teachings of
Plato are auxiliary in nature, act as a methodological and worldview base for
substantiating the main part of the doctrine — moral and ethical, where the
condition of moral actions is true knowledge, which the soul has, which consists
of three parts: rational, passionate (strong-willed), lusting (sensual).
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Intellect and reason are at the top of this hierarchy, as they allow a person to
know the essence, and not just appearance. Nowadays, this chance of vision is
supplemented by the fact that it can be constructed for further perception by the
consciousness. A person sees not just shadows as reflections of real objects, but
images created by modern digital technologies that are difficult to distinguish
from reality. In fact, this is a different type of reality.

Plato notes that faith and assimilation as a state of mind are at the bottom of
this hierarchy. They are not the result of reflection (comprehension by the mind),
and therefore can only give rise to opinions, that is, to the greatest extent they
are removed from the possibility of knowing truths. Moreover, the assimilation
is at the very bottom representing a kind of primitive overlay on the object of
some often secondary properties of a similar other object. We only imagine
the object as such, which it most likely cannot even be, although an accidental
coincidence of imaginary and essence is probably possible. For example, Plato
writes, we can equate the essence of an object with a number, which helps to
«measurey» things. Digitalization is able to build chains of measurements with
which you can interpret the world, phenomena in a different, more convenient
way, while this mental construction can be quite far from comprehension of the
essence of objects. Moreover, Plato believed that in some cases the comparison
of reality can take on the character of imitation, which is located away from
the truth and the essence as in the very cave (in the current information cave),
when people see not reality, but something only likened to reality. But for them,
the shadow is indistinguishable from reality. «How can they see something
else, since they have to keep their heads still all their lives?» Modern man is
also chained, though not with iron chains, to the Internet, designed images, and
is often not capable, and he doesn’t really want to understand that reality can
differ from these designs.

According to Plato, the rational part of the soul is the basis of the virtues
of wisdom, the ardent part is the virtues of courage, overcoming sensuality is
the virtue of moderation, well-being. The harmonious combination of the three
parts of the soul under the guidance of the mind gives rise to the virtues of
Justice. Ethics is focused on self-improvement of the individual, the creation of
a perfect society and state, putting them higher than the individual, personal.

The doctrine of the state. In accordance with the three parts of the soul,
Plato divides people into three types: the bearers of the virtues of wisdom —
philosophers — must stand at the head of the state, control it. Courage is the virtue
of the guardians whose task is to protect the state from external and internal
enemies. The virtue of the third estate should be prudence, i.e. conscientious
performance of their production functions. Justice is characterized as a kind of
national virtue. Plato emphasizes the importance of piety — religiosity. An ideal
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state should patronize religion, cultivate piety among citizens, and fight against
unbelief and godlessness.

A fair society is a society for the mutual satisfaction of needs. This provision
contains the seeds of the theory of the division of labor and class theory, hence
the main political virtue is justice (dialogue «Statey). In the dialogues «Laws»
and «Politician» he pays attention to the difficulties of implementing ideals.
The best form of government is a combination of monarchy (competence) and
democracy (public control).

Thus, in the teachings of Plato, for the first time, the question of the relation
of being and thinking is posed, the priority of ideas over sensually perceived
things is affirmed. He laid the foundation of the idealist line in philosophy
which in ancient philosophy was further developed by Aristotle and the
Neoplatonists, is clearly represented in medieval philosophy. Materialism, as a
philosophical trend, was to be formed only in the philosophy of the New Age,
in the XVII-XVIII centuries.

Aristotle (384-322 BC) — a student of Plato. From 343 to 340 BC was a
teacher and a mentor of Alexander the Great. In 340 BC founds a philosophical
school — Likey. Teachers and students of the school walked in circles along
the alley («peripateticsy). Aristotle is an encyclopedic thinker, a systematizer of
ancient Greek philosophy. Works on logic are «Organon» («Category», «Ana-
lytics», «Topic»). Natural science works are «On Physics», «On Heaven», «On
the Soul», «On the Parts of Animals», «On the Origin of Animals». Philo-
sophical writings include «Metaphysics». Ethical and socio-political writings
are «Ethics», «Politicsy. Art and oratory are «Poetics», «Rhetoric». Aristotle
was the first one who made a distinction between sciences, highlighting for
each of them special areas of research and establishing a distinction between
theoretical, practical and creative sciences.

Ontology. Aristotle retains the characteristic of the Eleatics and Plato
understanding of being as something stable, unchanging, motionless, but
does not identify being with ideas. He criticizes Plato for attributing ideas to
independent existence, isolating and separating them from the sensory world.
Essence is a single, independent being. It answers the question «What is a
thing?» and is what makes the subject do just that. What makes an individual
thing possible? The answer to this question is the doctrine of the four reasons
of the existence of things. Imagine any object, for example, a jug. Its existence
is impossible without clay — a material (matter). But clay itself is not a jug. To
become one, it must be combined with form, structure. In addition to the form,
or «idea» of the jug, a potter is needed, i.e. an active beginning (active reason).
And the fourth reason is the purpose for which the thing is created, it is God.
God is pure thought. The first two reasons — are static, the last two — allow us
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to explain reality in dynamics. The «first engine» for its activity does not need
the existence of other bodies, it itself is energy, pure activity. Being energy, the
first engine does not have matter, it has nothing inert, it is a pure form — the
purpose of any movement.

The doctrine of the soul. The soul is a form in relation to matter. Only
plants, animals and humans possess it. But in every manifestation, the soul
is peculiar. Plant soul is the functions of nutrition, growth and reproduction;
in the animal soul, the ability of desire, that is, the desire for the pleasant
and avoidance of the unpleasant, is added to these functions. Only a person
possesses a rational soul; it knows and thinks. The mind is independent of the
body. He is immortal and is in close connection with the universal mind. Being
eternal and unchanging, it alone is capable of comprehending eternal being and
constitutes the essence of the «first engine», which is pure thinking, and by
which everything in the world lives. Virtue is not possessed by every person,
only one who has been able to actively discover it, who acts. The highest form
of activity is cognitive, theoretical activity, contemplation. A common motive in
ethics is the desire to find a middle line of behavior. «The middle is belonging
to virtue.»

Epicureanism and stoicism. Aristotle completes the classical period in
the development of Greek philosophy. During the Hellenistic period (4th
century BC — 5th century AD), the philosophical orientation of philosophy
changes, its interest is increasingly focused on the life of an individual person.
The social ethics of Plato and Aristotle gives way to individual ethics among
the Epicureans and Stoics. While the former saw the main means of moral
improvement of the individual in his inclusion in the social whole, the latter
consider the liberation of man from the outside world, from the political sphere,
as a condition of virtuous and happy life. Such is the attitude of Epicurus (342-
270) and his followers — the Epicureans and Stoics: Seneca (4-65), Epictetus
(50-138), Marcus Aurelius (121-180). The Epicureans and the Stoics revive the
subjectivist-anthropological tradition, originating in the philosophy of sophists
and Socrates. For them, philosophy is the doctrine of wisdom, a moral way
of life. The philosophy of Epicurus is aimed at substantiating the idea of the
possibility and necessity of an individual to achieve a happy life. A person
must overcome the fear of the gods, the fear of death, to be confident in the
possibility of acting in accordance with his desires. Man is a bodily sensual
being. And all good and evil in a person’s life stems from his ability to control
his sensations. Epicurus considered the attainment of bliss, pleasure through
virtue, to be the highest good for man. The highest form of enjoyment is mental
enjoyment. A doctrine that treats pleasure as the highest and only good is called
hedonism.
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Compared to Epicureanism, the Stoics were very pessimistic about our
ability to control external values. Hence their call to make ourselves indepen-
dent of external circumstances and learn to live inside our inner world, which
we can control.

Conclusions: Ancient philosophy laid the foundations of Western scientific
thinking. As the idea of the separation of spirit and matter took root, philo-
sophers became more and more interested in the spiritual rather than the
material world. The lack of interest in the material world and the indestructible
dominance of Christianity, which supported the doctrine of Aristotle during the
Middle Ages, led to the fact that the Aristotelian model of the Universe and
the paradigm of logical research dominated for more than two thousand years.
Radically new in logic is born only in the XIX-XX centuries. on the basis
of dialectics, on the one hand, and the mathematical interpretation of logical
science, on the other.

Key works

About nature (names of the works of a number of philosophers).

Plato. «Apology of Socratesy», «Protagorasy», «Gorgias», «Menony, «Cratylusy.
Plato. «Feast», «Phaedo», «State», «Fedr».

Plato. Theaetetus, Parmenides, Sophist, Politician.

Epictetus. Aphorisms.

Aristotle. Nikomakhov Ethics.

Aristotle. Organon.

Aristotle. Metaphysics.

Lucian (2nd century AD). « Dialogues of the Gods.» «The Gods in Council.»
Lucretius. About the Nature of Things.

Marcus Aurelius. Alone with Myself. Reflections.

Chanyshev A.N. The Philosophy of the Ancient World. — M., 1999. — 703 p.

Questions for self-control:

1. What is the difference between philosophy and mythology and other pre-
philosophical views?

2. What are the ancient Greek schools and traditions known to you?

3. What new things did the ancient Greeks bring to science (compared with
the science of ancient Egypt)?

4. What philosophical problem was posed by representatives of the Miletus
school?

5. What are the main ideas of the dialectic of Heraclitus?
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10.

11.

12.

13.

14.
15.
16.

17.
18.

What is «being» in the philosophy of Parmenides? Compare his world-
view with the views of Heraclitus and Democritus.

Why are the aporia of Zeno one of the sources of the scientific and
technological revolution of the New Age?

What, in your opinion, allows us to understand the principle of atomism
in the structure of the world?

Why is the theory of sophists one of the foundations of the theory of
logic? What do you think is the value for choosing a life position can
have the statement of Protagoras «Man is the measure of all things that
exist that they exist, and that do not exist that they do not exist»?

Is it possible in the future to establish figures, numbers as a measure of
human and non-human?

Why is the name of Socrates associated with a turning point in ancient
Greek philosophy?

What is the essence of the theory of «eidosy», «thought forms» of Plato?
Does it make sense in Plato’s statement that we do not measure ideas
with objects, but, on the contrary, objects with ideas?

Is it possible to consider the space of modern global communication as a
kind of analogy to the Platonic cave, but in its modern embodiment, as
a big data cave, the condition for which is big data, on which a person
depends more and more and which turn his consciousness into a com-
puter simulation?

How relevant is the Platonic parable of the cave as an image of the
existence of humanity on earth with the prediction of some of the conse-
quences of digitalization?

The American philosopher Michael Heim believes that cyberspace is
«Platonism» as a working product. Information inherits the perfection
of platonic form-ideas, but already as a perfect integration of computer
data into knowledge objects. The dream of perfect forms has become the
dream of information. Is Platonic philosophy a metaphysical source of
digitalization?

Which philosopher was the teacher of Alexander of Macedon and the
founder of a trend called peripatetism?

What determines the essence and existence of a thing, from the point of
view of Aristotle? Has this view changed at present?

Who are the Stoics? Which of the cynics lived in an amphora barrel?
Who are the Epicureans? What is the essence of their teachings?
Initially, philosophy asked about the abyss that separates numerical
discretization, numerical separation from the geometric continuum.



What is the significance of ancient Greek philosophy in understanding
the nature of digital?

19. When operating big data, the amount of information increases and the
problem of criteria for evaluating it arises. A person is already faced
with this in the space of the Internet, filled with fakes, false media
constructions, which are sometimes difficult to distinguish from the
truth. This is not just an optical distortion (Plato’s parable), but the
embodiment of the modern world of shadows, perceived by many people
as reality. According to Plato, this perception distorts the understanding
of truth. Do you agree with this statement?

239



Theme 4. The Phenomenon of Philosophy in Medieval Culture

The purpose of the lesson: to show the duality of the development
of philosophical thought, to develop the ambiguity of the approach, but
correctly oriented — in working with contradictions between the intellectual
and the spiritual.

Keywords: Christianity, Islam, Theism, Pantheism, emanation, Theo-
centrism, Providentialism, Creationism, Theodicy, Eschatologism, patristics,
scholasticism, Trinity, theology, free will, faith, reason, nominalism, realism,
mysticism, Universe.

Lecture Plan:

1. The problems of soul and body, mind and faith in medieval philosophy.
2. The main stages in the development of the philosophy of the Middle
Ages: from patristics to scholasticism.

The dispute about universals: realism and nominalism.

4. The teachings of Augustine Aurelius and Thomas Aquinas. Averroism.

el

Summary

Medieval theological philosophy is the leading philosophical trend,
widespread in Europe in the 5th-16th centuries, which recognized God as
the highest existing principle, and the entire world around it — His creations.
Theological philosophy began to emerge in the Roman Empire in the I-V
centuries. n e. on the basis of early Christianity, heresies and ancient philosophy
and reached its peak in the V-XIII centuries. n e. (between the collapse of the
Western Roman Empire (476) and the beginning of the Renaissance).

The most prominent representatives of medieval theological philosophy
were: Tertullian of Carthage (160-220), St. Augustine (354-430), Boethius
(480-524), Albert the Great (1193-1280), Thomas Aquinas (1225-1274), Anselm
Canterbury (1033-1109), Pierre Abelard (1079-1142), William Ockham (1285-
1349), etc.

The main features of medieval theological philosophy: Theocentricism (the
main reason for everything, the highest reality is God); little attention was paid
to the study of the cosmos, nature itself, since they were considered the creation
of God; dogmas (truths that do not need proof) about creation (all by God)
and revelation (God about Himself — in the Bible) reigned; the contradiction
between materialism and idealism is smoothed out; man stood out from nature
and declared the creation of God, standing above nature; the principle of free
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will of man was proclaimed within the framework of divine predestination; the
idea was put forward of the resurrection of man from the dead (both soul and
body) in the future with pious conduct; the dogma was put forward about the
salvation of the world and mankind by incarnating God in the human body —
Jesus Christ (the incarnation) and Jesus Christ taking the sins of all mankind
upon himself; the world was considered knowable through the knowledge of
God, carried out through faith in God.

The fundamental tenets of medieval philosophy and theology were the
tenets of creation and the tenets of revelation.

According to the dogma of creation: God created the world from nothing;
the creation of the world is the result of an act of divine will; the world is crea-
ted thanks to the omnipotence of God; God is eternal, constant and pervasive;
true being is God; the world is fickle, and temporary; there is no clear boundary
between God and His creation.

According to the dogma of revelation: the world can be known only by
knowing God. God is inaccessible to knowledge; the only way to know God
and all things is to interpret the Bible through faith.

The problem of good and evil is solved on the basis of the idea of creation:
God is the carrier and concentration of good and justice; the surrounding world
is initially filled with good; evil is brought into the world by the devil (Satan) —
a fallen angel who rebelled against God; since there was no evil in the world
initially, it often disguises itself as good and achieves its dark goals; there is
a constant struggle between good and evil in the world, but since the world is
God’s creation and good God, good will ultimately triumph over evil.

Philosophy of St. Augustine. Aurelius Augustine (Blessed) (354-430) —
a Christian theologian, bishop of Hippo (North Africa, Roman Empire),
laid the foundations of Catholicism. He was one of the founders of the early
scholasticism.

The following main provisions of St. Augustine’s philosophy can be
distinguished: the course of history, the life of society — this is the struggle
of two opposite kingdoms — the Earth (sinful) and the Divine; The earthly
kingdom is embodied in state institutions, power, the army, bureaucracy, laws,
the emperor, it is mired in sins. The Divine Kingdom is represented by priests
endowed with grace and close to God, united in the Christian Church; kings
and emperors must express the will of the Christian Church and submit to it, as
well as directly to the Pope; The church is the only force capable of uniting the
world; poverty is not pleasing to God, but one has to hope for the best; supreme
bliss — the happiness of man, which was understood as a deepening in oneself,
an understanding of the truth; after death, the righteous will receive an afterlife
as a reward from God.
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A special place in the philosophy of St. Augustine is occupied with
thoughts about God: God exists; the main evidence of the existence of God is
his presence in everything, omnipotence and perfection; everything — matter,
soul, space and time — is God’s creation; knowledge is real and self-reliant,
the highest, true, irrefutable knowledge is achieved only through knowledge of
God.

The meaning of St. Augustine’s philosophy: much attention is paid to the
problem of history; The church substantiates the idea of the priority of church
authority over state, social conformism (humility with poverty and alien
power), which was extremely beneficial to both the Church and the state; a man
is glorified, his beauty, strength, godlike; It is recommended to mortify the
flesh, to develop and exalt the spirit, to know God and fully obey God.

Medieval theological philosophy (in contrast to ancient) practically does not
oppose matter and idea (form), materialism and idealism. However, what the
ancient Greek philosophers considered a single essence — being, theological
philosophy divides into: being (existence) — existence; essence is essence.
Existence (being, existence) shows whether a thing exists at all (that is, exists
or does not exist). Essence (essence) characterizes a thing: What is a thing?
Which thing? Why does it exist? Ancient philosophers saw essence (signs)
and existence (fact of being) in indissoluble unity, as a single essence — being.
According to theological philosophy, essence (signs) can take place without
being (without existence). To become existing (being), the essence (signs) must
be created by God. Existence (being) can be cognized by sensory sensations,
experience (as existing and accessible for such cognition), but essence (signs of
being, Divine design) — only by reason.

Only in God does essence and existence coincide.

Scholasticism is the dominant type of medieval theological philosophy,
the distinguishing features of which are isolation from reality, isolation,
conservatism, extreme dogmatism, complete and unquestioning submission to
religious ideas, schematism, edification. In medieval theological philosophy
(scholasticism), two opposite traditions are distinguished — nominalism and
realism.

Realism is a trend of theological philosophy, whose supporters did not
consider things to be truly existing (that is, true being), but their general
concept — universals (meaning realism is close to Plato’s doctrine of «pure
ideas», the embodiment of which are real things). Prominent representatives of
realism were Anselm of Canterbury, Guillaume from Champo.

Nominalism (from Lat. nomen — names) is a trend of theological philosophy,
whose supporters considered concrete things themselves to be real, while
general concepts (universals) were perceived as the names of things (close
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to the teachings of Aristotle who rejected «Pure ideas» and who considered
«individuals» to be really existing - definable material things). According to
nominalists, universals do not exist before, but after things, and things are
known through sensory experience. The nominalists included Roscellinus,
Pierre Abelard, Duns Scot.

Thomas Aquinas (1225-1274) is a Dominican monk, a major theological
philosophical medieval philosopher, systematizer of scholasticism, the author
of Thomism — one of the dominant areas of the Catholic Church. The main
works of Thomas Aquinas: «The Sum of Theology», «The Sum of Philosophy»
(«Against the Gentiles»), comments on the Bible, comments on the works of
Aristotle.

Thomas Aquinas considered the ontological proof of the existence of God
insufficient (that is, the «obvious» proof, the existence of God, deduced from the
existence of his creation — the world around him, as St. Augustine considered)
and put forward five proofs of the existence of God: movement: everything
that moves is moved by someone (something) to another — therefore, there is
the primary engine of everything — God; reason: everything that exists has a
reason — therefore, there is the root cause of everything — God; randomness and
necessity: random depends on the necessary — therefore, the initial necessity is
God; degrees of qualities: everything that exists has various degrees of qualities
(better, worse, more, less, etc.) — therefore, there must be a higher perfection —
God; purpose: everything in the world around us has a purpose, goes to a goal,
makes sense — that means there is some kind of rational principle that directs
everything to the goal, gives meaning to everything — God. He also explores
the problem of being not only of God, but of all things.

The historical significance of the philosophy of Thomas Aquinas: five
proofs of the existence of God are given; systematized scholasticism; the sepa-
ration of essence and existence is fixed, which proved the omnipotence of God;
the advantages of idealism over materialism, the existence of divine ideas
that precede things are proved; put forward the idea of the truth of knowledge
acquired by the mind only if the mind matches faith; philosophy and theology
are divided; philosophy is subordinate to theology; a number of propositions of
theology and scholasticism are logically proved.

Development of theological rationalism led to the establishment of the
theory of dual truth (Ibn Roshd): the truths of reason and faith do not contradict
each other, but are equal forms of comprehension of the divine essence of the
world. The theory of the dual truth of Averroism served as the basis for the
rupture of theology and philosophy, which marked the completion of medieval
philosophy.
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Conclusions: The significance of medieval theological philosophy for the
subsequent development of philosophy is that it: contributed to the division of
philosophy into new spheres (in addition to ontology — the doctrine of being,
completely merging with ancient philosophy, epistemology stood out — an
independent doctrine of cognition); contributed to the separation of idealism —
objective and subjective; laid the foundation for the appearance in the future of
the empirical (Bacon, Hobbes, Locke) and rationalistic (Descartes) traditions
of philosophy as the results of nominalist practice, based on experience
(empiricism) and increased interest in the problem of self-awareness;
comprehension of the historical process.

Holy books and key works

Torah (Hebrew. 730 [Torah] letters. «Doctrine, Law).
Bible.

Boethius. The Consolation of Philosophy.

Origen. About the Beginnings.

Aurelius A. Confession.

Thomas Aquinas. The City of God.

Thomas Aquinas. Summa Theologica.

Questions for Self-Control:

1. What is the significance of Theocentricism and anthropocentrism in
comparing the views of ancient and medieval thinkers?

2. What are the main problems and the originality of medieval philosophy
of the East and West?

3. The ideas of Plato and Aristotle in the philosophy of the Middle Ages.

4. Justification of the idea of God in A. Augustine and evidence of the
existence of God in Th. Aquinas.

5. Understanding of history in the teachings of A. Augustine and
Th. Aquinas.

6. The scholastic debate about universals: realism and nominalism as a
development of the ideas of Plato and Aristotle.
Which trend of scholasticism can be attributed to the following
proposition: «General concepts, childbirth exists everywhere and
always»?

7. What is the meaning of theodicy?

8. Spirit, soul and body in the understanding of philosophers of the Middle
Ages.
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9. Understanding of nature and man as God’s creations in European and
Arab medieval thought.

10. The problem of good and evil in medieval theology and its reflection in
philosophy.

11. Which did Christian thinkers believe that after Christ we do not need
any curiosity, after the Gospel — no research is needed? What caused this
statement?

12.How do you understand the rule called «Occam’s razor»: «Do not
multiply essences without the need»?

13. What are the main ideas of averroism? What role did they play in the
development of European science?
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Theme 5. Arab-Muslim Philosophy in the
Context of Islamic Medieval Culture

The purpose of the lesson: to familiarize with the subject, representing
an example of an almost successful synthesis of Eastern and Western philo-
sophy, on this example to develop a competency-based approach to the unity
of the ambiguous processes of development of human thought.

Keywords: Islam, Kalam, Mutazilites, mutakallim, falsafa, logic, pantheism,
emanation, active Intelligence, Bidawi and Hidari, peripatetism, the theory of
dual truth, the philosophy of Plato and Aristotle.

Lecture Plan:

1. The origin of Arab-Muslim philosophy in the bowels of Muslim theology:
mutazilites, mutakallim, asharites.

Characteristic features of the Arab-Greek Muslim philosophy (falsafa).
The teachings of al-Kindi, al-Farabi, Ibn Sina, Ibn Roshd.
Socio-political philosophy of Ibn-Khaldun.

The importance of Arab-Muslim philosophy in the formation of the
Western European Renaissance.

AR

Summary

The philosophy of Islam — the Arab-Greek Muslim philosophy (falsafa) —
arose in the VIII century as a result of interpretation and comprehension within
the framework of rational theology, kalama (conversation), the holy book of the
Koran. Through the Quran (Arabic: U3y — al-Qur'ann) — the holy book of
Muslims transmitted by revelation to the prophet Muhammad — a distinction
is made between the two types of faith, its two understandings: «Islam» —
submission, humility, i.e. purely external faith, and «iman» — faith determined
by belief, knowledge. The distinction between internal and external faith was a
major achievement of the teachings of Muhammad.

Rational understanding is highly regarded in traditional Islam. The Prophet
Muhammad recognized the special significance of reason when he put an
end to the phenomenon of prophecy, declaring that he is the last prophet, and
therefore there will be no more revelations proclaiming the will of God — God
told people to take responsibility for judgments and use the mind to find proper
way of behavior.

The questions posed by the Qur’an stimulated the development of philo-
sophical thought. The victory of Islam in the fight against tribal ideology, pagan
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religion in Arabia and the establishment of dominance over a vast territory
(from the borders of India and China to Spain) brought about the replacement
of tribal relations with feudal relations. The monotheistic religion of Islam has
become the ideology of this association. Islamic culture has absorbed much of
what the people living here have. Pretty soon, this resulted in the emergence of
numerous trends within Islam.

The emergence of the philosophical teachings of the five main trends and
schools: Kalam, Arabic-speaking peripatetism (falsaf), Ismailism, Ishragism
(illumination philosophy) and Sufism had a system-forming character for the
medieval period. With the exception of Arabic-speaking Peripatetic school,
none of these terms denotes only a philosophical trend. At the first Mutazilite
stage of the development of Kalama (8th-10th centuries), such questions were
raised that, although they were implicated by philosophical problems, went far
beyond its borders, and at the second, Asharite stage, the doctrine was dogma-
tized, when significant restrictions on freedom of reasoning, which deprived
theorizing of a philosophical nature. In addition, the mutazilites were actively
engaged in the issues of figh (religious thought) and philology in their connection
with philosophical problems; defended the need to justify the deeds of God,
his justice, the responsibility of people for their actions and the importance
of reason, corresponding to revelation. Both asharites and mutazilites agreed
that reason is useful for understanding religion, but it cannot be analyzed on
the basis of concepts taken from Greek and especially Aristotelian philosophy.
Ismailism is an active religious and political teaching that has survived in our
days; Ishragism has absorbed many elements of traditional Iranian culture,
primarily Zoroastrianism; Sufism, or Islamic mysticism, is a powerful pheno-
menon of spiritual life, affecting modern thought.

Kalam (Arabic — speech) — the first tradition of Arab-Muslim theoretical
reflection, after the birth of Islam was constituted in the VIII century. Repre-
sentatives of Kalam are called Mutakallim (Arabic. Mutakallim — speaking).

The emergence of speculative theology — kalama was a natural consequence
of the evolution of Muslim society and the need to resolve disputes regarding
the interpretation of dogmas and prescriptions of Islamic dogma between repre-
sentatives of various sects and groups into which the ummabh split shortly after
the death of the prophet Muhammad. In the disputes and discussions of the
Mutakallim, the problem field of medieval Arab philosophy was formed.

The Mutakallims adopted a number of provisions as axioms that served as
their starting points for reflection and reasoning, which did not, however, relieve
doubts and disagreements on a wide range of problems relating, first of all, to
the central dogma of Islam about monotheism — fawheed, divine attributes,
Creation of the Qur’an, free will, etc. The fundamental difference between the
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Mutakallim and the dogmatists was that, to resolve contentious issues, they
turned to the mind using rational methods of argumentation. Thus, objectively,
the foundation was laid for the separation of theological and secular knowledge
and the formation of Arab-Greek philosophy (falsafa).

The appeal to the mind as the highest authority is what united Kalam and
Falsaf and distinguished their representatives (Mutakallim and Falyasif) from
Salafi dogmas, on the one hand, and Sufi mystics, on the other. The difference
between the mutakallim and the representatives of the falsaf is that for the first,
the starting point of the discussion was the normative principles of Islam and
the problems characteristic of this religion, and for the second, the normative
principles of reason and ancient philosophical models, especially Aristotelian.

Falsafa. Eastern Peripatetic school and the development of a philosophy of
understanding of God in relation to the world and man.

The term «falsafay, which is an Arabic transcription of the Greek itlocopua,
denoted ancient philosophy itself, as well as the work of its successors. One of
the main features of Eastern Aristotelianism (peripatetism) was theocentrism,
which manifested itself in its combination with Neoplatonism. However, God
was rather understood as an eternal engine existing with eternal matter. A
criticism of the ideas of this trend was given by Abu Hamid al-Ghazali.

All Arab philosophy of the Middle Ages was associated with Islam.
Nevertheless, the «falsafa» in its relation to religion is fundamentally different
from religious philosophy. Its content is determined by the secular interests
of philosophers, their relationship with socio-political, state life, the tasks of
functioning of the state as a secular institution, and their serious natural science
pursuits. All of them were, to one degree or another, statesmen, advisers to
the viziers, lawyers, doctors, astronomers, mathematicians, were engaged in
mechanics, chemistry, and music. Unlike European medieval philosophy, which
developed in the bosom of theology and which is often called the «servant of
religion,» the Arab «falsafa» sought to bring man’s thought out of the power of
religion and resisted the latter’s claims to omnipotence. Peripatetism replaces
Kalam, if not chronologically, then, in any case, logically.

At this time, philosophy developed mainly as an application of the
Aristotelian and Platonic principles to the provisions of Muslim theology.
Al-Kindi (801-873), the first major thinker of Arabic-language peripatetism,
translated Plato’s treatises, known as Aristotle’s Theology. In philosophy, he
relied on Aristotelianism, and just like Aristotle, he considered philosophy to be
the crown of all scientific knowledge. Al-Kindi was not limited to the Muslim
worldview and pointed out that the truth is everywhere. And, if the truth is told
by a foreigner, or a person of even another faith, the truth will not become a lie
from this. A major role in the knowledge of truth was given to mathematics.
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Rationalistly, like mathematics, philosophy needs to be built. With the help
of the mind, a complete knowledge of the truth is possible. However, unlike
Aristotle, al-Kindi claimed that the purpose of all that exists is Allah, in which
there is a fullness of truth, which is achieved only by a few — the prophets. This
knowledge is higher than any rational knowledge; the philosopher cannot reach
it, because it is higher than reason, higher than logic.

Al-Farabi (750-870) was an encyclopedically educated person, created
works on philosophy and logic, the theory of music, considered himself a
member of a separate school, which continues the Alexandrian traditions of the
6th-7th centuries. AD Born in the city of Otrar (Farab — before the Mongol
invasion). In philosophy, al-Farabi relied on Aristotle, in which he was primarily
interested in logic. It was al-Farabi who collected and ordered all the logical
treatises of Aristotle into what is now called the Organon. The knowledge of
al-Farabi’s logic was so great that subsequent philosophers often called al-Farabi
«The Second Teacher» («The First Teacher» is Aristotle). He also understood
logic as a tool for knowing the truth, so everyone needs to study it. The main
result of his efforts fo protect logic and show that it underlies the structure of
language and texts was the acceptance by the Islamic world of the idea that
the rules of logic and grammar are different. (This was a controversial issue:
opponents of philosophy argued that logic is simply Greek grammar, which they
are trying to impose on Arabic). So, logic has the theoretical foundations of its
existence. Such foundations of logic (as well as mathematics and physics) are
studied by metaphysics, which explains the essence of objects of these sciences,
as well as the essence of intangible objects that are not bodies, including
God, which is the main subject of metaphysics. Therefore, al-Farabi called
metaphysics divine science. In ontology, he formulated the principle of dividing
the whole world into two types of being. The first type is those things from the
essence of which their existence does not follow, these things can both exist
and not exist (possibly existing). There is a reason for their existence outside
these things. But there are also things whose reason for their existence is in
these things themselves, i.e. whose existence is determined by their essence. It
can only be a question of God, because only from the essence of God does His
existence flow.

Al-Farabi understands God as Plato, indicating that God has no beginning,
is unknowable, impossible to determine, impossible to prove his existence, but
does not agree with the understanding of God as some impersonal beginning.
God has a personal will, and by His will, through emanation, creates the
first mind, and then the second mind, which creates the world and the four
elements. That is the Platonic hierarchy of hypostases combines with Muslim
creationism. The first and second minds have in themselves their intelligible
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matter and their form. This form can only be comprehended by the human
mind, not based on feelings. In this regard, al-Farabi classifies the cognitive
abilities of a person. Four types of mind: the lowest kind of mind, passive mind
associated with sensuality, the second type of mind is actual, which is a pure
form capable of comprehending forms, the third type is an acquired mind that
knows some forms, the fourth type is active, which is based on knowledge
forms comprehends the remaining spiritual forms and God.

The First Being — God — is the top of the hierarchy, and the Second
Being, which is the First Intelligence, flows from it. In total, ten intellects are
emanations of the first Being. Emanation is an intellectual process, as a result
of which the plural is obtained from the one. This gives an explanation of why
the world created by one being is so diverse. The First Intellect thinks about
God (and what is the best object for reflection, he can choose, if not himself?)
And as a result produces the third being, which is the Second Intellect. The
First Intellect also thinks of its own essence and as a result produces the body
and soul of the First Heaven. The next series of intellects is associated with the
generation of other celestial objects — stars, planets, the Sun and the Moon. The
Tenth Intelligence plays a particularly important role — the mediator between the
heavenly and the earthly, higher and lower worlds, it corresponds to the Active
or Active Mind of Aristotle, making human thought effective. Our thinking
cannot rise above this level. Indeed, there is potential intelligence as the ability
to distinguish the shape of an object from its sensory nature. As understanding
of form becomes more abstract, we move towards Actual Intellect. Now he
can contemplate himself and speculative concepts, Active Intellect itself and
intangible substances, which is the limit of human knowledge — the highest
happiness, which is comparable to immortality.

Active Intelligence plays an important role in politics. A perfect ruler has a
certain set of advantages. He is physically healthy, has a good memory, honors
the truth and despises material wealth. The ruler must improve, be an orator,
and in his soul communicate with Active Intelligence. In an ideal city, the main
goal is considered to be the good and happiness of people, and in the towns-
people develop the appropriate dignity. A virtuous city is like the limbs of a
healthy body: it allows you to lead a happy life. There are four types of a bad
city in which a person is not encouraged to live a virtuous life, and as a result,
citizens experience hardships. This model is taken from Plato. Philosophers
can achieve happiness through the pursuit of knowledge. But it is accessible to
ordinary believers, incapable of philosophy — you only need to lead the right
religious and social life. The ruler philosopher must be a prophet; their abilities
should be directed to building a political system in which everyone could find
happiness and salvation in accordance with their abilities. The philosopher
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ruler, thanks to the Active Intellect, with whom he communicates with the help
of intellect, knows how to organize a state. The Prophet is connected by Active
Intelligence with the help of imagination, which is the source of revelation,
prophecy, which allows you to express this knowledge, accessible to the
masses. The state should ideally be governed by a person who has theoretical
knowledge and is able to make it understandable to the people, has become an
important principle of Islamic philosophy of the classical period.

In his metaphysics, Al-Farabi viewed existence as a predicate of essence, as
opposed to the inherent quality of essence. This led to the distinction between
the two main types of being — being, necessary in itself (God) and being,
necessary as a result of the action of something else, but conditional in itself.
This theory was developed by Ibn Sina, it was shared by all representatives of
the «falsafy.

Ibn Sina, known in the West as Avicenna (980-1037) — a scientist, philo-
sopher and doctor, continued the work of al-Razi, as a doctor was strongly
influenced by Galen. The main work, «Canon of Medical Science» was a broad
synthesis of the best in Greek and Arabic medicine. Ibn Sina was an outstanding
philosopher. He read Aristotle’s Metaphysics forty times, but only when he
read al-Farabi’s Metaphysics interpretation. He recognized the classification
of sciences the same as Aristotle had, dividing them into theoretical and
practical, and in theoretical science he considered metaphysics to be the main
one, because it deals with what is outside of nature. Below metaphysics lies the
middle science — mathematics. The lower science is physics, the science of the
sensible things of the material world. Avicenna, like Aristotle, considered logic
to be an introduction to all sciences. True knowledge is only knowledge based
on the mind. Avicenna also shared the Aristotelian concept, according to which
every thing has its material and formal beginning. It is Avicenna who owns
the terminology, which will then enter into Catholic philosophy thanks to the
works of Thomas Aquinas.

Metaphysics is the doctrine of the principles of all sciences and the
doctrine of being. There are 4 types of being: purely spiritual beings, including
God, followed by spiritual objects associated with matter — these are heavenly
matters, these are heavenly spheres; further — objects related to physicality,
and sometimes not related. And the fourth kind of being is concepts related
to matter, the existence and essence of an individual concrete thing. Avicenna
does not create Creation not in Aristotelian, but in Neoplatonism. In those days,
translations of many of Plato’s treatises were published under the title Aristotle’s
Theology. Many considered such an emanational picture of the creation of the
world to be purely Aristotelian. Ibn Sina himself shared this error and pointed
out that the world is created by God emanatically. The first mind flows out of
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God, from which the second mind flows out, etc., only 10 levels of the mind.
The tenth step communicates forms to bodies (exist only in things themselves)
and provides our knowledge about these bodies.

Avicenna evaluated matter, like Aristotle, quite high, not counting it as
non-existence and degradation of universal emanation. Matter is a necessary
element of any existence, an independent beginning, eternal to God. God is
a self-thinking mind, cannot violate the laws of reason, therefore the will of
God is subordinate to His own mind. God’s will is His own knowledge. God
can think, besides Himself, that which He emanatically creates, i.e. some
common things, common kinds of being, but God does not know individual
objects. Thus, God is limited, because He is omniscient, does not know what is
happening in our world. Everything that develops in our world does not develop
according to the will of God, but according to the laws of reason and causality.

One of Avicenna’s major contributions to philosophy is to make sense of
the difference between essence and existence. We cannot conclude from the
essence of anything that it should exist, with the only exception of the essence
of God. In the final analysis, something must make real existence necessary,
but this something itself cannot be simply possible. Thus, we come to God as
a necessary cause of the universe, the only and necessary being in ourselves.

In the doctrine of the soul, Ibn Sina opposed the doctrine of the transmi-
gration of souls, for this doctrine closely connects the soul with the body. The
purpose of the existence of the human soul is to free oneself as much as possible
from the feelings that interfere with the knowledge of God. Reason has certain
rights in knowing God. Such ideas began to cause a negative reaction over
time among other representatives of the Muslim world. Avicenna’s philosophy
has always been asked. In the Islamic world, al-Ghazali severely criticized his
philosophy.

Avicenna had a significant influence on Western philosophy and a huge
influence on Western medicine, whose works are still widely used in the Arab
world. Avicenna, who wrote a lot about Aristotle, was highly regarded as a
translator, although Averroes was considered more accurate.

Ibn Rushd (1126-1198) — an outstanding Muslim philosopher, born in Spain
(Cordoba, Andalusia); the Latin transcription of his name is Averroes. By the
12th century, the Arab Muslim world was expanding significantly, by this time
North Africa and Spain had already been conquered. The ideas of Muslim
thinkers through Spain, closely connected with the rest of Europe, begin to
penetrate the minds of educated Catholics. Ibn Rushd so brilliantly commented
on the treatises of Aristotle that in the Arab world and in the medieval West
he was often called simply the Commentator. One of the interesting aspects of
Averroes’s approach to Aristotle’s texts is an attempt to move away from the
neo-Platonic ways of interpreting them and find Aristotle himself.
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Ibn Rushd argued that Aristotle reached the limits of human wisdom, that
the main task of modern philosophers is to comment on Aristotle and the
interpretation of his philosophy. As contemporaries said: «Aristotle explained
nature, and Averroes explained Aristotle.» Averroes knew Aristotle so well
that he was the first to doubt the authorship of Theology of Aristotle and did
not comment on these treatises, having seen their contradiction with the works
of Stagirite himself. Therefore, the Peripatetic school of Ibn Rushd himself is
the most pure and consistent. The main work is «Refutation of the refutationy.
Ibn Rushd, following Aristotle, builds a classification of inferences: there are
only 3 types of inferences: 1) apodictic, or actually scientific; 2) dialectic, i.e.
more or less likely; 3) rhetorical, giving only the appearance of explanation.
Accordingly, there are 3 classes of people: apodictics, dialectics and rhetoric.
The apodictics are a minority; it is, as it were, an intellectual elite with a
truly scientific method of knowing the truth. There are many more who have
dialectic, probabilistic, close to the truth knowledge, and most people belong to
the type of rhetoric, content with poetic and metaphorical pseudo-explanations.
The third type includes most ordinary believers for whom a coherently spoken
word or image is an explanation and reassures them. Among the dialecticians
are the modern Ibn Rushdu theologians, including al-Ghazali. The apodictics
are a minority, and from the Arab world Ibn Rushd calls al-Farabi and Ibn Sina.

The contradiction between philosophy and religion does not really exist;
it arises from people’s ignorance. Religion is important, and knowing God
is possible, but it is also possible through apodictic scientific knowledge.
Philosophy and religion have one object of knowledge — God. The truth is
stated in the holy books of the Qur’an, but in the Qur’an there are 2 meanings:
external and internal. To obtain pseudo-knowledge about God, it is enough to be
satisfied with the external, literal meaning set forth in the Qur’an, giving only
dialectical and even rhetorical knowledge. Contradictions arise and they must
be resolved, finding the inner meaning of what Allah says through his prophet
in the Qur’an, which is accessible only to the apodictics, and to rhetorics and
dialectics — only the external meaning.

One of the main questions of philosophy is the question of the eternity of
the world. According to al-Ghazali, the main opponent of Averroes, the eternity
of the world makes the Creator unnecessary and leads to atheism. Ibn-Rushd
objects to this, arguing that, on the contrary, the assumption of the creation of
the world leads to all kinds of contradictions, leading to a misunderstanding of
God. Ibn Rushd argued that causality exists objectively and does not seem to
us. The world exists in God as a whole in which each part is connected to each
other. God gives the world harmony, order, from which the causal relationship
in the world follows, and it excludes any chance and any miracle.
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Other than al-Ghazali, Tbn Rushd interpreted the human soul. Following
Aristotle, Averroes claimed that the soul/ is a form of the body and therefore
the soul also dies with the death of a person. However, only that which
was connected with the body dies, that is, the plant and animal souls — that
which gave individuality to man. The rational soul does not die, it is eternal,
the human mind is like a divine mind. Therefore, with the death of man, the
rational soul merges with the divine mind. There is no individual immortality;
there is only communion with the eternal and impersonal mind. Therefore,
communication with God of an individual person is impossible. Religion, in
the form in which it exists, is truly true and necessary. The true philosopher,
the apodictic, can rise above ordinary religious ideas to the knowledge of the
truth, therefore the prophets, i.e. ordinary people, including Muhammad, who
preached moral principles for the people, are not higher than philosophers, they
only help keep the people in check. This means that the truth of philosophy
(truth of reason) took precedence over religious truth: revealed texts in case
of contradiction with the truths of reason should be subjected to allegorical
interpretation. According to the concept of dual truth of Averroes, only
philosophy can adequately represent truth.

Some of the ideas contained in the writings of Ibn Rushd were widely used
in medieval Western European philosophy. In the 13th century at the University
of Paris arose «Latin Averroismy». Seiger of Brabant and Boethius of Dacia
are ranked as Latin averroists. However, researchers are still arguing to what
extent their writings really contain averroistic theses, and to what extent their
opponents attribute it to them, whether they are sincere supporters of this
teaching or simply set forth the teachings of Aristotle and Averroes.

Thomas Aquinas, Albert the Great and Bonaventure recognized the
importance of the thinker and considered it their duty to explore the views of
Averroes.

The radical aspects of Averroes philosophy played an important role in the
philosophical life of the West throughout the Middle Ages and the Renaissance.
His ideas paved the way for the complete separation of religion and philosophy,
thanks to which Western philosophy has reached its modern form.

Thus, summarizing the philosophy of eastern peripatetism, we highlight the
main features of falsaf:

1. The perception of Allah as the root cause of «as-sabab al-aval» (from
Arabic. 1duswa \JIS: the first reason) and the generator of forms (Wahib
al-Suvar), while anthropomorphism was criticized.

2. The affirmation of eternity and the uncreated nature of matter (modda:
Arabic. @) as an absolute possibility. Understanding of primordial
matter as non-being («maadumy).
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3. The world comes from Allah through eternal emanation (fayd, fayd:
Arabic. <3su=). Moreover, Allah acts on the world indirectly, through the
celestial spheres (aflak) and the angels associated with them. On the one
hand, this led to the denial of the will and personality in God, and on the
other, it allowed us to see the manifestation of God in the world.

4. Geocentrism of Ptolemy (Almagest).

The difference between substance (Hamil) and accidents (Mahmul).

6. Distinction within the substance of matter (haul) and form (surat: Arabic.

w50,

7. The difference between essence (mahityya) and existence (wujyd), which

will then turn into tomism and existentialism.

8. The concept of actual reason (akl: arab. g3J) «akl al-faol» common to all

people and different from the specific potential minds of individuals.
9. Denial of the actual existence of universals outside the human mind.
10. Denial of the immortality of the individual soul (nafs: arab. o<s.), as
well as its pre-existence to the body and reincarnation. Meanwhile, the
soul has power (ability, Kuat: Arab. 35

11. The doctrine of the middle (Mutauassit) as the basis of virtue (fadila:
Arabic. Slgads),

12. The difference between « Ammay (mass) and «Hassa» (elite).

13. The organic concept of the state (Madana: Arabic. 3s03), whose purpose

is justice (adl: Arabic. g2d).

14. Rational, logical style of presentation (AKkI).

Freethinking in the countries of the Muslim medieval east. Freethinking in
the countries of the Muslim medieval East is clearly expressed in the writings
of Zakaria Razi, al-Mutanabbi, al-Maari, Omar Khayyam. The «cheerful
freethinkingy that passed from the Arabs, according to F. Engels, prepared the
materialism of the eighteenth century.

Sufism or fasavwuf (Arabic: |Jouass) is a mystical movement in Islam,
preaching asceticism and increased spirituality, one of the main directions of
classical Muslim philosophy. Researchers derive the word «Sufism» from the
Arabic word «suf,» meaning a coarse woolen cloak.

Muslim scholars conditionally divide the history of Sufism into three
periods: the period of asceticism (zuhd), the period of Sufism (tasavwuf) and
the period of Sufi brotherhoods (tarikaf). In connection with the widespread
dissemination of the ideas of Sufism among various layers of Muslim society in
the 12th-13th centuries, the speculative-esoteric side of Sufi teaching developed,
which was of interest, first of all, for educated Muslims. The path of spiritual
perfection of the Sufi lies only through complete submission to the teacher
(murshid) and the fulfillment of all his instructions, the peak of Sufi gnosis is

bl
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love of God, and the ideal is worship. Sufism continues to play an important
political and religious role in the life of Islamic states.

The flexibility of Sufism and its «openness» to extraneous influences made it
extremely heterogeneous, it was born, transformed and varied at the crossroads
of cultures, and its diversity is caused by especially acute disputes. Thus, in
Iranian theological literature, only irfan (gnosis) or hikmat (divine wisdom),
that is, considered to be the highest, direct, intuitive-mystical knowledge
acquired during rapprochement and, ideally, merging with the Divine basis of
the world, is attributed to Sufism itself.

Al-Ghazali opposed both extreme ecstatic forms of Sufism and against its
complete prohibition. He fought for the «faithful» gnosis within the framework
of Sufism and for its rehabilitation before the traditional religion. The unity of
the metaphysical foundations of Sufism is most clearly expressed in the works
of the Sufi poet /bn al-Farid (1181-1235) and the Sufi philosopher Ibn Arabi,
while the unity of the practical aspect can be found in the works of Isaac Sirin
and al-Hasan al-Basri.

There are a number of provisions in Sufi teaching that are not in line with
the doctrines of Orthodox Islam. In general, as a social phenomenon, Sufism
inspired the followers, revealed in them the deep qualities of the soul and
played a role in the development of theology, aesthetics, ethics, literature and
art.

Conclusions: Greek philosophy and science were «preserved» in the
Arab-Muslim culture, the Arabs actively adopted the Hellenistic heritage and
creatively developed it. The Arab Renaissance paved the way for the emergence
of the Western European Renaissance, anticipating many of the progressive
ideas of science. One of the reasons for the stagnation of Arab science in the
Middle Ages was the climatic factor; the Arab world was unable to create
independent universities; there were no institutional foundations of science.

Holy Books and Key Works

The Qur’an (Arabic: [U&)0 — al-Qur’an).

Ibn Sina (Avicenna). The Book of Healing. «Canon of Medical Science».

Omar Khayyam. Rubai.

Al-Farabi. « Treatise on the Views of the Residents of the Virtuous City.»
«Philosophical Treatises».

Al-Ghazali. Inconsistency of Philosophers.

Ibn Khaldun. Great Story.

Ibn Rushd. Inconsistency of Inconsistency.

Idris Shah. The Path of the Sufis. EBook.
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Oliver Lyman. Introduction to Classical Islamic Philosophy. — M., 2007. —

280 s.

Sagadeev A.V. Eastern Peripatetic School. — Kazan. Publisher: Mardzhani,
2009, — 229 p.

Kirabaev N.S. Social Philosophy of the Muslim East (Middle Ages). — M
2010.

Questions for Self-Control:

What are the main provisions of the teachings of Averroes and his
followers?

. What is the difference between Avicenna’s teaching on the duality of the
path to truth and the similar teachings of al-Farabi and Ibn Roshd?

Do you agree that the Arab Renaissance is one of the main sources of the
European Renaissance?

What is the name of the socio-political doctrine of al-Farabi?

What is kalam? Who are mutazilites, mutacallims?

What is the discrepancy between the theological positions of kalam and
orthodox Islam?

What is falsafa? Why is Arabic philosophy of the Middle Ages called
Arab-Greek Muslim philosophy?

What are the first translators of ancient Greek sources in Arabic.

Why did al-Farabi receive the name of the «Second» Teacher?

Why is Ibn Khaldun called the founder of sociology as a science?

0 What is the significance of Sufi philosophy for modernity?
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Theme 6. Philosophy in the Culture of the
Renaissance and the Reformation

The purpose of the lesson: to show the origins and origin of the modern
picture of the world in its mechanistic-materialistic version, including the
problems of scientific competencies.

Keywords: humanism, Renaissance, Catholicism, Protestantism, anthropo-
centrism, humanism, pantheistic materialism, Reformation, science, God the
Creator, microcosm, anticlericalism, Copernican revolution in astronomy.

Lecture Plan:

1. The specifics of posing the problem of personality, human individuality
among the humanists of the Renaissance.

2. The universe through the eyes of the Renaissance thinkers. N. Kuzansky,

N. Copernicus, D. Bruno, G. Galilei

Socio-philosophical views of Niccolo Machiavelli.

Utopias of Thomas More, Tomazzo Campanella.

5. Reformation, Protestantism, their role in the formation of world capitalism.

B

Summary

The Renaissance is defined as the historical process of the ideological and
cultural development of European society on the eve of the early bourgeois
revolutions — the revival of ancient culture, way of life, way of thinking, but
not the identity of antiquity. Deployment of secularization processes. The
last chronological period of the Renaissance is the era of the Reformation,
completing this greatest progressive revolution in the development of Euro-
pean culture. The main feature of the Renaissance is humanism. The histo-
rical significance of the Renaissance is associated with the ideas and artistic
achievements of humanism, which proclaimed, in contrast to medieval
Christian asceticism, the greatness and dignity of man, his right to rational
activity, to enjoyment and happiness in earthly life. Humanists saw in man the
most beautiful and perfect creation of God, extended creative, creative abilities
inherent in God to man, saw his mission in the knowledge and transformation
of the world, adorned with his work, in the development of sciences and crafts.
And this deified man among humanists, reformists (followers of the teachings
of M. Luther) was opposed by the idea of a complete insignificance of a person
before God, and by their cheerful outlook — the harsh spirit of voluntary self-
restraint and self-discipline. They experience contempt for «intellectualization»
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and absolute confidence in religion, reaching obscurantism and hatred of
science.

Natural philosophy and the development of natural science in the
Renaissance — Nicolaus Copernicus, Johannes Kepler and G. Galilei, N. Ku-
zansky and J. Bruno. Natural philosophical views of philosophers — pantheism:
God loses his transcendental character and, as it were, merges with nature,
which is deified. The formation of experimental sciences, interest in the
transformation of nature, control over it.

Political Philosophy N. Machiavelli. Unlike Aristotle and Polybius, for
the first time in the history of political thought, «Sovereign» is an exposition
of the science of power and the state. He breaks with the traditions of the
past, in which almost the main attention was paid to finding the best political
order, the most favorable for virtue, able to meet the requirements of man. The
basic rule of Machiavelli: «know how people actually live. The way they were
supposed to live does not interest him». Therefore, going further than Aristotle,
Machiavelli becomes the full-fledged founder of political realism and political
science, which turned out to be possible to separate from morality. He tried to
identify the phenomenology of political consciousness and political action.

The «Sovereign» teaches how to gain and maintain power, and «Reasoning
for the First Decade of Titus Libya» — how to strengthen it. As the model of
the protagonist, the «Sovereign» takes the French king Louis XI, who, as you
know, firmly held his power. At the same time, he was not interested in the
republics, but in the principalities. The novelty of Machiavelli’s approach is
that he considers coming to power outside the use of the principle of heredity.
«Sovereigny is based on the postulates: man is not virtuous by nature;
constructive violence is warranted; end justifies the means.

The emperor, acting by brute force, like animals, must combine the qualities
of a lion and a fox. The sovereign should seem good, but not afraid to be bad,
should not fulfill his promises and obligations if such performance would be
harmful to him. It’s not difficult for them to cover every oath of crime with
specious pretexts. They must possess the great art of pretense and fooling. The
only thing to be reckoned with is the need to achieve the desired result.

The merit of Machiavelli is that he was the first to use the term «state»
to define a politically organized society. The first to give a generic name for
democracy and aristocracy is the republic.

The reformation. Philosophical views of M. Luther. The Reformation is
a broad religious and socio-political movement that began in the early 16th
century in Germany and aimed at transforming the Christian religion. Begin-
ning in Germany, the Reformation swept a number of European countries and
led to the abandonment of the Catholic Church of England, Scotland, Denmark,
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Sweden, Norway, the Netherlands, Finland, Switzerland, the Czech Republic,
Hungary, and partially — Germany. The term «Reformation» expresses that
essential aspect of the movement, the center of which is criticism and attack
on the monopoly position of the Catholic papal church and its teaching in the
political, ideological system of the then European society. F. Engels defined
the revolutionary course of the reform movement as the first decisive battle of
European philistinism against feudalism. This characteristic was related to the
German Peasant War, however, similar revolutionary features are contained in
every anti-feudal oriented reform movement, because it reflects the liberation
interests of the oncoming philistinism, the emerging class of the bourgeoisie.
The reform movement in the person of Martin Luther (1483-1546) had its
distinguished representative. This is a German reformer, the founder of German
Protestantism, influenced by mysticism and the teachings of Jan Hus.

The beginning of the reform movement was the event that took place in
Wittenberg on October 31, 1517, when Luther published his historical 95
Theses against the trade in indulgences. Luther does not recognize mediators
between God and man, he rejects the church hierarchy along with the pope.
He rejected the division of society into laity and priests. Luther rejected most
of the sacraments, saints and angels, the cult of the Virgin, worship of icons
and holy relics. All ways of salvation are only in a person’s personal faith.
Asserting the indisputability of the authority of Scripture, Luther insisted on
the right of every believer to have his own understanding of faith and morality,
on freedom of conscience, he himself translated it into German. Luther tore
faith from reason, but rejected the super-intelligent abilities that provide fusion
with the deity. Reason must deal with that which is below us, and not above us.
For Luther, God is more likely the impersonal motionless engine of Aristotle or
the ruler of the Jews, but not the crucified Christ.

Luther’s reform, despite its relatively progressive features, was of a class
and historical character, expressing the interests of the princes and the city’s
rich patrician, but not the interests of the broad masses, whose salvation
should be sought in God. The state is an instrument of the earthly world, and
therefore it is marked by sin. Worldly injustice cannot be eradicated; it can only
be tolerated and acknowledged, obeyed. Christians must submit to power, not
rebel against it. Luther’s views supported interests requiring strong state power.

According to K. Marx, Luther defeated slavery by piety only in that he
replaced slavery by conviction. Criticism of all authorities of church authority;
understanding of freedom of conscience as an inalienable personal right;
recognition of the independent significance of state-political relations; advocacy
for universal learning; upholding the moral value of labor; the religious
sanctification of business enterprise — such are the attitudes of Luther’s tea-
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chings that brought him closer to early bourgeois ideology and culture. The
successful continuation of Lutheran endeavors was the Swiss reformation of
Ulrich Zwingli and Jean Calvin in France.

Conclusions: The philosophy of the Renaissance was the stage of rejection
of medieval philosophy for several reasons: 1. In epistemology, the religious
paradigm is destroyed, a scientific paradigm is formed that was supposed
to satisfy the needs of the emerging machine material and technical base
and bourgeois relations; 2. In ethics — the transition from Theocentricism to
anthropocentrism; 3. In natural philosophy, the geocentric concept of the
Universe is replaced by the heliocentric in the views of Bruno, Copernicus,
Galileo.

Key Works

Machiavelli N. Sovereign.

Bruno J. The Exile of the Triumphant Beast.

Galileo Galilei. The Dialogue Concerning the Two Chief World Systems

Thomas More. Utopia.

Campanella T. The City of the Sun.

Boehme J. Aurora, or Morning Dawn in Ascent

Montaigne M. Experiments.

Erasmus of Rotterdam. Praise of Folly (1509).

Max Weber. Protestant Ethics and the Spirit of Capitalism.

Bakhtin M.M. The Work of Francois Rabelais and the Folk Culture of the
Middle Ages and the Renaissance. — M., 2015 — 640 p.

Questions for Self-Control:

What is the meaning of the name of the era — «Renaissance»?

What is the essence of the concepts of humanism and anthropocentrism?

What ideas of Plato were developed in the philosophy of the Renaissance?

What is pantheism? Which Renaissance thinkers does he meet with?

Describe the universe through the eyes of Renaissance thinkers (N. Ku-

zansky, N. Copernicus, J. Bruno).

6. How fair is the exclamation of D. Bruno in your opinion: «Death in one
century will grant life in all future centuries»? How are these words
related to his own life?

7. Why are the social and philosophical views of N. Machiavelli not consi-
dered humanistic?

8. What does the word Utopia mean? What is the difference between the
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utopian views of T. Mora, T. Campanella?

9. What is the essence of the philosophical achievements of the Renaissance,
which influenced the philosophy of the New Age?

10. What does the concept of «Reformation» mean? What is the cultural
significance of the Reformation?

262



Theme 7. Western European Philosophy
in the Culture of the New Age

The purpose of the lesson: to show the ways of the final formation of
the worldview and methodological foundation of modern science and the
competency-based approach.

Keywords: Enlightenment, reason, progress, empiricism (sensualism),
rationalism, dualism, induction, deduction, monads, skepticism, agnosticism,
subjective idealism, pantheism, deism, atheism, human machine, mechanistic
materialism.

Lecture Plan:

1. The birth of scientific science. The mechanical and mathematical picture
of the world.

2. F. Bacon, R. Descartes — two concepts of the scientific method: the anti-
thesis of empiricism and rationalism.

3. Pantheistic natural philosophy of B. Spinoza. Teaching Leibniz about
monads.

4. The subjective idealism of D. Berkeley. Agnosticism D. Hume.

5. The philosophy of the Enlightenment. T. Hobbes, D. Locke, J.-J. Russo.
Voltaire. Mechanistic materialism of the 18th century.

Summary

The new age is associated with the beginning of bourgeois revolutions in
the Netherlands, England in the XVI-XVII centuries, with the development of
capitalism in Protestant countries, which led to the development of science and
the emergence of a new philosophical orientation — to science. In the foreground
are epistemological problems closely related to experimental and mathematical
natural sciences. The father of modern science is Galileo, who for the first time
combined mathematics and experiment. The polemic of nominalism and realism
from the Middle Ages in modern times is being transformed into empiricism
and rationalism.

A prominent representative of empiricism is Francis Bacon. He considered
the task of philosophy to build a new method of scientific knowledge —
inductive (induction — guidance), the movement of thought from the particular
to the general. All knowledge should be based on experience, moving from
single facts to general propositions. Observation, experiments, experiments
are forms of cognition of the world. The purpose of scientific knowledge is to
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benefit humanity and increase power over nature. It goes from considering the
experience of an individual person to analyzing the experience of all mankind
(from factuality to historicity), from the ordinary understanding of experience
to scientific.

At the root of the rationalist tradition was Rene Descartes (Cartesius, lat.),
Who raised the question of the nature of human knowledge in general. In him,
the criterion of truth is the evidence of something for the mind. He developed
the deductive method of cognition. Descartes’ creed: «I think, therefore, I
exist» — Cogitd ergd sum. This formula is not of an ontological nature, when the
criterion and basis of existence is thinking, but epistemological, when thinking
(doubt) acts as a condition for the affirmation, realization of existence. The very
first reliable judgment — Cogitoé is a thinking substance that for its existence
does not need anything but itself. It is open directly, in contrast to the material
substance, which is open to us indirectly through sensations. Matter is divisible
to infinity, Descartes explained the motion using the concept of vortices — these
premises made it possible to identify nature with spatial extent, which means
that the study of nature can be represented as a process of its construction.

Descartes proposed the following rules of the scientific method:

— Start with the simple and obvious.

— «By deduction, to get more complex statementsy.

— Act in such a way as not to miss a single link (continuity of the chain of
conclusions), which requires intuition, which sees the first principles, and
deduction, which gives consequences from them.

Thus, the content of the rational method consists in analyzing, decomposing
the acquired knowledge into separate components, bringing knowledge to the
level of the obvious. Mathematics is becoming a model of scientific knowledge,
which philosophy must emulate.

Benedict (Baruch) Spinoza (1632-1677) criticized the Cartesian dualism and
put forward the doctrine of a single substance. The problem of the interaction
of extended and thinking substances in a thinking creature turned out to be
insoluble in principle in the framework of the teachings of Descartes himself.
Spinoza solved the problem by recognizing Descartes’ substances as attributes
of one substance. Spinoza calls this substance God or nature. This idea of the
merging of God and nature is called pantheism. By attribute (of substance),
he meant «what the mind represents in substance as its constituent entity,»
respectively, modus is «the state of substance, in other words, that which exists
in another and is different through it». There are two independent and main
attributes of Nature-God: extension, expressed in the mode of matter, and
thinking, which finds its expression in the mode of reason.
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This doctrine was considered by Spinoza as the basis for ethical doctrine
and doctrine of predestination. Since the creative concept of God has already
been realized, everything in nature is absolutely determined. Spinoza followed
the traditions of mechanistic determinism, which Descartes also adhered to. In
relation to man, this determinism was expressed in fatalism: a man becomes
free if he realizes the need for «divine designation».

Gottfried Wilhelm Leibniz (1646-1716) is the finalizer of 17th century
philosophy and the forerunner of German classical philosophy, the creator of
a system called monadology — the doctrine of the multiplicity of substances.
According to Denis Didro, for Germany Leibniz became what Plato, Aristotle
and Archimedes put together for Ancient Greece.

In the doctrine, the philosopher called the existing spiritual substances
independently monads. The monad is simple and indivisible. All monads
form a single developing world, which is governed by the established
harmony, depending on the highest monad — God. Material phenomena are
a manifestation of indivisible units — monads, which has no extension and is
not in space, since space is infinitely divisible, eternal and indestructible. The
monad is an intangible, spiritual center of active power. Every single monad
is a unity of soul and body. The external expression of the spiritual essence of
the monad is a number. Activity, movement — a property of the monad. Nature
cannot be explained by the laws of mechanics alone; it is necessary to introduce
the concept of purpose. The soul is the goal of the body. The interaction of
the soul and body of the monad is God’s «predetermined harmony» (there is
an opinion that the neo-Confucian people have an organic worldview). Leibniz
divided the monads into three categories: monads of life (inorganic nature
arises from them), monads of the soul (animals arise from them) and monads of
the spirit (people arise from them).

G.W. Leibniz made a significant contribution to modern science — in mathe-
matical analysis, mathematical logic, combinatorics, mechanics, psychology,
including the binary number system.

Modern so-called digital technical means of communication are based on
binary coding of a signal transmitted in a particular communication system,
i.e., on a binary number system. This system was developed by Leibniz, whose
views were significantly influenced by ancient Chinese philosophy. By 1716,
correspondence with N. Remon was completed, which was published only in
1968 under the title «Two Letters Regarding the Binary Number System and
Chinese Philosophy». In this work, Leibniz formulates the idea that the symbols
of «I Chingy» (the Chinese «Book of Changes») are an expression of the laws of
binary arithmetic known to the first emperor of China, Fuxi (the reign dates
back to the beginning of the third millennium BC).
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Leibniz saw a correspondence between the ancient Chinese doctrine of
the two cosmic principles and the binary number system. He believed that the
source of ancient fortune telling practices is the binary arithmetic principle,
rediscovered and formulated by himself. He also believed that the doctrine
of various combinations of opposite principles in ancient Chinese philosophy,
which is the basis of both Confucianism and Taoism, of the middle path of
virtue — de (harmony of yang and yin), of the «great limit» — tai chi, which
includes all the possibilities and limiting them, are completely combined
with the main provisions of his own philosophy (the art of combinatorics,
monadology, the doctrine of pre-established harmony) (see A. Shelkovnikov.
Binary code and communication capabilities).

Education. Concepts of «social contracty and «natural rightsy of a
person. The key ideas of the Enlightenment include the following: rationality,
naturalness, free thinking, skepticism, faith in the omnipotence of the human
mind and social progress, sharp criticism of feudalism, church ideology,
religion, orientation toward secular culture, attention to pedagogy and problems
of social structure. French and English education are distinct from each other.
In England, the name George Berkeley is associated with the emergence of
subjective idealism. Thinkers focused on the problems of sensualism and
nominalism. For the first time, David Hume gave a detailed justification of
skepticism and agnosticism.

Thomas Hobbes (1588-1679) is an English materialist philosopher, one of
the founders of the social contract theory, the theory of state sovereignty. Hobbes
created the first complete system of mechanistic materialism, corresponding to
the requirements of the natural sciences of that time, proving that the thinking
thing is something material (in contrast to Descartes, he rejected the existence
of a special thinking substance).

In the treatise «Leviathan» (the name of the biblical monster depicted as a
force of nature that belittles man), Hobbes uses the image to describe a powerful
state («mortal God»), highlighting in the formation of a political organism: a
natural state («war of all against all», which is not leads to peace and security),
the transition to the state (society), statehood. Law can be enforced through
coercion and force. Such a force is the state, absolute sovereign. Moral debt in
its content coincides with civil obligations arising from a social contract. The
need to preserve religion as an instrument of state power to curb the people.

John Locke (1632-1704) develops a theory of natural rights. He attributed
inalienable human rights to life, freedom, and property (labor). Property was
presented as the result of human labor. A new, legal universality, in the face
of which all people are equal, is replacing the former — estate, confessional
communities.
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Jean-Jacques Rousseau puts forward the ideas of a fair social contract.
Voltaire settled on the deistic form of materialism, while actively developing
nonreligious views.

18th-century French materialism is a trend in philosophy that revived
epicureism, and an interest in the philosophy of antiquity based their philosophy
on the ethics of pleasure as the antithesis of medieval ethics of duty. Formed in
France 17-18 centuries. Its representatives are Gassendi, La Mettrie, Holbach,
Helvetius, Diderot, Condorcet, Cabanis, Nejon, whose works mark a higher
stage of development of materialism, which relied on the increased successes
of the natural sciences and resolutely struggling with religion, metaphysics
and scholasticism. «The materialism of the last century», F. Engels wrote,
«was predominantly mechanical, because of all the natural sciences, by that
time only mechanics had reached a certain degree of completeness. ... In the
eyes of the materialists, man was a machine just like an animal in the eyes of
Descartes ... This constitutes the first peculiar, but inevitable then limitation of
classical French materialism.

The second peculiar limitation of this materialism was its inability to
understand the world as a process, as such matter, which is in continuous
historical development. This corresponded to the then state of natural science
and the metaphysical, that is, anti-dialectical, method of philosophical thinking
associated with it. Nature is in perpetual motion; it was known then. But
according to the then view, this movement rotated just as eternally in the same
circle, and thus remained, in fact, in the same place: it always led to the same
consequences. Such a view was then inevitable.

Thus, the French materialists sought to prove that the whole universe, from
simple bodies and ending with a person with characteristic complex spiritual
properties, is formed according to the natural laws of nature, the motion of
matter, that motion is an integral property of matter, and thus overcame at this
point, the erroneous views of Descartes and Newton, leaving room for the idea
of the «first push».

Conclusions: The birth of modern science was preceded by the recognition
of the complete distinction between matter and spirit, thanks to the works of
Rene Descartes (the fundamental division of nature into independent spheres —
consciousness and matter). As a result of the Cartesian division, scientists
began to consider matter as something inanimate and completely separate from
themselves, and the material world as a huge complex aggregate consisting
of many parts. Such a mechanistic view was also accepted by Isaac Newton,
who based on it built his mechanics, which became the foundation of classical
physics. The Newtonian model of the Universe was the most influential from
the second half of the 17th to 19th centuries.
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The main ideas of the philosophy of the New Age:

— an autonomously thinking subject;

— methodological doubt;

— inductive empirical method of cognition;

— rational-deductive method of cognition;

— hypothetical-deductive construction of a scientific paradigm;

— anew legal worldview: the justification and protection of the rights of a
citizen, the equality of all in the face of the law, in contrast to the class
equality of the previous era;
motion as an integral property of matter.

The philosophy of the New Age has become a significant driving force
in the development of all human civilization. The Cartesian division and
the mechanistic worldview were beneficial for the development of classical
mechanics and technology, but in many ways had a negative effect on our
civilization. It is amazing how the science of the 20th century, born once from
the Cartesian division, now overcomes its limitations and returns to the idea of
unity expressed by the ancient philosophers of Greece and the East.
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Questions for Self-Control:

What concepts preceded the birth of modern scientific science? What are
the characteristic features of the mechanical-mathematical picture of the
world?

. Bacon and Descartes: two concepts of the scientific method: the anti-

thesis of empiricism and rationalism. Compare their position. What is
the strength and weakness of the rationalistic and empirical methods of
cognition?

The subjective idealism of J. Berkeley: arguments and counterarguments.
What is agnosticism? Your attitude to the concept of Hume.

Features of the pantheistic natural philosophy of B. Spinoza.

What are the Bacon idols of the human mind?

What do you know about the monadology of Leibniz?

Leibniz created the logic, language and metaphysics of cyberspace, he
also created the first computer. What is the relationship between digital
technical means of communication, G. Leibniz’s binary number system
and ancient Chinese philosophy?

«To understand Leibniz’s theory of possible worlds from an eastern point
of view, we use an organic approach. I think that possible worlds can be
considered as worlds in information» (Liu Gang). How do you understand
this statement?

The philosophy of the Enlightenment.

L.
2.
3.

How did philosopher-educators relate to religion?

What are the socio-political ideals of the Enlightenment?

What is the essence of the teachings of MF. Rousseau about the contra-
dictions of civilization and the benefits of the «natural» life of people?
What are the main ideas of civil society and social contract in the
teachings of T. Hobbes, J. Locke? Can these concepts be connected with
the development of democratic principles of self-organization in Western
society and why?

Compare the concepts of «enlightenment» and «enlightenmenty», give
examples of false directions and a false understanding of the ideas of the
Enlightenment of that time and modern.
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6. What are the main ideas of French materialism?

7. La Mettri defined a person as a machine. What allowed him to formulate
the problem in this way, without modern computers with their unlimited
logical capabilities? These possibilities raise the question of the
legitimacy of considering human intelligence as a computer consisting
of nerve fibers. And then a person can become on a par with a smart
machine ... Did the philosophy of the New Time reach such conclusions?
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Theme 8. West European Philosophy
in the Culture of the XIX Century

The purpose of the lesson: to illuminate the origin of the foundations
of modern scientific, materialistic and dialectical concepts of being and
cognition, which contributed to an active, rational and practical approach to
nature, society and thinking.

Keywords: dialectics, activity, freedom, «thing-to-yourselfy, categorical
imperative, absolute idealism, objectification-objectification, historicism,
dialectical triad, anthropological materialism, solipsism, agnosticism,
reductionism, superstructure basis, mode of production, productive forces,
production relations, labor, alienation, social revolution, socio-economic
formation.

Lecture Plan:

1. Reflection of German classical philosophy of the late 18th — mid 19th
centuries. revolutionary democratic trends in Western Europe of this
period: active-activity concepts of man, the concept of freedom as a
condition of human being and society.

2. The doctrine of I. Kant about the subject of knowledge, about practical

reason.

The main provisions of the philosophy of Fichte and Schelling.

4. The contradiction of method and system in the philosophy of

G.V.F. Hegel.

L. Feuerbach on the philosophy of the future.

6. The main provisions of Marxist philosophy in the understanding of
nature, society and man.

bt

bl

Summary

An important role in the history of philosophy belongs to classical German
philosophy of the late XVIII — the first half of the XIX centuries, which is a
major influential stream of philosophical thought of the New Age — I. Kant,
L Fichte, F. Schelling, G. Hegel, L. Feuerbach. They are all brought together
by common ideological and theoretical roots, continuity in the formulation
and solution of problems. Features of German philosophy are closely related
to the socio-historical conditions of the country — Germany of that period was
an economically and politically backward fragmented country, divided into
almost 300 small independent states. The inability of the German bourgeoisie
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to resolutely oppose rotten feudal relations in the country was the reason that
socio-political issues were reflected not in an open ideological and political
struggle, but in an abstractly abstract, often artificially complicated form of
philosophical systems and theories. The progress of science, the experience of
revolutions in Europe, especially the French revolution of 1789-1794, created
the prerequisites for the development of philosophical and theoretical thinking.
In classical German philosophy, within the framework of solving its main
epistemological problem, all the leading traditions of philosophical thought
are represented: subjective idealism (1. Kant, 1. Fichte), objective idealism
(F. Schelling, G. Hegel), materialism (L. Feuerbach).

Within the framework of German classical philosophy, the problem of the
relationship between subject and object was rethought and re-formulated, a
dialectical method of cognition and transformation of reality was developed.

I. Kant — the founder of classical German philoesophy (1724-1804). In
Kant’s intellectual development, two periods are distinguished: subcritical
and critical. In the subcritical period (until 1770), Kant acted as a major
scientist-astronomer, physicist, geographer. In the works of this period, he
proved himself to be an elemental materialist and dialectic, substantiating the
idea of self-development of nature. Kant’s philosophy was formed when he
published the works «Critique of Pure Reason» (1781), «Critique of Practical
Mind» (1788), «Critique of the Power of Judgment» (1790). In the theory of
knowledge, Kant acts as a representative of agnosticism — philosophical
doctrine, according to which the question of the truth of knowledge of reality
surrounding a person cannot be finally resolved. The precursor of agnosticism —
skepticism — is a philosophical trend founded by Pirron at the end of the 4th
century BC, which did not allow the possibility of reliable knowledge and the
possibility of rational justification of norms of behavior. According to Kant,
there are two trunks of human cognition — sensuality and reason, guided by the
mind. Kant considers the process of cognition as an active, creative process of
the peculiar construction of knowable objects in the thinking of the knowing
subject. Our ideas about things always differ from «things in themselvesy, or
«things in themselves», if only because of the relativity of our knowledge. «A
thing for usy», i.e. the object that we perceive is always only the side of the
object, «things in itself.» However, our relations to the outside world are not
reduced to purely cognitive, they contain an axiological, evaluative aspect, i.e.
valuable, including faith, moral beliefs. Hence Kant’s three questions: «What
can I know?», «What can I hope for?», «What should I do?». The first question
is answered by metaphysics, i.e. philosophy, the second is religion, the third is
moral.
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In accordance with his philosophy, Kant divided the world of man and
human relations into the sphere of phenomena, where a person manifests
himself as a natural-sensual being, and the sphere of intelligible processes and
relationships, where a person reasones and performs actions in accordance
with the highest principles of reason. The latter sphere is a specifically human
sphere of morality, culture, and sociality itself. Here, practical reason compels
an individual to act not by virtue of selfishly selfish desires for sensual
pleasure, but in accordance with the categorical imperative, according to the
requirements of duty, and goals set forth by the free mind adequately. Kant put
forward a new concept of the subject, on the basis of which he conducted the
division of being into the natural world and the human world, in which their
capabilities and laws operate, and between which there are deep contradictions.
He limited the cognitive abilities of the subject to the world of phenomena,
leaving unresolved the problem of the connection of phenomena with «things
in themselves.»

Subjective idealism of I. Fichte and objective idealism of F. Schelling. The
problems posed by Kant were first attempted in German classical philosophy
by I Fichte (1762-1814). His philosophical system is based on the recognition
of the active, practically active essence of man. The initial concept of the Fichte
system is «I», which asserts itself as such in the act of self-consciousness. «I»
is a strong-willed, active being. From the «pure Self», not only the form of
knowledge should be deduced, but also its entire content, i.e. natural world. In
addition to the individual «I», there is an «absolute I», the absolute beginning
of everything that exists, from the activity of which the fullness of reality, the
whole world surrounding a person, must be explained. «not me». The active
subject «I», overcoming the resistance of nature, deploys all its definitions,
i.e. endows nature with its characteristics. So, the subject area of a person is
a product of his activity. Ultimately, the «I» masters the «non-I» and attains
identity with itself. However, such an identity cannot be achieved within finite
time. It is the ideal that mankind has been striving for throughout historical
development. So Fichte characterizes the process of human development of the
environment. The individual and absolute «I» either coincide and are identified,
then disintegrate and differ (dialectics as the driving principle of his system).
Therefore, the whole of human history is only an approximation to the ideal.

Fichte’s ideas were further developed by his younger contemporary,
F. Schelling (1775-1854). In his teaching, the opposition of the world of nature
as a world of phenomena and the world of freedom as a subjective activity
«I» is overcome on the basis of the doctrine of their identity, that is, identity
of subject and object. The absolute subject in the Schelling system turns into
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the divine principle of the World, the absolute identity of the subject and the
object, the point of «indifference» of both of them. The emergence from this
initial identity of the whole variety of definitions of this world is a «creative
act», which, being unknowable to the mind, is the subject of a special kind
of irrational cognition — intellectual intuition. Such intuition is inaccessible to
all mortals, it is given only to especially gifted people, geniuses. Intellectual
intuition is the highest form of philosophical creativity, and serves as the tool
with which self-development of identity is possible.

Philosophical views of G.V.F. Hegel. Contradiction between system and
method in Hegel’s philosophy.

G.W.F. Hegel (1770-1831) is the pinnacle of the development of German
idealistic philosophy. Dialectics (a system and a method at the same time) as an
idea of the development of the world, the causes and laws of this development,
which has its origins from antiquity and was developed by its predecessors,
received from Hegel their final systematic formulation in the doctrine of the
identity of subject and object.

In Hegel’s philosophy, dialectics is. The first step towards overcoming
the opposite of subject and object, according to Hegel, is the movement of
the individual consciousness towards identification — with the absolute «I»,
i.e. universal human consciousness, the spiritual world of all mankind. This
is possible only through the progressive development of consciousness, where
the individual consciousness goes through all those stages that humanity went
through throughout its history — this is an ascent from the abstract to the
concrete. Each subsequent step contains all the previous ones, reproducing them
at a new, higher level, at the same time the subsequent steps are anticipated at
the earlier stages of the dialectical path of development.

The first step is consciousness. Here the object is opposed to the human «I»
as an external reality and defines it, consciousness turns out to be theoretical,
contemplative. The next step is self-awareness, an object and consciousness
are identical, consciousness defines its object and acts as a practically
acting, willing, aspiring. The higher level is the mind, when self-awareness
comprehends its universality and sees in itself the higher fullness of reality.
The highest stage is spirit, here consciousness comprehends the spiritual
reality of the world and itself as an expression of this reality. Certain stages
and forms of development of human culture, spiritual life: morality, science,
law, religion and others correspond to each of these stages of development of
individual consciousness.

The peak of all this movement in the historical and individual plan is the
development of the language of philosophy — concepts. To reach the highest
point of development, according to Hegel, it means «to reach the concept.»
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The concept is the absolute identity of the subject and object. Hegel called his
philosophical system absolute idealism. He sought to embrace the entire natural
and spiritual world with one concept. Such an initial concept of the Hegelian
system is the «Absolute Ideay», which is understood as rational thinking as the
source or substance of all that exists.

An absolute idea exists forever and contains in a hidden, «folded» form all
possible definitions of natural, social and spiritual phenomena. In the process
of self-development, it goes through various stages in the form of a sequential
movement from the abstract, i.e. general definitions, to definitions enriched
with specific content. The first stage of self-disclosure of the «Absolute Idea» is
logic as a scientific and theoretical awareness of the «Absolute Idea.» Through
the logic, the «Absolute Idea» is revealed in its universal content in the form
of a system of categories, starting from the poorest — being, non-being, present
being, quality, quantity, and ending with concrete, variably defined concepts —
chemistry, biology, knowledge. Hegel characterized the categories as current,
in a state of continuous spontaneous movement, pure thoughts. Both in form
and in content, the categories do not need sensually perceived material, they are
substantial in themselves and therefore constitute the essence of things.

The next stage of self-development is nature. It is necessary in the process
of developing the «Absolute Idea», but an auxiliary tool. Turning into nature,
the «Absolute Ideay» identifies itself and thereby alienates itself from its true
essence and appears in the form of finite sensual, bodily units. God creates
nature with the aim that man and the human spirit emerge from nature, the
first stage of development of which is the subjective spirit (has three levels:
anthropology, phenomenology and psychology). Anthropology reveals the
soul as a sensible substance, phenomenology explores the transformation of
the soul into consciousness in stages: consciousness — self-awareness — mind,
psychology shows the theoretical and practical abilities of the spirit. The
second stage in the development of the human spirit is an objective spirit that
encompasses the sphere of social life. As a supra-individual integrity, it rises
above individuals and manifests itself through their various connections and
relationships, unfolds in law, morality, morality, the state, religion, and art.

The highest form of development of the «Absolute Ideay, where it realizes
itself, and the whole path it has travelled, is the absolute spirit as the total
spiritual activity of mankind over the millennia of development of world
history. This is the same «Absolute Idea», working secretly for human goals
and deeds, in the activities of all human generations, this is their internal ideal
essence, the hidden reason for all actions and knowledge. The «absolute spirit»
also refers to the philosophical system of Hegel himself. From that moment,
the outgoing movement of the «Absolute Idea» ceases and the further process
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of movement can be thought of as a vicious circle, as a simple repetition of the
ideas of the path travelled.

In a certain contradiction with the Hegelian system is its dialectical
method, which involves the consideration of all phenomena and processes
in universal interconnection, interdependence and development. Hegel
characterized dialectics as the moving soul of true knowledge, as a principle
that introduces an inner connection and necessity into the content of science.
Hegel’s dialectical method also includes the principles of analysis of reality:
ascent from the abstract to the concrete, the correspondence of historical and
logical, comprehensiveness and others.

Thus, the significance of Hegel’s philosophy lies in the fact that for the
first time he presented the whole natural, historical and spiritual world in the
form of a process, i.e. in a state of continuous movement, transformation and
development, and also made an attempt to reveal the internal connection of
this movement and development. The dialectical outlook and the corresponding
dialectic research method are described in a systematic form. Dialectics is
presented to them as a philosophical science that generalizes the entire history
of knowledge and explores the most general laws of the development of
objective reality. Subjecting deep criticism to the metaphysical method, Hegel
formulated in idealistic form the laws and categories of dialectics.

Ludwig Feuerbach (1804-1872) was the first German philosopher to criticize
Hegel’s system and method from a materialistic point of view, discovering
the affinity of the Hegelian system with theology. God is objectified, i.e. an
outward abstraction that exists only in people’s heads. The true creator of God —
man becomes dependent on God. Man is not the creation of God, but part —
moreover, the most perfect — of eternal nature. At the center of philosophy
should be a man in the unity of his bodily and spiritual qualities. Sensation
is the only source of our knowledge. That which is given to us through the
senses — sight, hearing, touch, smell, has genuine reality. With the help of the
senses, we cognize both physical objects and the mental states of other people.
In the theory of knowledge, Feuerbach interprets the concept of «object»: it is
initially formed in the experience of human communication, and therefore the
first object for every person is another person or «You». It is love for another
person that is the path to the recognition of his objective existence, and thereby
to the recognition of the existence of generally external things.

K. Marx (1818-1883) retains the Hegelian concept of the world as a
dialectical process, but its core is the development of material life. Under
the influence of Hegel, the young Marx developed the theory of alienation,
he borrowed his idea from the left-Hegelian Ludwig Feuerbach, who used a
dialectical method of thinking when criticizing religion: 1. At first, people live
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in innocence. 2. But over time, people create the image of God. God is the
external manifestation of human attributes. Not God created man, but a man
of God. Man now doubles between what he recognizes as himself and what he
recognizes as an external force. This split is alienation. In this alienated state,
the man perceives God as an independent force, and himself as powerless. 3.
To overcome this alienation, a person must know the true relationship between
himself and God. Feuerbach believed that a critical analysis of religion was
sufficient to overcome alienation.

Marx adopts this dialectical scheme but does not think like Feuerbach
that criticism alone is enough. The elimination of religious exclusion involves
the abolition of political and social exclusion, which are based on economic
alienation. Labor gives rise to alienation in capitalist society between man and
the product of his labor. Alienation applies to the material impoverishment
of the workers, and to the human degradation of both the capitalist and the
worker. Marx is a «materialist» in the sense that he assigns a decisive role to
the economy in determining spiritual life but is not a materialist in the sense
that he does not consider the so-called material values, possession of things
and money as an ideal. Under capitalism, alienation is the antithesis (remember
the dialectical «triad»). Due to the worsening financial situation, the workers
are making a revolution, restoring their human dignity, subjugating the
products of their own labor, as well as machines and factories. Having done
this, they recognize themselves in these products and come to terms with them.
Alienation is removed as a result of the revolution: people become conscious,
free and creative. Man takes control of the economy.

Economic factors play a decisive role in the historical formation process.
The greatest merit of Karl Marx was his discovery of the dual nature of the
labor process: labor creates both consumer and exchange values, the discovery
of the dual nature of value itself: consumer and exchange value. Marx showed
how in the process of labor and exchange one value passes into another and vice
versa. Unlike Adam Smith and David Riccardo, political economics theorists,
Marx proved that the capitalist does not consume labor as such, but labor, and
this product has an important property for the capitalist: the consumed value,
in the course of its consumption and the production process, produces not only
value equivalent to itself, but also added value, as a source of capitalist profit.

History is the history of labor, which goes through economic stages
(formations): primitive, slaveholding, feudal, capitalist, communist society. The
transition from one stage to another represents a quantum leap. These quali-
tative leaps occur in a dialectical manner when one stage is «denied» and
«removed» by a higher stage. Economic and material factors are called the
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basis, and cultural phenomena — the superstructure. The basis is the driving
force of history and defines the superstructure. Historical materialism becomes
economic determinism. Labor becomes an epistemological concept: thanks to
cognitive activity we become cognizers, labor and cognition are sides of the
dialectical process. The basis is determined by the mode of production, which
must be considered as the unity of productive forces and production relations.
The real driving force is productive forces.

The concept of class is associated with the concept of productive forces.
A class is defined through its relation to the means of production. Those who
own the means of production are in class opposition to those who do not own
these means. Under capitalism, the historical mission of the working class is the
achievement of revolution and the construction of a classless society.

Marx and Engels formulated the concept of «socio-economic formation»
as a stage of social evolution, characterized by a certain stage of development
of the productive forces of society and the corresponding historical type of
economic production relations, which depend on it and are determined by it.

After analyzing the experience of all revolutions, including the last — the
French revolution, Marx and Engels believed that the socialist revolution
should have occurred in several countries with developed capitalist relations,
in countries with a developed working class. They believed that they had given
humanity the «keys to happiness», which consisted in the abolition of private
ownership of the means of production.

F. Engels (1820-1895) in his Anti-Diihring, Dialectics of Nature, showed that
nature is dialectical, explained how the laws and categories of dialectics appear
in inanimate and living nature, social development, and spiritual creativity. In
the work «The Origin of the Family, Private Property and the State,» he showed
that the family, and especially the historical position of women, underwent
historical changes, which were determined by the development of the mode
of production. Ultimately, government welfare programs will replace the
institution of traditional husband-based marriage.

Thus, Marx and Engels overcame the limitations of philosophy, both Hegel
and Feuerbach, as well as materialists of the previous period, introduced the
concept of «materialistic understanding of history» into science, showed that
the essence of man is an «ensembley of all social relations, which the world,
matter is in constant motion and development, due to the struggle of opposites
inherent in all things and phenomena of the natural and social world, introduced
into the theory of knowledge a practice that acts as a ETS foundations of
cognition and the criterion of truth. The world is known in the course and as
a result of the vigorous activity of people aimed at changing one or another

278



aspect of reality. «Philosophers have only explained the world in various ways;
but the point is to change it» (Theses on Feuerbach, 1845).

Conclusions: Hegel’s teachings had a significant impact on the subsequent
development of philosophy. The followers of Hegel formed a philosophical
trend — Hegelianism, which proceeded from Hegel’s teachings and developed
his ideas. From the Renaissance and the New Age to the mid-19th century, the
tradition of rational philosophy developed in Western Europe, which eventually
took shape in the systems of representatives of German classical philosophy.
All subsequent development of Western European philosophy (non-classical
philosophy) is a reaction to Hegel’s philosophy, an attempt to overcome it. The
first major attempt to overcome Hegelian philosophy is Marxism. Marx realized
the degradation of man, which is the result of private capitalist relations.
He sought to find a cure for this disease by analyzing the basic structures of
capitalism, creating a doctrine of the contradiction between the social nature of
production and the private ownership nature of its appropriation.
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Questions for Self-Control:

In what do you think I. Kant laid the foundations of German classical
philosophy?

What are the features of the subcritical philosophy of I. Kant?

What is the «thing in itself» and «thing for itself» in the philosophy of
I. Kant?

What place does agnosticism take in Kant’s philosophy?

What is the practical mind of I. Kant? What is the role of imperatives in
society and in the ethics of 1. Kant?

According to Kant, four central philosophical questions can be distin-
guished: What can I know? What should I do? What dare I hope for?
What is man?

Why do you think Kant identified these issues, and is there a relationship
between them?

What are the main ideas of the philosophy of I.G. Fichte and F.W. Schel-
ling?

What is the role of the subject in knowledge and society according to the
views of I.G. Fichte?

What is the essence of the system of transcendental idealism of
F.W. Schelling?

What is the «absolute idea» in the philosophy of G. Hegel? What are the
«triads» of G. Hegel?

What is the role of thinking in the evolution of the world according to the
philosophy of G. Hegel?

What are the basic laws of dialectics formulated by G. Hegel, what
are their features? What is the difference between dialectical logic and
formal, for example, binary logic that operates with only two codes — 1
and 0, nevertheless, which made it possible to create cyberspace?

What is the contradiction between the system and the method in the
philosophy of G. Hegel?

. What was the idealism of L. Feuerbach in the understanding of society

and its criticism by K. Marx?
What are the main provisions of Marxist philosophy in understanding
nature and cognition?

. What is the relation of Marxism to Hegelian philosophy and its method?
17.

Young K. Marx — about different forms of alienation in bourgeois society.
What do you know about this?

What is the «production mode» according to Marx? Can the mode of
production of modern society be called digital?



19. What is the main meaning of the teaching of Karl Marx on socio-
economic formations, the mode of production and added value? What is
the significance of teaching in the digitalization era of modern society?

20.1In the context of the digitalization of society, one can note the growing
share of ideal production, that is, the production of various kinds
of information, compared with the share of «traditional» material
production. What are the features and patterns of this production in
comparison with the classical ideas of production-consumption in the
teachings of K. Marx?

21. If labor generates alienation in a capitalist society between a person and
the product of his labor, then what role do machines and robots play in
these relations, and more and more, in a digital society?

22. What is the dialectical-materialistic generalization of the achievements of
the natural sciences by F. Engels?
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Theme 9. Russian Philosophy in the context of Russian Culture
of the XIX — beg. of the XX Century

The purpose of the lecture: to show the uniqueness of Russian
philosophical thought, the uniqueness of the Russian competency-based
approach to the dialogue of Eastern-Western cultures, as an example of a
nonlinear and narrowly rational approach to this dilemma.

Key words: axiology, collegiality, Sofia, Orthodoxy, theocracy, freedom,
creativity, cosmism, God-seeking, God-chosenness, hesychasm, Moscow —
Third Rome, Russian Voltaireism, Westernism, Slavophilism, all-unity,
anarchism, Marxism, Leninism.

Lecture Plan:

Westernism and Slavophilism.

«Russian cosmism»: N. Fedorov, K. Tsiolkovsky, V. Vernadsky.
The philosophy of collegiality V. Solovyov.

N. Berdyaev: freedom, personality, creativity.

V.I. Lenin and the philosophy of Bolshevism.

AR

Summary

The beginning of independent, original Russian philosophical thought dates
back to the 19th century, when the Russian state already had a thousand-year
history. An important historical frontier in the life of Russia in the 19th century
was the war of 1812, which was called the liberation war. She played the role
of a catalyst that accelerated the spiritual development of Russian society of
this period. A huge number of Russian people in the army's movement to the
West directly touched European life, and this lively acquaintance with Western
Europe influenced Russia much more than the fascination with the West that
manifested itself in the 18th century.

P.Ya. Chaadaev (1794-1856). A.l. Herzen ranked Chaadaev among the
«revolutionaries», others considered him converted to Catholicism. For some,
Chaadaev is a vivid representative of liberalism of the 30s-40s, for others, a
representative of mysticism. The originality of Chaadaev lies in the theurgical
(divine) perception and understanding of history. The «new philosophy of
history» is providentialism: the meaning of history is carried out by «the divine
will leading the human race to its ultimate goals». Man is responsible for
history, man’s life as a spiritual being consists of two worlds: on one side, man
belongs to nature, but on the other he rises above it. A person is not born into
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the world with a «ready» mind — an individual mind depends on a «universal»
(social) mind.

Chaadaev was the first to raise the question of the historical destiny of the
Russian people and the fate of Russia. The world is divided into two parts —
East and West. The human mind is being built in the East, developing in the
West. But Russia is not the West, and not the East. Russia has no unity. The
historical movement of Russia is dominated not by time, space (geographical
factor). «Russia has lost its way on Earth». Russia only borrows and imitates.
The Russians make up a gap in the moral world order. Until 1835, Chaadaev
spoke of Russia with evil irony. Since 1835, under the influence of friends,
mainly Prince Odoevsky, Chaadaev’s negative attitude towards Russia was
smoothed out. He began to believe that the potential power of Russia is huge.
Russian backwardness — is it also providential? «We are one of those nations
that exist in order to give the world some important lesson» (Ist Letter).
Chaadaev's «Philosophical Letter» (1836), published in the journal Telescope,
gave a powerful impetus to the development of Russian philosophy. His
supporters in the 40-50s of the 19th century took shape as Westerners, and
critics as Slavophiles.

Early (or older) Slavophiles: LV. Kireevsky, A.S. Khomyakov, Yu.F. Sa-
marin, K.S. Aksakov. Slavophilism arose to a certain extent as a reaction
against the «blind» imitation of the West. None of the Slavophiles created any
philosophical system, but they laid down a certain program that served as the
beginning of the most original movement of Russian thought.

The leaders of Slavophilism came out with a justification for the original
path of the historical development of Russia, which is different and in some
ways opposed to the West European: the fruits of civilization in Europe in the
universal dimension turn into losses rather than acquisitions, because they are
paid for by the loss of the integrity of the human personality, turning it from
«the image and likeness of God». To the statistical unit of the bourgeois market.

Many Slavophiles were anti-statists: they considered the state to be evil, and
power was a sin, they were opposed to a violent change in the social system,
they believed in the Russian community, which combines personal freedom
with the free submission of individuals to absolute values: the whole people,
church, monarch. Slavophils were not democrats. However, the Slavophiles of
the older generation condemned autocratic despotism, believed that the main
foundations of Russian life were embodied not in serfdom, and among the
people and Orthodoxy was not religion, but a way of thinking.

Slavophilism is the original Russian philosophical and idealistic movement.
It is based on the idea of the messianic role of the Russian people, its religious
and cultural identity and even exceptionalism. The initial thesis of the doctrine
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consists in affirming the decisive role of Orthodoxy for the development of all
world civilization, it formed those primordially Russian principles, the «Russian
spirity, which created the Russian land in its infinite volume. The Slavophiles
regarded the people as a certain, constant set of ideal qualities, highlighting in
them a special, unchanging spiritual essence. The mission of great personalities
is to be representatives of the national spirit. In their attitude to the people, the
Slavophiles completely remained landowners, inclined to neglect their landlord
interests for the sake of the public good.

The representatives of the late Slavophilism include three Russian
philosophers — N.Ya. Danilevsky (1822-1885), K.N. Leontyev (1831-1891),
V.V. Rozanov (1856-1919). N.Ya.Danilevsky — Russian publicist, sociologist,
naturalist. In the book «Russia and Europe» (1869) he develops the theory of
«cultural and historical types» of mankind and offers his own concept of his-
tory — civilizational. Before him, this theme was developed by Riickert, and
after Danilevsky it became the theme of the works of O. Spengler, P. Sorokin
and A. Toynbee. This work was aimed at developing the right foreign policy
of Russia. He puts the principle of organicism at the basis of the civilizational
theory of cultural-historical types: the life of peoples is subject to the
general biological law of life — birth, maturity, aging and death. Danilevsky
distinguishes 10 cultural-historical types (civilizations): Egyptian, Chinese,
Babylonian, Indian, Iranian, Jewish, Greek, Roman, Arabian, German-Roman
(or European). He identifies the negative types: the Huns, Mongols, Turks,
calling them «the scourges of God», «existing only in order to nullify any
cultural-historical type». There is also «ethnographic material» — peoples who
have not yet grown to a cultural-historical type (for example, Finns).

Each society assumes the existence of four foundations: religion, politics,
economics, culture. There were baseless types in history: Jewish — religious,
Greek — cultural, Roman — political. The Romano-Germanic type was dubious:
politics and culture. The original feature of the nascent Slavic type is, according
to Danilevsky, that it will be a complete, four-basic type: religion — Orthodoxy;
politics — autocracy; economy — community property that opposes European
private property; culture — «here we are behind, but we have all the conditions
for its development». Russian foreign policy must adhere to the All-Slavic
Union, which is designed to continue the development of the human race.
Danilevsky is an ideologist of pan-Slavism.

K.N. Leontiev — writer, philosopher, humanist in the spirit of the Italian
Renaissance of the 16th century, romantic, first Russian aesthetic. Leontiev
does not have a completed, developed system; the main attention in his writings
is given to the events of current politics and the relations of Russia with the
Slavic world. The most philosophical works of Leontyev are «Byzantism and
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Slavism» and «Notes of the Hermit». Leontyev wanted to find a formula for
the highest flowering of society. Unity is in diversity, blooming complexity is
the pinnacle of organic development. The state in its development goes through
three stages: primary simplicity, flowering complexity, secondary simplicity. So
Leontiev formulated the universal law of the three stages of the development of
society, which was the main acquisition of the cyclical concept of world history.
The path from the first to the second simplicity spans about 1200 years. People
are able to accelerate development and slow it down; a person can be an anchor
in development or a sail. If this is the first or second stages, then the person
should be a sail. In the third stage, you must be an anchor. Russia, like Europe,
is also not young, and it stands on the edge of the abyss. The only way out for
Russia is to study Byzantism. It is necessary to stop the period of simplification,
which entered Europe and Russia.

V.V. Rozanov — Russian writer, publicist, philosopher. His essay-diary
prose is a fusion of eventful and philosophical, political and intimate, tragic
and «vulgar». The most original topic in his thoughts is «the metaphysics of
sex», or «the metaphysics of love». He was one of the first to draw attention
to the traditionally hushed gender issues. Rozanov openly opposed the moral
discrimination of love as a physical unity of the sexes — it, in fact, is not sinful
and embodies the mystery of Divine creation, because what we love, why we
love is an irrational motive that cannot be logically explained. In love, man is
like God. Through love, a person gains immortality in the human race and in
the memory of descendants. Love helps a person to be maximally manifested
in his human being. Copulation is holy — this is the root of a spiritual life.
Hence, Rozanov pays great attention to criticism of Christianity. He found in it
a serious contradiction: Christianity cursed the sexual act itself, but blessed its
consequences — procreation.

All metaphysics of love VV. Rozanova is concentrated in the secret of sex.
But this is absolutely far from Freud's Pansensualism, for everything in the
secret of sex at Rozanov is humanized. Rozanov went to paganism, deifying
the flesh, sexual love as a source of life. Proclaiming the power of tribal
love, Rozanov entered into antagonism with V. Soloviev, who saw in love a
manifestation of a personal principle. This circumstance was discovered by N.
Berdyaev. Rozanov in the metaphysics of love, the central place belongs to the
unity of the sexes, in his love, everything is determined by nature. Solovyov, on
the contrary, has culture, spiritual love. Rozanov showed great respect for the
woman, mother, the keeper of the family hearth, kindness, spiritual harmony in
the family. The Russian character, according to Rozanov, has a female nature.

V.V. Rozanov did not accept political radicalism, calls for the destruction of
the political system, respected «reality that grew out of history».
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Representatives of Westernism argued that Russia, from the time of Peter
the Great, was irreversibly attached to the West. The ideology of the Westerners
was supported by V.G. Belinsky, A.I. Herzen, N.G. Chernyshevsky (in the 60s
of the 19th century, he led the group of Russian materialists, which included
M.A. Bakunin, D.I. Pisarev, I.M.Sechenov). Their work mainly reproduces
the ideas of major Western European thinkers: Hegel, Feuerbach, and French
materialists. Belinsky and Herzen are the founders of Russian liberalism, in
which two periods can be distinguished, based on a sign of the emergence of an
original, complete historiosophical concept on the basis of European sentiment:
the first — until December 1829 (when Chaadaev completed work on the first
«Philosophical Letter»); the second — from December 1829.

Thus, Russian philosophy begins to exist in the 19th century, representing
an independent direction in world philosophical thought. Russian philosophy is
a philosophy of prevention. Her main idea is a moral ban on any social changes,
social projects designed for coercion and violence against a person.

The religious-idealistic direction of Russian philosophy of the XIX -
early XX century: V.S.Soloviev, N.D.Berdyaev. The foundations of Russian
religious philosophy were laid by V.S.Soloviev (1853-1900), the largest
Russian philosopher. He tried to create a holistic worldview system that would
combine the demands of a person’s religious and social life. The basis of such
a worldview should be Christianity. Soloviev advocated the unification of all
Christian denominations. He tried to incorporate into the Christian worldview
the latest achievements of natural science, history and philosophy, to create a
synthesis of religion and science. The core principle of Soloviev’s philosophy
is the philosophy of positive all-unity. Existence contains, firstly, good as
a manifestation of will, secondly, truth as a manifestation of reason, and
thirdly, beauty as a manifestation of feeling. From this follows the principle:
«The Absolute realizes good through truth in beauty». The three principles —
good, truth, and beauty — constitute a unity that implies love — a force that
undermines the roots of egoism.

The ultimate supreme unity of existence is God, the principle of an
absolute person, energetically strong-willed, all-good, loving, merciful, but
punishing for sins. It is God who personifies the positive unity of existence.
All the innumerable diversity of existence is held together by divine unity.
All material things are inspired by the divine principle, acts as a world soul —
Sofia, the mediator between the worlds. The real world was presented as self-
determination, the embodiment of absolutely existing, the body of God or
the matter of the Divine, the substantial wisdom of God, penetrated by the
beginning of divine unity.
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The world is imperfect, it only goes to perfection. The material world, in
which temporal and spatial fragmentation and mechanical causality operate, is
in a chaotic state. The call of man is his messianic (in relation to nature) role —
its liberator and savior. It is humanity that mediates between the Divine and
nature. His mind already contains a form of a/l-unity. Hence, man is called
upon to modify nature before its spiritualization, the goal of world history is
the unity of God and the undivine world led by mankind. The moral meaning
of the personality, which is the connecting link between the worlds, is realized
in the act of love for another person, for nature, for God. This is a moral act by
which a person brings himself closer to the Absolute. The true object of love is
the Eternal Femininity, the personal image of unity. In society, the idea of unity
is revealed as a divine-human union of people, as a kind of universal church,
uniting all nationalities, removing all social contradictions and contributing to
the establishment of the «kingdom of God» on Earth as a «real moral ordery,
the key to which is the unification of the Catholic and Orthodox churches.

Another prominent representative of this area is N.A. Berdyaev (1874-
1948). The main idea of his work was anthropodicy, i.e. the justification of
man in creativity and through creativity. It abolishes the revelation of the Old
Testament and heralds the onset of a «creative religious age». However, one
cannot wait for the third revelation, it must be done by the person himself, this
will be a matter of his freedom and creativity. Creativity itself is a religion, its
goal is the search for meaning, which is always beyond the limits of the world
given. Meaning is value, therefore, any creative aspiration is colorfully colored.

Creativity likens man to a creator god. Man is the existential center of the
world, endowed with a terrible and last freedom. However, freedom cannot
be deduced from being, it exists before being, it is «rooted» in non-existence,
nothing. Man is a child of God and a child of uncreated freedom. Therefore,
the Creator God is omnipotent over being, but does not have any power over
non-existence, over uncreated freedom. This abyss of primary freedom,
originally preceding God, is the source of evil. Freedom is separated from
God and man. Since creativity also stems from freedom, the confrontation of
evil and creativity is the essence of a new religious era — the era of the «third
revelationy.

Russian cosmism occurs in Russia in the 2nd half of the 19th century
(N.F. Fedorov, P. Florensky, N. Lossky, V.. Vernadsky, KE. Tsiolkovsky,
A.L. Chizhevsky). Its main features: Man is an integral part of Nature, they
should not be opposed to each other. Man and everything that surrounds him
are particles of a single, Universe. And in this context, it is not so important
that for some it is God, while for others it is the Universe. Eighty years before
Peccea and Forrester («Club of Romey), N. Fedorov in his book «Philosophy
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of the Common Affair» wrote: «So, the world is coming to an end, and man,
by his activity, even helps bring the end closer, for a civilization that exploits,
not restoring, can have no result other than accelerating the end». In the
understanding of N. Fedorov, power over nature is not at all identical with the
installation of the conquest of nature by F. Bacon. It means such an ability to
intervene in the natural course of natural and social processes that will ensure
humanity its future. Cosmists believed that thought, consciousness — the same
belonging to Nature, as «stars, galaxies, germs, stones ..». This integrity of
their perception influenced the development of Russian science of the 2nd
half of the 19th century (Mendeleev, Sechenov). So, man is an active factor in
Nature, and not an outside observer. Hence, the need for a new conscious stage
in the development of the world, when humanity directs it in the direction in
which the mind and moral feeling dictate.

V.I. Vernadsky (1863-1945) — a thinker, Russian scientist, geologist, mine-
ralologist, creator of biogeochemistry, contributed to the development of
crystallography, radiogeology and hydrogeology. Vernadsky’s doctrine of man
as a huge geological force, as the creator of the noosphere was not imme-
diately properly appreciated in Russia but brought him wide international fame.
He ends his work «The Biosphere and Noosphere» (1943) with the words:
«Now we are experiencing a new geological change in the biosphere. We are
entering the noosphere». Studying the role of living matter in the evolution
of the biosphere, Vernadsky saw the rapid growth in the importance of living
matter and human activity in the evolution of the biosphere.

Vernadsky did not specifically deal with the problem of life. He sees the
problem of /iving matter in explaining not the origin of life (life is a cosmic,
eternal phenomenon), but the mechanism of its appearance on our Earth. He
was impressed by the idea of panspermia of Svante Arrhenius. According to
Vernadsky, we can always distinguish inanimate from living (but not vice
versa): living matter has the property of dissymmetry (Louis Pastor discovered
this phenomenon). Louis Pastor rightly believed that he had touched the world
riddle: how did the living «go crazy» and from racemic (right-left-side) passed
into dissymmetric synthesis? Vernadsky sees no mystery in dissymmetry: life
has always been and will be dissymmetric. Based on this property of living
matter, we can identify cosmic matter that is in our hands. And now there are
a lot of it (meteorite body, lunar soil). And today we can say with absolute
certainty that there is no living matter in the near space! All cosmic matter at
our disposal consists of a mixture of right-handed and left-handed molecules.

Based on the fact that life appeared in one way or another, he managed to
expound the history of the biosphere and the entire outer shell of the Earth.
It turned out that living matter is a catalyst accelerating the transformation of
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inanimate nature. Living matter is constantly evolving. The appearance of man
accelerated the processes of evolution of the biosphere: agriculture, livestock
restructuring biocenoses. He called the new state of the biosphere (with the
inclusion of humanity) the noosphere. The term «noosphere» does not belong
to Vernadsky. Long before him, the term was used by Edouard Le Roy, then
widely used Teilhard de Chardin. Both Vernadsky and Sharden were convinced
that, thanks to world evolution, humanity is inevitably approaching a new era
of the noosphere, which implies complete harmony in the relationship between
Man and Nature. The transition to the era of the noosphere, according to
modern scientists, is a painful and quick process. Mankind will have to learn
to coordinate its needs with the diminishing capabilities of the planet, people
will have to subordinate their lives to new restrictions. Essentially, you have to
create a new morality and follow it in everyday life.

Conclusions: The fundamental ideas of Russian philosophy: the idea of
God-manhood as the historical goal of the historical process, the idea of unity,
the problem of freedom of the human person, the idea of truth as truth. One of
the central places in Russian self-consciousness was occupied by the Russian
idea, it also existed in the idea of collegiality, manifested through historical
messianism, the tendency of the people to the moral ideal of Good, the cult of
the people as an integrity, bearing God's spirit, the recognition of non-violence
as the principle of people's life. There was also another aspect of the Russian
idea — state-patriotic. The Russian idea has never been a patrimonial, national
idea in Russian history, but has always been a collective, universal idea. This
separation from life, from practice, utopianism is a characteristic feature of the
Russian mentality.
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Questions for Self-Control:

1. What are the features of Russian philosophy and what is its difference
from Western and Eastern philosophy?
2. What role did the «Philosophical Letters» by P. Ya. Chaadaev play in the
formation of the Russian philosophical thought?
How is «collegiality» understood in the philosophy of V. Solovyov?
4. What is «freedom», «personality» and «creativity» in the concept of
N. Berdyaev?

w
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10.

11

13.

What are the main provisions of the philosophical teachings of the
«early» and «late» Slavophiles?
What are the main features of the space philosophy of N. Fedorov?

. What are the main provisions of the philosophy of Russian revolutionary

democrats?

What are the main provisions of the philosophy of culture N.Ya. Dani-
levsky?

The doctrine of the noosphere — the result of the development of Russian
philosophical thought? What is the difference between the conceptual
problems of the philosophy of Teilhard de Chardin and V.I. Vernadsky?

. Why are the ideas of Marxism realized on «Russian soil»?
12.

The philosophy of V.I. Lenin and the philosophy of Bolshevism:
similarities and differences.

In the fantastic dystopian novel by the philosopher Alexander Zinoviev,
«The Global Humane Many» (1997), it seems that computers are
omnipotent «deities» that have conquered humanity since the end of
the 20th century, artificial intelligence devices that perfectly master the
personal and mental characteristics of their user through surrogation of
internal dialogue.

In your opinion, is the quasi-spiritual role of computers as «confessors»
possible for humans?
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Theme 10. The Phenomenon of Philosophy in Kazakh Culture

The purpose of the lesson: to show that philosophy carries an enlighte-
ning, general cultural impulse in the people, this approach helps to integrate
national philosophy into the global stream with the corresponding mutual
enrichment.

Keywords: Tengrianism, myth and epic, traditionalism, Islam, Enligh-
tenment, pantheism, Sufism, anthropologism, Zheruyuk, Girau, being, Karkara,
symbolism, Sufism, Eurasianism, the national idea, the state program for the
modernization of public consciousness — «Rukhani zhaneyruy.

Lecture Plan:

1. The phenomenon of Kazakh philosophy in the system of world philo-
sophy. Features of the mentality of nomads and their reflection in
philosophy.

2. Kazakh philosophy in the Middle Ages (Al-Farabi, J. Balasuguni, A. Tug-

neki, K-A-Yassaui).

The work of poets-zhyrau XV-XVII centuries.

Features of the Kazakh Enlightenment of the X1X century.

5. Philosophical ideas and teachings of the Kazakh people (Y. Balasaguni,
Mahmut Kashgari, Ibn-Ruzbikhan, in a later period — A. Bukeikhanov,
A. Baitursynov, M. Dulatov, Mustafa Chokaev and others).

6. From traditions to the present: the idea of independence of Kazakhstan,
an independent path of development of the country, called the Kazakh-
stan Way all over the world. The development of philosophical ideas
in Kazakhstan in the XX-XXI centuries. Eurasianism. Formation of a
nationwide national idea.

7. The main ideas of the state program for the modernization of public
consciousness of Kazakhstani society — «Rukhani zhagyruy, their role in
the development of modern philosophy of Kazakhstani society.

Bl

Summary

Features of the mentality of nomads and their reflection in philosophy. Each
nation, adapting to that ecumenical community where it lives, on the basis of
its language, attitude and perception, creates its own philosophy. What is the
place of Kazakh philosophy in the spiritual experience of mankind, and what
values can we offer the world community today? To do this, find out differencia
specifica, i.e. features of Kazakh philosophy. And they were mainly associated
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with the features of our country — vast steppes, low water, severe winters that
were suitable for nomadic animal husbandry. Until the New Age, nomadic
animal husbandry in Kazakhstan was the most effective form of farming. In
the south of the country, settled agricultural settlements, cities (Otrar, Zhuynek,
Merke, Kulan, Almaty, etc.) arose on the banks of the rivers.

The natural environment had a greater impact on the ethnic community.
Nature has always looked for the inhabitants of Kazakhstan as an absolute and
eternal beginning, the only reality that is amateur, has inherent reasons and
factors of existence, has the foundations of activity and evolution. At first, people
had only to obey natural laws, comprehend their causes and build themselves
on this, avoiding natural disasters. Nature acts as the Universe, which has
inexhaustible depths and the logic of its existence, dictates to individuals forms
and methods of their existence. The prevalence of Kazakhs meridional nomadic
movement from south to north and back shows the presence of time parameters
for the timely passage of a distance reaching up to 1000 km, and sometimes
even exceeding it. The steppe for the Kazakhs had its central point where the
yurt and aul stood, but constant migrations moved it in space. The circle of
the Earth — the Universe had its central point everywhere. The higher, lower
middle worlds, uniting with the efforts of batyrs and ancestors, became a single
Cosmos capable of creating life. The circle closed in rotational motion, and the
nomad himself became a wheel, circling through outer space — the steppe.

The philosophical foundation of Kazakh culture was the well-developed
world of being, the immediate determinations of quality, quantity, space, time
and measure. This was the primary, useful world, where the individual acted in
accordance with the measures of things and in accordance with the measure of
his existence. The existential way of relating to reality was the initial form of
philosophical development of the world, and it served as a fruitful beginning of
the further development of Kazakh philosophy.

Over the millennia, the nomadic way of life has shaped the following mental
characteristics of the people:

— worship of Nature. The Kazakhs never aspired to be the «master of

nature», to transform it at their whim.

— The same value of freedom and equality. A nomad is not attached to

a permanent place, he is always on the road, i.e. He's free. Military
democracy suggests that it is equal among equals.

— asense of social justice. Since the nomads did not have developed social

differentiation, a sense of social justice played an important role in life.

— highest values. Honor, a good name is above wealth.

— Haganate. Satisfaction with the small (kanagat) is the dignity of nomads.

— Collective interests are higher than personal ones — otherwise it was

impossible to survive.
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— Unaccountable heroism in the name of saving the clan.

— The preference for being in this world over possession.

— Openness to the world, caring for the weak.

— Respect for parents, the older generation.

The above mentality features were reflected in the nature of philosophy:
1. The priority of the human problem before ontology (the doctrine of
being) and epistemology (the doctrine of knowledge).

The problem of man is considered mainly in the existential aspect.
The priority of practical philosophy over theoretical.

A deep analysis of ethical categories is carried out.

Priority is given to the problems of social justice.

Kazakh philosophy is primarily axiology (the doctrine of values).

T he mythology of nomads is extremely rich in its various legends, epics,
myths. According to legend, the World was created by the Creator (Zharatkan
or Tengri) from Nothing consisting of water, air, earth and fire. The world
is full of opposites: day and night, life and death, man and nature, happiness
and suffering, light and darkness, warm and cold, wet and dry, etc. Ancestors
revered Sky — Tengri, man and all life forms live in the world of «Earth and
Watery, and the dead are in the «Underground Kingdom». The goddess Umai
protects the hearth, helps the birth of children and takes care of them. They
worshiped the spirits of their ancestors — Aruaki, who were supposed to help
the living.

The totem animal of the nomads were a wolf. They perceived the best qua-
lities of the animal in their character (courage, caution, «collective» lifestyle,
endurance, courage, etc.).

The forerunner of Kazakh philosophy is the work of Anarys (the Greeks
in their own way called him Anaharsis), who lived in the VI century. BC e.
and preached his ideas in a concise manner — aphorisms. «The vine gives three
clusters: a bunch of pleasure, intoxication and disgust». It should be understood
in the sense of maintaining measures in everything. To the question: «What
is the most beautiful and the worst in a person?» He answered in one word: —
«Language». «Envy and cowardice are the most disgusting feelings of a
persony, etc.

Before the Arabs conquered Central Asia, the Kazakhs worshiped Tengir
(sky), Tengri. The sedentary peoples of Central Asia finally obeyed the Arabs
in 713-714. Islam is not just a worldview, but also a doctrine of morality, it
has and continues to influence the moral development of many peoples of the
world. Islamic ethical thought is reflected in the sacred sources — the Qur'an
and the Sunnah, but it does not come down to them, but only rests on its own
ideological landmark. The Qur'an includes ethical and legal norms, following
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which Muslims choose the righteous path. For a Muslim to become a real
person, he must be morally pure, conscientious in his affairs and righteous in
words. Only then will he become before Allah and before people worthy of
respect.

There is no work of Muslim authors of the medieval and subsequent eras,
which would not begin with the first sura of the Qur'an. So, in the moral
and ethical views of Akhtamberdy-zhyrau, Umbetey-zhyrau, Bukhar-zhyrau,
Kaban-zhyrau and others, the influence of Islam is clearly manifested. The
akyns-zhyrau expressed their thoughts about morality and immorality on
behalf of God, the prophets, which strengthened the influence of their views in
Kazakh society.

Patriotic philosophy in the Middle Ages (Al-Farabi, J. Balasuguni, A. lug-
neki, K-A-Yassawi). The greatest representative of medieval Patriotic philosophy
is Al-Farabi (870-950), his full name is Abu-Nasr Mohamed ibn-Tarkhan ibn-
Uzlak at Turki, who was born in the city of Otrar (near present-day Shymkent).
Together with a caravan in his youth, he falls into the Middle East, receives
education in the cities of Baghdad, Damascus and Aleppo, learns Arabic,
ancient Greek, Latin and other languages (they speak, he knew 70 languages),
studies ancient philosophy, gives extensive comments on the works of Aristotle
writes his own work. Received the name «Second Teacher» (after Aristotle). He
can rightfully be considered an Arab thinker, since he wrote his works in Arabic
and absorbed the Arab culture. But he can also be considered a Kazakh thinker,
since he was born on the territory of Kazakhstan and in his youth he captured
the spirit of the Tiirks — protokazakhs in his attitude. It is no coincidence that
he always added «at Turki» to his surname, which showed his origin. But the
philosopher belongs to all of humanity — and this is also an indisputable truth.
We talked about his work in a chapter on medieval Muslim philosophy.

Yusuf Khas Hadzhib Balasugunsky (1017-1083). The main work «Grace
of Knowledge» is a poem first written in the Turkic language. He finds in man
art, knowledge, mind, conscience and soul. At the same time, knowledge as a
generic quality of a person is highly valued, an ignorant is a sick person. At
the center of the poem is a reflection on four things: justice, prosperity, reason,
and contentment with the small (kanagat). When a person has all these virtues,
he attains happiness. As for the bad in man, the thinker distinguishes enmity,
slander and stinginess as the most disgusting. He calls for an ascetic lifestyle,
not to be attached to material values, because wealth, like a beautiful girl, you
strive for, but she does not give her hand and moves away from you and leads
to a mirage.

Adib-Ahmed Mahmoud Iugneki lived in the 12th century. The main work
is «The Gift of Truth». The main problem is the meaning of human life. He
sees it in gaining knowledge and linking them with moral values. Otherwise, it
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will be in the grip of pride, which is unworthy and vicious for a person. «Blood
cannot be washed away with reciprocal blood, because anyway there will be
traces of the new one», «If someone does evil, know how to forgive, do good
in response». «Where there is honey, there is a bee. Try her bite first», he says.
«This is worth remembering for those who are looking for pleasures in life —
this does not happeny.

Kozha-Ahmet Yassawi (1094-1167) is a vivid representative of Sufi philo-
sophy. The main work is «Divan-i-hikmet» («Book of Wisdom»). The cross-
cutting idea of his philosophy is the struggle for human spirituality. Man has
a body and spirit. The latter is its priceless difference from the rest of the
living world. Here his ideas coincide with the famous aphorism of K. Jaspers
«the real situation of man is spiritual». Like St. Augustine, he talks about his
delusions in his young years (the desire for carnal pleasures, wealth, power,
glory, etc.). However, this is a delusion, a mirage. Therefore, the first steps in
moving toward God is to curb lust. Yassaui sharply criticizes the shortcomings
of those times (injustice, bribes, lies, the pursuit of inflated fame, etc.). And at
the same time, he denies the violent way of rebuilding society, calls for patience
and supplication to Allah.

K.-A. Yassaui is the recognized head of the Turkic branch of Sufism, the
creator of the Sufi order of Yassaviy. The city of Turkestan, thanks to its
authority, has become a significant medieval educational center of Kazakh-
stan. Sufi school as a prerequisite for moral and spiritual perfection and
comprehension of God required the passage of a path, the main stages of which
were: Sharia, tarikat, hakikat, magrifat. Along with the main stages of the
spiritual path, an important component of the teachings of the Yassavian order
is the practice of performing dhikr. Dhikr is that kind of remembrance of God,
which is literally born in the heart of a Sufi, and then is expelled from there
with sobs and prayers.

During psycho-energetic training, exceptional importance is given to music,
singing. It is believed that music is the food of the soul («giza-i-ruh») — one of
the means that contribute to spiritual progress. In «Divan-i Hikmet» the word
«samay is often found — this is dhikr, the reading of prayers and the «Hikmet»
of Yassaui himself, during which the performers swayed to the beat.

A feature of the Turkic branch of Sufism was that the dhikr was conducted in
the native Turkic language, but the main provisions of Islam were traditionally
performed in the language of the Koran, in Arabic. Ahmet Yassawi did not
consider dhikr as a rite, but as a state of spirituality, soul, allowed the joint
participation of men and women during dhikr, despite the negative reaction
from orthodox Islam. Depending on the state of mind, equally loud and quiet
dhikr were allowed.
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An important point in the Yassavian order is the question of the relationship
between the sheikh and the murid. Of particular interest on this issue is
Yassawi's treatise «Pakyr-nama» («The Legend of the Poory), which is a guide
for both teaching and leading the righteous life of the Murids: you can only
follow such a feast that would be in sharia, to scholars, in tariga, to competent,
in hakikat, to perfect, in marafat, to generous.

Yassavi determined the course of the development of the popular stream
in the new Islamic civilization of the Turkic peoples, managed to combine a
new religious ideology with the mass consciousness, Tengrian-shamanistic,
Zoroastrian. By preaching justice, moral, spiritual purification and perfection
of man, the Yassavian movement found a response in the soul of the Turkic
people.

Creativity poets zhyrau XV-XVIII centuries. For thousands of years,
the nomadic society that has existed has come to its final by this time, it has
exhausted itself. Fresh European winds blow from Europe. After the collapse of
the Golden Horde, Russia begins to pressure the East, capturing the interfluve
of the Volga (Edil) and the Urals (Zhaiyk). From the East, the Chinese are
crowding out the Oirats (the nomadic people of Asia) to Kazakh lands. As a
result, peoples begin to mutually exterminate each other. This was beneficial
both to the rulers of Russia and China. As a result, having failed to confront
the rifles and guns of the New Age with batons and spears, the Kazakhs are
dependent on Russia. In such tragic conditions, poets-jyrau of the 15th-18th
centuries have to philosophize. The most famous of them are: Sypyra-zhyrau,
Asan-Kaigy (sad), Kaztugan — the 16th century, Dospambet and Shalkiyz —
the 16th century, Zhembet and Margaska — the 17th century, Aktamberdy and
Tattikara, Bukhar-zhyrau — the 18th century.

Sypyra-zhyrau and Kaztugan call on the people to patriotism, to readiness
to protect their native land. On the other hand, in their poetic lines one feels
nostalgia for the bygone days, when in the obese steppes, along the floodplains
of the Volga and Zhaiyk rivers, innumerable herds of sheep and horses were
found, and in the rivers lapards were splashing like year-old sheep, etc.
Especially should be said about the poet, nicknamed the people «Asan-sad». He
was greatly concerned about the fate of the people after the collapse of the state
of the Golden Horde. Critical advice helped Zhanibek Khan in the formation of
a new Kazakh statehood, advocated for justice, a wise decision of state affairs.
He is the first Utopian — who has been looking for the Jeruik all his life — the
promised land, where everyone would be happy, there would be no poverty,
shortages, massacres, suffering, etc.

The Dospambet Zhyrau-Bogatyr (sixteenth century) at the age of 30 dies
near Astrakhan. The main motive is the praise of military democracy, where
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everyone was free and equal and did not spare their lives to defend their
homeland.

The moral philosophy of the Kazakh akyns-zhyrau is in direct connection
with the moral ideas and philosophical and ethical theories accumulated by
mankind throughout its history, and is a generalization and development of
these ideas, as applied to the historical conditions of life of the Kazakh people.

Shalkiyz speaks of the need to submit to a single center, which was the
most acute problem of the nomads, since each genus was self-sufficient (cattle
gave milk, meat, wool, etc. for life) and did not need another, which weakened
the people against external threats. The second is the idea of a predetermined
Tengri fate of man. You can even pounce on one hundred of your enemies
alone — if Tengri supports, you will come out victorious, and if you are destined
to die, you will perish, defending the Homeland. Such fatalism inspired the
batyrs of this time.

Of particular note is the work of the poet Bukhar-zhyrau (XVII — begin-
ning of the XVIII centuries) Who lived in the most tragic years of the life of
the people associated with the invasion of the Oirats. The poet is lamented by
the time when the heroes changed their argamaks and rode year-old horses,
he mercilessly reveals the ulcers of the people (there is no unity, they betray
their own interests of the people, they don’t want to submit to a single khan,
there is no national self-identity, etc.), calling them to unite. The poet laments
the short-term nature of human life and at the same time speaks of the
immortality of the name of horo no matter how good a person lives, he will
not stop dreaming of an even better life, no matter how unbearably hard it is,
he will not stop hoping and no matter how long he lives, he wants to live again
and again. So it is.

Philosophy of Enlightenment of the XIX century.

As a result of Kazakhstan's accession to Russia, noticeable shifts occurred
in the development of productive forces and in the enlightenment of the
steppe. In the fate of the peoples of the region, a regional need arose to
recognize the historical change in the form of educational democratic thought.
Kazakh enlighteners went through all the difficulties and complexities of the
evolutionary path. Their struggle was directed against reactionary politics. In
the formation and formation of Kazakh educational thought, a great role was
played by Russian revolutionary democracy and the enlightenment. The basis
of their struggle is the peaceful path of reform — guided by «fair» and «clean»
knowledge, through scientific discoveries to wake up the masses, to give them
the opportunity to realize the past, present and future. This task was carried
out by Kazakh enlighteners.
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Shokan (Chokan) Ualikhanov (1835-1865) for his short life, like a meteor,
illuminated many aspects of the life of the Kazakh people, their culture. In
his ontological views, he adhered to materialistic views. This is evident from
his research on the remnants of shamanism in the spiritual life of Kazakhs,
where he shows how the harsh mysterious forces of nature were reflected in
consciousness in a fantastic form.

As a social philosopher, he adhered to the position of «geographical
determinismy». I saw the reason for the historical backwardness of the Kazakhs
in the harsh steppes of the Sary-Arka, where nomadic animal husbandry was
the most optimal form of management, until the advent of machinery.

He believed in the possibility of carrying out, on the basis of fair mana-
gement, «reasonable reforms» that would improve the life of the people. In his
work, Notes on Judicial Reform, S. Ualikhanov proposes to leave the old system
of «trial of biys», since Russian laws do not take into account the specifics of
the Kazakh society of that time. However, his proposals were not accepted.

S. Ualikhanov made a huge contribution to the study of the spiritual heri-
tage of the nomadic people. Realizing the importance of preserving folklore for
future generations, he carried on paper such epic things as «Goats-Korpesh —
Bayan-suluy», «Edige», «Er Kosay», «Er Kokshe», which appeared in ancient
times and passed down from generation to generation orally. For the Kyrgyz
people, he preserved their great epic «Manas». Recently, the millennium of the
epic was celebrated in this republic.

Ibrai Altynsarin (1841-1889) — Kazakh educator, writer, folklorist, public
figure, ethnographer. Author of Kazakh textbooks: «Kazakh reader» (1879;
2nd ed., 1906) and «An initial guide to teaching the Kazakhs the Russian
language» (1879), author of fables and short stories, as well as translations of
L.N. Tolstoy, L.LA. Krylov. Created variants of the alphabet based on Russian
graphics for writing Kazakh texts. He put a lot of work into the beginning of
the organization of female education. With his support, a women's school was
opened in Irgiz. Later, women's schools with a boarding school were opened in
Thurgai in 1891, in Kustanai in 1893, and in Aktyubinsk (Aktobe) in 1896. He
opened four two-class central Russian-Kyrgyz schools, one craft school, five
volost schools, two schools for the children of Russian settlers. As well as a
teacher’s school in Troitsk, a little later she was transferred to Orenburg.

«Bir xydaykha syyynyp, kel, balalar, ogylyk» («Having trusted the Almighty,
let the children learny), these poetic lines of Altynsarin contain the basic
enlightening principle. He saw in the enlightenment of the people the way
of its preservation and adaptation to the new circumstances of life. Showing
tremendous energy, he sought from the tsarist authorities the opening of new
schools, wrote textbooks for children. He opposed the policy of tsarism.
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He wrote the short stories and short stories «Kypshax Seyit» («Kypchak
Seyit»), «Kiiz yy men, arash yy» («Kibitka and the house»), «Asyl shep»
(«Precious grass»), «Sheshe men bala» ( «Mother and Son»), «Baimen zarly
balasy» («The son of the bai and the son of the poor»), «Taza bulak» («The Pure
Spring»). Altynsarin was a diversified person. His scientific interest included
ethnography (see. Ibray Altynsarin //http://e-history.kz/ru/biography/view/19).

An outstanding trace in the fate of the Kazakh people was left by Abai
Kunanbaev (1845-1904) — an educator, poet, composer, translator, legal scholar
and political scientist. His philosophical views can perhaps be attributed to
religious philosophical anthropology. Creator, Universe, Man — these three cate-
gories form the basis of his philosophy. At the same time, both inanimate and
living nature were created by the Creator for man, which testifies to His love
for him. If this is so, then a person should love God with all his soul, only in
this case he will find the meaning of his life, the thinker states. But at the same
time, man is a limited being, his life is measured out, and God is unlimited,
eternal. Therefore, a person can know God only partially from the side of his
revelation, while complete knowledge is excluded.

Abay is a philosopher of the New Age. Therefore, he does not accept the
ascetic philosophy of medieval thinkers. If everyone takes the path of «tariqa»,
abandoning the material world, then «who will graze cattle, defend the
Motherland, who will sew clothes, sow grain, look for treasures that the Crea-
tor created for the sake of man in the earth? — the thinker asks.

Abay says that some people want to be rich in order to overtake others, to
exalt themselves. Others do not want to be materially dependent on others; they
generously share their wealth with those in need. The second way is closer to
God. If you live and save wealth only for yourself, then how do you differ from
an animal? But if you think about yourself and at the same time care about
others, then you are a real person.

Man attains genuine exaltation in the realm of spirituality. Human dignity
is not in brocade clothing and external behavior, but in the inner purity of
thoughts. A man, embraced by pride and high conceit, humiliating others — is
actually petty.

Abay wants people not to waste themselves, to do business, to master the
necessary professions — a farmer, a seller, a blacksmith, etc. and thus, were
materially independent. He compares the Kazakh with the Uzbek, Nogai, Tajik
and Russian and speaks of the need to learn from them and to adopt all that
is good for life. Criticizing the psychology of the Kazakhs, he exposes their
laziness, ignorance, slander and other vices, calls for great goals in life, deep
thinking, mercy, creative work, satisfaction with what honestly earned. Since
man is the core of the Universe, the creation of God, the main task is to be a
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man, «Adam Bol!», Calls on Abai, which means to correspond to the concept
of man.

Domestic philosophy in the XX century.

The twentieth century played a special role in the fate of the Kazakh people.
The Kazakh people wake up national identity, and the desire for freedom takes
on conscious features. As a result of Bolshevik violence, Kazakhs, having lost
half of their people, finally say goodbye to the nomadic way of life, become a
settled people. The freed open spaces of Sary-Arka are filled with people from
all over the former empire — as a result, Kazakhstan is becoming a multinational
land. In the 80s. the collapse of the USSR occurs, and new independent states
are formed. Thus, the twentieth century, which began a tragedy for the Kazakh
people, ends with their freedom. The controversial twentieth century had an
impact on the development of philosophy.

Shakarim Kudaiberdiev (1858-1931) — enlightener, philosopher, historian,
translator, poet, knew Persian, Arabic, Turkic and Russian, was a well-educated
person. His worldview can be qualified as a rational religious philosophy, or
as deism (the creation of this world by God is recognized, but then it develops
on its own basis). Shakarim recognizes the existence of the world through
movement, which leads to the development of life, the natural origin of man
from the animal world, connects the origin of life with solar energy (the sun is
the father, the earth is the mother of life).

Shakarim calls for the study of nature, the disclosure of its secrets and their
use in practice. Cognition, knowledge, faith, understanding — are products of
the mind, which, in turn, depends on the brain.

The thinker identifies three truths. These are the truths of reason and faith
traditional in the history of philosophy. To these truths he adds the truths of
conscience and considers them fundamental. The West came to these ideas
after two world wars, passing through Hiroshima and Nagasaki, the tragedy
of Buchenwald and Auschwitz. When Shakarim lived, nuclear research was
just beginning, and mankind did not feel much concern about this. Therefore,
one should evaluate this sudden idea of Shakarim as the guintessence of the
thousand-year development of Kazakh spirituality. In this regard, it should be
said that many shadow sides of today's reforms are connected with technocratic
politics, and the situation can be corrected only on the basis of a «conscientious
policy», which the thinker bequeathed to us.

Educational Democrats of the early XX century. These include such
figures as: A. Baitursynov, J. Aymauytov, A. Bukeykhanov, M. Dulatov,
H. Dosmukhamedov, M. Zhumabaev and others. These were widely educated
people of their time who believed in the future liberation of the Kazakh people
and did everything in their power to bring this day closer. Almost all of them
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died in the Great Repression of the 30s. Let us briefly dwell on their political
philosophy.

Akhmet Baitursynov sees the causes of many misfortunes of the Kazakhs in
their darkness, ignorance, passivity, venality and greed, rottenness of the upper
classes. In such conditions, there is no other choice but to bite like a mosquito
to wake a sleeping people. A.M. Dulatov threw the open slogan «Wake up,
Kazakh!» (Oyan, Kazakh!). They understood that in the circumstances, gaining
independence is a matter of the distant future, it is a strategic task. And in that
specific historical situation, it is necessary to obtain autonomy, self-government
within the framework of the Russian state, in order to educate the people and
update the culture. To do this, it is necessary to develop democracy, ensure
human rights, use the short-term possibilities of the State Duma in the creation
and improvement of legislative acts, etc. In his article «Elections», he talks
about the need for judges to be elected not rich, and not by tribal principle, but
honest, educated, ready for noble service to the truth people. And in the article
«On Land Lease» he complains that due to legal illiteracy, many Kazakhs are
deprived of the land that they are entitled to by law. He talks about the need for
a transition to intensive farming practices. Of course, such articles published
in the Kazakh newspaper were widely distributed among the people and raised
their general political and legal culture.

A lot of work in these years was done by democrats on the emancipation of
a Kazakh woman. J. Aymauytov writes the novel «Ak Bilek», and M. Dulatov
«Unhappy Zhamal», where they show the sad situation of a Kazakh woman.

In the enlightenment of the people, they have high hopes for the national
intelligentsia. In this regard, A. Baitursynov says: «The Kazakhs have two
enemies — it is fire and water». The third enemy, he believes, is rivalry,
envy, lack of unity, venality and arrogance of many representatives of the
intelligentsia. And he calls in the name of serving the people to overcome
these shortcomings. In Soviet times, seeing the impending threat of loss of
self-identification of the people, A. Baitursynov throws all his forces into the
development of the Kazakh language and spirituality of the people as a whole.

Of course, the labor and sacrifices made by the revolutionary democrats
were not in vain. Today we have realized many of their ideas, and they will
always be in our memory.

National philosophy in Soviet times. This time has significantly changed
the face of Kazakhstan. After World War II, in the mid-50s The development
of the so-called virgin and fallow lands, millions of Soviet people came to their
place of permanent residence, huge investments were made in the agricultural
sector of the economy. In places rich in raw materials, cities were built, power
lines, asphalt and railways etc. stretched.
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Changes in the economy were reflected in the spiritual sphere. The
development of philosophy was associated with the opening of the Faculty
of Philosophy on the basis of Kazakh State University, the invitation to work
in Almaty professors from Moscow and St. Petersburg. For the first time in
Kazakhstan, professional philosophers began to prepare, which was a great
achievement of the Soviet period.

Kazakh philosophy within the framework of the Marxist paradigm achieved
great success in the 1960s. A group of talented young scientists — J. Abdildin,
A. Nysanbaev, M. Khasanov and others, began to develop problems of
dialectical logic, raising them to a world level. The result was the creation
of a school on dialectical logic, headed by Zh.M. Abdildin, academician of
the National Academy of Sciences of the Republic of Kazakhstan since its
inception. The most famous and authoritative Kazakh philosophers worked with
him: K. Abishev, M. Bakanidze, I. Ergaliev, R. Kadyrzhanov, A. Kasymzhanov,
S. Kolchigin, A. Kosichenko, L. Naumenko, A. Nysanbaev, M Orynbekov,
V. Rotnitsky, M. Sabit, N. Seytakhmetov, G. Soloviev, A. Khamidov. The
problems of the relationship of philosophy and various branches of natural
science were studied in the works of K. Rakhmatullin, M. Sabit, Z. Mukashev,
A. Balgimbaev, V. Zorin, M. Izotov and others.

The problems posed in German classical philosophy (man and his freedom,
creatively transforming activity, alienation, etc.) were studied and developed
further by the talented Russian philosopher K. Abishev and his students.

In Kazakh philosophy, the name of the outstanding scientist 4. Kasym-
zhanov, who made a great contribution to the study of the work of A. Farabi, to
the study of the spirituality of the ancient Turks, stands apart.

In the same years, G. Akmambetov laid the foundations of the ethical, and
B. Kazykhanov, K. Nurlanov — the aesthetic school of Kazakhstan.

D. Kshibekov made a great contribution to the development of social
philosophy, in particular, to the process of understanding the history of nomads
and their transition to settledness. He also wrote the work «Kazakhstan: the
transition period», where the author considers the problems of transition to
democracy and the market at the end of the twentieth century.

Specialist in the social structure of society, a prominent scientist of
Kazakhstan — M. Agenov.

Since Kazakhstan during the years of Soviet power became multinational,
considerable attention was paid to the study of interethnic relations. N. Dzhan-
dildin, M. Suzhikov, A. Aytaly, T. Sarsenbaev, R. Absatsarov, N. Malinin,
N. Baitenova and others made a significant contribution to these studies.

The normative nature of social relations, the role of the customs and tradi-
tions of the people in preserving their identity, was investigated by the
prominent scientist N. Sarsenbaev.
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In the 80s A. Kasabek contributed to the development of the methodology
of social cognition, to the study of the history of Russian philosophy. In
these years, the spiritual life of society and its influence on the development
of personality were also studied. Here we can single out the names of such
philosophers as K. Shulembaev, S. Temirbekov, A. Turgumbaev and others. Of
course, it is impossible to exhaust the names of all philosophers who made
a significant contribution to the development of philosophical thought in
Kazakhstan. To do this, you should write a book.

The development of philosophical thought over the years of indepen-
dence of the republic. In these years, we are witnessing a powerful surge
of creative thought, the arrival of a galaxy of young philosophers in the
philosophical arena. First of all, the spiritual searches of the Kazakh people,
rooted in millennia, were investigated. Such philosophers as M. Orynbekov,
J. Moldabekov, J. Altaev, T. Gabitov, G. Nurysheva, G. Kurmangaliyev and
a number of other scientists of the Al-Farabi Kazakh National University
contributed to this noble cause. A subtle and deep analysis of the historically
formed mentality of the people was made in the work of K. Nurlanova. One
can also note the names of 7. Burbaev, K. Begalinova and others. G. Esim made
a significant contribution to Abaev, showing the relevance of the ideas of the
thinker for today's life.

It should be noted the works of B. Nurzhanov — a researcher of modern
Western trends in comparison with the spiritual heritage of the Kazakh people.
B. Kudaibergenov works in the same direction.

In those same years, a creative team was formed at the Institute of Philosophy
of the National Academy of Sciences of the Republic of Kazakhstan, led by
a prominent scientist 4. Nysanbaev, which made a significant contribution
both to the study of Russian philosophy and to the understanding of complex
modernization processes (K. Alzhanov, S. Kolchigin, A. Khamidov, I. Ergaliev,
G. Soloviev, A. Kapyshev, R. Kadyrzhanov, Z. Sarsenbaeva and others). In this
comprehensive and multifaceted research work, the Institute of Philosophy,
Political Science and Religious Studies of the National Academy of Science of
the Republic of Kazakhstan, as the recognized leader in socio-political research
in the republic, became the first in Kazakhstan philosophical congress in 2013,
the establishment of the Philosophical Congress public association.

Thus, we can conclude that a powerful school of philosophy has been
formed in Kazakhstan able to comprehend today's difficult problems in the
context of global and non-global changes experienced by humanity.

The urgent task of the research is the formation of the common Kazakhstan
national idea, the key aspects of which are embodied in the state program for
the modernization of public consciousness of Kazakhstani society — «Rukhani
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ghangyru» (April 2017). In the concept of the program of the President of
Kazakhstan, Elbasy N. Nazarbayev, serious attention was paid to the develop-
ment of research on the «spiritual shrines of Kazakhstan» in order to «never
disconnect from the people in the spiritual geographical zone», which is a
serious intellectual call to be attentive to the spiritual heritage the ancestors
and roots of modern culture. Indeed, a modern young man with his spiritual
and moral background, knowledge, skills, adaptive potential, socio-economic
activity is the central link in any modernization, including the digitalization
of modern society. In this context, it is a question of building up the nation’s
potential, which requires the further development of the historical and
cultural national code, thereby identifying new vectors for the development
of human capital, spiritual values that unite the national and social unity of
the people. These contexts, based on the deep philosophy of the Great Steppe,
meet the needs of Kazakhstanis for change and allow them to be carried out
evolutionarily, creating strong spiritual supports for it.

Conclusions: Ethical thought in Kazakhstan is based on rich moral
material, coming from the depths of an inexhaustible source of folk wisdom,
which is extremely saturated with moral and ethical ideas, which is the result
and generalization of the experience of the entire Kazakh people. Modern
Kazakhstani philosophy is open to dialogue with Western and Eastern philo-
sophical traditions, reveals the significance and role of the Great Steppe in the
formation of global history. (In preparation for the topic, lectures were used
by prof. Myrzaly S.K., an article by Karakozova and Zh.K. Khasanov M.Sh.
«Cosmos of Kazakh culture» and other sources).

Folk Epic and Key Works

Heroic epic. The book of my grandfather Korkut (Korkyt).

Dastans: «Alpamys batyru, «Er Targyn», «Er Edige», «Kambar Batyry», «Er
Kukshey, «Er Kosai», «Forty Crimean Batyrs»

Poems: «Goats-Korpesh — Bayan-Sulu», «Kyz-Zhibek», «Enik-Kebeky,
«Kalkaman-Mamyr»

Creativity of poets-zhyrau XV-XVIII centuries.

Al-Farabi. Civil Policy.

Al-Farabi. «On Achieving Happiness». «A Treatise on the Views of the
Inhabitants of a Virtuous City».

Adib-Ahmed Mahmoud Iugneki. The Gift of Truth.

Mahmoud al-Kashgari. Dictionary of Turkic Languages.

Ahmet Yassawi. «Divan-i-hikmet» («Book of Wisdom»). «Mirat-ul Kulub»
(«Mirror of the soul»). «Pakir-nama» («The Legend of the Poor» («poor» in
Persian means «dervishy).
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Yusuf Balasaguni. Gracious knowledge. (Kutalgu bilig).

Valikhanov C. «Tengri». «Islam in the steppe». «Traces of Shamanism
Among the Kyrgyz». «On Islam in the steppe». Judicial Reform Note.
Manuscript about the Kyrgyz epos «Manasy. "Geographical sketch of Zailiysky
Territory». «Traditions and Legends of the Great Kyrgyz-Kaisak Hordey.
«Diary of a trip to Issyk-Kul».

Kunanbaev A. «Words of Edification». «Book of Words. Kapa Ce3».

Kudaiberdiev Sh. Three Truths.

Sultanmakhmut Toraigyrov. «Kaisa kim?» «Kamar suluy.

Magzhan Zhumabaev. Favorites.

Mustafa Chokaev. Favorites.

Zhusipbek Aymautov. «Rabiga» (1920). «El Korkany» (Defender of the
People, 1925). «Mansaporlar» (Careerists, 1925). «Sherniyaz» (1926) and others.

M. Dulatov. «Oyan, Cossack». «Azamat.

Anthology of socio-political thought of Kazakhstan from ancient times to
the present day. — Almaty: Kazakhstan Development Institute, 2002. — 556 p.

Abdildin Zh.M., Abdildina R.Zh. History of Philosophy. — Almaty: Asem-
System, 2010. — 536 p.

Abdildin Zh.M. Collected works in five volumes. T.V. — Almaty: Oner,
2001. — 455 p.

Questions for Self-Control:

1. How did the mentality and lifestyle of nomads affect their worldview
and the formation of philosophy, social structure? How were the nomads'
views expressed in epics and myths?

What traces of what early religious beliefs are seen in the story of the
she-wolf nursing the boy?

What determined the genesis and development of logical and dialectical
elements in the worldview of the Kazakh people?

2. What is the peculiarity of Kazakh philosophy in comparison with eastern
and western philosophy? When answering, rely, inter alia, on the works
of art by Mukhtar Auezov, Olzhas Suleimenov, Gerold Belger, Murad Aji
(folk history), and other thinkers? Compare their position.

3. What is the role of Arab medieval thought in the development of Ka-
zakh philosophy? What impact did the spread of Islam have on the
development of philosophy in Kazakhstan? What is the contribution of
medieval Arab-Muslim culture to the world?

What is the contribution of Khoja Ahmed Yassawi, Mahmoud Kashgari,
Yusuf Balasaguni to the development of culture and philosophy?
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10.

11.

12.

13.

What are the historical and cultural prerequisites for the emergence of
the Kazakh Enlightenment?

What did Abai consider to be the main source of human moral imper-
fection in his contemporary society? What thoughts from the «Words of
edification» are especially relevant in our days»?

What is the role of Akhmed Baitursynov in the development of demo-
cracy and the formation of national identity of Kazakh society in the 20th
century?

What is the role of Ch. Valikhanov in the process of introducing the
Kazakh people to the achievements of Russian and world culture?

. What is the cultural significance of the educational concepts of the

figures of Kazakh culture of the 19-20 centuries?

What are the features of the origin and development of the common
Kazakh national idea from Asan Kaygy through the enlighteners of the
19th-20th centuries. to modern concepts N.A. Nazarbayev?

What are the main ideas of the state program for the modernization of
public consciousness of Kazakhstani society — «Rukhani zhagyru»?
Show their role in the development of modern philosophy of Kazakhstani
society.

What are the features of the origin and development of the common
Kazakh national idea? When answering, rely on the article of the
President of the Republic of Kazakhstan N. Nazarbayev «A LOOK into
the Future: the Modernization of Public Consciousnessy. Astana, April
12, 2017. — Akorda.kz.

In his Address to the people of Kazakhstan, the President of the Republic
of Kazakhstan, Elbasy N.A. Nazarbayev said that the core of the Third
Modernization is digitalization, which is necessary to increase the compe-
titiveness of the country as a whole, as well as improve the quality of life
of the population.

In your opinion, what are the educational and educational opportunities
for using digital concepts in the context of national traditions and culture,
how can you use the «number» to your environment so that digital
technologies preserve cultural traditions, our spiritual code?

Kazakh philosophy in the postmodern era, its features?
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Theme 11. Western Philosophy in the Context of Culture of the XX-
Beginning of the XXI Century

The purpose of the lesson: to reveal the dialectic of worldview concepts and
paradigms of further development, including the concepts of a competencybased
approach to being and consciousness.

Keywords: irrationalism, non-classical philosophy, scientism, technocra-
tism, discourse, narrative, episteme, deconstruction, postmodern, pragmatism,
Freudianism, neofredizm, libido, sublimation, unconscious, archetype,
phenomenology, intention, hermeneutics, neo-positivism, veritivism, faith,
borderline situation, genuine and non-genuine existence, neo-Thomism,
consumer society, post-industrial society, information society, modern, post-
modern, digital philosophy, virtual interactivity.

Lecture Plan:

1. Difference between non-classical philosophy and classical Western
philosophy.

«The philosophy of life»: F. Nietzsche, A. Schopenhauer, A. Bergson.
The positivism of Auguste Comte. Neopositivism. Analytical philosophy.
Existential philosophy. American pragmatism. Psychoanalysis.
Hermeneutics. Phenomenology. Structuralism. Poststructuralism.

The problem of the development paradigm. A paradigm shift. Philo-
sophy of digital society.

L=

Summary

Irrationalism and mysticism in the philosophy of the late 19th century.
Irrational means supermind. In the 19th century Representatives of the trend
developed the doctrine of being, proving that at the heart of everything is
a certain irrational principle, which was an attempt to overcome Hegel's
rationalism. Arthur Schopenhauer (1788-1860) began with an analysis of the
Kantian concept of the thing-in-itself- If it is not given to us in experience and
is not comprehended by our reason, then where do we have confidence in its
existence? For the very thought of it to arise, it must somehow manifest itself in
us, and this manifestation is human will as a manifestation of some world will
in us («The World as Will and Representation»). He developed a philosophy
of cosmic pessimism that resonates with Buddhism, said that the volitional
principle requires action from us, but they ultimately lead to suffering. Failure
to act leads to boredom. Through nirvana — to abandon action. Apology
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of pessimism and suicide. In a strange way, Schopenhauer was one of the
first in European philosophy to «discover» ancient Eastern philosophy and
«rediscover» it to Western man.

Another form of irrationalism is being developed by Friedrich Nietzsche
(1844-1900). The initial category of philosophy is the category of life. Although
Nietzsche sometimes uses biological terms, but life in his understanding is
different from life, which is described by biological science. The very essence
of life involves the active exploitation of the environment and the continuous
struggle of some life forms with others. At the core of life is the will to power,
domination, submission. Humanity is a form of the product of life. The analysis
of all human culture should proceed from the interests of life. Forms that weaken
life instincts should disappear. Nietzsche formulates two positions: 1. Mankind
is divided into 2 groups: strong and weak. These groups have different morals
in nature. 2. If the influence of the weak is suppressed, then the strong part of
humanity will come to the superman. In this case, the maximum manifestation
of life instincts is necessary: the superman must stand on the other side of
good and evil, he must not have a conscience, etc. (laughing lion). Life is blind
irrationality. Only art can resist suffering. It is necessary to proclaim the death
of God. Christianity has poisoned humanity. Faith and religion are two different
things. Morality is a way of dominating your own kind. Nietzsche's nihilism,
his moral philosophy, is a grandiose attempt at a psychological explanation of
ethical phenomena. A person does not strive first for «pleasure» or for what is
«useful,» but rather, for the freedom to realize himself. This takes place in the
form of a will to power, where power is not power over others, but power over
oneself, is also expressed in the form of the will to know, in the form of instinct
for organizing chaos, transforming the environment and dominating it. In many
ways, Nietzsche reminds us of Socrates.

The main philosophical trends in the 20th century. The following direc-
tions are distinguished in Western philosophy of the 20th century: scientism:
neopositivism, postpositivism, analytical philosophy; anthropological direction:
existentialism, phenomenology, hermeneutics; religious-philosophical trend:
neo-Thomism, personalism, pan-Islamism, the Protestant «crisis theology».
The named trends do not exhaust all existing philosophical schools. They also
include phenomenology, pragmatism, philosophical anthropology, etc.

Neopositivism is a philosophical trend that further develops the subjective-
idealistic and agnostic ideas of positivists of the 19th and early 20th centuries.
The creator of positivism was the French philosopher Auguste Comte (1798-
1857), who proclaimed a complete break with philosophy. Positivism rejected
the fundamental problems of being, rejected materialism and idealism. Science,
according to positivists, does not answer the question «why?», But the question
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«how?». At the end of the 19th century, due to the crisis caused by the progress
of science, positivism was replaced by Machism, or empirio-criticism, which
had a pronounced subjective-idealistic character («matter is a complex of
sensationsy).

The third positivism (neopositivism), which replaced empirio-criticism, was
formed in the 20-30s of our century as a result of the application of mathematical
logic to philosophical research. The main representatives are B. Russell,
M. Schlick, R. Karnap, L. Wittgenstein (analytical philosophy). Philosophy
should serve the sciences — to assist scientists in the formation of scientific
provisions and their operation; it should only deal with the development of
rules for logical analysis, solve language problems, should deal exclusively with
the analysis of language forms and the development of rules for constructing
language expressions. As for the question of the relation of our statements,
the language constructs we form to the surrounding objective reality, it does
not represent any scientific value. Hence, the dispute between materialists
and idealists, from the point of view of neopositivists, is pointless. It is a
consequence of the inept use of language forms.

Karnap’s idea that language plays a decisive role in determining the truth
of a particular situation, and at the same time in recognizing and denying the
objective existence of the material world, found its further development in the
teachings of American philosophers («pragmatismy» by C. Pierce, W. James,
J. Dewey). However, the «staticy picture of science created by them, the
impossibility of adequately reflecting neither the genesis of knowledge, nor the
laws and dynamics of the development of science as a whole, led to the fact that
by the middle of the 20th century the potential of these systems was largely
exhausted.

An attempt to correct the situation was made by representatives of a new
direction in the philosophy of science — postpositivism, the founder of which
was the English philosopher Karl Popper. The concept of «post-positivismy
encompasses a wide range of concepts that has replaced neo-positivism.
Expressed in terms of one of its most prominent representatives, Thomas Kuhn,
this philosophical direction has no established paradigm. It is conditionally
possible to distinguish two main areas that are common among themselves:
relativistic, represented by Thomas Kuhn, Paul Feyerabendom, Max Polani; and
phallibilistic — this group should include Karl Popper and Imre Lakatos, as well
as J. Watkins, J. Agassi, J. Fetzer. Representatives of the first current affirm
the relativity, conventionality, situational nature of scientific knowledge, pay
attention to the social factors of the development of science, and philosophers of
the second construct philosophical concepts based on the thesis of the «error» of
scientific knowledge and its instability over time. Postpositivism sees the main
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purpose of the philosophy of science in the study of the development process,
the «growth» of knowledge. Common is the recognition of the importance of
worldview, philosophical, metaphysical foundations of scientific theories. In
contrast to neopositivist antihistorism, postpositivism seeks to synthesize the
logical-methodological and historical-scientific methods of analyzing scientific
knowledge. Instead of developing an ideal model of cognition, postpositivism
turns to its real history, demonstrating the dependence of the cognitive
process on society and on the knowing individual. There is a rejection of the
depersonalization of science, ignoring the traditions and authority of scientific
teams.

Analytical philosophy was formed on the basis of the British neorealism of
J.E. Moore and B. Russell, however, also absorbed Austrian neopositivism (via
Ayer and Quine) and American pragmatism (Pierce, Morris). It borrows from
positivism an anti-metaphysical orientation (criticism of philosophical «pseudo-
problemsy), scientism and reliance on experimental knowledge, and common
sense from pragmatism.

Analytical philosophy is the dominant direction of philosophical thought
in English-language intellectual tradition in the 20th and 21st centuries, which
combines various philosophical directions that use methods of logical and
linguistic analysis of the language to solve philosophical problems and focus on
the ideals of logical rigor, clarity and accuracy: a logical analysis of language
B. Russell; object, fact, substance in the «Logical and Philosophical Treatise»
by L. Wittgenstein, the linguistic philosophy of D. Wizdom, M. Lazarevich,
E. Ambrose; the philosophy of the everyday language of D. Austin, the new
theory of meaning H. Putnam and S. Kripke, cognitive psychology and
linguistics N. Chomsky, the ratio of mental and bodily (D. Smart, A. Amstrong).

In general, the works of the late L. Wittgenstein, P.F. Strawson, W. van
O. Quine, J.L. Austin, D. Davidson, G.P. Grice, F. Drecke, S.A. Kripke,
Daniel Dennett and other researchers emphasize the irremovable ambiguity
and historicity of the language, which is now regarded as a combination of
«language games», «schemes», «paradigms» that set multiple standards of
interpretation depending on specific situations or «language games». Despite
the significant changes and the variety of schools existing within its framework,
in general, it represents a single philosophical space, in the center of which
is an understanding of the close connection of human experience with speech
communication, language schemes, meaning, meaning and understanding,
which are considered from different points of view. Thus, the transition from
philosophical classics to the period of analysis is associated with a change in
the object of study: linguistic entities — sentences (and subsequently terms)
come instead of «ideas». The concept of «analytical philosophy» today is more
and more transformed into a certain style of philosophical thinking.
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Psychoanalysis is the psychological teaching of con. 19 — beg. 20th centuries
in the center of which are unconscious mental processes and motivations,
founder Sigmund Freud (1865-1939).

Freud’s mental structure of personality is a system consisting of three
elements — levels:

— «It» or «id» — the deepest layer of unconscious drives of the personality,

in which the principle of enjoyment dominates;

— «I» or «Ego» — consciousness, a mediator between the unconscious and

the outside world, the principle of reality acts here;

— «Super-I» or «Super-Ego» — the attitude of society and culture, moral

censorship, conscience.

To illustrate the relationship between «I» and «It», Freud proposed the image
of the rider «I», which controls the horse — «It». When a person is healthy, «I»
dominates «It», but if the contradictions between the aspirations of «It» and the
installations of «Super-I» become insurmountable, then «It» breaks out of the
control of «I», this becomes the main cause of neurosis.

«It» is a deep layer of unconscious drives, among which Freud put sexual
drives or «libido» first. Libido includes the whole sphere of human love:
friendship, parental love, etc. This level of unconscious drives operates accor-
ding to the program of obtaining the greatest pleasure, is the basis, the energy
of the individual.

The «superego» must sublimate the unconscious drives. Sublimation is the
central concept of Freudianism, which denotes the mechanism of mastering
unconscious drives, the subordination of drives to consciousness, on the basis
of which a conflict may arise between the «It» and the «I», and a mental
disturbance will occur.

The Oedipus complex and the Electra complex occupy a key place in Freud's
concept.

In addition to «libido» and «Eros» in the thoughts of Freud there is the
concept of «Thanatos». Eros — the Greek god of love, personifies the instinct of
life, Thanatos — the Greek god of death - personifies the instinct of destruction.
These two opposite drives drive and control a person throughout his life.

Freud saw the source of individual and massive neuroses in nature. Muffling
and suppressing instincts, culture as if drives them into a person. There is an
accumulation of aggressiveness. The burden of culture is becoming unbearable
for the individual and even for entire nations, eras. «Neurotic culturesy», «neu-
rotic epochs» arise in history. Thus, culture, according to Freud, becomes a
source of social conflict.

Freud's disciples and followers went along the path of eliminating the hyper-
trophy of the «primary drives» characteristic of Freud, paying more attention to
sociocultural factors.
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Representatives of neo-Freudianism are A. Adler, C. Jung, G. Markuse,
E. Fromm.

Carl Jung (1871-1961) introduced the concept of an archetype of a symbolic
nature. According to Jung, Freud was mistaken in accepting sexual instincts
as fundamental in human activity. Instincts are just symbols that do not have
the content with which they are filled, falling into the realm of the conscious.
Archetypes are symbolic images that become patterns of behavior, filled with
concrete social content.

Alfred Adler (1870-1937) highlights the social motivations of man, which
are innate, attached great importance to the active nature of human activity, the
role of creativity in the formation of personality.

Unlike Freud, who emphasized the role of the unconscious and sexuality
as the determinants of human behavior, Adler introduces a social factor into
the explanation: the character of a person develops under the influence of his
«life stylew, that is, the system of purposeful aspirations that has developed in
childhood, in which the need to achieve superiority is realized, self-affirmation
as compensation for the «inferiority complex». For example, the famous
ancient Greek speaker Demosthenes suffered from a speech impairment since
childhood, and many famous generals are people of short stature (Napoleon,
AV. Suvorov). Personal development depends on how this complex will be
compensated. In pathological cases, a person may try to compensate for his
inferiority complex due to the desire for power over others (compensatory
theory of power).

Adopting the structural model of the psyche developed by Freud, Adler
replaces the extremely abstract driving forces of the personality of Eros and
Thanatos with more specific ones: a person’s life is determined by the struggle
of two basic needs — the need for power and superiority and the need for
affection and belonging to a social group.

Central to Adler’s concept was the concept of «compensation». The desire
to overcome the inferiority complex starts the process of human development
from childhood. The desire for overcompensation, arising in response to a
pronounced defect, leads to outstanding success (for example, a boy whom
everyone teases for a slender physique becomes a famous athlete). A normal
person is able to achieve a balance between the pursuit of excellence and the
pursuit of social attachment, for example, to achieve primacy, but in those
areas that are useful to society. Adler introduces the concept of «lifestyle» as
a unique way by which an individual overcomes his inferiority complex and
achieves community with people.

The most famous and popular of the neo-Freudians is Erich Fromm (1900-
1980). He was well acquainted with the philosophical heritage of Marx and
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experienced the enormous influence of Marxism, as a result, on a number of
issues, his concept of human personality coincides with Marx's views on the
nature and essence of man, far beyond the scope of psychoanalysis. Fromm’s
concept of man is fundamentally different from the teachings on man of other
representatives of neo-Freudianism by the question: what interests him is not
the question of what a man is, but «what does it mean to be a man»?

The classics of Freudianism would answer that one must understand nature,
the essence of man as a certain unchanging substance of man and try to search
for it in the mental or bodily structures of man.

Fromm sees the essence of man in another, repeating Marx verbatim:
«Perhaps the most significant definition of the species characteristics of man
was given by Marx, who defined it as free conscious activity.» To be human is
to be a free, conscious, active being.

It is interesting to compare the views of Freud, Fromm and Marx on love
in order to see the fundamental difference between the views of Fromm and
Freud and the closeness of Fromm's position to Marx. Freud understands love
as a manifestation of the primary natural instinct; for him, love coincides with
sexual desire.

Fromm defines love, like other human feelings, as «humanized experiences»
that have a different content than animal instincts. Fromm and Marx consider
all the feelings and qualities of man as a manifestation of the general generic
nature of man — free conscious activity.

The founder of existentialism is Soren Kierkegaard (1811-1855). Kierke-
gaard believes that the beginning of philosophy (existentialism) is not surprise,
as Socrates did, but despair. It arises when a person realizes the lack of
opportunities. Original sin, generated by the desire for freedom, turns into a
fear of «Nothing,» because God is no longer with man, but far from him. That
is why fear Kierkegaard calls «a swoon of freedom». At this point of spiritual
loneliness and insecurity of man, despair arises as an awareness of his doom.
The search for salvation also gives rise to philosophy. Despair can only recede
if a ray of hope flashes in the distance. But this will happen when, through
endless self-denial and recognition of one’s guilt, a person returns to Faith.
Unbelief dooms a person to death. To overcome despair, we must reject Reason
and accept Faith, return from the tree of knowledge to the tree of life.

To think within the framework of existence is to face a situation of
personal choice. In real life, each of us is in this situation. Selection is subject
to alternative options. Kierkegaard called for distinguishing a «spectator» in
a person (according to Hegel, a person is only a toy in the hands of world
necessity) from an «actor» who, playing his role, thereby creates a performance
(real life). Only the «actor» is involved in existence. The choice is always related
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to decision making. This procedure can be based on scientific, mathematical
knowledge, on ethical and aesthetic ideas. But always a concrete human
life is behind it, and therefore abstract reasoning doesn’t help much when
choosing. Existence is unique. But due to the uniqueness of individual spiritual
experience (experience), truth is exclusively subjective in nature, while rational
truth has universality. Existential truth is formed by the movement of human
life from essence to existence. The traditional explanation of this movement is
contained in theology, and it boils down to the fall of man. Kierkegaard gives
a psychological interpretation of this situation. It separates a person’s anxiety
in the face of imminent death as a cause of alienation from his essence. In an
effort to push the inevitable end away from himself, a person only aggravates
the problem and thereby adds to his feelings a feeling of guilt and despair.

Kierkegaard sees the reason for the existential situation as the alienation
of man from God. The further this happens, the more a person grows a sense
of despair. Moreover, in a crowd (in a church, an ethnic group, in a social
community, etc.), a person does not find the truth, but moves away from it,
because the alienation of a person from God also acts there. Only a personal
clarification of one's essence in God gives a person liberation from alienation.
This process lasts in the form of three successive phases, which he calls the
stages of the life path — aesthetic, ethical, religious. He contrasts them with
Hegel's idea of the gradual development of human consciousness. Where Hegel
sees the dialectical development of human consciousness in the process of
thinking of a historical person, Kierkegaard sees the movement of a person
from one level of existence to another through acts of will and choice.

The most prominent representatives of existentialism are K. Jaspers,
M. Heidegger, G. Marcel, J.-P. Sartre, A. Camus.

Philosophical hermeneutics. The term «hermeneutics» appeared in Ancient
Greece and meant the art of interpreting one or another received news based
on certain rules and intuition. Subsequently, they began to distinguish between
certain types of hermeneutics (philological, religious-dogmatic, methodological,
philosophical). The emergence of philosophical hermeneutics within the
framework of phenomenological direction and existentialism dates back to the
20th century, penetrates into all philosophical directions and theories, since the
language used by all philosophers is the object of philosophizing in it. German
theologian and philosopher F. Schleiermacher is the founder of hermeneutics
of the new era. I understood by hermeneutics the doctrine of how the authors
of the gospel texts penetrated the spiritual world. Subsequently, hermeneutics
begins to be regarded as a method of reconstructing the inner world of a
creative person who lived in the past, which could be used by all sciences that
study spiritual phenomena (H.-G. Gadamer, P. Ricoeur, G. Kuhn, A. Apel,
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M. Heidegger). Cognition and life in culture are constantly moving along the
path of interpreting texts and understanding through them the spiritual world
to new texts, etc.

In the 20th century, the existentialist M. Heidegger turns hermeneutics into
a philosophical teaching, the object of which is being in general. «Man is a
being whose being is to understandy» — thesis of hermeneutics. From the doctrine
of knowledge, hermeneutics turns into a doctrine of being. The hermeneutic
circle is the principle of understanding the text. Hermeneutics showed that the
subject is more complex than the classic imagined, it is not represented only
by consciousness. Consciousness is just a thin film covering the deep layers of
human subjectivity. The contrast between man and the world is justified only in
a narrow framework — for the methodological needs of classical science. In fact,
a person is immersed in the world, being its integral part.

Modern Christian philosophical thought is not a homogeneous system:
a number of currents and schools function within its framework Tomism, the
creator of which was Thomas Aquinas, arose in the 13th century as a direction
that assimilates and uses Aristotle's philosophical ideas for the needs of the
church, was updated in 1879, when it received official recognition from the
Vatican and again became an active theological and philosophical doctrine
called neo-Thomism. Representatives of neo-Thomism (J. Maritain, E. Zhilson
and others) believe that faith should be the impulse of creativity for a person.
Neo-Thomism is a doctrine recognizing the primacy of faith over reason, trying
to rationalize it.

All forms of being (and people) consist of two elements: matter and form.
Matter is a passive, indefinite element of reality, but the factor that gives it
certainty, forms it, is the non-material form (in a person — soul). Everything
existing in the world is ordered within a certain hierarchy: at the top there is
a pure form, a pure spirit — the «creator and guardian of the world», below are
«pure intelligentsia» (angels), even lower — at an infinite distance from God
and at a very large distance from angels — the human race is located, even
lower — animal and plant organisms that have a vegetative soul, below — dead
material elements. Man was created by God so that he could serve him, and this
should be subject to his earthly activities. The historical process depends on
supernatural transcendental forces. This excludes the possibility of a person’s
active influence on the course of history. Neo-Thomism is in a deep crisis these
days.

In the framework of religious philosophy, personalism is developing
(English philosopher HW. Kerr, German philosopher V. Stern) — theistic
anthropological doctrine (in the early 30s of the XX century), the reaction of
the petty-bourgeois strata to the depersonalization of the public life of England
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and America. Considering a person to be a substance (being, consisting of an
intangible form, soul, and matter), personalists analyze him in two aspects:
supernatural, spiritual, and extra-empirical (person-person), as well as material,
empirical (person-individual). A person is a person, since independent activity
is inherent in him, he has a free and reasonable spiritual fundamental principle,
freedom of choice and is independent of the world.

Man is a person because he exists as a spiritual being. As for the individual,
he is an ordinary particle of matter, has a mental life and is a part of society.
Being mortal, he directs all his activities to earthly goods. As part of nature
and society, the individual person is subject to both social laws and the laws of
nature. He must obey society, the state. If the individual person is subordinate
to society, the state, then the person-person is above society and is subordinate
only to God through the church.

We know the world because it is created by a person. But creative perso-
nalities are not equivalent, they create only those things and phenomena that
they deal with in practice, so far as human knowledge is not unlimited: it can
know everything that depends on it, but not everything that is created by the
supreme, spiritual person, but cannot know, what is the essence of the world,
what goals underlie its development, what is its purpose. Human cognition
carried out by science is not enough to have complete knowledge of the world;
another way of penetrating the essence of the world is needed - religion.

Islamic philosophy. Unlike Catholic Christian philosophy, which developed
without going beyond theology, being its servant, Islamic philosophy was
relatively independent of religious dogma. It was there that the theory of dual
truth was born, which then passed from Averroes (1126-1198) to European
scholasticism. In Islamic philosophy, the view that truths found by reason are
not in conflict with the truths of scripture, if both are correctly understood,
has become widespread. The interpretation of Allah as an impersonal God is
increasingly gaining supporters among theologians who seek to give Islam
(Arabic letters. — surrender to God) a religious and philosophical character.
In modern Islam, there are two areas: traditional and modern. Where the
remnants of feudalism are most powerful, traditionalism prevails, opposing all
innovations and the use of modern philosophy. It is argued that only the Quran
and Sharia can ensure social progress.

Modernism appeared in the XIX century. His most famous representatives
are Mohamed Akbal (1873-1938) from India and Mohamed Abdo from Egypt,
who tried to use the teachings of R. Descartes. Cartesian dualism corresponds
to the desire of modernists to strike a balance between reason and faith, as
well as «western» and «eastern» cultures. They affirm the unity of God and
reject any resemblance between him and created things. They emphasize the
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unlimited possibilities of the human mind, as well as the freedom of man and,
therefore, his responsibility for his actions, for good and evil in the world. There
are known attempts to modernize Islam using the teachings of existentialists
and personalists. But (as, for example, the latest British Encyclopedia indicates)
the history of modern Islamic philosophy has yet to be written.

Postmodernism (J. Lacan, J. Derrida, J.F. Lyotard, J. Baudrillard, R.
Barth, M. Foucault, J. Deleuze, F. Guattari, Umberto Eco, a prominent
representative of postmodernism in literature) acts as a synthesis of post-
structuralism and deconstructivism, representing a wide installation, permeating
all levels of modern consciousness of the XX — early XXI centuries. Jiirgen
Habermas, Daniel Bell and Zygmunt Bauman interpret postmodernism as the
result of the politics and ideology of neoconservatism, which is characterized
by aesthetic eclecticism, fetishization of consumer goods and other distinctive
features of post-industrial society.

Postmodernism is the era that replaced the European New Age, one of the
characteristic features of which was the belief in the progress and omnipotence
of the mind. The breakdown of the value system of the New Time (47t Nouveau)
occurred during the First World War. As a result, the Eurocentric picture of the
world has given way to global polycentrism; the modernist belief in reason has
given way fo interpretive thinking.

The goal of postmodernism is the destruction of the divisions of its pheno-
mena customary for the preceding culture into realism, irrealism, formalism
and content, elite and mass art, etc. Progress, truth, meaning, order, a just
society, the whole Western «/ogo-centric tradition», is declared a combination
of ideologies and myths (Jacques Derrida).

World as a text. Jacques Derrida wrote: «Nothing exists outside the
texty, culture, history, personality — everything has a fextural nature. In the
post-modern picture of the world, constructivist from the point of view of the
theory of knowledge, a sign (including a verbal one, that is, a concept and
a text as a system of signs) is deprived of the function of reflecting reality.
What then remains? Only other characters and other texts. The true content
of any discourse is only other discourses, a concept consists of concepts, a
sign consists of signs, text from texts, they have no connection with reality.
The whole world, including ourselves, our self-image, is only a text, complex
semiotic systems.

The collapse of methanarratives and large projects. J.F. Lyotard. The
most important feature of traditional and industrial societies was the dominance
of ideologies in them, uniting people and setting great distant goals for them,
it was the era of «big projects» and universal languages (metanarratives)
describing them, for example, the metanarrative of Platonism, Christianity,
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modern European rationalism and Enlightenment. «Today we are witnessing
the fragmentation, splitting of «great stories» and the emergence of many
simpler, smaller, local «story-stories».» We are talking about the collapse of
«big projects», social, like Kantian global liberalism, and then fascism and
communism.

The «death» of God, the «death» of the subject, the «death» of the author.
The «death» of God, which has been slowly tried for centuries, is supplemented
in postmodernism by the realization that since the world is a text, a man is a
text, there can be no talk of human freedom. Our actions are determined by the
textual, cultural composition of our «I», we represent the sum of the inherited
patterns of behavior and ways of perceiving reality. This also applies to the
author, who does not create on his own, not only on his own subjectivity, but
on behalf of the whole collection of texts that is huge and goes back centuries.

Thus, postmodernism not only reduced religions and narratives of God
to specific control-oriented texts, but also «put forward the concept of the
impossibility of an autonomous, sovereign individual and rethought creativity
as a hidden citation and recombination of what has already been written».

«Rhizome» (proposed by J. Deleuze and F. Guattari) as a concept, borrowed
from botany and designates a certain type of plant root: there are rod roots and
there are fibrous (rhizomes). In the work «Rhizome» (1976) by J. Deleuze and
F. Guattari, the rhizome becomes a symbol of the organization of the postmodern
world, while the root root is a symbol of the organization of the modern world.
The rhizome is chaotic, does not have a definite, rigidly defined form, but
each of its points is connected to any other point, although the rhizome can be
broken in one or more places, the connection in the system will still remain.
This is a network without a center, devoid of an organizing and controlling
principle. The work of «Rizom» anticipated the development of many network
structures characteristic of the postmodern world — from technical networks,
the most famous of which is the Internet, to social networks.

The main principles of postmodernism: uncertainty, fundamental
fragmentation, rejection of all canons, authorities, devaluation of values,
irony, «hybridization» or eclecticism, «carnivalization» or «joyful relativity»,
equal «participation in the game», «constructivist» nature of creativity or
«assembly» — «dismantling» of text plots, a game, irony, marginality, separation
of the signified from the signifier, etc.

Postmodernism in philosophy drew attention to a radical reappraisal
of values in society, rejected the ideology of power and violence, spoke out
in favor of pluralism, equal dialogue, joint («co-participation» — «synergy»)
finding solutions, consent, since such agreement in the world of new values
based on the inevitability of disagreement and disagreement. The positive
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aspect of postmodernism is that the principle of openness to the dialogue
of postmodern philosophy and science contributes to the formation of new
sciences and directions that synthesize previously incompatible fields of
knowledge: quantum mechanics, K. Godel's theorems, cosmology, synergetics,
ecology, global studies, modeling of artificial intelligence and etc

So, postmodernism (in the broadest sense) fought for a language in search of
another language, devoid of the authoritarian claims that the leading language
of European culture has had since ancient times. This is a struggle between
the old and the new philology, since postmodernism itself cultivates the word —
ironic, absurd, playful, ambivalent, multidimensional, unstable, etc., but just the
word. But it turned out that this distrust of traditional meta-tales was not only a
sign of the devaluation of existing forms of legitimization of knowledge, but a
symptom of what is today called the digital era. The era that has arrived today
completely sweeps out the last islands of what was associated with the letter
and goes on to the number.

Digital philosophy (information philosophy). Philosophy of information
is more «orientational» than a «cognitive» philosophy. Philosophy of infor-
mation is considered in the context of the history of Western philosophy and is
associated with a change in deep tradition. There are three great traditions in
general, known as the Platonic, Kantian and Leibniz-Russell.

The most famous concept in the world of information philosophy today is
the project of British philosopher of Italian origin Luciano Floridi (1964 -), who
is an influential thinker in the field of philosophy of technology and ethics, as
well as the formation of two new areas of philosophical research: information
philosophy and information ethics.

In the 1960s ideas about the information society appeared, in which
information becomes the most important resource, goods and capital, a source
of power.

L. Floridi takes the origins of information philosophy to the work «Computer
Revolution in Philosophy» (1978) by A. Sloman, in which he postulated that:
for several years, philosophers unfamiliar with works on artificial intelligence
will be professionally incompetent; teaching philosophy of consciousness,
epistemology, aesthetics, philosophy of science, philosophy of language, ethics
without introducing students to works on artificial intelligence will be like
teaching physicists without introducing them to quantum mechanics. The work
of Leslie Burkholder, who in 1992 talked about the «computational turn», also
stands out: the practical development of computer science should have led to
a vast shift in the methods of not only natural science, but also philosophy.
The works of Arkady Dmitrievich Ursul on the problem of information are
known, substantiating the general scientific nature of the problem, where
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the informational criterion of development is formulated. It is believed that
the term «information philosophy» in Russia was first used in 1996 by prof.
M.N. Scherbinin (TSU) in the article «Information Philosophy» and means
the result, a long time prepared by the very progression of nature, society and
thinking.

Floridi believes that information is as fundamental a concept as «lifey,
«knowledge», «good and evil», and even more «strong» than the above, that is,
all other concepts can be expressed through the concept of information.

The modern world «escapes from the hands», according to Anthony
Giddens, is rapidly changing, due to the growing presence of information
technology, which requires philosophical reflection. Floridi himself calls the
idea of creating a holistic theoretical model of a new informational form of
the universe being a tetralogical project, which includes four main sections:
information philosophy, information ethics, information policy and information
logic.

Information philosophy is a direction related to a critical study of the
conceptual nature and basic principles of information, including its dynamics
and use, related to the development and application of information-theoretical
and computational methodologies for solving philosophical problems (2002).
Imitating Hilbert with his list of mathematical problems, Floridi published
«Open Problems in Information Philosophy» with a list of 18 problems in
information philosophy.

The fundamental question is: «What is information?», Substantiating the
ontological status of information, is equated to the classical questions: «What
is being?», «What is life?», «What is a person?». Question 2 is devoted to
the dynamics of information; the 3rd question is sharply debatable, like «Is
a great unified theory of information possible?» Questions 4-7th are called
semantic, they concern not only the meaning and meaning of the information
message, the problem of truth, the distinction between true and false
information. Epistemology also includes questions of the 12-14th, as they are
related to the prospects of knowledge and science, as a form of information
modeling. Questions 8-11 are devoted to the problems of the correlation of
human consciousness/mind and artificial intelligence, the possibilities of
reconstructing the «natural» mind in a non-biological environment, as well as
the ratio of substances mind, information, body. Questions 15-17 touch upon the
philosophical problem of the ontological status of information, the problem of
the naturalization of information and the informatization of nature. The last,
18th question is devoted to information ethics: «Does computer ethics have
philosophical foundations?».

Information is a universal characteristic of the entire universe (an object
can be represented as a set of information data — a substantial approach), but
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on the other hand it is not just an instrument for removing uncertainty and a
quantitative characteristic, information is determined by its content, it must be
true, otherwise it is already misinformation.

The truth of the information is determined by the relationship between
comparable information blocks, models, verified by coherent relationships in
the information environment.

Objects of information activity — agents that have an impact, and recipients
who passively receive the impact, on equal terms ensuring the existence of
an interactive information environment. ICTs are re-theologizing the world:
gadgets and the Internet are forming a new environment with objects whose
essence is determined not by physical but by information properties that exist
simultaneously in the physical and information world, i.e. onl/ine and offline, the
boundaries between real and virtual are erased.

The existence of a material object, person, production, or political act today
cannot be limited only by reality. To be complete, it must find confirmation on
the Internet, and the higher its popularity, the more significant and informational
realistic. An Internet personality, an informational track of events, biographical
information and professional portfolios are all everyday things. A person
represents himself and others through an information image — a profile on
Facebook, Instagram, LinkedIn or VKontakte, on which he constantly works.

Karl Marx’s statement «Man is a totality of social relations» can be
rephrased: «Man is a totality of information and its transmission channels.»
In many ways, people are no longer just autonomous objects, but informational
organisms, or information related to biological agents and engineering artifacts
in the global information environment. /nforgs are not cyborgs and not people
with altered DNA, implanted chips, communication modules.

An important place in the work of L. Floridi is occupied by information
ethics, which transfers the philosophy of information from an abstract level to a
level of practical discipline and is able to offer a systematic approach to solving
problems — human rights in the information environment, security of personal
data and state secrets, regulation of information flows on the Internet, copyright
and freedom of dissemination of information.

If these problems are considered separately, this will limit the understanding
of the situation as a whole, in order to formulate a new approach to the moral
regulation of the information environment, a fundamental macroethical
approach is required, which follows from the philosophy of information, based
on the postulate of the value of life and the prevention of suffering of all living
things. However, traditional ethics is excessively biocentric, the world is filled
with agents that cannot be called living in the biological sense of the word
(robots, programs, engineering artifacts, etc.), however they have high value
and significance in the information exchange system.
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As a postulate of Floridi’s macroethics, the highest value of information
and information objects that fill the information environment (artifacts, distant
stars, past and future generations, ancient civilizations and modern computer
programs) is proclaimed. Absolute evi/ is the destruction of information, i.e.
impoverishment of the information environment, everything that causes
entropy or contributes to it. Good is all that stimulates the growth of the
infosphere. A moral act can be committed even by an inanimate information
agent, for example, a computer program that protects data. However, it should
be remembered that not every information is true and valuable, but only one
that is characterized by richness, coherence, explicitness, heuristic.

Thus, the information philosophy of L. Floridi is a new version of the
metaphysics of digital reality, criticized in the present tense from various
perspectives.

Conclusions: Non-classical philosophy of the era of the late XIX — the
first half of the XX centuries. discovered the universality, globality of the
historical process, it became inherent in previously unprecedented dynamism
and unprecedented rates of scientific and technological progress. The growth
of the power of the state, its technical equipment, the total dependence of man
on the state, the massization and liberalization of society, the birth of global
problems of our time, the growing contradiction between labor and capital and
other factors could not but be reflected in philosophy.

The difference between non-classical philosophy and classical: modern
philosophy is diverse, it seeks to approach an individual living person,
becoming more of an anthropological philosophy. The methods being developed
are sophisticated and complex. There is no confident optimism. The orientation
toward human domination over nature has been replaced by a conscious attitude
and its protection. Philosophy was forced to withstand the powerful pressure of
the state and to take into account the broad development of mass commercial
culture.

In the second half of XX — beginning of XXI centuries, radical changes
are taking place in the foundations of science, in the picture of the world as a
whole — non-classical philosophy has been replaced by post-non-classical. 1f
the former science is based on the «full-scale experiment» (subordinated to the
principle of reality since it is aimed at obtaining facts), in post-non-classical
science a computer experiment appears (fact ceases to be the main criterion
of reality — the object under study acquires the features of a virtual object),
entering around its research of objects, which are called «human-sized»
(V.S. Stepin). These are objects which existence depends on the activities of
modern mankind as a whole (environmental or human-machine systems, the
Earth’s biosphere, near space or global problems), or objects that can affect
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the biological nature of man (genetic engineering objects), which confront
the scientific community not only moral and ethical, but also legal problems,
thereby non-scientific factors have a significant influence on the formation of
an object of science.

Signs of the post-non-classical type of rationality: openness, pluralism,
non-linearity, synergy (I. Prigogine, G. Haken, G. Nikolis, A.N. Kolmogorov)
and others, according to which the coexistence of many theories regarding the
same objects is allowed, each of they have the right to claim truth, and only a
transition from one position to another allows you to grasp the essence of the
matter, a new concept of nature is created, the world of complex systems, a new
understanding of time and the systemic structure of the world, as well as the
mechanisms of its functions, are revealed ionirovaniya and development.

A new controversial direction of science was born — the philosophy of
information, developing ideas about the information society, where information
becomes the most important resource, commodity and capital, a source of
power. Information is comprehended at the substantial and epistemological
levels of cognition.
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9.

11.
10.

12.
13.

14.

15.

16.

Questions for Self-Control:

How is classical philosophy different from non-classical? / Post-classical /?
Reasons for abandoning the classics. Is there a fundamental question of
philosophy in non-classical science?

Can science be a «philosophy for itself»?

The basic principle of existentialism is «existence precedes essencey.
What does it mean?

Can a person be considered free if he does not choose freedom, but it
chooses him?

What is the difference between the understanding of practice in Marxism
and pragmatism? If truth is useful, can it be said that utility is true?
What is a phenomenological reduction?

What is the «hermeneutic circle» and the «hermeneutic triangle»?

Does Freudianism boil down to the doctrine of libido and the call for
sexual revolution?

Why is positivism based on science and the scientific method, however, a
variation of subjective idealism?

How is «life» understood in the «philosophy of life»?

What is existence? Is existentialism in the true sense of the word
humanism?

How is structuralism different from destructivism?

What is your understanding of episteme, discourse and narrative, pheno-
menological reduction?

Why is the modern stage in the development of culture and philosophy
called postmodernism? How is it different from modernism?

Comment on the famous aphorism of Ludwig Wittgenstein: «What can
be said at all can be said clearly, what cannot be said, should be kept
silent»

Unlike Marx, Marcuse does not believe in the decisive role of the working
class, believing that the consumer society has corrupted everyone. There
are no heroes in the book One-Dimensional Man for Marcuse. All
victims, and all are zombified, no one acts of their own free will. In the
West, man is one-dimensional because he is being manipulated. Society
has become classless, but it is far from the Marxist ideal of communism.
Instead of communism, a one-dimensional society has emerged, a non-
totalitarian system that exists due to the hypnosis of the media, which
introduce false needs and a cult of consumption into each individual
consciousness. The revolutionary role passed to the marginalized and
representatives of avant-garde art. The only thing they can oppose to



17.

18.

19.

the System is the Great Failure, the total rejection of the System and its
values.

Question: In your opinion, did Herbert Marcuse's prophecy come true? Is
a digital society a consumer society?

Why is modern philosophy trying to solve certain contradictions of
science on the paths of synergetics? Is synergetics a new paradigm
for the development of all scientific knowledge at the present stage of
development, or should it be replaced by another?

American philosopher Michael Heim believes that philosophical classics
and modern philosophy provide an opportunity to understand the
prerequisites for the emergence of the digital language, as well as virtual
reality and cyberspace.

What do you think the philosopher is talking about?

20. Why does the concept of «Digital Philosophy» contain a conflict of

worldviews associated with the classic problem of «love of wisdom» that
only a person can experience, but not a machine?
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CONTENTS OF TASKS FOR STUDENT'S INDEPENDENT
WORK

Theme 1. Philosophy, the range of its problems and the role in the digital
society. Historical types of philosophizing in the context of culture: the pheno-
menon of philosophy in eastern culture.

Theme 2. Philosophy in ancient culture.

Theme 3. Phenomenon of philosophy in Western medieval culture. Arab-
Muslim philosophy in the context of Islamic medieval culture.

Theme 4. Philosophy in the culture of the Renaissance and the Reformation.
Western European philosophy in the culture of the New Age.

Theme 5. West European philosophy in the culture of the XIX centuries.

Theme 6. Phenomenon of philosophy in Russian culture.

Theme 6.1. Phenomenon of philosophy in Kazakh culture.

Theme 7. Western philosophy in the context of information of the culture
XX-beg. of the XXI century.

Theme Ne 1. Philosophy, Range of Problems and Role in Digital Society

Questions for independent study:

—_—

What do you know pre-philosophical worldview systems?

2. What is philosophy? What problems does philosophy begin with? (By
analogy, astronomy begins with the needs of agriculture).

3. What significance for the development of science has the search by
ancient thinkers of the origin and root cause of the world?

4. What is the main question of philosophy?

5. What is the principle of causality, causality (determinism), deduced by
atomists?

6. What role do universal laws and principles play in the system of philo-
sophical knowledge?

7. How do philosophy and private sciences relate?

What is the meaning of the unity of theory and method of science?

9. What role does the worldview play in the development of scientific know-
ledge? The role and place of philosophy in the structure of worldview.

10. What is the significance of philosophy in the digital age?

*

Exercises and tasks:

1. «Philosophy is knowledge achieved through proper reasoning». «This
should be a science that explores the first principles and causesy, «... philosophy
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is a peculiar way of thinking, thanks to which it becomes cognition through
conceptsy.

«The whole philosophy is like a tree, whose roots are metaphysics, the trunk
is physics, and the branches emanating from this trunk are all other sciences,
reduced to three main: medicine, mechanics and ethics ... Just as the fruits
are not harvested from the roots and not from the trunk of the tree, but from
the ends of its branches, the particular usefulness of philosophy depends on
those parts of it that can be studied only at the end». «Philosophy is a «science
of science» in general». «Philosophy teaches us to look for everything in the
Self. For the first time through the Self, order and harmony enter a dead and
formless nature.

*  Which of the statements corresponds to the content of the subject of
philosophy?

* To whom do these statements belong? Show the fundamental difference
between the positions of philosophers.

2. How to explain the emergence of philosophy in the geographically frag-
mented centers of ancient civilization: India, China, Greece? Is the pursuit of
higher generalizations the fundamental law of being and thinking, or is it an
accident? Shamanism of the peoples of Africa and the Far North — remnants of
the past or vice versa, a systemic world outstripping our (European) level?

3. The mutual influence of philosophy and private sciences during the
period of the scientific and technological revolution of the turn of the XIX-XX
centuries How did the latest scientific discoveries of the 20th-21st centuries
reflect? on the development of philosophy?

4. F. Engels formulated the main question of philosophy: «The great
main question of all, especially the newest philosophy, is the question of the
relation of thinking to being». A. Camus wrote: «There is only a truly serious
philosophical question — the question of suicide. To decide whether the life
of work is worth living, or if it is not worth it, is to answer the fundamental
question of philosophy». M. Heidegger believed that any philosophical question
should cover the whole philosophical problem as a whole; should be set so that
the questioner is also involved in it, i.e. also came into question.

* How can one explain the diversity and variety of formulations of the
fundamental question of philosophy? Is this chaos in post-non-classical
philosophy a condition for the emergence of a new worldview in the 3rd
millennium?

* Is such a situation possible in the natural sciences?

5. «Philosophy without a system cannot have anything scientific in it; in
addition to the fact that such philosophizing itself expresses rather a subjective
mentality, it is also random in its content. All content is justified only as a
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moment of the whole, but outside of this it is an unreasonable assumption or
subjective certainty».

*  What is the significance of this statement by G. Hegel for understanding
the essence of philosophy?

6. «... anyone with a claim to general mental development should know in
general terms what philosophy is; despite the fact that he himself is not involved
in these studies, he still needs to know what it is researching; and, despite the
fact that he himself does not penetrate into its area, he still must know the
boundaries separating this area from that on which he is located, so as not to
be afraid of the danger threatening from a completely different and completely
alien world to him to the world in which he is» (G. Fichte).

* What do you see the purpose of philosophy?

* What role does philosophy play in shaping your worldview and in the
development of spiritual culture?

* What is the impact of philosophy on the formation of your identity and
your life position?

7. In your opinion, in a digitalized society, a person still poses ultimate
questions to being and to himself, which is a characteristic of the classical
understanding of metaphysics?

8. F. Engels in his work «Ludwig Feuerbach and the End of Classical
German Philosophy» formulated the main question of philosophy: «The great
main question of all, especially the newest philosophy, is the question of the
relation of thinking to beingy. It has two sides:

1. What is primary, matter or consciousness / spirit /?

2. Do we know the world?

Depending on the answer to the first part of the question, philosophers were
divided into two worldview camps — materialists who recognize the primacy of
matter, and idealists who recognize the primacy of spirit in relation to nature.
The attitude to the problem of the knowability of the world divided philosophers
into agnostics, who partially or completely deny the knowability of the world,
and philosophers who recognize the knowability of the world.

*  What significance did the division of philosophy into materialistic and
idealistic have for the development of scientific knowledge?

* Can a representative of specific scientific knowledge be an agnostic?

* Under the conditions of digitalization of society, «those who refuse
materialism» turn out to be «true materialists» but they take into account a
possibility of developing this concept. Nature itself becomes only one of the
sources of data processed by artificial intelligence, which in a sense destroys a
relatively single vector in understanding the process of cognition of the world.

Do you agree with this statement?
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* Once we were convinced that nature is a certain predetermined reality,
and we tried to understand it by passing events and facts perceived by the
mind or senses through our consciousness. Our thinking did not affect the
very objects of thought, we worked with them, transferring them to the plane
of abstract philosophical thinking. Today it may turn out that the «secondary»
nature, created by consciousness, can be technologically transformed into some
other, for example, virtual reality, with which we can work as with ordinary
reality. And this gives rise to a new interpretation of ontological problems. The
very understanding of thinking as inherent in individual consciousness (or their
combination) can also undergo changes associated with the creation of artificial
intelligence and the possible symbiosis of human and computer.

Does the digitalization of society and man preserve the classical division
into two worldview camps — materialists and idealists?

Topics for reports and abstracts:

1. Why do we need a philosophy for an engineer, lawyer, economist, philo-
logist, researcher, every person?

Philosophy and science.

The problem of the method in philosophy and in science.

The essence and types of worldview.

Philosophy and worldview.

Philosophy and religion.

The philosophical content of the problem: «Man is the measure of all
things».

«Philosophy — self-awareness of a historically defined era».
Philosophical methods in the digital age.

N R W
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Theme 2. Ancient Philosophy
Questions for independent study:

1. What is the difference between philosophy and mythology and other pre-
philosophical views?

2. What are the ancient Greek schools and directions known to you.

3. What new things did the ancient Greeks bring to science (compared with
the science of ancient Egypt)?

4. What philosophical problem was posed by the representatives of the
Miletus school?
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10.

11.

12.

The main ideas of the dialectic of Heraclitus.

What is being in the philosophy of Parmenides in comparison with the
concept of Heraclitus?

Aporia Zeno as one of the sources of the scientific and technological
revolution of the New Age.

What, in your opinion, allows us to understand the principle of atomism
in the structure of the world?

The theory of sophists as one of the foundations of the theory of logic.
Why is the name of Socrates associated with a turning point in ancient
Greek philosophy?

What is the essence of the theory of «eidos», «thought forms» of Plato?
Describe the current status of the issue.

The space of modern global communication is a certain analogy of the
Platonic cave as an image of the existence of humanity on earth, even
with the prediction of some of the consequences of digitalization, like big
data caves, it turns out to be relevant. Why?

The American philosopher Michael Heim turns to the analysis of the
erotic attraction to truth in the philosophy of Plato. From this point of
view, rapid technological development, a fascination with computers
turn into an erotic attraction to them, which Heim predicts a transition
to «marriage with technology». This attachment is more than aesthetic:
the fascination with computers is more erotic and spiritual than
utilitarian; it is a search for a home, a center for the mind and heart.
The atmosphere around cyberspace is similar to ancient awe. Our heart
beats in cars. We love the simplicity of the external operations on the
screen, we love the careful elimination of complexity that a computer
provides us with, allowing us to transfer things to digital networks and
give them virtual perfection of shapes and colors. Heim believes that this
attraction is identical to Eros's platonic aspiration for wisdom, beyond
the cave of shadows and illusions. According to Plato, Eros extends our
finite being, extends something of our physical being beyond mortal
existence; Eros leads to the Logos, to the overcoming of the flesh, to the
expansion of knowledge and experience. From the Platonic Eros to the
computer Matrix of W. Gibson and the Wachowski brothers, there is only
one philosophical step, because the ideas of Plato are the same as the
saturation of information systems, says Heim.

Do you agree with the statement that information inherits the perfection
of platonic form-ideas, but already as a perfect integration of computer
data into knowledge objects?



13. What determines the essence and existence of a thing from the point of
view of Aristotle? Has this view changed at present?

14. Who are the cynics? Who are the Stoics? What are their views?

15. What do you think of the place of ancient thought in modern philosophical
culture? In a digital society?
Who are the Epicureans? What is the essence of their teachings?

Exercises and tasks:

1. What were the philosophers who took for the beginning («archey):

Thales Democritus
Anaximen Anaximander
Heraclitus Pythagoras

2. Explain the words of Heraclitus:

«Multiple knowledge will not teach the mind» (Scientists are not smart,
smart are not scientists). Why?

«The best people prefer one thing over everything: eternal glory — to
mortal things, and most gobble up like cattle». (Glory is also transient, there are
higher values. What?)

«Everything flows, everything changes». (You cannot enter the same
thread twice. Why?)

3. What did Democritus explain the destruction of the body? Is this
explanation true?

4. Comment on the aphorisms of Democritus:

«The whole world is open to the wise man. Because the whole world is
the fatherland for the good soul».

«Happiness and unhappiness are in the soul».

«Fools are better off obeying than commandingy.

«Happy is he who has a fortune and a mind».

«Better hopes of the educated than the wealth of the ignorant».

5. «I only know that I know nothingy.

«The highest wisdom is to distinguish between good and evily. Comment
on the statements of the sage Socrates.

6. «Plato is my friend, but truth is more preciousy. What was the argument
of Plato and Aristotle?

7. Once the philosopher Aristippus, who made a fortune by praising the
king, saw Diogenes washing lentils, and said: «If you glorified the king, you
would not have to eat lentils!» To which Diogenes objected: «If you had learned
to eat lentils then you would not have to glorify the king!»

Why did Diogenes answer so?
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Topics for reports and abstracts:

The aporia of Zeno and the problem of the cognizability of motion.

. The importance of the philosophical ideas of Pythagoras for the develop-

ment of science and information philosophy.

Sensual images of mythology and categories of philosophy (epicureism).
Cosmocentrism of ancient philosophy.

The essence of the dialectical method of Heraclitus in comparison with
the "mayevtics" of Socrates.

Features of thinking sophists. Their role in the formation of medieval
philosophy.

The importance of the philosophical works of Aristotle for the subsequent
development of philosophy.

The solution to the problem of being in the philosophy of ancient Greece
(Pythagoras, Parmenides, Democritus, Plato, Aristotle) and the philo-
sophy of digital society.

Theme number 3. Philosophy of the Middle Ages, the Renaissance,

the New Age and the Enlightenment

Questions for independent study:

The philosophy of the Middle Ages.

1.

bl

Theocentrism and anthropocentrism in comparing the views of ancient
and medieval thinkers.

The main problems and the originality of medieval philosophy of the
East and West.

The ideas of Plato and Aristotle in the philosophy of the Middle Ages.
Justification of the idea of God in A. Augustine and evidence of the
existence of God in F. Aquinas.

The scholastic debate about universals: realism and nominalism as a
development of the ideas of Plato and Aristotle.

What is the meaning of theodicy?

Spirit, soul and body in the understanding of philosophers of the Middle
Ages.

. Understanding of nature and man as God's creations in European and

Arab medieval thought.
The main provisions of the teachings of al-Farabi, Ibn Sina, Ibn Rushd
(the concept of dual truth).



Renaissance philosophy.
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What is the meaning of the name of the era — «Renaissance»?

The concept of humanism in the philosophy of the Renaissance?

The idea of Plato in the philosophy of the Renaissance.

What is pantheism? Which Renaissance thinkers does he meet with?
The universe through the eyes of thinkers of the Renaissance. N. Ku-
zansky, N. Copernicus, J. Bruno.

The socio-philosophical views of N. Machiavelli.

Utopias T. Mora, T. Campanella.

What is the essence of the philosophical achievements of the Renaissance,
which influenced the philosophy of the New Age? The influence of the
ideas of the Renaissance on modern thinkers.

Philosophy, defining the essence of being, means adequate knowledge
of the meaning of life as a whole. What role does the philosophy of the
Middle Ages, the Renaissance, the New Age and the Enlightenment play
in our time, in the era of information culture and digitalization?

Philosophy of the New Age.

L.
2.
3.
4.
5.

6.

7

The birth of scientific science. The mechanical and mathematical picture
of the world.

Bacon and Descartes: two concepts of the scientific method: the antithesis
of empiricism and rationalism (a priori).

The subjective idealism of J. Berkeley: arguments and counterarguments.
What is agnosticism? Your attitude to the concept of Hume.

Leibniz: monadology — the doctrine of «truths of fact» and «truths of
reasony: the origins of the philosophy of digitalization.

Pantheistic natural philosophy of B. Spinoza.

Bacon's doctrine of the «idols» of the human mind.

The philosophy of the Enlightenment.

1.
2.
3.

4.

L.

How did philosopher-educators relate to religion?

What are the socio-political ideals of the Enlightenment?

Teaching MJ Russo on the contradictions of civilization and the benefits
of the «natural» life of people.

The ideas of civil society and social contract T. Hobbes, J. Locke.

Exercises and tasks:

What is the name of the flow of philosophical thought that affirms the

identification of the world and God? Does N. Kuzansky’s statement relate to
him: «In reality, since God is everything, he is also nothing»? Did he risk his
life by claiming this?
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2. What are the works of the great Renaissance artists closest to you? Why
do you value them?

3. Comment on the reflection of humanism in Renaissance art, expressed,
in particular, by the phrase of E. Kristeller:

«The humanism of the Renaissance was not a philosophical system, it
was rather a cultural and pedagogical program that developed an important but
limited sector of knowledge. This sector of knowledge was mainly literature.
That is, the revivalist humanist is a writer».

4. Comment on the reflection of humanism in Renaissance politics, in
particular, the phrase of E. Garen:

«Humanists did not want to sacrifice their own way of thinking for the
construction of grandiose philosophical systems, but proposed a different type
of philosophizing — mindless, unsystematic, open, problematic, and pragmatic
mindsets. One of the characteristics of this new way of philosophizing is the
sense of history. The essence of humanism is not that it turned to the past, but
in the way it is get known. The «barbaric» /medieval/ attitude does not consist
in ignoring the classical heritage, but in that truth is understood outside the
historical situation. In humanism, the discovery of the Ancient World and the
discovery of man does not differ, because it is all one; To discover the ancient
world as such means to measure yourself with it, and to separate, and establish
a relationship with it. Define time and memory, and the direction of human
creation, and earthly affairs and responsibility. It is no coincidence that the
great humanists were mostly state people, active».

5. From the following, note the characteristic features of the Western
Renaissance and the Eastern Renaissance (Arabic). Correlate the answers in the
right and left column:

Western Renaissance

Eastern Renaissance

1

2

Practical and theoretical individualism;
The movement of civilization against
savagery /the Middle Ages/;

A time of godlessness and paganism;
The cult of social life with emphasized
sensuality;

Secular religion with a tendency to
paganism;

Movement of culture against cultureles-
sness and barbarism;

Release from authority of authorities;

The desire for God through the
desire for nature and thought;

The concept of duality of the path
of knowledge: faith and reason;
Inheritance of the ideas of antiquity;
Scientific and philosophical picture of
the universe, close to modern;

Man — the center and source of the
universe;

The destruction of the elite culture,
its democratization;
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Continuation of the table

1 2
Special attention to history; . pantheistic views on nature;
Extreme taste for the arts; . Islamic science;
Renewal of spiritual life. . Peripatetism in the explanation of
being.

6.
7.

Give examples of freethinking and freethinking of O. Khayyam (rubyi).
Consider and compare the statements of philosophers: Cicero: «Vivere

est cogitare /To live is to think/ and R. Descartes «Cogito ergo sum» /I think,
therefore, I exist/, Ovid «Dum spiro, spero» /While I breathe, I hope/, Biant,
«Omnia mia mecum norto» /I carry all mine with me.

8.

Compare the concepts of «enlightenment» and «enlightenment», give

examples of false directions and a false understanding of the ideas of the
Enlightenment of that time and modern.

0.

Confirm the thesis of al-Farabi «The ultimate goal of philosophy

is happiness» by the content of his work «A treatise on the inhabitants of a
virtuous city».

NownAWw

*

10.
11.

12.

Topics for reports and abstracts:

Similarities and differences in the understanding of man in the philosophy
of the Middle Ages, Renaissance and Enlightenment.

The problem of the relationship of faith and reason in the philosophy of
the Middle Ages.

The problem of universals and the argument of realists and nominalists.
The philosophy of the Neoplatonists and Christianity.

The teachings of Averroes and his followers.

Avicenna’s teaching on the duality of the path to truth.

The Arabian Renaissance as one of the sources of the European
Renaissance.

T. Mor and T. Campanella as representatives of utopian socialism.

The inductive method of F. Bacon and the deductive method of R. Des-
cartes, their influence on the modern scientific methodology.
Philosophical and socio-political views of T. Hobbes, J. Locke.

The theory of the social contract and the social and legal ideal of the
French Enlightenment (Rousseau and Voltaire).

French materialists Holbach, Helvetius, Lambert, D. Diderot about the
world, man and knowledge.
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13.

14.
15.

14.

9.
10.

11.

12.

13.

14.
15.

What influence did the work of N. Copernicus «On the conversion of the
heavenly bodies» have on the development of philosophy and science?
Pantheism of J. Bruno.

The characteristic of empiricism and rationalism, their importance in
science.

Characteristic features and causes of the decline of Eastern philosophical
thought in the period from the 15th to the 18th centuries.

Theme 4. German Classical Philosophy
Questions for independent study:

I. Kant as the founder of German classical philosophy. What are the main
works of 1. Kant.

Features of subcritical philosophy of I. Kant.

What is the «thing in itself» and «thing for itself» in the philosophy of
I. Kant?

Kant's agnosticism, what is its meaning?

What is the practical mind of 1. Kant? The role of imperatives in society
and in the ethics of I. Kant.

What are the main ideas of the philosophy of 1.G. Fichte and F.V. Schel-
ling, which influenced the development of dialectics?

The role of the subject in knowledge and society according to the views
of L.G. Fichte.

What is the essence of the system of transcendental idealism of
F.P. Schelling?

The concept of the Absolute Idea in the philosophy of G.V. Hegel.

The role of thinking in the evolution of the world in the philosophy of
G.V. Hegel. The basic laws of dialectics and their features.

The triads of G.V. Hegel. The problem of the identity of being and
thinking in the philosophy of G.V. Hegel.

What was the idealism of L. Feuerbach in the understanding of society
and its criticism by K. Marx.

The main provisions of Marxist philosophy in the understanding of
nature and knowledge. The relation of Marxism to Hegelian philosophy
and its method.

Young K. Marx on various forms of alienation in bourgeois society.

The doctrine of K. Marx on socio-economic formations, the mode of
production and added value.



Exercises and tasks:

1. Try to establish to whom the following judgments might belong:

«Matter does not exist. She is the totality of our sensationsy;

«We cannot know matter, since our knowledge is limited by our
sensations, which reflect only the external side of things»;

«A mathematician studies the same spatial relation using the methods of
geometry, analytic geometry, algebra, and number theory. The theologian and
scientist study human life in different ways, and therefore religion and science
can exist side by side without destroying each other».

(J. Berkeley, T. Hobbes, 1. Kant, G.V. Hegel, A. Schopenhauer, W. James).

2. How do they understand the differences between the thing in itself and
the phenomenon of I. Kant and A. Schopenhauer?

3. What is the triad of G.V. Hegel? Draw her diagram. Does Hegel’s
dialectic come down to the principle of triadic development?

4. «Everything that is real is rational; everything that is rational is real». To
whom does this judgment belong (I. Kant, G.V. Hegel, 1.G. Fichte, K. Marx)?
Is it possible to consider that this judgment contains a tautology? What did the
author want to express with this statement?

5. The computer system of «artificial intelligence» is programmed by
a person and operates according to certain algorithms; in them, it does not
use ideal images and abstract forms of thinking; it can only bisect the one
according to the principles of «yes or no», «either-or», «either- either», but not
able to combine the forked, there is nothing spiritual and ideal in it.

In your opinion, the computer acts according to the laws of formal logic
or dialectical logic, the laws and categories of which are discovered by G.V.
Hegel?

6. Apple CEO T. Cook said that he was not concerned with «artificial
intelligence», but with people who thought like machines, while new techno-
logies could change the world for the better.

In your opinion, what is the meaning of anxiety, is it associated with an
underestimation of the role of dialectical methods of thinking in the life of a
modern person?

7. «The essence of man is not an abstraction inherent in an individual
individual. In reality, it is the totality of all social relations». «... The emerging
society produces, as its constant reality, a man with all this wealth of his
being, produces a rich and comprehensive, deep man in all his senses and
perceptions». To which K. Marx do these judgments belong — young or mature?
Explain the difference between these statements: their structure, their meaning,
their applicability in different life circumstances. Which of the opinions do you
personally support?
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8. Try to connect the classics with modern views on the phenomenon of
freedom, if possible, from the standpoint of synergetics, quantum mechanics,
etc. Does God play dice or is everything predetermined?

0.

Establish continuity according to the type of connection between

generations: father — son — grandson — great-grandson between philosophers:
Kant — Nietzsche — Marx-Engels — Feuerbach — Freud — C. Pierce.

10.
11.

12.

13.

Topics for reports and abstracts:

The teachings of I. Kant about phenomena and things in themselves and
its reflection in the modern theory of knowledge. Kant: The Philosophical
Origins of Digitalization.

. Categorical moral justification of law. The categorical imperative of I.

Kant and real morality in society.

The initial principles of scientific teaching I. G. Fichte.

Philosophy and natural philosophy of F.V. Schelling.

Hegel's interpretation of the basic laws of dialectics. The principles of
Hegelian dialectic logic and its difference from the binary logic of a
computer.

Hegelian understanding of the essence of world history and the historical
and philosophical process in the aspect of digitalization of society.

The philosophy of the future L. Feuerbach.

The problem of alienation in the digital world. The problem of alienation
in the works of L. Feuerbach, K. Marx and technical and technological
alienation in the digital age.

The essence of the Marxist understanding of history.

Issues of dialectics in the works of F. Engels.

Predictions of K. Marx about the future development of society, about its
radical transformation on the basis of the ideas of communism. The role
of communist ideas of K. Marx in the historical events of the XX century.
The doctrine of K. Marx about society, the value of his ideas in digital
reality. Marxism and the philosophy of information.

The contradiction between labor and capital in the digital era: fiction or not?

Theme 5. Russian Philosophy

Exercises and tasks:

Study the stages of development of Russian philosophy, presented in the
table, the main works, write down key concepts in the dictionary for each of
the presented directions:
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The first stage in the development of Russian philosophical thought is the origin and development of
the Russian philosophical worldview (up to the second half of the XVIII centuyre), Illarion, Sergius of
Radonezh, Neil Sorsky, Joseph Volotsky, Filofei

The second stage in the development of Russian philosophical thought is the formation and formation
of Russian philosophical thought (XVIII-XIX century)

G.S. Skovoroda

Lomonosov, A.N.
Radishchev

(microcosm) and the
world of «symbolic

Russian education Being consists of three Decembrists
Feofan Prokopovich, worlds: the universe
N.I. Novikov, M.V. (macrocosm), man P.I. Pestel

N.M. Muraviev

reality» uniting them
together

The third stage — development of modern Russian philosophical thought (from the second part of the

second part of the XIX century)
Westerners Slavophiles
Granovsky, Stankevich, Kavelin, Gertzen, Khomyakov, Aksakov, Samarin,
Chaadaiev Kireevsky

Materialistic trend
Anthropological materialism — Chernyshevsky,
Anthropologism (positivism) — Lavrov.
Anarchism — Bakunin, Kropotkin. Natural
science materialism — Mendeleev, Mechnikov,
Marxism — Plekhanov, Lenin, Bogdanov

Idealistic trend
Dostoevsky, Tolstoy, Danilevsky

Religious Philosophy
Fedorov, Soloviev, Bulgakov, Berdyaev

XX century
The philosophy of Russia over the past one hundred years is a complex system of philosophical
concepts, theories, views and approaches. The range of interests of Russian philosophers is wide: it is
often difficult or even impossible to unequivocally determine the primary focus of the work of many of
them. Of course, Russian thinkers made a significant contribution to various areas of philosophical
knowledge: - to the natural science trend — K.E. Tsiolkovsky, V.I. Vernadsky, B.M. Kedrov, N.N.
Moiseev, etc. — to epistemology — E.V. Ilyenkov, M.M. Bakhin, V.S. Stepin and many others, to
social philosophy — A.A. Zanoviev, A.S. Panarin and many others — to questions of ethics, aesthetics,
cultural studies — V.N. Ilyin, P.A. Florensky, A.F. Losev and many others
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O.

Questions for independent study:

What are the features of Russian philosophy and its difference from
Western and Eastern?

How is collegiality understood in the philosophy of V. Solovyov?

What is freedom, personality and creativity in the concept of N. Ber-
dyaev?

Ecological philosophy of modernity as a practical result of the ideas of
V.I. Vernadsky about the noosphere.

What is the influence of the ideas of V.V. Rozanov about the dual (mystical
and physiological) nature of marriage, the connection of marriage with
sex on the views of Orthodox thinkers (both church and non-church) on
marriage and family?

P. Florensky — at the origins of Russian cosmism. Teaching N.F. Fedorova.
What explains the development of the ideas of cosmism in Russian
philosophical thought as opposed to Western pragmatism? Can this be
explained by the influence of the eastern, nomadic mentality?

Russian religious philosophy of the Silver Age.

The contribution of the philosophical doctrine of V.I. Lenin's Marxist
philosophy.

Mikhail Bakunin and the theory of anarchism.

10. Russian Enlightenment and Russian revolutionary democracy.

N —

SANRAE

O.

Topics for reports and abstracts:

Features of the emergence of Russian philosophy and its periodization.
Philosophical thought in the days of the Moscow state (16th-17th
centuries).

Slavophilism as an integral system of views.

Later Slavophilism (N.Ya. Danilevsky, K.N. Leontiev, V.V. Rozanov).
Russian Westernism (P.Ya. Chaadaev, V.G. Belinsky, A.I. Herzen).
Russian literature and the development of philosophical thought of the
19th century (N.V. Gogol, F.M. Dostoevsky, L.N. Tolstoy).

The problem of uncertainty in the works of L. Shestov «Apotheosis of
baselessness» and «Beginning and ends».

The incomprehensible and God in the work of S. Frank «The Incom-
prehensibley.

Political philosophy of V.I. Lenin.

10. The main schools and directions of Russian philosophy XX — beginning.

XXI centuries



8.

O.

10.

11.

12.

13.

14.

15.

Theme 6. Kazakh Philosophy
Questions for independent study:

How did the image of nature and the living conditions of nomads influ-
ence their worldview and the formation of Kazakh philosophy?

. What are the historical and cultural prerequisites for the emergence of

the Kazakh Enlightenment?

What do you know the sources, worldview and cosmogonic archetypes of
myths of the Kazakh people, what is their genesis and evolution?

What determined the genesis and development of logical and dialectical
elements in the worldview of the Kazakh people? Measure as a scale and
measure as a facet of quantitative-qualitative transitions.

What determined the genesis and development of the categories of space
and time in the worldview of the Kazakhs?

Yurt as a reflection and model of the universe, the Universe and social
relations. What do you know about this?

What is the contribution of medieval Arab-Muslim culture to the world?
in the formation of Kazakh philosophy?

What is the contribution of Khoja Ahmed Yassawi, Mahmoud Kashgari,
Yusuf Balasaguni to the development of culture and philosophy?

What did Abai Kunanbayev consider to be the main source of moral
imperfection of a person in his contemporary society?

What is the role of Akhmed Baitursynov in the development of democracy
and the formation of national identity of the Kazakh society of the 20th
century?

What is the role of Ch. Valikhanov in the process of introducing the
Kazakh people to the achievements of Russian and world culture?

What are the features of the origin, development of the common Kazakh
national idea from Asan Kaygha through the enlighteners of the 19-
20 centuries. to the modern concepts of N.A. Nazarbayev?

What in the context of globalization should be used from the «patterns»
(samples) of the Kazakh culture to preserve their identity?

What is the essence of the state program «Rukhani zhangyru», and what
is its significance for the development of Kazakhstani society at the pre-
sent stage?

The Assembly of the People of Kazakhstan is called upon to help preserve
interethnic and interfaith harmony and stability in society in the republic.
What other goals and tasks of the advisory body under the President of
the Republic of Kazakhstan that contribute to the development of the
worldview principles of a citizen, you know?
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16. How do you personally assess the development results and prospects for
the further growth of Kazakh culture and philosophy in the digital XXI
century? What are the sources and driving forces of this development?

17. Indicate the basic concepts and directions of development of the nation-
wide national idea, expressed in the work of N.A. Nazarbayev «In the
stream of history». What unites this idea with the «archetype» of C. Jung
and what is their difference?

18. Indicate the sources of moral self-contemplation and ethnic norms of the
Kazakh people.

19. Abylay khan, Bukhar-zhyrau, Shozhe, Dulat, Shortanbai and other pro-
minent figures of the people played an important role in the history and
preservation of the Kazakh ethnic group. What was their contribution to
philosophy? What cultural works have they created? What is the story
about?

20. What do you know about thinkers of the past who in those difficult times
upheld the idea of independence of Kazakhstan — Mahmut Kashgari,
Ibn Ruzbikhan, in a later period — 4. Bukeikhanov, A. Baitursynov,
M. Dulatov, Mustafa Chokaev, Magzhan Zhumabaev?

Exercises and tasks:

1. Starting from the 10th century, during the period of the active spread
of Islam, original scholars and writers appear in the present territory of
Kazakhstan and Central Asia, whose writings contain valuable philosophical
and political thoughts, ideas about society, the state and state government,
rulers and people. Among them is the «Second Teacher» — Abu Nasr al-Farabi,
Zhusup Balasaguni, Ahmet Yassawi, Mahmut Kashgari, Suleiman Bakyrgani
and others.

2. What are the main works of these thinkers, which reflect the historical
era and set forth the political ideas for transforming society.

3. Describe the views of J. Balasaguni in his work «Graceful Knowledge»,
which is an encyclopedia of those times on issues of state governance,
containing sketches of the ideal form of the political system.

4. Read the article and write out the key concepts in the dictionary:
Karakozova Zh. K., Hasanov M.Sh. Cosmos of Kazakh culture / Eurasia, 2001,
No. 2.

5. Read the Article of the President of the Republic of Kazakhstan N. Na-
zarbayev «Look into the future: modernization of public consciousnessy.
Astana, April 12, 2017. — Akorda kz.

What new philosophical tasks facing the Kazakhstani society were
formulated in it?
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6.

Get acquainted with the Article of the President of the Republic of

Kazakhstan N. Nazarbayev «Seven faces of the Great Steppe». Astana,
November 21, 2018. — Akorda.kz.

What initiatives put forward by the head of state are a continuation of the
state program «Rukhani zhauryru»? What is the significance and role of the
Great Steppe in the formation of global history? Is understanding of one's own
history the most important component of the spiritual core of a person in a
digital society?

oW

5.

Topics for reports and abstracts:

The role of Russian revolutionary democracy in the formation of the
Kazakh Enlightenment.

Philosophical and socio-political views of C. Valikhanov (1835-1865).
The humanistic orientation of the philosophical views of Abay.
Educational activities of I. Altynsarin.

Understanding one’s own history as the most important component of a
person’s spiritual core in a digital society.

Theme 7. Western Philosophy of the
mid XX - early XXI century

Questions for independent study:

How is classical philosophy different from non-classical? /Post-classical/?
Reasons for abandoning the classics.

Can science be a «philosophy for itself»?

The basic principle of existentialism is «existence precedes essencey.
What does it mean?

Can a person be considered free if he does not choose freedom, but it
chooses it?

What is the difference between the understanding of practice in Marxism
and pragmatism?

6. If truth is useful, can it be said that utility is true?
7. What is a phenomenological reduction?

8.
O.
1

What is a hermeneutic circle and a triangle?
Does Freudianism come down to the doctrine of libido?

0. Why is positivism based on science and the scientific method, however, a

variation of subjective idealism?

11. How is «life» understood in the «philosophy of lifex»?
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12. What is existence? Is existentialism in the true sense of the word
humanism?

13. What is postmodern philosophy?

14. How do you understand the meaning of the concepts «discourse», «narra-
tiven, «simulacrumy, «rhizomey, «deconstruction»?

15. What tasks does the new direction of philosophy — the philosophy of
information? What is the philosophy of artificial intelligence?

Exercises and tasks:

1. To what philosophical concept can be attributed the following aphorism
of S. Kierkegaard: «What strange people! They are never satisfied with the
freedom that they have been assigned in one area, they, at all costs, demand
it in another: they are given freedom of thought, so no, give them freedom of
speechy.

2. According to the American philosopher C. Pearce, «truth is what we
believe in». Do you agree with him? Can the «here and now» symbol of success
be considered the result of the development of a philosophical concept?

3. What philosophical direction should include the point of view according
to which culture is not the result of joint purposeful activity of people, but
sublimation of sexual instinct? Is the modern sexual revolution the result of the
widespread dissemination of the theory of Freud on libido?

4. To whom, in your opinion, the aphorism might belong: «Beliefs are
more dangerous enemies than liesy. What philosophical direction should it be
attributed to. Analyze the influence of established stereotypes on the develop-
ment of society, preferably from the standpoint of synergetics.

5. What, in your opinion, is the danger of a neopositivist understanding of
philosophy as a criticism of a language that clarifies its logical structure? What
can this lead to? What is the reducing effect of this approach?

6. The basic concepts used by Michel Foucault — author, archaeology,
archive, power, genealogy, discourse, discursive practices, historicity, non-
discursive practices and epistemes — what is their meaning?

7. What do the concepts of synergetics mean: system, order, chaos,
attractor/superactor, entropy, fractal, bifurcation, evolution, dissipation, self-
organization, nonlinearity, openness, fluctuation, positive and negative feed-
backs, «time arrow», phase transition? Give examples.

8. A digital language with cultural and metaphysical historical roots is
transformed into a special type of discourse, called virtual, which represents
the development of the fundamental aspects of a person’s cultural life: — desire,
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a special passion for cognition and organization of knowledge mechanisms
based on a universal language; — the constant development of communicative
and discursive cultural mechanisms; — the realization of a person’s creative
potential in the form of active, effective creativity and artistic activity. Do you
agree with this statement? Please explain your answer.

9. Ten German, French and Anglo-Saxon traditions of the Recent times of
the XX — early XXI centuries.

Take a quick look at the suggested topics and write down key books written
by philosophers according to each tradition. Get acquainted with the works
of philosophers and conduct a comparative analysis of the similarities and
differences in their concepts.

Phenomenology. Born in Germany; beginning — around 1910, flowering —
30s; a predecessor of hermeneutics and is associated with existentialism,
especially through the figure of Sartre.

Key representatives of the school:

The founder of phenomenology is the Austrian Edmund Husserl, the largest
representative of the trend was Martin Heidegger. The school also gained dis-
tribution in France, where its representative was Maurice Merlot-Ponti, as well
as (in the 30-40s) Sartre.

The main problem this tradition resolved.:

Where to look for the foundation of human knowledge, if not to reduce it to
chemical processes in the brain.

The main thesis:

Any knowledge is initially a phenomenon (phenomenon) in the human
mind. Intentionality is the property of consciousness to be directed towards an
object.
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Terms used by philosophers:

Noem is the way in which consciousness thinks its object (wants it, is afraid
of it, etc.).

Life World (Lebenswelt) — a way of human representation of a familiar,
everyday world in its integrity and familiarity.

The era (from the Greek. Epohe — retention, self-control, refraining from
judgments) is a phenomenological way of reasoning, which involves focusing
on how we represent things, and a ban on arguing about the reality of things.

Here-being (Dasein) is Heidegger's term, indicating the primary experience
of a person's presence in the world and his finiteness.
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Hans-Georg Gadamer

Hermeneutics. Born in Germany; 60-80s; is a further development of the
ideas of phenomenology as applied to language.

Key representatives of the school:

The classic representative of philosophical hermeneutics was Heidegger's
pupil Hans-Georg Gadamer; modern philosophers who share this tradition
Karl-Otto Apel and Jiirgen Habermas.

The main problem this direction resolved.

How is understanding possible.

The main thesis:

The interpretation of the world is possible on the basis of the same models
as the interpretation of the text.

Terms used by philosophers:

The hermeneutic circle is a paradoxical property of the process of under-
standing, which implies that in order to know the whole (for example, the con-
cept of a literary work), we must know its parts (what language sentences it
consists of), and vice versa, the correct idea of the parts requires knowledge of
the whole.
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Horizon of understanding — representations of the world, characteristic
of the author of the text, reader or participant in the dialogue; the process of
understanding is described as the mutual rapprochement of the horizons of
understanding.

Communicative mind — the idea that human thinking is possible as a
dialogue with other people in the language and society.

The sciences outside of philosophy influenced by it:

Hermeneutics as a philosophical discipline and method has found application
in social theory, literary criticism and aesthetics. The process of understanding
a work of art will be described as non-linear and requiring the co-creation of
the author and the viewer.

Theodore Adorno

Neo-Marxism. Born in Germany; 60-90s.

The main problem this tradition resolved:

How can one fight for the liberation of man in the modern world?

Key representatives of the school:

Herbert Marcuse, Theodore Adorno, as well as representatives of the
so-called Freudomarxism, which combined the criticism of capitalism with the
criticism of neuroses and complexes characteristic of modern man, participated
in the creation of the movement.

The main thesis:

In the 20th century, capitalism invented new forms of human exploitation:
through the illusory values of success, demonstrative consumption, including
the consumption of mass culture.

Terms used by philosophers:

Alienation is the term of Marx, meaning in the economy the transfer of the
goods produced by the employee to the owner of the enterprise, and in a wider
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context, the situation in which a person’s life passes at work, in society and
culture, which oppress his creativity.

Consumer society is the stage of development of capitalism in which the
social life of people is reduced to the consumption of industrial goods, services
and mass culture (Hollywood films, fashion novels).

A one-dimensional person is a conformist consumer, striving for success,
thanks to which all forms of unfreedom, poverty, racism, and oppression of
women become possible.

The sciences outside of philosophy influenced by it:

Neo-Marxism has become an influential intellectual platform that art
authors and university professors around the world are targeting.

Jean-Paul Sartre

Existentialism. It was originated in France in the 50-60s of the XX century;
connected with phenomenology — the opposite of structuralism.

Key representatives of the school:

In addition to Albert Camus and Jean-Paul Sartre, the tradition was
joint by a large number of thinkers from other European countries, such as
Karl Jaspers, Paul Tillich (Germany), Emil Choran (Romania), Miguel de
Unamuno (Spain) and the Russian emigrant philosopher Nikolai Berdyaev.
There is a religious trend in existentialism — beside K. Jaspers and P. Tillich,
the Catholic thinker Gabriel Marcel belongs to him.

The problem this tradition resolved:

How a concrete human life in the world can be comprehended.

The main theses:

Man is finite, doomed to freedom and forced to fight the world for the
meaning of his existence.
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Terms used by philosophers:

Existence is a human existence devoid of predefined advance properties and
related freedom of choice; open to the future human project.

Abandonment is the experience of the finiteness and absurdity of existence,
the realization of the aimlessness of one's stay in the world.

Anxiety is an experience of unity with other people and responsibility for
one’s choice before them.

A borderline situation is a moment of tragic choice in which there are
obviously no good options (for example, betrayal of a lover or death), through
which a person simultaneously understands who he is and makes himself such.

The other is a collision with the consciousness and existence of a second
person, acceptance of the existence of a different consciousness and experience
of it (for example, when in love).

The sciences outside of philosophy influenced by it:

By the middle of the 20th century, existentialism had become the basic
language of art and was reflected in literary and film productions. Camus
became a Nobel laureate in literature; Sartre — the largest representative of the
tradition, refused a similar prize.

Michel Foucault

Structuralism. It was born in France in the 50-70s; denial of existentialism
and the path to poststructuralism.

Key representatives of the school:

The founding fathers of structuralism were not so much philosophers as
scientists working in such fields of knowledge as linguistics — Ferdinand de
Saussure, Roman Jacobson, ethnography — Claude Levy Strauss, psychology —
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Jacques Lacan. The tradition include Roland Barthe, who was engaged in the
theory of literature, and also, possibly, the main star of French philosophy of
the XX century — Michel Foucault.

The main problem this tradition resolved.:

What is culture made of if you put the individual out of brackets.

The main thesis:

The most diverse cultural phenomena are based on structures built on the
opposition of fundamental concepts, for example, raw, as a symbol of nature
and cooked on fire as a symbol of civilization.

Terms used by philosophers:

Diachrony and synchrony are the principles of the study of the language
and, more broadly, of any phenomena, involving the comparison of static
structures and the study of the dynamics of these structures in time.

The death of the author is a concept that has two aspects: 1) indicates
that any creator, personality is a representative of a certain culture, therefore
it cannot be purely original; 2) focuses on the relationship between the author
and the reader, who does not search for the original meanings, but puts their
meanings in the text.

Epistem — a set of ideas about the accumulation, storage and reproduction
of knowledge characteristic of a given era; structure of knowledge.

A disciplinary society is the social structure of our time, characterized by a
special model of accumulation of power through bureaucratic institutions of the
state, such as prison, police, school, army, psychiatric clinic.

The sciences outside of philosophy influenced by it:

Structuralism in many ways looked like an attempt to overcome the legacy
of the previous generation of French philosophers — existentialists. From the
topic of human loneliness, thinkers of this tradition tried to go towards the real
fabric of culture and knowledge, consistent with scientific experience.

Jacques Derrida
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Poststructuralism. It was born in France in the 60-80s; heirs of
structuralism.

Key representatives of the school:

The last generation of French philosophers in the 20th century was represented
by Jacques Derrida, Gilles Deleuze and Jean Baudrillard, whose texts form the
classical library of poststructuralism. Among other authors, co-author Deleuze
Felix Guattari and the Italian thinker Giorgio Agamben joined the tradition.

The main problem this tradition resolved:

Why is the whole previous philosophical tradition of the West untenable.

The main thesis:

The words that people use determine the reality in which they find them-
selves. Western philosophy does not recognize its own premises.

Terms used by philosophers:

Deconstruction is a methodological procedure involving the demonstration
of the groundlessness of all intellectual evidence.

Schizoanalysis is a description of society and the human mental life by
analogy with economics, where the place of commodity production is occupied
by the production of desires.

Simulacrum — from French: a pseudo-thing, an empty form, means a loss of
connection with reality.

Postmodern is a state of society that has lost faith in the possibility of
fundamental values.

The sciences outside of philosophy influenced by it:

Poststructuralism, which is also sometimes called postmodernism, has
become the subject of fierce criticism from representatives of the traditional
philosophy. In fact, it was a new form of skepticism: a play on words forms
a meaning based only on this game. The wide influence of posts-tructuralism
is still felt in literary criticism, as well as in some areas of social science, for
example, in the theory of the nation state (the work of Benedict Anderson's
«Imaginary Communities»).

Ludwig Wittgenstein
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Neopositivism. Established in the English-speaking world, gives rise to
analytical philosophy.

Key representatives of the school:

Representatives of the Vienna Circle were such authors as Moritz
Schlick, Otto Neurath, Rudolf Carnap. The latter then became a teacher for
many famous American authors. Separately, it is worth mentioning another
Austrian — Ludwig Wittgenstein, who, although he did not have a special
philosophical education, eventually became a key thinker for Great Britain and
the USA, predetermining the development of analytical philosophy.

The main problem this tradition resolved:

How is science different from non-science.

The main thesis:

Scientific knowledge can be verified by experience and confirmed by
language analysis.

Terms used by philosophers:

Verification is a procedure for verifying the judgments of scientists by
experience. A logical analysis of language is a demonstration of the exact
meaning of a statement by studying its structure.

A protocol sentence is the basic unit of language used in science to record
a unit of experience («At this point in time, the arrow of the device indicated
such and such a divisiony).

Physicalism is the statement that any knowledge should ultimately come
down to knowledge formulated in the language of physics.

Falsification is an idea according to which not verifiability, but the
potential refutability of a particular theory may be evidence of its scientific
nature.

The sciences outside of philosophy influenced by it:

Neopositivism (or logical positivism) appeared within the framework of the
Vienna Circle — an informal association of Austrian intellectuals.

Due to the coming to power of the Nazis and Anschluss of Austria, most
of them were forced to leave their homeland by the 30s of the 20th century
and spread their influence in the English-speaking world. Neopositivism
is closely associated with the search for a complete and rigorous scientific
picture of the world, characteristic of many physicists and mathematicians of
that time.
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Bertrand Russell

Analytical philosophy. Arose in the 30-90s, the main English-language
tradition, far gone from its roots, in particular neopositivism.

Key representatives of the school:

After Wittgenstein and Bertrand Russell, many schools and figures
appear in analytical philosophy. The philosophy of everyday language is being
developed by John Austin; David Armstrong represents early materialism
in the philosophy of consciousness. Among the more modern philosophers
arguing about the nature of reason, John Searle, Daniel Dennett and Thomas
Nagel stand out.

The main problem this tradition solved:

What is language and consciousness?

The main thesis:

Language is a form of social play, consciousness is a special form of
explanation of human behavior with its help.

Terms were used by philosophers:

Reference is the connection of a word with its meaning, the nature of which
has been actively debated in tradition.

The key point is an indication of the social nature of the ability to correctly
use words (in the late Wittgenstein).

A thought experiment is a methodological principle that involves the recon-
struction and analysis of an imaginary situation, usually associated with various
paradoxes in the work of consciousness.

Functionalism is a theory in the analytical philosophy of consciousness,
according to which consciousness is a functional state of the brain, like a
computer program as a state of a processor.

Qualia — a unique state of consciousness «in the first person», which cannot
be expressed otherwise than having experienced it (for example, the taste of
strawberry ice cream).
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The sciences outside of philosophy influenced by it:

Analytical philosophy is associated with the theory of artificial intelligence,
modern psychology and computer science. Since the 70s of the XX century,
the tradition has been actively influencing new areas: the philosophy of
history, political theory, and so on. Analytical philosophy is an important part
of modern university culture, focused on the reproduction of clear scientific
knowledge.

Charles Sanders Peirce

Pragmatism. The United States emerges in the 1910s, a revival after the
1970s in the form of neopragmatism.

Key representatives of the school:

Pragmatism is rightfully considered the national American tradition of
thought, its foundations were laid in the second half of the 19th century by
Charles Pierce and developed by the classics of American philosophy John
Dewey and William James. Already in the second half of the 20th century, the
synthesis of pragmatism and analytical philosophy (or its criticism) gave the
world the modern classics Willard Quine and Richard Rorty.

The main problem this tradition resolved.:

What truth is and how it is possible to talk about it.

The main thesis:

True is what works and benefits.

Terms used by philosophers:

The deflationary theory of truth declares that to attribute to a statement the
property of being true does not mean to make it true.

Fallibilism is a concept according to which knowledge is not created
in finished form, but is attacked by trial and error in the course of solving
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certain practical problems. The uncertainty of the translation indicates the
impossibility of an accurate and non-contextual understanding of certain words
in the language.

Irony and chance — the idea that our beliefs are random and, therefore, no
person has a monopoly on the truth.

The sciences outside of philosophy influenced by it:

Pragmatism as a way of thinking left a mark in the history and theory of
science, influenced research in the field of political theory, historiography,
and sociology. Pragmatic argumentation is widely used in various fields of
knowledge — from the theory of artificial intelligence and cognitive psychology
to the theory of evolution

BYAET TAK,
KAK CKAXEM Mbl!

Noam Chomsky

The philosophy of language is one of the central areas of research in
modern Western philosophy, the focus of which is the idea of language as
a key to understanding thinking and knowledge. The predecessors of the
philosophical and linguistic tradition were Aristotle (treatise «Categoriesy),
I. Kant (development of categories of reason), J.J. Russo (ideas about the origin
of writing), J. Mill (contribution to the theory of reference), W. Humboldt and
others. A striking representative in modern philosophy is N. Chomsky.

Avram Noam (Naum) Chomsky (born 1928), Philadelphia, PA, USA -
American linguist, political journalist, philosopher.

The main thesis:
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The most important tasks of linguistics are to help understanding the nature
of man and the study of circumstances, «in which the language reflects mental
processes or makes out the course and nature of thinking.

The sciences outside of philosophy influenced by it:

Chomsky’s work on generative grammars contributed to the significant
development of cognitive sciences. They also had a significant impact on
modern psychology. From Chomsky’s point of view, linguistics is a section
of cognitive psychology. N. Chomsky fundamentally disagrees with the
deconstructionist and postmodern criticism of science.

Professor of the Department of Linguistics and Philosophy of the
Massachusetts University of Technology Noam Chomsky received the
nickname «Conscience of the West». He is known for his harsh criticism of
American foreign policy, state capitalism, and the manipulation of society
through mainstream media. It is considered the «spiritual leader» of all leftist
forces in the world.

Along with Umberto Eco, Richard Dawkins, Jiirgen Habermas, Slava Zizek,
Jared Diamond, Noam Chomsky is known as one of the leading intellectuals
of our time.

Chomsky shows the absurdity of what is happening when American
neoglobalism, with its UBER ALLES market idea, produces consumers
instead of citizens, and store counters instead of communities. The result is
an automated society of disconnected individuals with television-washed brains
that feel demoralized and socially helpless.

Noam Chomsky is a supporter of Mikhail Bakunin’s anarchist (libertarian-
socialist) ideas, which require economic freedom, as well as «control over the
production by the working people themselves, not by the owners and managers
who stand above them and control all decisions».

Topics for reports and abstracts:

1. Attitude to reason and science in the philosophy of the XX century.

2. The possibility of a philosophical dialogue of Marxism with modern
philosophical thought.

3. The problem of man and language as a leading topic of research in the
new era.

4. Philosophy and religion in the 21st century.

5. The problem of changing the paradigm of development. The philosophy
of digital society.

6. The Fourth Industrial Revolution and its influence on the development
of philosophy in the modern world (according to the book of the Fourth
Industrial Revolution by Klaus Schwab)
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General Methodological Guidelines
for the «History of Philosophy»

1. Familiarize yourself with the texts of classics, their interpretations,
interpretations of other researchers.

2. Does this knowledge matter in modern digital life and in your future
profession? Pay attention to this.

3. History lessons usually teach no one. Try to implement the lessons of
history at least at the everyday level, in everyday life, because «if you do not
think about the future, then you will not have it» (J. Galsworthy).

4. Have you tried to keep diary notes with attempts to comprehend the
emerging difficulties of life and solve them through the prism of historical,
philosophical and other knowledge?

5. Pay attention to the relationship between the past and the future
(«entry into the future is strictly by tickets of the past». G. Malkin), ie the past
determines the future, and historical values make it possible to predict it. Ima-
gine a digital future based on the study of the evolution of views on funda-
mental problems in the history of philosophy.

6. Without philosophy, by and large, no human activity is possible at all.
Knowledge should bring a sense of incoming power (A.S. Makarenko). Re-
member this.

7. Soon, teaching philosophy of consciousness, epistemology, aesthetics,
philosophy of science, philosophy of language, ethics without familiarizing
yourself with works on artificial intelligence will be like teaching physics
without familiarizing yourself with quantum mechanics (A. Sloman). Re-
member this.
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QUESTIONS FOR SELF-CONTROL

1. Historical types of worldview: myth, religion, philosophy, their common
and distinctive features and relationship.

2. The concept of worldview. The place of philosophy in the process of
forming a worldview. Philosophy, its place and role in modern society. Digital
philosophy, its characteristics.

3. General features of ancient Eastern philosophical systems, their connec-
tion with religion and mysticism and their role in modern science.

4. The main issue of philosophy and its solutions in different philosophical
systems. Materialism and idealism. The influence of the digital era on the for-
mulation of the fundamental issue of philosophy and its solution.

5. Cosmologism of ancient philosophy. Philosophy and mythology. Natural
philosophy. Pythagoras teachings on numbers.

6. The atomistic concept of being in Democritus.

7. Socrates and his understanding of dialectics as a dialogue.

8. The teachings of Plato on ideas and the state. Plato and digitalization.

9. The philosophical views of Aristotle, his doctrine of matter and form
and the driving causes of life.

10. Dialectics and metaphysics as methods of cognition, their opposite and
interdependence.

11. The western and eastern lines in philosophy. Their connection and
difference.

12. The main features of Western European medieval philosophy. Teachings
of Augustine Aurelius.

13. The teachings of Thomas Aquinas. The dispute about universals.

14. The main features of Arabic-speaking philosophy of 10-12th centuries.
Muslim scholasticism (kalam) and the teachings of the Mutakallim. Mutazilites
and mutacallims.

15. Ontological and ethical-social teachings of al-Farabi.

16. The concept of «dual truth» Ibn Sina (Avicenna) and Ibn Rushd.

17. The specifics of posing the problem of personality and individuality
among the humanists of the Renaissance. Philosophical Pantheism of
N. Kuzansky.

18. European philosophy of the New Age. Sensualism, empiricism and
rationalism (F. Bacon, J. Locke, R. Descartes).

19. Metaphysics K.G. Leibniz as a theoretical source of digitalization.

20. The theory of «natural rights» and «social contract» in the concepts of
T. Hobbes, D. Locke, J.-J. Russo, Voltaire.

21. Mechanistic materialism in the philosophy of modern times.
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22.1. Kant's doctrine of «things-in-itself» and «categorical imperativey,
meaning for understanding the phenomenon of digitalization.

23. The contradictions of the method and system in Hegel's philosophy. The
concept of dialectics by G.W.F. Hegel. The difference between dialectical logic
and binary logic of cyberspace.

24. Anthropological materialism of Ludwig Feuerbach.

25. Materialistic understanding of history. The doctrine of K. Marx on
socio-economic formations, the mode of production and added value, their
importance in the era of digitalization of modern society. The main meaning of
alienation in a capitalist society between a person and the product of his labor,
the role of machines, robots in a digital society in these relations.

26. The dialectical-materialistic generalization of the achievements of the
natural sciences by F. Engels.

27. The main features of Russian philosophy. Features of Russian
«cosmismy.

28. The main features of the moral philosophy of V. Solovyov.

29. Nikolai Berdyaev: personality, creativity, freedom.

30. Religious and philosophical problems in the teachings of S.N. Bulgakov,
N.O. Lossky, P.A. Florensky.

31. Russian Marxism (G.V. Plekhanov, P.B. Struve, S.L. Frank). The
philosophy of Bolshevism.

32.Kazakh philosophy, the main features. Socio-philosophical aspects of
the political and legal views of the leaders of the Kazakh Khanate of the XVII
-XVIII centuries.

33. Socio-political, historical and humanistic views of thinkers of
Kazakhstan (S. Arokuly, I. Taimanuly, M. Utemisuly).

34. Freethinking and revolutionary democracy in the Kazakh Enlightenment
(Ch. Valikhanov, I. Altynsarin, A. Kunanbaev).

35. Socio-philosophical and ethical-humanistic views of socio-political
figures, writers and poets of Kazakhstan of the late XIX — first half of the XX
century (A. Bukeikhanov, A. Baitursynov, M. Dulatov, S. Toraigyrov, M. Sho-
kai). The philosophical work of Shakarim Kudaiberdiev.

36. Philosophy in the traditions and culture of the peoples of Kazakhstan.
The development of philosophical ideas in Kazakhstan in the XX-XXI
centuries.

37. The main ideas of the state program for the modernization of public
consciousness of Kazakhstani society is «Rukhani zhagyru», their role in the
development of Kazakhstani philosophy and digitalization of society.

38. Positivism and neopositivism: the philosophy of language and science.

39. Psychoanalytic school of philosophy. The doctrine of Z. Freud.
Freudianism and neo-Freudianism.
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40. Existentialism: the concept of human being in the world, in a borderline
situation, life and death.

41. Phenomenology and hermeneutics: the concept of language and
understanding.

42. Religious philosophy in the 20th century: neotomism, personalism, pan-
Islamism.

43. The philosophy of postmodernism, its main characteristics. The
difference between post-non-classical philosophy from classical and non-
classical.

44. The main categories and principles in the teachings of philosophers-
postmodernists: J. Lacan, J. Derrida, J.F. Lyotard, J. Baudrillard, R. Barth,
M. Foucault, J. Deleuze, F. Guattari.

45. Metaphysical foundations of a digital society: from the classical
philosophy of Plato, Kant and Leibniz to the philosophy of postmodernism.

46. The philosophy of the information society. Digital Philosophy L. Floridi.
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REGULATORY FRAMEWORK
OF THE SUBJECT

Koncmumyyus Pecnybnuxu Kazaxcman.

3axon Pecnybnurxu Kasaxcman. O6 00pa30BaHUU (C_U3MEHEHUAMU U QONOJI-
Henuamu no cocmosinuio na 04.07.2018 2.).

3axon Pecnybnuxu Kazaxcman. O Hayke (¢ usmeHenuamu u OONOIHEHUAMU
no cocmosnuio Ha 19.04.2019 2.).

3axon Pecnyonuxu Kazaxcman. O TOCyHapCTBEHHOH MOJIOICKHOW TIOJH-
TUKE (C_UBMEHEeHUAMU U QONOIHEHUAMU NO cocmosinuto Ha 13.06.2018 2.).

Tpyoosoil kodexc Pecnyonuxu Kazaxcman (c_uzmeHeHusMU U _OONOJIHEHU-
amu no cocmosnuio wa 01.01.2019 2.).

Kooexc Pecnybnuxu Kasaxcman ot 18 centsops 2009 roga Ne 193-IV «O
3I0POBBE HAPOJA M CHCTEME 3PABOOXPAHCHUSY (C_UBMEHCHUSMU U QONOJIHEHU-
amu no cocmosnuio na 19.04.2019 2.).

Kooekc Pecnybonuxu Kazaxcman. O Opake (Cymnpys>KecTBe) U ceMbe (c_usme-
HeHUAMU U QonoaneHuamu no cocmosnuio na 01.04.2019 2.).

Oxonoeuueckuii Kooexc Pecnybnuxu Kaszaxcman (c_usmenenusmu u 0ono-
Henusmu no cocmosinuto Ha 05.10.2018 2.).

3axon Pecnybauxu Kasaxcman. O penUTrHO3HON AEATEIBHOCTH U PEIUTH-
O3HBIX OOBEAMHECHUSX (C_U3BMEHEeHUAMU U OONONHEHUAMU NO COCMOAHUIO Hd
22.12.2018 2.).

3axon Pecnyonuxku Kazaxcman. O6 Accambnee Hapoga Kaszaxcrtana (c
uzMeHenuAMu u donoanenuasmu no cocmosanuio na 27.04.2018 2.).

Hocnanue Ilpesudenma Pecnybnuxu Kazaxcman H.A. HazapbaeBa Hapomy
Kazaxcrana. 14 gexabps 2012 r. «Ctparerus «Kazaxctan-2050%»: HOBBIN MOIH-
THYECKHH KypC COCTOSIBIIErocs rocymapcTBay. — Akorda.kz.

Hocnanue Ilpesudenma Pecnybnuxu Kazaxcman H.A. HazapbaeBa Hapomy
Kazaxcrana. 11 Hos0pst 2014 1. Hypaet XKox — [Tyte B Oyaymiee. — Akorda.kz.

Hocnanue Ilpesuoenma Pecnybauxu Kazaxcman H.A. HazapOaeBa Hapomy
Kazaxcrana. 17 suBaps 2014 r. Kazaxcranckuii nyts — 2050: Enunas uensb,
eIMHbBIC UHTEPECHI, enuHoe Oyayiiee. — Akorda.kz.

Hocnanue Ilpesudoenma Pecnybnuxu Kazaxcman H.A, HazapOaeBa Hapomy
Kazaxcrana. 5 oktsa6ps 2018 r. Poct GiarococTossHuM Ka3aXxCTaHIIEB: MOBBIIIE-
HHUE JI0XOJ0B M KadecTBa xu3uu. — Akorda.kz.

Hocnanue Ilpesuoenma Pecnybauxu Kazaxcman H.A. HazapOaeBa Hapomy
Kazaxcrana. 10 sHBapst 2018 r. HoBble BO3MOMKHOCTH pPa3BUTHUS B YCJIOBHSIX
YEeTBEPTOM MPOMBIILICHHOW peBontonnu. — akorda.kz.

Cmamusa Ilpesudenma Pecnybnuxu Kasaxcman H.A. Haszapbaesa «Bzenao
6 Oyoywee: MoOepHu3ayus oo6WecmeeHHo20 co3Hanusy. Acmana, 12 anpens
2017. — Akorda kz.
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Cmamows Ilpesudenma Pecnyonuxu Kaszaxcman H.A. Haszapbaesa «Cemb
epanetl Benukoii cmenuy. Acmana, 21 nosops 2018 2ooa. — Akorda kz.

Obpawenue Ipesudenma Kaszaxcmana Kacvim-Komapma Tokaesa k epasic-
danam cmpanvl. Acmana, 9 anpens 2019 2o0a. — Akorda kz.

Ilocnanue Ilpesudoenma Pecnyoauxu Kazaxcman K.-XK. TokaeBa Hapomy
Kazaxcrana ot 2 cents6ps 2019 r. KoHCTpYKTHBHEIH 0OIIECTBEHHBIH AHAIOT —
OCHOBa CTaOMIIBHOCTH W npolnBeTanus Kazaxcrana. — akorda.kz.

INocranoBnenne IlpaButenscTBa Pecnmybnukm Kaszaxcran ot 12 nmexabps
2017 roma Ne 827 O6 yrBepxkaeann ['ocynapcTBeHHOI mporpaMMbl «L{ngposoit
Kazaxcrany (¢ usmenenusmu u Qononnenuamu no cocmosinuto na 29.07.2019 2.).

Cmpameeusi sxonomuueckoeo pazeumus KHP. TlpekpacHble NepCIeKTHBEI
W TPaKTUYECKHE ACUCTBHS MO COBMECTHOMY CO3TaHHIO DKOHOMHYECKOTO
[Tosca Illenxooro mytu u Mopckoro IlenxoBoro mytu XXI Beka. I'ocKo-
MHUTET 10 JeiaM pa3BuTHs ¥ pedopM, MHUHHCTEPCTBO MHOCTPAHHBIX JIEN U
MunnctepctBo kommepruu (M3nano ¢ cankiuu roccoBera KHP). Maprt 2015.
UPL:https://www.fmprc.gov.cn/rus/zxxx/t1254925.shtml.

Oo6mue moaxonbl kK (hOPMUPOBAHUIO yuUpposoco npocmpancmea Espasuti-
CK020 9KOHOMUYecKo2o coroza B miepcrektuBe a0 2030 roma. OdunmanbHBIH
caiir  IIpembep-munuctpa  PK.UPL:https:/primeminister.kz/ru/page/view/
obshchie podhodi_k formirovaniu_tsifrovogo prostranstva evraziiskogo
ekonomicheskogo souza v perspektive do 2030 goda.

KOHIIEIIINSA kubep6esonacHoctn («Kubepuut Kaszaxcranay) Ilocra-
Hosnenue [IpaButenscTBa PecriyOnukn Kaszaxcran ot 30 uronst 2017 roma Ne
407. UPL: https://zakon.uchet.kz/rus/history/P1700000407/30.06.2017.

Xapmus o coxpanenuu yugposoeo nacnedus. llpunsara Ha 32-it ['enepaiib-
Hoi xkoHpepenunn FOHECKO Ilapux, ®@panmus, oktaops 2003.

Xapmus enobanvroeo ungopmayuontnoeo odbuecmea, Oxunaa, 2000.

Inobansnovii 0ozcosop o muepayuu (Global Compact for Safe, Orderly and
Regular Migration) cran nepBbIM COIVIAIIGHUEM, JOCTUTHYTBIM B PE3yJIbTaTe
MEXXTIPAaBUTEIBCTBEHHBIX TeperoBopoB mox srugoil OOH, oxBaTbBaeT Bce
aCIEeKThl MEXAYHApOJHOH MUTpalMK M HOCHT BCEOOBEMIIIOIIMH XapakTep,
nmoanucanu 192 u3 193 crpan-ygactaun OOH (CIHIA He BXOIHT).

Bceobwas oexnapayus npas uenogexa ot 10 mexadps 1948 1.

Medsicoynapoonvlii nakm o 2panicOaHCKuX U NOJUMUYECKUX npasax ot 16
nexabps 1966 r.

3axniouumenvuviii akm Cogewanus no 6€30naACHOCMU U COMPYOHULECMEBY 6
Espone ot 1 aBrycra 1975 .

Tapuorccras xapmus 0ns Hosotl Eeponet ot 21 HOs0ps 1990 1.

Jexnapayus npunyunos moarepanmuocmu. KOHECKO, 1995 .

Xapmusi omkpwimeix oannwsix, oKTs0ps 2015,
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